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Foreword:

Sometime in the late 1950s, that world-class gossip and occasional historian, John F.
Kennedy, told me how, in 1948, Harry S. Truman had been pretty much abandoned by
everyone when he came to run for president. Then an American Zionist brought him two
million dollars in cash, in a suitcase, aboard his whistle-stop campaign train. "That's why
our recognition of Israel was rushed through so fast." As neither Jack nor | was an
antisemite (unlike his father and my grandfather) we took this to be just another funny
story about Truman and the serene corruption of American politics.

Unfortunately, the hurried recognition of Israel as a state has resulted in forty-five years
of murderous confusion, and the destruction of what Zionist fellow travellers thought
would be a pluralistic state - home to its native population of Muslims, Christians and
Jews, as well as a future home to peaceful European and American Jewish immigrants,
even the ones who affected to believe that the great realtor in the sky had given them, in
perpetuity, the lands of Judea and Sameria. Since many of the immigrants were good
socialists in Europe, we assumed that they would not allow the new state to become a
theocracy, and that the native Palestinians could live with them as equals. This was not
meant to be. | shall not rehearse the wars and alarms of that unhappy region. But | will
say that the hasty invention of Israel has poisoned the political and intellectual life of the
USA, Israel's unlikely patron.

Unlikely, because no other minority in American history has ever hijacked so much
money from the American taxpayers in order to invest in a ‘homeland'. It is as if the
American taxpayer had been obliged to support the Pope in his reconquest of the Papal
States simply because one third of our people are Roman Catholic. Had this been
attempted, there would have been a great uproar and Congress would have said no. But a
religious minority of less than two per cent has bought or intimidated seventy senators
(the necessary two thirds to overcome an unlikely presidential veto) while enjoying
support of the media.

In a sense, | rather admire the way that the Israel lobby has gone about its business of
seeing that billions of dollars, year after year, go to make Israel a 'bulwark against
communism'. Actually, neither the USSR nor communism was ever much of a presence
in the region. What America did manage to do was to turn the once friendly Arab world



L4 NMepeBog: aHrANACKKiA - pycckuid - www.onlinedoctranslator.com

EBpelickas UCTOPUA, eBpeincKas penmnrus:

Bec TPpeX TbiCcdAY neT

Mpogeccop Nspamneb LLlaxak

Mpepucnosue:

l'Ae-To B KOHLe 1950-x rofj0B 3TOT BCEMUPHO WU3BECTHbIN CMIETHUK 1 BPEMS OT BPeMeHU UCTOPUK, [PKoH ®.
KeHHeawn, pacckaszan mHe, kak B 1948 rogy Fappw C. Tpym3aH 6b11 NpakTUyecky 6poLLeH Bcemu, Koraa
Hayan 6annoTMPOBaTLCA B NPe3nAeHTbl. 3aTeM amepuKaHCKNM CUOHUCT NPUBE3 eMy ABa MUIIMOHA
[,0/171apOB Ha/MYHLIMY B YemMoaHe Ha 60pTy ero npeAsbI6OPHOro noesaa. «Bot nouemy Halle npusHaHve
M3panns 66110 Tak 6bICTPO NPUHATO». MOCKOABKY HU [KeK, HI A He Bbliv aHT1uceMmnTamu (B oTanume ot
€ro oTua 1 MOEero Ae/a), Mbl BOCMIPUHSAAN 3TO Kak ouepeHyto 3a6aBHY0 NCTOPKIO O TpymaHe 1
6e3MATeXHON KOPPYNLUMW B aMepUKaHCKON NoANTUKe.

K coxaneHuto, nocnewHoe npusHaHue M3panns rocyaapcTBOM NpMBENo K COpoKa NATY rogam
KPOBOMPOANTHOM Hepa3bepuxu 1 pa3pyLLIEHWNIO TOro, YTO CMOHUCTCKME eAMHOMBILLIEHHUKN CUnTanm
NAPaINCTUYECKMM FOCyAapCTBOM — JOMOM JJ/151 KOPEHHOI0 HaceNneHus, COCTOALLErO U3 MYCY/IbMaH,
XpUCTVaH 1 eBpeeB, a Takxe ByayLInMM JOMOM ANA MUPHbLIX EBPOMNENCKNX 1 aMepUKaHCKNX eBPerckmX
VIMMUTPaHTOB, Jaxe TeX, KTO Aenan BUA, YTo BepuT, byaTO BeNMKNI pnentop Ha Hebecax HaBcerga AapoBan
M 3emnn Nyaen n Camepumin. NMockonbKy MHOMME U3 UMMUTPAHTOB 61TV YoeXxaeHHbIMU coLmanmcTamm B
EBpone, Mbl NpeAnonarany, YTo OHWM He NO3BOJIAT HOBOMY rOCYAapCTBY CTaTb TeOKpaTVen N YTO KOpPeHHbIe
NanecTUHLbl CMOTYT XUTb C HUMW Ha PaBHbIX. DTOMY He CyXXAEHO 6b110 cobITbCA. A He byay nepeckasbiBaTb
BOViHbI 11 TPEBOIM 3TOM0 HECHACTHOro pernoHa. Ho s ckaxy, 4To nocrneLlHoe co3gaHve Vi3pannsa oTpasuio
MONNTNYECKYIO N NHTeNNeKTyasbHYH Xn3Hb CLUA, HeoXunaaHHOro nokposutens Mspanns.

MafnoBEPOSTHO, MOTOMY UTO HUN OZHO APYroe MeHbLUMHCTBO B aMEPUKAHCKOM NCTOPUMN HUKOTAA He
NMpUCBanBaso CTOLKO AeHer aMepuKaHCKMX HanoronaaTebLWMKOB A1 UHBECTULNIA B «POAVHY». 3TO BCE paBHO,
Kak ecnu 6bl aMeprKaHCcKe HanoronaaTenbLmky 6biav 06s3aHbl nogaepxaTb Many PUmckoro B ero
BO3BpalLieHnK Manckoli 06aacTyi MPOCTO NOTOMY, YTO TPETb HALLIEro HaceNneHns — KaToanKun. Ecam 6bl 370 6b110
NpeAnpUHATO, NOAHANCS 6bl 60NbLLON LYM, 1 KOHrpecc cka3an 6bl «HeT». Ho pennrnosHoe MeHbLLHCTBO,
cocTaB/isoLLee MeHee ABYX MPOLEHTOB, MOAKYMW/IO WY 3aMnyrano ceMbAecsiT CEHaTOPOB (HE06XoAUMble ABe

TPeTu 415 NPeoAoNeHNst MaIOBEPOSATHOMO NPe3nAEHTCKOro BETO), No/b3ysch NPY 3TOM noaaepxkoin CMU.

B KakoM-TO cMbiC/e 5 AaxKe BOCXMLLAIOCh TeM, KaK U3panibckoe 10661 BeseT CBOO AesTeNbHOCTb,
obecreunBas exerofHbole MUIIMaPAL! A011aPOB Ha NpeBpaLleHre V3panns B «<onaoT NnpoTus
KOMMYHU3Ma». Ha camom gene, H1 CCCP, H KOMMYHW3M HUKOTAa He MMeNn 3HauUTeIbHOro BAVSIHUSA B
pervioHe. AMepIIKa Xe cymesna CKIOHUTb Ha CBOK CTOPOHY HEKOrAa APY>KeCTBEeHHbIV apabckuii Myp.
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against us. Meanwhile, the misinformation about what is going on in the Middle East has
got even greater and the principal victim of these gaudy lies - the American taxpayer to
one side - is American Jewry, as it is constantly bullied by such professional terrorists as
Begin and Shamir. Worse, with a few honorable exceptions, Jewish-American
intellectuals abandoned liberalism for a series of demented alliances with the Christian
(antisemtic) right and with the Pentagon-industrial complex. In 1985 one of them blithely
wrote that when Jews arrived on the American scene they ‘found liberal opinion and
liberal politicians more congenial in their attitudes, more sensitive to Jewish concerns' but
now it is in the Jewish interest to ally with the Protestant fundamentalists because, after
all, "is there any point in Jews hanging on dogmatically, hypocritically, to their opinions
of yesteryear?' At this point the American left split and those of us who criticised our
onetime Jewish allies for misguided opportunism, were promptly rewarded with the ritual
epithet 'antisemite’ or 'self-hating Jew'.

Fortunately, the voice of reason is alive and well, and in Israel, of all places. From
Jerusalem, Israel Shahak never ceases to analyse not only the dismal politics of Israel
today but the Talmud itself, and the effect of the entire rabbinical tradition on a small
state that the right-wing rabbinate means to turn into a theocracy for Jews only. | have
been reading Shahak for years. He has a satirist's eye for the confusions to be found in
any religion that tries to rationalise the irrational. He has a scholar’s sharp eye for textual
contradictions. He is a joy to read on the great Gentile-hating Dr Maimonides.

Needless to say, Israel's authorities deplore Shahak. But there is not much to be done
with a retired professor of chemistry who was born in Warsaw in 1933 and spent his
childhood in the concentration camp at Belsen. In 1945, he came to Israel; served in the
Israeli military; did not become a Marxist in the years when it was fashionable. He was -
and still is - a humanist who detests imperialism whether in the names of the God of
Abraham or of George Bush. Equally, he opposes with great wit and learning the
totalitarian strain in Judaism. Like a highly learned Thomas Paine, Shahank illustrates the
prospect before us, as well as the long history behind us, and thus he continues to reason,
year after year. Those who heed him will certainly be wiser and - dare | say? - better. He
is the latest, if not the last, of the great prophets.

- Gore Vidal



npoTuB Hac. Mexay Tem, Ae3nHdopmaL s o nponcxoasiiem Ha bavxHem BocToke ctana ewe 6onee macluTabHoOwM, n
rN1aBHOW XXepPTBOW 3TOWN MOKa3HOM XM — C OAHOWM CTOPOHbI, aMePUKAHCKMM HaoronaaTebLkoM — siBseTcs
amepuKaHCKoe eBpeicTBO, KOTOPOe MOCTOSAHHO MOoABepPraeTcs 3anyrvBaHUI0 CO CTOPOHbI TakMX MPOPeCcCUOHaNbHbIX
TeppopucToB, Kak bernH n LLlamup. Xyxe Toro, 3a HeCKObKMMUN JOCTOVHLIMU UCKNHOYEHNAMY, eBPeNCcKo-aMepuKaHckme
WHTeNeKTyanbl 0TKasanunck oT Anbepannsma B Nonb3y psja 6€3yMHbIX CO030B C XPUCTUAHCKUMU (QHTUCEMUTCKUMN)
NpPaBbIMU 1 C MPOMBILLIEHHbIM KOMMAeKkcom MeHTaroHa. B 1985 rogy oagnH 13 HUX 6€33a60THO Hanmcan, YTo, Korga espeu
NosiBUINCL Ha aMepUKaHCKO NOANTUYECKO apeHe, OHU «0B6HapYyXmu, YtTo AnbepanbHble B3rNsSAbl U inbepanbHble
NOINTUKM 6oiee NPUATHbLI B CBOEM OTHOLLEHUN, 6onee YyTKn K eBperickiM npobaemMam», HO Ternepb B eBPeNCcKmnX
MHTepecax 3ak/ltoyaTh CO3bl C MPOTECTAHTCKUMUN GyHAAMEHTANNCTaMM, MOTOMY YTO, B KOHLIE KOHLIOB, «€CTb /1N CMbIC/
eBpesiM JormaTU4ecky, IMLEeMEePHO LeniATbCsA 38 CBOW B3r/1Abl NMPOLUbLIX 1IET?» B 3TOT MOMEHT amMepuKaHcKe feBble
Packon0nCh, 1 Te U3 Hac, KTO KPUTUKOBA HaLUMX ObIBLUNX €BPENCKNX COFO3HMKOB 3a OLUMGOYHbIA ONMOPTYHU3M, 6bl1n

He3aMeA/IMTeIbHO BO3HArpaXzaeHbl pUTyaibHbIM OCKOPBIEHVEM «aHTUCEMUT» WM «eBpeli, HeHaBUASALLMI CaMOro cebsi».

K cyacTbto, ronoc pasyma XuBs 1 340p0OB, 1, YTO YAMBUTENLHO, UMEHHO B V3pawvne. VI3 Vepycanuma, N3pauns,
LLlaxak HeycTaHHO aHaNM3MpyeT He TOIbKO MPaYHyto MONNTUKY COBPeMeHHOro V3panns, Ho 1 cam Tanmyg, a
Takxe BAVSHME BCeli paBBUHCKOM TPaAMLMN Ha He6O/IbLLOE roCyapCTBO, KOTOPOE NPaBoOpaAVKaibHoOe
paBBUHAT HaMepeHOo NpeBpaTUTb B TEOKPATUIO TO/IbKO A1t eBpeeB. 5 YnTato LLlaxaka yxxe MHOro net. Y Hero
CaTUPVYECKINiA B3rNIsiA Ha NMyTaHKLY, KOTOPYH MOXHO 06HapYXWTb B 1060 penuruu, nelTatLuelics
pauMoHann3nMpoBaTh MpPaLMOHanbHoe. Y Hero ocTpblil B3r/isj y4eHOoro Ha TeKCToBble MpoTUBOpeYns. YntaTb

€ro o BeJINKOM HeHaBunadaLem A3blYHNKOB JOKTOpe MaIZMOHI/I,D,e - O4HO yA0BO/IbCTBME.

M3nunLiHe roBopuTb, UTO M3pansibCKre BAacTy ocyxaaroT LLiaxaka. Ho ¢ oTcTaBHbIM NpodeccopomM XnMmmm,
poavsLunMca B Bapliase B 1933 rogy v nposeLLnM AeTCTBO B KOHLIEHTPALMOHHOM slarepe bepreH-
Benb3eH, Mano 4YTo MOXHO nogenatb. B 1945 rogy oH npuexan B Viapansb, CyXXnn B U3pannbCKO apMuu,
He CTan MapKCUCTOM B Te FoAbl, KOrAa 3T0 66110 MOAHO. OH Bbin — 1 OCTaeTCa — ryMaHUCTOM,
HeHaBUAALLMM nmnepuranunsm, byae To Bo ms bora Aspaama uau [xopaxa bylia. B paBHOW cTeneHm oH ¢
60/1bLUVM OCTPOYMUEM U 3pyAMNLMEN MPOTUBOCTONT TOTaIMTapPHOMY HanpaBaeHuo B nyaansme. Mogo6Ho
BbICOKOO6pa3oBaHHOMY Tomacy [MeiiHy, LLlaxakaH nnnocTprypyeT nepcnekTuBy, CTOSLLYIO Nepej Hamu, a
TakKXe A0yt NCTOPUIO, M TakK OH NPOAO/DKAET PACcCyXAaTh roJ 3a rooM. Te, KTO NPUC/YLLIAeTCa K HeMy,
HECOMHEeHHO, CTaHyT My/jpee 1 — OCMeCh CKa3aTb? — ayylle. OH — NoC/aeAHWIA, ecin He cambli
noc/iefHUI, N3 BENNKNX MPOPOKOB.

-Fop Bnpgan



CHAPTER 1

A Closed Utopia?

THISBOOK, although written in English and addressed to people living outside the
State of Israel, is, in a way, a continuation of my political activities as an Israeli Jew.
Those activities began in 1965-6 with a protest which caused a considerable scandal at
the time: I had personally witnessed an ultra-religious Jew refuse to allow his phone to be
used on the Sabbath in order to call an ambulance for a non-Jew who happened to have
collapsed in his Jerusalem neighbourhood. Instead of simply publishing the incident in
the press, I asked for a meeting which is composed of rabbis nominated by the State of
Israel. | asked them whether such behavior was consistent with their interpretation of the
Jewish religion. They answered that the Jew in question had behaved correctly, indeed
piously, and backed their statement by referring me to a passage in an authoritative
compendium of Talmudic laws, written in this century. | reported the incident to the main
Hebrew daily, Ha'aretz, whose publication of the story caused a media scandal.

The results of the scandal were, for me, rather negative. Neither the Israeli, nor the
diaspora, rabbinical authorities ever reversed their ruling that a Jew should not violate the
Sabbath in order to save the life of a Gentile. They added much sanctimonious twaddle to
the effect that if the consequence of such an act puts Jews in danger, the violation of the
Sabbath is permitted, for their sake. It became apparent to me, as drawing on Talmudic
laws governing the relations between Jews and non-Jews, that neither Zionism, including
its seemingly secular part, nor Israeli politics since the inception of the State of Israel, nor
particularly the policies of the Jewish supporters of Israel in the diaspora, could be
understood unless the deeper influence of those laws, and the worldview which they both
create and express is taken into account. The actual policies Israel pursued after the Six
Day War, and in particular the apartheid character of the Israeli regime in the Occupied
Territories and the attitude of the majority of Jews to the issue of the rights of the
Palestinians, even in the abstract, have merely strengthened this conviction.

By making this statement | am not trying to ignore the political or strategic
considerations which may have also influenced the rulers of Israel. I am merely saying
that actual politics is an interaction between realistic considerations (whether valid or
mistaken, moral or immoral in my view) and ideological influences. The latter tend to be
more influential the less they are discussed and 'dragged into the light'. Any form of
racism, discrimination and xenophobia becomes more potent and politically influential if
it is taken for granted by the society which indulges in it. This is especially so if its
discussion is prohibited, either formally or by tacit agreement. When racism,
discrimination and xenophobia is prevalent among Jews, and directed against non-Jews,
being fueled by religious motivations, it is like its opposite case, that of antisemitism and
its religious motivations. Today, however, while the second is being discussed, the very



FMABA 1

3aKpbiTas yronua?

TEro KHUrAXoTs 37a cTaThs HaNMcaHa Ha aHTIMIACKOM SI3bIKe U ajipecoBaHa NAAM, XNBYLLMM 33
npeaenamu Focygapcrea Vispansb, B HEKOTOPOM CMbIC/1e OHa ABAAETCA NPOAOIKEHNEM MOeN
NoNINTUYECKON AeATeNbHOCTM KaK N3PanabCKoro eBpes. 3Ta AeAaTeNlbHOCTb Havanack B 1965-66 rogax ¢
NpoTecTa, BbI3BaBLLEro TOrAa 3HaunTe IbHbIA CKaHAaAN: 1 IMYHO CTan cBUAeTeneM Toro, Kak
YyNbTPapenurno3HbIi eBper 0TKasascs paspeLlnTb Nob30BaThCs TelepoHOM B Cy660Ty, UTOOLI BbI3BaTh
CKOpYt0 MOMOLLb ASIA HeeBpesl, KOTOPbLIA MOTepsAs CO3HaHMe B CBOEM MepycaMMCKOM KBapTane. Bmecto
TOro 4YTo6bl NPOCTO ONYH/IMKOBATL MHLUMAEHT B Mpecce, 1 MOMPOCUA O BCTPeYe C paBBMHaMMU,
Ha3HayeHHbIMM locysapcTBoM M3pannbk. f cnpocun vx, COOTBETCTBYET I TaKOe NoBejeHmne nx
VHTeprpeTaunu nyaavsma. OHu OTBETUAN, YTO eBPeii, O KOTOPOM UAET peyb, Bes ceba NpaBuibHO, Aaxe
6n1aroyecTnBo, 1 MOAKPENMN CBOE 3asiB/IeHNE CCbIIKOM Ha OTPbIBOK 113 aBTOPUTETHOIO COOPHMKA
TaAMyANYECKMX 3aKOHOB, HAaMMCAHHOMO B 3TOM CTOAETUMW. A CO0bLLMA 06 NHLMAEHTE B INaBHYH NBPUTCKYHO
eXxeJHeBHY0 raseTy «Xaapely, Nny6anmKaumsa KOTOpon Bbi3Bana MeANnHbIV CKaHaan.

Pe3ynbTaTbl CkaHAana okasanncb A1t MeHs JOBOJIbHO HeraTuBHbIMWU. HW n3pannbckue, HU
AVacnopHble paBBUHCKME BNACTX Tak M HE OTMEHWIN CBOEro NOCTaHOB/IEHNSI O TOM, YTO eBpeli He
AO/MKEH HapyLlaTb Cy660Ty pagun cnaceHms XumsHu HeeBpesi. OHK 406aBUAN MHOMO IMLEMEPHO
yernyxu o TOM, YTO eC/IN MOC/IeACTBUSA TaKoro NoCTyrnka CTaBsAT eBpeeB B OMAaCHOCTb, TO HapyLUeHne
Cy660Tbl JOMYCTMMO paju HUX. Onnpasch Ha TaMyAnYeckne 3aKoHbl, PeryanpytoLie oTHOLLEeHNS
MeXJy eBpesiMu U HeeBpesiMU, S MOHSAJ, YTO HU CMOHM3M, BK/IHOYas ero, kasanock 6bl, CBETCKYHO
YacTb, HY U3panabCKas MOANTMKA C MOMeHTa co3jaHuns focyaapcTBa M3pannb, HU, B YaCTHOCTY,
NoJITVKA eBPeick1X CTOPOHHMKOB V3panns B gracnope, He MOryT bbITb MOHATLI 6e3 yyeTa 6onee
rny6oKoro BANSIHMA 3TUX 3aKOHOB 1 MUPOBO33PEHNS, KOTOPOE OHM CO34at0T 1 BblpaxatoT. PeanbHas
noAnTrKa, NpoBoAnMas Mspauvnem nocne LLecTngHeBHON BOWMHbI, U B 4aCTHOCTW anapTenaHbil
XapaKkTep N3pauibCKoro pexmnma Ha OKKYnMpoBaHHbLIX TEPPUTOPUSX, a TakKe OTHOLLeHWe
60NbLUNHCTBA eBPeeB K BOMPOCY O NpaBax NanecTuHLUEB, Jaxe B abCTPaKTHOM CMbIC/1e, NNLLb
YKPenuan 3To yoexzaeHue.

3TVM 3asB/IeHNEM 5 He MbITaloCb UTHOPUPOBATb NMOJUTUYECKME UK CTPaTernyeckmne coobpaxeHus,
KOTOpbIe TakKe MO MOB/VSATE Ha NpaBuTeneid M3panns. 1 nuilb roBopto, YTO peasibHas noinTrKa —
3TO B3aMMOZeNCTBIE MeXAy PeaNNCTUUHBIMN CO0bPaXeHUsIMU (060CHOBaHHBLIMU U/ OLLMGOYHBIMU,
MOPaNbHbLIMU UV aMOPabHBIMUW, Ha MOV B3T/ISIA) Y UAEONOTMYECKUMIN BANSHUSMU. MociegHre, Kak
npaBuW/Io, OKasbIBatloT 6obLUee BANSHWE, YeM MeHbLLe NX 06CYXAAt0T 1 «BbIHOCAT Ha cBeT». Jltobas popma
pacusma, AUCKPYMUHALMMN U KCEHOPOBMM CTaHOBUTCS 60/1ee MOLLHOW U MOANTUYECKN 3HAYNMOA, ec/n
06LL|ecTBO, MOTBOPCTBYOLLIEE eii, BOCMPUHMMAET eé Kak A0/XKHoe. 3TO 0Co6eHHO BEPHO, ec/n eé
obcy>XaeHMe 3anpeLleHo, opManbHO UAM MOYannBo. Korga pacmsm, AUCKPUMIMHALMS 1 KceHohobus
pacnpocTpaHeHbl Cpesn eBpeeB 1 HarnpasaeHbl NPOTUB HeeBpeeB, NOAMUTbIBaeMble PeNNTMO3HbIMU
MOTVBaMM, 3TO MOXOXe Ha NPOTMBOMONOXKHbIA Cly4Yall — aHTUCEMUTU3M 1 €r0 PeIMMO3HbIE MOTMBBI.
OAHaKO cerofHs, noka obcyxaeTcs BTOPOW ciyyaid, oueHb



existence of the first is generally ignored, more outside Israel than within it.

Without a discussion of the prevalent Jewish attitudes to non-Jews, even the concept of
Israel as 'a Jewish state’, as Israel formally defines itself, cannot be understood. The
widespread misconception that Israel, even without considering its regime in the
Occupied Territories, is a true democracy arises from the refusal to confront the
significance of the term 'a Jewish state' for non-Jews. In my view, Israel as a Jewish state
constitutes a danger not only to itself and its inhabitants, but to all Jews and to all other
peoples and states in the Middle East and beyond. | also consider that other Middle
Eastern states or entities which define themselves as 'Arab’ or ‘Muslim’, like the Israeli
self-definition as being 'Jewish', likewise constitute a danger. However, while this danger
is widely discussed, the danger inherent in the Jewish character of the State of Israel is
not.

The principle of Israel as 'a Jewish state' was supremely important to Israeli politicians
from the inception of the state and was inculcated into the Jewish population by all
conceivable ways. When, in the early 1980s, a tiny minority of Israeli Jews emerged
which opposed this concept, a Constitutional Law (that is, a law overriding provisions of
other laws, which cannot be revoked except by a special procedure) was passed in 1985
by an enormous majority of the Knesset.

By this law no party whose programme openly opposes the principle of 'a Jewish state’
or proposes to change it by democratic means, is allowed to participate in the elections to
the Knesset. | myself strongly oppose this constitutional principle. The legal consequence
for me is that | cannot belong, in the state of which I am a citizen, to a party having
principles with which I would agree and which is allowed to participate in Knesset
elections. Even this example shows that the State of Israel is not a democracy due to the
application of a Jewish ideology directed against all non-Jews and those Jews who
oppose this ideology. But the danger which this dominant ideology represents is not
limited to domestic affairs. It also influences Israeli foreign policies. This danger will
continue to grow, as long as two currently operating developments are being strengthened:
the increase in the Jewish character of Israel and the increase in its power, particularly in
nuclear power. Another ominous factor is that Israeli influence in the USA political
establishment is also increasing. Hence accurate information about Judaism, and
especially about the treatment of non-Jews by Israel, is now not only important, but
politically vital as well.

Let me begin with the official Israeli definition of the term 'Jewish’, illustrating the
crucial difference between Israel as 'a Jewish state' and the majority of other states. By
this official definition, Israel 'belongs' to persons who are defined by the Israeli
authorities as 'Jewish', irrespective of where they live, and to them alone. On the other
hand, Israel doesn't officially 'belong’ to its non-Jewish citizens, whose status is
considered even officially as inferior. This means in practice that if members of a
Peruvian tribe are converted to Judaism, and thus regarded as Jewish, they are entitled at
once to become Israeli citizens and benefit from the approximately 70 per cent of the
West Bank land (and the 92 per cent of the area of Israel proper), officially designated



CyLLecTBOBaHe NepBoro, kak Npasuo, UTHOPUPYETCs, NPUYEM Yallie 3a npeaenamu M3pavns, 4em BHyTpY Hero.

Be3 o06cyxaeHVs NpeobnajatoLLmx eBpeickmx B3rnsa40B Ha HeeBPeeB HEBO3MOXHO MOHATL AaXe CaMy KOHLenLuuo
M3panns Kak «eBpeickoro rocyaapctaa», kak Mspannb ¢opmansHo cebs onpegensieT. LLIMpoko pacnpocTpaHeHHoe
3ab1yXxaeHve 0 TOM, UTo U3pannb, Aaxe 63 yyeTa ero pexrima Ha OKKyMnMpOBaHHbIX TEPPUTOPUSX, ABNSETCH UCTUHHOW
AEeMOKpaTNell, BO3HMKAET 13-3a HeXeNaHWs NPU3HaTb 3HaUYeHVe TepMINHA «eBpeiickoe rocy4apcTBo» A/s HeeBpees. Ha
Moi1 B3rnsag, V3paunb Kak eBpeiickoe rocysapcTBo NpeACTaBAseT ONacHOCTb He TONbKO A1 Cebsi 1 CBOVIX XUTENER, HO 1
AN1S1 BCEX eBPEEB, a TakXe A1 BCeX APYrX HAPOAOB 1 rocyAapcTs Ha bavxxHem BocToke 1 3a ero npegenamu. 5l Takxe
CUMNTaIO, UTO Apyrue BIMXKHEBOCTOUHbIE FOCYAAPCTBA UM 06pa30BaHUs, KOTOPbIE OMpPeAenstoT cebs Kak «apabekmes nam
«MYCYy/IbMaHCKMe», Noj06HO camoonpeseneHnio V3panns Kak «eBpeickoro», Takxe NpeAcTaBsoT onacHocTb. O4HakKo,
XOTS1 3Ta OMACHOCTb LUMPOKO 06CYXKAAETCS, ONAacHOCTb, MPUCYLLAs eBpelickoMy xapakTepy FfocyaapcTsa Mspaunes,

obcyxaaeTcs pesko.

MprHLMN V3panns Kak «eBpenckoro rocysapcteax» NMes NepBOCTENeHHOE 3HaYeHVEe ANS U3PanibCKX
MOANTVKOB C MOMEHTA CO3JaHus rocyAapcTBa U BCEMY BO3MOXHbBIMU CrocobamMi MpUBKBAsCS eBperickomy
HaceneHuto. Korga B Hayane 1980-x rofoB BO3HUK/I0 HEGO/bLLIOE MEHBLUVHCTBO U3PauibCKX eBPEEB,
BbICTYNaBLUNX NPOTUB 3TOM KoHUenuun, B 1985 rogy nogasnsitoLLMM 601bLLUMHCTBOM ros10coB KHecceTa 6bi1
MPUHSAT KOHCTUTYLMOHHbIY 3aKOH (TO eCTb 3aKOH, OTMEHSIHOLLMIA NMOOXEHNS APYrX 3aKOHOB 1 He NMoAJiexallmii

OTMeHe 1Ha4e Kak B creLuansHol npoleaype).

CornacHo 3ToMy 3aKOHY, HI OfHa NapTus, YbA NPOrpaMma OTKPbITO BbICTYMaeT NPOTUB NPUHLMNAE «eBPeickoro
rocyAapcTea» Wav nNpeanaraet U3MeHVTb ero JemMokpaTuYecknm nyTeM, He MeeT NpaBa y4acTBOBaTb B BbiGopax B
KHecceT. $l cam peLunTeNbHO BbICTYNato MPOTUB 3TOM0 KOHCTUTYLIMOHHOIO NpuHLUMna. KOPUANYECKUM CNeCTBMEM
ANt MEHSsI IBAISIETCS TO, YTO 5 HE MOTY MPUHAA/exaTb B rocyapcTBe, rpaXxAaHNHOM KOTOPOro SABASHOCh, K MapTun,
UbM NPUHLMMbI S Pa3AeNsto U KOTOPOIA paspeLLeHo y4acTBOBaTh B Bbibopax B KHecceT. Jaxe 3ToT npuMep
nokasbiBaeT, YTo FocyAapcTBo M3paunb He SIBASIETCA AeMOKpaTUel 13-3a NpUMeHeHVs eBpeicKoli ngeonormum,
HanpaBNeHHO NPOTMB BCEX HEEBPEEB 1 TEX EBPEEB, KOTOPbIE BLICTYNAOT NPOTMB 3TOM MAeonornn. Ho onacHocCTb,
KOTOPYHO NpeACTaBAseT 3Ta AJOMUHMPYOLLAs NAEOOTS, HE OrPaHNUYNBAETCS BHYTPEHHUMY Aefiamu. OHa Takxe
B/IVISIET Ha BHELLHIOK NOAUTUKY M3panns. 3Ta onacHocTb 6yAeT MPOA0IxKaTb pacTu A0 TeX Nop, Noka yCUANBaKTCS
ABa JeicTBYOLMX PpaKTopa: yCuneHne eBpelickoro xapaktepa /3panns 1 pocT ero MoLLu, 0CO6eHHO B i@ pHOA
cdepe. Ewe ogHMM 310BelM GaKTOPOM ABASETCS TO, UTO BAVSIHME V3panns B MONNTUYECKOM UCTEBNNLLIMEHTE
CLUA Takxe pacTeT. Mo3ToMy focToBepHast MHPopMaLMsi 0 nyjan3me, U 0cO6eHHO O ToM, Kak V3pannb obpatiaeTcs

C HeeBpeAaMU, B HacTodALlee BpeMA HE TONIbKO BaXXHa, HO 1 UMeeT XXU3HEHHO BaXXHOE NONNTNYECKOE 3HaYeHune.

HauHy c odpuLmanbHOro n3panibLCKoro onpeaeneHns TepMrHa «eBpeli», ANCTPUPYIOLLLEro
NpUHUMNnanbHoe pasnyne Mexay VMspannem Kkak «eBpeickuM rocyAapcTsoM» 1 601bLUMHCTBOM APYriX
rocygapcts. CornacHo aToMy opuumanbHoOMy onpeaeneHunto, spavnb «npuHagnexmT» 11uam, KoTopbix
n3pannbCKmne BNacTu ONpeensitoT Kak «eBpeeB», He3aBMCMMO OT MeCcTa X NPOXMBaHMS, 1 Tonbko uM. C Apyroi
CTOPOHBI, M3pannb opuLmansHO He «MPUHAANEXUT» CBOMM HEeBPEMCKMM rpaxzaaHam, Yeri ctaTyc jaxe
opMLMaNnbHO CYNTAETCA HU3LIMM. Ha NpakTyiKe 3TO 03HayaeT, YTO eC/IN Y1eHbl NepyaHCKOoro nieMeHu
NPUHNMAIOT NYAAnN3M U1, C1e0BaTe/IbHO, CHUTAIOTCA eBPEsIMI, OHUM CPAa3y Xe NoJiy4atoT Npaso cTaTb
rpaxgaHamu M3panns n nonb3osBaTtbcs npruMepHo 70 npoueHTamMum TeppuTopuin 3anagHoro 6epera (1 92

npoueHTamu TeppuTopumn co6cTBeHHO V3panns), oduumanbHo 0603HaUEHHBIMY Kak



only for the benefit of Jews. All non-Jews ( not only all Palestinians) are prohibited from
benefiting from those lands. (The prohibition applies even to Israeli Arabs who served in
the Israeli army and reached a high rank.) The case involving Peruvian converts to
Judaism actually occurred a few years ago. The newly-created Jews were settled in the
West Bank, near Nablus, on land from which non-Jews are officially excluded. All Israeli
governments are taking enormous political risks, including the risk of war, so that such
settlements, composed exclusively of persons who are defined as 'Jewish' (and not
‘Israeli' as most of the media mendaciously claims) would be subject to only ‘Jewish'
authority.

I suspect that the Jews of the USA or of Britian would regard it as antisemitic if
Christians would propose that the USA or the United Kingdom should become a
‘Christian state', belonging only to citizens officially defined as 'Christians'. The
consequence of such doctrine is that Jews converting to Christianity would become full
citizens because of their conversion. It should be recalled that the benefits of conversions
are well known to Jews from their own history. When the Christian and the Islamic states
used to discriminate against all persons not belonging to the religion of the state,
including the Jews, the discrimination against Jews was at once removed by their
conversion. But a non-Jew discriminated against by the State of Israel will cease to be so
treated the moment he or she converts to Judaism.This simply shows that the same kind
of exclusivity that is regarded by a majority of the diaspora Jews as antisemitic is
regarded by the majority of all Jews as Jewish. To oppose both antisemitism and Jewish
chauvinism is widely regarded among Jews as a 'self-hatred’, a concept which | regard as
nonsensical.

The meaning of the term "Jewish' and its cognates, including 'Judaism’, thus becomes in
the context of Israeli politics as important as the meaning of ‘Islamic’, when officially
used by Iran, or ‘communist’ when it was officially used by the USSR. However, the
meaning of the term 'Jewish' as it is popularly used is not clear, either in Hebrew or when
translated into other languages, and so the term had to be defined officially.

According to Israeli law a person is considered 'Jewish' if either their mother,
grandmother, great-grandmother and great-great-grandmother were Jewesses by religion;
or if the person was converted to Judaism in a way satisfactory to the Israeli authorities,
and on condition that the person has not converted from Judaism to another religion, in
which case Israel ceases to regard them as 'Jewish'. Of the three conditions, the first
represents the Talmudic definition of ‘'who is a Jew', a defintion followed by Jewish
Orthodoxy. The Talmud and post-Talmudic rabbinic law also recognise the conversion of
a non-Jew to Judaism (as well as the purchase of a non-Jewish slave by a Jew followed
by a different kind of conversion) as a method of becoming Jewish, provided that the
conversion is performed by authorised rabbis in a proper manner. This 'proper manner'
entails for females, their inspection by three rabbis while naked in a 'bath of purification’,
a ritual which, although notorious to all readers of the Hebrew press, is not often
mentioned by the English media in spite of its undoubted interest for certain readers. |
hope that this book will be the beginning of a process which will rectify this discrepancy.



TonbKO B MHTepecax eBpees. Bcem HeeBpesaM (a He TOILKO ManecTUHLAaM) 3anpeLLeHo nob30BaTbCs 3STUMU
3eMAsMU. (3anpeT pacnpocTpaHAeTCs Aaxe Ha U3PanSibCKMX apabos, CY>XUBLUNX B U3PanIbCKON apMumn 1
AOCTUTLLMIX BbICOKOrO 3BaHWSA.) Cilyyaii ¢ mepyaHCKMMM HOBOOBPaLLIeHHbIMU B MyAan3m Npou3oLUen
HeCKO/IbKO f1eT Ha3ad. HoBoobpasoBaHHbIe eBpen bbin paccesieHbl Ha 3anagHoM 6epery, Hejaneko ot
Habnyca, Ha 3eMnsix, C KOTOPbIX HeeBpesAaM oduLIManbHO 3arnpeLLeHo Bbe3XaTk. Bce nspannbckme
npaBuTeNbCTBa NAYT Ha OFPOMHbIe NOUTUYECKME PUCKK, BKIKOYAs PUCK BOMHBI, YTOObLI Takme noceneHus,
cocTosiLMe UCKIIOYNTENBHO N3 INL, ONpejensieMbIX Kak «eBpen» (a He «M3pansibTaHe», KakK JIKMBO
yTBepxaaeT 60nbwnHCTBO CMU), NOAUMHANNCL TONBKO «eBPEeNCKOn» BNACTU.

1 nogo3pesato, 4To eBpen CLUA nnm BennkobputaHnm counm 6bl aHTUCEMUTCKUM MpeaioxXeHne
XpUCTUaH o ToM, 4tobbl CLUA nnm CoegnHeHHoe KOponeBCTBO CTann «XpUCTUAHCKMM FrOCYyapCTBOMY,
NpUHagnexaLwm ToNbKO rpaxgaHam, odnLmanbHO onpeseneHHbIM Kak «XpyucTrnaHe». CneactBneM Takowm
LOKTPUHbI IBASIETCA TO, UTO eBpen, NPUHABLUNE XPUCTUAHCTBO, CTaAn 6bl MOJIHOMPAaBHbLIMW rpaxaaHamm
6naropaps ceoemMy obpaileHuto. Cnegyet NMOMHUTb, YTO NPeVMyLLecTBa 06paLLeHNss XOPOLLIO N3BECTHBbI
eBpesM 13 NX COBCTBEHHOW NCTOpUK. Koraa XprcTraHckme 1 ncnamckme rocyaapcrsa ANCKPUMUHUPOBan
BCEX, KTO He MpUHagnexan K peanriv rocysapcrea, BKK0Yas eBpees, ANCKPUMNHALMNSA B OTHOLLEHNN
eBpeeB CPasy Xe ncyesana nocsie nx obpatleHns. Ho Heespeto, MoABeprasLLEeMYCs AUCKPUMNHALMN CO
CTOPOHbI rocyaapcTtea M3pavb, Takoe OTHOLLEHME MPeKPaTUTCA B TOT MOMEHT, KOTAa OH W OHa NpuMeT
nyfansm. 3To NPOCTO MOKa3bIBAET, YTO Ta Xe caMas NCKIUYNTENbHOCTb, KOTOPYHO 60/bLUMHCTBO eBpeeB
AVacropbl CYNTAOT aHTUCEMUTCKON, 6ONBLUMHCTBO BCEX EBPEEB CHMTAIOT eBPerickol. [poTnBOCTOAHME
AHTUCEMUTN3MY U €BPEICKOMY LLOBUHU3MY LLUMPOKO PacnpoCcTpaHeHo cpesm eBpeeB Kak «CaMOHaBUCTby,
KOHLIeNLMIO0, KOTOPYHO f CHMTal0 6eCCMbICIEHHON.

Taknm 06pa3om, 3HaYeHNe TepMUHA «eBPENCKUIA» 1 ero POACTBEHHbIX C/10B, BK/IHOYAs «MyAan3M», B KOHTEKCTe
N3PanNbCKOl NOAUNTUKM CTAHOBUTCS CTOJb XK€ BaXKHbIM, KaK M 3HaUYeHMe C/I0Ba «MNCIaMCKNii», Korga oHO oduumanbHO
NCMoNb30Banocb MipaHoM, Unu cnoBa «KOMMYHUCTUYECKWNI», KOTAa OHO opuLmManbHO ncnonbsosanocs CCCP. OgHako
3HayeHVe TepMIMHa «eBPENCKNi» B ero 06LLenpuHATOM 3HaYEHUN HESICHO HW Ha BPUTE, HU B NepeBOAe Ha Apyrve

A3bIKW, MO3TOMY 3TOT TEPMUH NPULLNOCH oc])muvlaano onpeaennTb.

CornacHo n3pannbCcKoMy 3aKOHOAATeNbCTBY, Ye/I0BEK CHNTAETCS «eBpeeM», ecln ero Matb,
6abyLuka, npababyLuka 1 NnpanpababyLuka 6bi11 eBpekamun No BepOMCNOBeAaHWIO; NN eCn
yenosek 6bIn ObpaLLleH B MyJan3m CNOCO60M, YA0BNETBOPSIOLLMM N3pannbCKne BAacTu, 1 Npu
YC/I0BUW, YTO OH He MnepeLuen 13 nyAansma B Apyryto peanrnio, B 3ToM ciyyae VMspaunb nepecraeTt
cumTaTh ero «espeem». /13 aTUX Tpex ycnoBuii nepBoe NpeAcTas/aseT cobol Tanmygmyeckoe
onpegeneHune «KTo ABSETCS eBpeeM», onpejeneHre, KOTOPoOMy cnedyeT nyaerickas
OpPTOAOKCaNbHOCTb. TanMyj 1 NOCTTaIMyANYecKoe paBBMHCKOE MpaBo Takxke NPM3HaoT obpalleHne
HeeBpes B MyAansMm (a Takxe NMoKynky HeeBperickoro paba eBpeem € NOC/eAyOLM APYrM BUAOM
obpalleHust) Kak crnocob cTaTb eBpeeM, Npu YCI0BMM, YTO 0bpaLlieHMe CoBEepPLLEHO
YMOJIHOMOY€EHHbIMU PaBBMHaMW HaZlexall M 06pa3oM. 3TOT «HaAnexaLlni nopaaoK»
nozpasymMeBaeT OCMOTP XeHLLMH TpeMs paBBMHaMU B OBHaXXEHHOM Bue B «KyNnenn OUnLLEeHNs» —
puTyan, KOTOpPbIA, XOTS U M3BECTEH BCEM YMTaTensiM eBpelickoli npecchbl, peAKo ynoMuHaeTcs
aHrnmickumm CMUW, HeCMOTpPSt Ha HECOMHEHHbIN MHTepecC K HeMy /151 HEKOTOPbIX YnTaTenel. §
HaZerCb, YTO 3Ta KHUra CTaHeT HayasioM NpoLecca, KOTOPbIV UCMPaBUT 3TO HECOOTBETCTBHUE.



But there is another urgent necessity for an official definitionof who is, and who is not
‘Jewish'. The State of Israel officially discriminates in favour of Jews and against non-
Jews in many domains of life, of which | regard three as being most important: residency
rights, the right to work and the right to equality before the law. Discrimination in
residency is based on the fact that about 92 per cent of Israel's land is the property of the
state and is administered by the Israel Land Authority according to regulations issued by
the Jewish National Fund (JNF), and affiliate of the World Zionist Organization. In its
regualtions the JNFdenies the right to reside, to open a business, and often to work, to
anyone who is not Jewish, only because he is not Jewish. At the same time, Jews are not
prohibited from taking residence or opening businesses anywhere in Israel. If applied in
another state against the Jews, such discriminatory practice would instantly and
justifiably be labelled antisemitism and would no doubt spark massive public protests.
When applied by Israel as a part of its "Jewish ideology', they are usually studiously
ignored or excused when rarely mentioned.

The denial of the right to work means that non-Jews are prohibited officially from
working on land administered by the Israel Land Authority according to the JNF
regulations. No doubt these regulations are not always, or even often, enforced but they
do exist. From time to time Israel attempts enforcement campaigns by state authorities, as,
for example, when the Agriculture Ministry acts against 'the pestilence of letting fruit
orchards belonging to Jews and situated on National Land [i.e., land belonging to the
State of Israel] be harvested by Arab labourers', even if the labourers in question are
citizens of Israel. Israel also strictly prohibits Jews settled on 'National Land' to sub-rent
even a part of their land to Arabs, even for a short time; and those who do so are punished,
usually by heavy fines. There is no prohibitions on non-Jews renting their land to Jews.
This means, in my own case, that by virtue of being a Jew | have the right to lease an
orchard for harvesting its produce from another Jew, but a non-Jew, whether a citizen of
Israel or a resident alien, does not have this right.

Non-Jewish citizens of Israel do not have the right to equality before the law. This
discimination is expressed in many Israeli laws in which, presumably in order to avoid
embarressment, the terms 'Jewish’ and 'non-Jewish' are usually not explicitly stated, as
they are in the crucial Law of Return. According to that law only persons officially
recognised as 'Jewish' have an automatic right of entry to Israel and of settling in it. They
automatically receive an 'immigration certificate' which provides them on arrival with
‘citizenship by virtue of having returned to the Jewish homeland', and with the right to
many financial benefits, which vary somewhat according to the country from which they
emmigrated. The Jews who emigrate from the states of the former UUSR receive ‘an
absorption grant' of more than $20,000 per family. All Jews immigrating to Israel
accordingthis law immediately acquire the right to vote in elections and to be elected to
the Knesset -- even if they do not speak a word of Hebrew.

Other Israeli laws substitute the more obtuse expressions ‘anyone who can immigrate in
accordance with the Law of Return' and 'anyone who is not entitled to immigrate in
accordance with the law of Return’. Depending onthe law in questionm benefits are them
grantedto the first category and systematically denied to the second. The routine means



Ho cyLecTByeT elle o4Ha HacyLHas HEO6XOAMMOCTb B 0dULMaNIbHOM OnpejesieHn Toro, KTo ABAsSeTCs, a KTo
He AB/seTCa «eBpeem». FocyaapcTso M3pannb oduLmansHO ANCKPUMUHMPYET eBpeeB 1 HeeBpeeB BO MHOMMX
cpepax XKU3HW, U3 KOTOPbLIX f CYMUTAl0 TPU Hanbosiee BaxXHbIMU: NPaBo Ha NPOXMBaHMeE, NPaBo Ha TPYA 1 NpaBo
Ha paBeHCTBO nepe/ 3aKOHOM. [JMCKPMMUHaALMSA B OTHOLLEHUI NpaBa Ha NpoXuBaHMe oCHoBaHa Ha ToM dakTe,
UTO OKO/10 92 NPOLEHTOB TeppuUTOPUN V3panns SBaseTcs rocyapcTBeHHON CO6CTBEHHOCTLIO 1 yNpaBnseTcs
3emenbHbIM ynipaeneHvem Mspanns B COOTBETCTBUM C NpaBUaaMu, 3jaHHbIMU EBPeickMM HaLMOHaNbHbIM
doHaoM (EHP), drnnmanom BcemmpHOM CMOHNCTCKOM opraHmsaummn. B ceonx npasunax EH® oTkasbiBaeT B npase
Ha MpoXuBaHWe, BejeHre br3Heca 1 4acTo Ha paboTy l060MY, KTO He SIBNSIeTCA eBpeeM, TO/IbKO MOTOMY, YTO OH
He eBpeli. B To Xe BpeMsl eBpesiM He 3anpeLLeHo NPoXMBaTb WK OTKPbIBaTb BU3HeC rae 6bl TO HX 6b110 B
W3pawnne. Ecnm 6bl Takas ANCKPUMUHALMOHHAsA NpakTUKa NpUMeHsaiach B ApyroM rocyjapcTee npoTuB eBpees,
OHa 6bl HemMeJ/1eHHO 1 cripaBej/IMBO 6bl1a Ha3BaHa aHTUCEMUTU3MOM U, HECOMHEHHO, Bbl3Basa bbl MaccoBble
obLecTBeHHble NpoTecTbl. Korga Mi3pannb npuMeHsieT X B paMKkax CBOel «eBpencKor Ae00orm», UX 06bIYHO

CTapaTesibHO UTHOPUPYKOT UK onpaBibiBatoT, €C/i 0 HUX pegKo yNOMMHarT.

OTKa3 B NpaBse Ha Tpy/, 03HauaeT, YTo HeespesM oduLIMaNLHO 3anpeLLeHo paboTaTte Ha 3eMAX, HaXOAALLUXCSA B
BeZeHMM 3eMeNIbHOro yrnpasneHus Vi3pauns, cornacHo npasmnam Eeperickoro HaumoHanbHoro ¢poHga (EH®). HecomHeHHo,
3TV NpaBw/ia He BCeraa, U Jaxe He 4acTo, CO6/II0AalTCs, HO OHW CyLLLeCTBYIOT. Bpems oT BpemeHu M3paunnb neitaetcs
NPOBOANTL KaMMaHM Mo obecneyeHnto CobAAeHNSA 3TUX NPaBKU rocyAapCTBEHHbBIMI OpraHamu, Hanpumep, Koraa
MWHMCTEPCTBO CeNbCKOro X03ANCTBa MPUHMMaeT Mepbl MPOTUB «YyMbl, 3aKNHOYAKOLLENCs B TOM, YTO PPYKTOBbIE Cajbl,
npuHagnexatne eBpesM 1 pacroioXeHHble Ha HaLMOHaNbHbIX 3eMIAX [T. €. 3eMNsX, NpUHaanexatx Focyaapcrey
M3paunnb], obpabaTbiBatoTCA apabCckMm paboumMmy», faxe eciv 3T paboune SBAAIOTCA rpaxaaHamm U3panns. Nspanib
TaKXXe CTPOro 3anpeLuaeT eBpesMm, MPOXMBAIOLLMM Ha «HaLMOHaNbHbIX 3eMIX», C(aBaTb B CybapeHsy apabam gaxe 4acTb
CBOE 3eMAN, faxe Ha KOPOTKUIA CPOK; 1 Te, KTO 3TO JenaeT, Haka3blBarTCs, Kak NpaBuio, KpynHbIMu Wtpadpamu. Het
HMKaKMX 3aNpeToB Ha Cavy HeeBpesMU CBOe 3eMAu B apeHy eBpesiM. B Moem ciyyae 370 03HauaeT, uTo, byayun
eBpeeM, S IMeto NMpaBo apeHA0BaTb GPYKTOBLIV caj Ans cbopa ypoxas y Apyroro eBpes, HO Heespew, bysb TO rpaxjaHe

l/I3pa|/|n;| NN NOCTOAHHO NpoXMBawwme B CTpaHe NHOCTPAaHLUbI, TAKOTo NpaBa He UMERT.

HeeBperlickne rpaxgaHe V13panns He nMerOT NpaBa Ha PaBeHCTBO Nnepej 3aKoHOM. Ta ANCKPUMMHALMSA
OTpaxKeHa BO MHOTMMX U3pannbCKMX 3aKOHaXx, B KOTOPbIX, MPEANON0XNTE/IbHO, YTObLI n3bexaTb
He/I0BKOCTW, TEPMUHbI «eBpeli» 1 «<HeeBpei» 0O6bIYHO He YKa3blBaloTCs IBHO, Kak 3TO CAefaHo B
BaXKHeliLlem 3aKkoHe 0 Bo3BpaLleHun. CornacHo 3ToMy 3aKOoHy, TONbKO nLa, odnLmansHO NprusHaHHbIe
«eBpesaMM», MMEIT aBTOMaTyeckoe NpaBo Ha Bbe3y, B M3pannb 1 NpoxmeaHue B HeM. OHN
aBTOMaTUYECKN NOJyYatoT «MMMUTPaLMOHHOE CBUAETEIbCTBOY, KOTOPOE MO NPUbLITUN NPesoCcTaBaseT UM
«rPaX/AaHCTBO B CW/Y BO3BPALLEHNA Ha eBPEriCKYIo POAUHY», @ TakKe MPaBo Ha MHorve pUHaHCOBbIe
NIbroTbl, KOTOPbIe HECKOJILKO Pas3/INyaloTcs B 3aBUCUMOCTU OT CTPaHbl aMurpauunmn. Espen, smurpupytowme
13 rocyaapcts 6biBiero OJCP, nonyyaroT «<koMMneHcaLMoHHoe nocobure» B pasmepe 6onee 20 000
[,0/11apOB Ha cemblo. Bce eBpen, uMmMuUrpupyoLme B Mspansib B COOTBETCTBUAN C 3TUM 3aKOHOM,
HeMe//1eHHO NprobpeTatoT NPaBo roaoca Ha BbiIbopax 1 NPaBo bbITb M36paHHbIMY B KHecceT — gaxe
€C/IV OHW He FTOBOPSAT HU C/10Ba Ha 1BpUTE.

B APYrnX N3pannbCKX 3aKOHax NCNOJ1b3YHTCA 6onee pacnabiBYaTbl€ BblpaXXeHWA: «1t06OM, KTO MOXeT
NMMMUTpUpoBaTb B COOTBETCTBUMN C 3aKOHOM O BO3BpaLleHnm» n «N06OI, KTO He nmeeT npasa UMMUTPUPOBAaTL B
COOTBETCTBUW C 3aKOHOM O BO3BpaLLeEHUN». B 3aBucumocTu oT paccMaTprBaemMoro 3akoHa, 1IbroTbl NPeAoCTaB/IAKTCA

MepBOI KaTeropun 1 CMCTEMaTUYeCkU 0TKa3blBaloTCs BTOPOW. CTaHAapTHas NpoLeAypa 03HayaeT cieaytoLlee:



for enforcing discrimination in everyday life is the ID card, which everyone is obliged to
carry at all times. ID cards list the official 'nationality’ of a person, which can be 'Jewish’,
‘Arab’, 'Druze' and the like, witah the significant exception of 'Israeli'. Attempts to force
the Interior Minister to allow Israelis wishing to be officially described as 'Israeli’, or
even as 'lsraeli-Jew" in their ID cards have failed. Those who have attempted to do so
have a letter from the Ministry of the Interior stating that 'it was decided not to recognise
an Israeli nationality'. The letter does not specify who made this decision or when.

There are so many laws and regulations in Israel which discriminate in favour of the
persons defined in Israel as those 'who can immigrate in accordance with the Law of
Return' that the subject demands seperate treatment. We can look here at one example,
seemingly trivial in comparison with residence restrictions, but nevertheless important
since it reveals the real intentions of the Israeli legislator. Israeli citizens who left the
country for a time but who are defined as those who 'can immigrate in accordance with
the Law of Return' are eligible on their return to generous customs benefits, to receive
subsidy for their children's high school education, and to receive either a grant or a loan
on easy terms for the purchase of an apartment, as well as other benefits. Citizens who
cannot be so defined, in other words, the non-Jewish citizens of Israel, get none of these
benefits. The obvious intention of such discriminatory measures is to decrease tje number
of non-Jewish citizens of Israel, in order to make Israel a more 'Jewish’ state.

The Ideology of '‘Redeemed' Land

Israel also propagates among its Jewish citizens an exclusivist ideology of the
Redemption of Land. Its official aim of minimizing the number of non-Jews can be well
perceived in this ideology , which is inculcated to Jewish schoolchildren in Israel. They
are taught that it is applicable to the entire extent of either the State of Israel or, after
1967, to what is referred to as the Land of Israel. According to this ideology, the land
which has been 'redeemed' is the land which has passed from non-Jewish ownership to
Jewish ownership. The ownership can be either private, or belong to either the JNF or the
Jewish state. The land which belongs to non-Jews is, on the contrary, considered to be
‘unredeemed'. Thus, if a Jew who committed the blackest crimes which can be imagined
buys a piece of land from a virtuous non-Jew, the 'unredeemed' land becomes ‘redeemed’
by such a transaction. However, if a virtuous non-Jew purchases land from the worst Jew,
the formerly pure and ‘'redeemed' land becomes 'unredeemed' again. The logical
conclusion of such an ideology is the expulsion, called 'transfer’, of all non-Jews from the
area of land which has to be 'redeemed'. Therefore the Utopia of the ‘Jewish ideology'
adopted by the State of Israel is a land which is wholly 'redeemed’ and none of it is
owned or worked by non-Jews. The leaders of the Zionist labour movement expressed
this utterly repellent idea with the greatest clarity. Walter Laquer a devoted Zionist, tells
in his History of Zionism1 how one of these spiritual fathers, A.D. Gordon, who died in
1919, 'objected to violence in principle and justified self defence only in extreme
circumstances. But he and his friends wanted every tree and bush in the Jewish homeland
to be planted by nobody else except Jewish pioneers'. This means that they wanted



Jns npeceyeHns ANCKPUMMHALMN B NOBCEAHEBHOW XN3HW NCMOb3YETCs YAOCTOBEPEHUE IMYHOCTL, KOTOPOE KaxAbli 06s3aH
HOCUTb € cO60I MOCTOSIHHO. B yj0CTOBEPEHNMN IMYHOCTYW YKa3biBaeTCA OPMLMaNbHAS «HALMOHaIbHOCTbY YenoBeka, KoTopas
MOXKET BbITb «€BPEEM», «<apaboM», «ApY30M» 1 TOMY MNOA06HOE, 3a CyLLEeCTBEHHbIM UCKHOUYEHNEM — «U3PanNbTAHNUHOMY.
MonbITKV 3aCTaBUTh MUHUCTPA BHYTPEHHWX &N Pa3peLUnTb N3panibTaHaM, XenaLwmmM opuLmanbHoO yKkasbiBaTb B CBOMX
YAOCTOBEPEHUSIX IMYHOCTU «M3PAVbTAHE» UN AaXKe «M3pau/bTaHe-eBpeu», moTeprneny Heyaady. Te, KTO MbITancs 3To caenats,
MoNyUYNAM MMCbMO U3 MUHNCTEPCTBA BHYTPEHHUX e, B KOTOPOM FOBOPUTCS, UTO «BbIIO MPUHATO peLleHne He Npr3HaBaTb

n3pannbCKoe rpaxxAaHCcTBO». B nucbme He YKa3aHo, KTO NPUHAN 3TO peLleHne 1 Koraa.

B M3paune cyLlecTByeT Tak MHOTO 3aKOHOB Y NMPaBWJl, ANCKPUMUHUPYHOLLMX UL, ONpeAeneHHbIX B
M3panne Kak «UMMUTprpytoLLMe B COOTBETCTBMN C 3aKOHOM O BO3BPALLeHMM», 4TO 3TOT BOMpPOC TpebyeT
OT/E/IbHOr0 PaccCMOTPEHMS. PACCMOTPUM OAVH MPUMEP, Ha NepBbIli B3rNsA TPUBUANbHbIA MO CPABHEHWIO C
OrpaHUYeHNsAMI Ha NPOXIMBaHKE, HO TeM He MeHee BaXHbIl, MOCKOJIbKY OH PacKpbiBaeT NCTUHHbIE
HaMepeHUs N3pansibCKOro 3akoHogaTens. MpaxgaHe V3pawss, BpeMeHHO MOKMHYBLUME CTPaHy, HO
ornpegesneHHble Kak <MMMUTPUPYIoLLe B COOTBETCTBMM C 3aKOHOM O BO3BPALLEHMM», N0 BO3BPALLEeHWUN
MIMEIOT MPaBo Ha LeApble TAMOXEHHbIE NIbroThl, Cy6CMANN Ha cpefHee 06pa3oBaHie CBOUX AeTel, rpaHTbI
VW KPeanThl Ha NbrOTHBIX YCNOBUSAX ANt MOKYMNKM KBapTUPBI, @ Takxe Apyrue NbroTbl. [paxaaHe, KoTopble
He MOryT 6bITb Tak ornpeZeneHbl, TO ecTb HeeBpeckune rpaxaaHe M3pauns, He NosyyatoT HA OAHOW U3 3TUX
nbrot. O4eBNAHOE HaMepeHe Taknx AUCKPYMUHALMOHHBIX Mep COCTOUT B TOM, YTO6bI YMEHbLLNTL YACI0
HeeBpecKMX rpaxaaH V3pawns, utobel caenathb V3pansb 6osiee «eBpeickM» roCyAapCcTBOM.

Naeonorns «McKynjieHHoW» 3eMun

M3paunnb TakxKe pacnpocTpaHsaeT cpeAn CBOUX eBPENCKUX rpaxaH 3KCKIHO3MBUCTCKYHO MAEONOIMIO BbiKyMa 3eMu.
OduumanebHas Lenb rocyaapcrsa — MUHUMU3aLMS YMCIa HeeBpPeeB — XOPOLLO BUAHA B 3TOW MAE0N0rnK,
KoTOpast NPUBMBAETCS eBPENCKMM LUKONbHMKaM B M3pawnne. VM BHyLLAIOT, YTO OHa NpUMeHMMa KO BCeli
TeppuTopun nbo MNocyaapctea Vspannb, 6o, nocne 1967 roga, K TOMy, 4TO Ha3biBaeTcs 3emneld Vpaunns.
CornacHo 3To NAe0N0rnn, «BblKyMAeHHas» 3eMNs — 3TO 3eMAS, NepeLuejLlas U3 HeeBpPencKkolr CO6CTBEHHOCTU B
eBpeiickyto. [paBo COBCTBEHHOCTM MOXET bbITb YaCTHbIM, MPUHaANeXaTe EBpelickoMy HaLMoHaNbHOMY GOHAY
VAN eBperickomy rocyapcTBy. 3ems, MpMHaAnexallas HeespesM, HanpPoTMB, CHUTAETCA «HEeBbIKYMNEeHHOM».
Taknm 06pasom, ecnn eBpeid, COBEPLUMBLLNI CaMble yXXacHble NPecTyrnaeHNs, KOTOpble TO/IbKO MOXHO cebe
npeAcTaBUTb, MOKYMaeT y4acToK 3eMun y 406p0ojeTeNnbLHOro HeeBpes, TO «HeBbIKyNAeHHas» 3eMs CTaHOBUTCS
«BbIKYMJIEHHOM» B pe3y/bTaTe Takol caenkun. OAHaKo, ecnn JobpojeTeNbHbI HeeBpel NoKynaeT 3eM/t0 y
Xy/ALLero espesi, TO NpexJe YncTas 1 «BblKyrnaeHHas» 3eM/il CHOBa CTAHOBUTCS «HeBbIKYMNNeHHON». Jlornyeckum
CneAcTBUEM TaKoW NAEON0rMM ABASETCA U3rHaHMe, HasbiBaeMoe «nepecesieHeM», BCeX HeeBpeeB C TeppuTopuy,
KOTOPY HEe06XOAMMO «BbIKYMNTb». [03TOMY yTONUS «eBPEeNCKOM NAe0Normn», NpUHATON Focyaapcteom Vspanne,
— 3TO 3eMJIfl, MOJTHOCTBIO «BbIKYM/IEHHas», 1 HN OA4Ha eé YacTb He MPUHAANEXUT HeeBpesM 1 He obpabaTbiBaeTcs
UMK, Jlnaepbl CUOHUCTCKOrO paboyero ABVXXEHUS Bblpa3uam 3Ty COBEPLLEHHO OTBPATUTENbHYIO UAEHD C
HanbosbLUei ACHOCTbIO. BanbTep Jlakep, ybexaeHHbIV CMOHWCT, pacckasbiBaeT 06 3TOM B cBOel «Mctopun
CMOHM3Ma».1 Kak 0AMH 13 3TUX JyXOBHbIX OTLOB, A. /1. FopAoH, ymepLuunii B 1919 roay, «Bo3paxan NnpoTuse Hacuams
B MPUHLMME 1 OMpaBAbiBai CaMOOB6OPOHY TOMBKO B KpaHNX 06CcToATeNnbCTBaX. Ho OH 1 ero apysbsa xotenu,
UTO6bI KaxJoe AepeBo 1 KYCT Ha eBPeicKol poAnHe Bblin NocaXeHbl TONbKO eBPerickMMn NepBonpoxXoauamMm.

3T0 03HaA4aeT, YTO OHU XoTenn



everybody else to just go away and leave the land to be 'redeemed' by Jews. Gordon's
successors added more violence than he intended but the principle of 'redemption’ and its
consequences have remained.

In the same way, the kibbutz, widely hailed as an attempt to create a Utopia, was and is
an exclusivist Utopia; even if it is composed of atheists, it does not accent Arab members
on principle and demands that potential members from other nationalities be first
converted to Judaism. No wonder the kibbutz boys can be regarded as the most
militaristic segment of the Israeli jewish society.

It is this exclusivist ideology, rather than all the 'security needs' alleged by Israeli
propaganda, which determines the takeovers of land in Israel in the 1950s and again in
the mid-1960s and in the Occupied Territories after 1967. This ideology also dictated
official Israeli plans for 'the Judaizition of Galilee'. This curious term means encouraging
Jews to settle in Galilee by giving them financial benefits. (I wonder what would be the
reaction of US Jews if a plan for 'the Christianization of New York' or even only of
Brooklyn, would be proposed in their country.) But the Redemption of the Land implies
more than regional ‘Judaization'. In the entire area of Israel the JNF, vigorously backed
by Israeli state agencies (especially by the secret police) is spending great sums of public
money in order to redeem’ any land which non-Jews are willing to sell, and to preempt
any attempt by a Jew to sell his land to a non-Jew by paying him a higher price.

Israeli Expansionism

The main danger which Israel, as 'a Jewish state', poses to its own people, to other Jews
and to its neighbors, is its ideologically motivated pursuit of territorial expansion and the
inevitable series of wars resulting from this aim. The more Israel becomes Jewish or, as
one says in Hebrew, the more it 'returns to Judaism' (a process which has been under way
in Israel at least since 1967), the more its actual politics are guided by Jewish ideological
considerations and less by rational ones. My use of the term 'rational’ does not refer here
to a moral evaluation of Israeli policies, or to the supposed defence or security needs of
Israel - even less so to the supposed needs of 'Israeli survival'. I am referring here to
Israeli imperial policies based on its presumed interests. However morally bad or
politically crass such policies are, | regard the adoption of policies based on 'Jewish
ideology’, in all its different versions as being even worse. The ideological defence of
Israeli policies are usually based on Jewish religious beliefs or, in the case of secular
Jews, on the 'historical rights' of the Jews which derive from those beliefs and retain the
dogmatic character of religious faith.

My own early political conversion from admirer of Ben-Gurion to his dedicated
opponent began exactly with such an issue. In 1956 | eagerly swallowed all of Ben-
Gurion's political and military reasons for Israel initiating the Suez War, until he (in spite
of being an atheist, proud of his disregard of the commandments of Jewish religion)
pronounced in the Knesset on the third day of that war, that the real reason for it is 'the



Bcex ocTasbHbIX NMYCTb NMPOCTO YAAYT N OCTaBAT 3eMJIH0 «UCKYM/IEHHOM» eBpesiMu. [IpeeMHIMKM
FropAoHa fo6aBuAN HacuaWs 60blLue, YeM OH Mpegroaran, Ho MPUHLMIM UCKYNAEHWS» N ero
MOCNeACTBUSA COXPAaHUNCD.

TOYHO TaK e KMbyLl, LIMPOKO MPOBO3r/1allaeMblii MOMbITKOW CO3AaHWS YTONUK, 6bI1 1 OCTaeTcs
3KCK/THO3MBUCTCKOW YTOMNMENR; Aaxe e OH COCTOUT U3 aTenCToB, OH NPUHLMNMANBHO He OTAaeT NpejnoyTeHmne
apabckvM YneHaM v TpebyeT, UTo6bl MOTEHLMAaNbHbIE YeHbI APYTMX HALMOHaAbHOCTeR cHavana 6binm
obpalleHbl B nyaansm. HeyanBrUTENbHO, YTO KMBYLIHbIE MafbYMKN CHNTAIOTCA Hanbonee MUANTAPUCTCKIM

CerMeHTOM M3pansibCckoro eBpeI\/ICKOFO 06LLI,ECTBa.

VIMEeHHO 3Ta 3KCKNHO3UBMNCTCKas UAEONOrs, a He BCe «MOoTpebHOCTM B 6€30NacHOCTW», MponaraHaupyemble
1N3pannbCKOV NponaraHAon, onpejensieT 3axeaT 3eMenb B 3pavne B 1950-x rogax, a 3ateM CHoBa B cepeguHe 1960-x
rofl0B 1 Ha OKKYNMUPOBaHHbIX TeppuTopusix nocse 1967 roga. 3Ta MAEONOrNs Takxe AVKTOBaNa opuLmanbHble
n3pannbCKue naaHbl No «nyaavisaumnm Fanuaen». 3ToT NH6ONLITHLIN TEPMUH O3HAYaeT NOOLLPeHe eBpees K
nepeceneHuto B lanuneto nytem npeAoctaBieHns UM GUHAHCOBLIX IbroT. (IHTepecHo, KakoBa bblia 6bl peakums
amepukaHCKMX eBpeeB, ecn 6bl B UX CTpaHe 6bi1 MpeanoXkeH MiaH «XpUCTMaHmsaumm Hoto-Mopka» nam gaxe Tonbko
BpyknnHa.) Ho «ocBoboXAeHMe 3eMnn» nogpasyMeBaeT HeuTo 6onblLUee, YeM permoHanbHas «Myaamnsauus». Ha sceit
Tepputopumn N3paunns EBpericknii HaumoHanbHbIn GoHA (EPP), akTMBHO NOALEPXKMBAEMBIN N3PaNABCKIMUN
rocyAapCTBeHHbIMY opraHamum (0cobeHHO TaHON NoanLMelt), TpaTUT OrPOMHbIE CyMMbI FOCYAapPCTBEHHbIX AeHer Ha
«BbIKYM» /0ObLIX 3€Menb, KOTOPble HeeBPew roToBbl MPOAaTh, U Ha NpejoTBpaLLeHe NobbiX MOMNbITOK eBpees NpojaTh

CBOIO 3€MJ1H0 HeeBpeto, 3annaTtme €My 3a 3TO 6onee BbICOKYHO LieHY.

V|3paVIl1bCKI/II7I 3KCMNaHCNOHU3M

[naBHast onacHoCTb, KoTopyto M3pannb, kak «eBperickoe rocyapCcTBo», NPeACTaBAseT 419 CBOEro Hapoaa, AN Apyrvix
eBpeeB 1 A1 CBOUX COCeAeil, 3aKNtoUaeTcs B ero Aeonorn4ecks MOTMBMPOBAHHOM CTPEMIEHNIN K TeppuUTOpUanbHoOi
3KCMaHCUV 1 HEN36eXHOW cepuin BOVH, ABAAIOLMXCSA CleACcTBMEM 3TOW Lenn. Yem 6onbLue Vi3panib CTaHOBUTCS
eBpeickMM UK, Kak roBOPAT Ha MBPUTE, YeM 60/iblLie OH «BO3BPALLAETCs K MyAansmy» (npoLiecc, KoTopbl MPOMCXOANT B
M3pawnne, no kpariHeri mepe, c 1967 roga), TeM 6onblue ero peasbHas NOANTUKA PYKOBOACTBYETCS €BPecKUMM
NAeonornyeckuMm coobpaxeHnsaMuy, a He paLoHanbHbIMU. Moe NCnob30BaHne TepMIUHA «paLMoHaNnbHbIN» 34ecb He
OTHOCUTCS K MOPa/IbHOW OLeHKe U3panabCKo NOANTUKA UAK K MpeAnoaaraeMblM NoTpebHoCTAM V3pannsa B o6opoHe
nnn 6e3onacHoOCTM — 1 yXX Tem bosnee K NpegrnonaraemMbliM NOTPEBHOCTAM «BbKUBaHUA Vi3panns». 1 umeto B BUAY
N3panbCKyr MMNEPCKYHo MONTUKY, OCHOBAHHYIO Ha ee npejnonaraemMbix MHTepecax. Kakvmu 6bl MOpaibHO NIOXUMM
WAV NOANTUYECKN TPYBbIMIN HU BbINV Takue NOANTUKY, S CHUTAK MPUHSATUE MNONUTUKMN, OCHOBAHHOM Ha «eBpeicKoit
WAEONOrn» BO BCEX ee Pa3/INYHBIX BapnaLusx, ee xyxe. igeonornyeckas salumra n3panabCkor NOANTUKM 06bIYHO
OCHOBBIBAETCSA Ha EBPENCKMX PEUTMO3HBIX YOEXAEHUAX UK, B ClyYae CBETCKMX eBpeeB, Ha «MCTOPUYECKMX NpaBax»

€BpeeB, KOTOpPbI€ BbITEKAKOT N3 3TUX y6e>K,qu|/||7| N COXpPaHAT AOFMaTI/I‘-IecKI/IVI XapakTtep pel'II/IFI/I03HOI7I BepbI.

Moé cobcTBeHHOE paHHee NonTuYeckoe obpatleHne oT NOKIOHHMKa BeH-TyproHa K ero spomy
NPOTUBHMKY HaYaN0Cb MMEHHO C 3TOro Borpoca. B 1956 rogy 1 C roTOBHOCTbLIO MPUHS BCE NOAUTNYECKME
1 BoeHHble foBoAbl beH-T'yproHa oTHocUTeNnbHO Havana CyauKol BoliHbl M3panneM, moka oH (HecMoTps
Ha TO, YTO 6bl1 aTENCTOM, MOPAMBLUNMCHA CBOUM NpeHebpexeHneM K 3anoseaam nyjan3ma) He 3a88U1 B
KHecceTe Ha TpeTWii feHb 3TOV BOVHbI, YTO HAaCTOALLAA MPUYMHA 3TOM0 — ...



restoration of the kingdom of David and Solomon' to its Biblical borders. At this point in
his speech, almost every Knesset member spontaneously rose and sang the Israeli

national anthem. To my knowledge, no zionist politician has ever repudiated Ben-
Gurion's idea that Israeli policies must be based (within the limits of pragmatic
considerations) on the restoration of the Biblical borders as the borders of the Jewish state.
Indeed, close analysis of Israeli grand strategies and actual principles of foreign policy, as
they are expressed in Hebrew, makes it clear that it is "Jewish ideology’, more than any
other factor, which determines actual Israeli policies. The disregard of Judaism as it

really is and of "Jewish ideology' makes those policies incomprehensible to foreign
observers who usually know nothing about Judaism exept crude apologetics.

Let me give a more recent illustration of the essential difference which exists between
Israeli imperial planning of the most inflated but secular type, and the principles of
‘Jewish ideology'. The latter enjoins that land which was either ruled by any Jewish ruler
in ancient times or was promised by God to the Jews, either in the Bible or - what is
actually more important politically - according to a rabbinic interpretation of the Bible
and the Talmud, should belong to Israel since it is a Jewish state. No doubt, many Jewish
‘doves' are of the opinion that such conquest should be deferred to a time when Israel will
be stronger than it is now, or that there would be, hopefully, a 'peaceful conquest’, that is ,
that the Arab rulers or peoples would be 'persuaded' to cede the land in question in return
for benefits which the Jewish state would then confer on them.

A number of discrepant versions of Biblical borders of the Land of Israel, which
rabbinical authorities interpret as ideally belonging to the Jewish state, are in circulation.
The most far-reaching among them include the following areas within these borders: in
the south, all of Sinai and a part of nothern Egypt up to the environs of Cairo; in the east,
all of Jordan and a large chunk of Saudi Arabia, all of Kuwait and a part of Iraq south of
the Euphrates; in the north, all of Lebanon and all of Syria together with a huge part of
Turkey (up to lake Van); and in the west, Cyprus. An enormous body of research and
learned discussion based on these borders, embodied in atlases, books, articles and more
popular forms of propaganda is being published in Israel, often with state subsidies, or
other forms of support. Certainly the late Kahane and his followers, as will as influential
bodies such as Gush Emunim, not only desire the conquest of those territories by Israel,
but regard it as a divinely commanded act, sure to be successful since it will be aided by
God. In fact, important Jewish religious figures regard the Israeli refusal to undertake
such a holy war, or even worse, the return of Sinai to Egypt, as a national sin which was
justly punished by God. One of the more influential Gush Emunim rabbis, Dov Lior, the
rabbi of Jewish settlements of Kiryat Arba and of Hebron, stated repeatedly that the
Israeli failure to conquer Lebanon in 1982-5 was a well-merited divine punishment for its
sin of 'giving a part of Land of Israel', namely Sinai, to Egypt.

Although I have chosen an admittedly extreme example of the Biblical borders of the
Land of Israel which 'belong' to the 'Jewish state’, those borders are quite popular in
national-religious circles. There are less extreme versions of Biblical borders, sometimes
also called 'historical borders'. It should however be emphasized that within Israel and the
community of its diaspora Jewish supporters, the validity of the concept of either Biblical



«BocctaHoBneHue wapcTea [laBuaa v ConoMoHa B ero 6ubnericknx rpaHnLax». B aToT MOMEHT ero peyn noyTu
KaXAbl uneH KHecceTa COHTaHHO BCTaN U 3aMen N3paunibCKui HaLMOHanbHbIA TMMH. HackobKo MHe 13BeCTHO,
HW OAVIH CMOHMCTCKUI NONNTMK HUKOTAa He oTBepran naeto beH-NyproHa o ToM, YTo M3paunaibekas NonTmKa
AO/IKHA OCHOBbLIBATLCSA (B Mpegenax nparMaTnyeckmx coobpaxeHunin) Ha BOCCTaHOBNEHUW BUBNEACKMX rPaHmLL Kak
rpaHuL, eBpeiickoro rocyaapcTea. lefcTBUTeNbHO, TWATeNbHbIM aHaNn3 N3panabCkux rnobanbHblx CTpaTerni n
dakTNUeCKNX NPUHLIMMOB BHELLHEeN NOANTUKY, BbIPaXeHHbIX Ha MBPUTE, ACHO NOKAa3biBaeT, YTO MMEHHO
«eBperickas naeonorns», B 6onbLuel cteneHn, Yem nto6o gpyron ¢akTop, onpegensieT peanbHyH N3panabCkyto
nonuTuky. NpeHebpexeHne Nyaan3mMom B ero UICTUHHOM BUAE U «eBPECKON NAe0N0ren» AenaeT 3Ty NOANTUKY
HEMOHATHOM ANA MHOCTPaHHbIX HabntogaTene, KOTopble 06bIYHO HAYEro He 3HalT 06 nygan3me, Kpome rpybori

anonoreTunkun.

Mo3BoNbTe MHe NPMBECTY 6oniee CBEXYH WANOCTPALIMIO MPUHLUMNANBLHOIO Pa3inyns MexXay N3panibekim
MMMepCKUM NMaHNPOBaHMEM CaMOro PasfyToro, HO CBETCKOro TMMa 1 MPUHLMNaMN «eBpeickol Naeonornms.
MocneaHas NpeAnncbIBaeT, YTO 3eM/N, KOTOPbIe IM60 HaXOANANCE MO/ BAACTbIO KaKOro-1mbo eBperickoro
npaBuTeNs B 4peBHOCTU, NMbBO 6bin obelaHbl borom eBpeam nnbo B bubanu, nn6o — 4To Ha camMomMm fene 6onee
BaXKHO € MNOINTUYECKOI TOUKM 3pEeHMs — COrlacHO PaBBUMHCKONW MHTepnpeTaumm bubaum n Tanmyaa, A0XKHbI
npvHagnexarb V3pansnto, NockonbKy 3TO eBpelickoe rocyaapcTso. HeCOMHeHHO, MHOTMe eBpelickme «ronybu»
CYMTAIOT, UTO TaKoe 3aBOEBaHWe ciefyeT OTNIOXNUTL A0 Tex Nop, Noka M3panb He CTaHeT CuNbHee, Yem celvac,
VAN YTO, byAeM HazeaTbCs, NPOU30KAET «MUPHOE 3aBOeBaHKe», TO eCTb apabckue NnpaBUTeNn Uav Hapoabl byayT
«ybexzeHbl» yCTYNUTb CMOPHbIE 3eMN B 0O6MEH Ha SIbroThl, KOTOPbIe eBperickoe rocyapcTBo 3aTem UM

npeaocTaBuT.

B N3paunne unpkynnpyeT psg NpoTMBOPEUYMBBIX BEPCU B1bneicknx rpaHn, 3emam MspannbCckoi,
KOTOpble PaBBMHCKME aBTOPUTETLI MHTEPNPETUPYIOT Kak njeansHo NpuHagnexaline espenckomy
rocysapcrtasy. Hanbonee ganeko nayLime 13 HAX BKIOYAKOT C1eAytoLLme TeppUTOpumn B Npegenax aTnx
rpaHuu;: Ha tore — Becb CHal 1 YacTb ceBepHoro ErmnTta 0 okpecTtHocTen Kanpa; Ha BOCTOKe — BCA
MopaaHua n 6onbluasa yacTe Caysosckor ApaBuu, Becb KyBelT 1 yacTb Vpaka K tory oT EBppata; Ha ceBepe
— Becb JInBaH 1 BcA Cnpusi BMeCTe C OrpoMHON YacTbio Typumm (40 o3epa BaHr); 1 Ha 3anage — Kunp. B
M3pawnne nybankyeTcs orpoMHOe KONNYeCcTBO UCCIeA0BAHNM N HayYHbIX ANCKYCCUM, OCHOBAHHbIX Ha 3TUX
rpaHunLax, BOMAOLWEHHbIX B aTaacax, KHUrax, crtatbax 1 6onee nonyasapHeix Gopmax nponaraHsbl, 4acto
Npu rocyaapCcTBEHHOM Cybcmanm nnm nHom nogaepxke. besycnoBHo, NokorHbIN KaxaHe 1 ero
nocnesoBaTen, a Takxe BNVATE/IbHbIE OpraHm3aunu, Takme Kak «Myw IMyHM», He TOIbKO XenawT
3aBOEBaHWS 3TVIX TeppuUTopuiA Mi3pannem, HO 1 paccMaTpMBatoT 3TO Kak 60XecTBeHHOe MoBesieHe,
obpeyeHHOe Ha ycrex, MoCKoAbKY OHO ByZAeT ocyLLecTBAeHO Npy nomMoLuy bora. bonee Toro, BaxKHble
eBpelickne pennrvosHble geaTeny CYNTatT 0TKa3 V3panns oT Takow CBSLLLEHHOW BOMHbI, AU AaXe XyXe,
oT Bo3BpaleHuns CnHasa ErmnTy, HauMoHaNbHbLIM rPexoM, crpaBeAnnBo HakasaHHbIM borom. OguH 13
Hanbonee BANATENbHbIX PaBBUHOB «['yLI IMYHUM», [1oB JIMop, paBBUH eBpeckmnx noceneHnin Knpbat-Apba
1 XeBpOH, HEOAHOKPAaTHO 3asABsAN, UTO Heyjada V3pannsa B 3aBoeBaHuM JInBaHa B 1982-1985 rogax 6bbina
3acny>XeHHbIM 60XEeCTBEHHbIM Haka3aHWEM 3a FPex «0TAauun Yactm 3emMnu UN3panns», a umeHHo CuHas,
ErnnTy.

XoTa A Bblbpan, 6e3ycnoBHO, KpaiHWUiA NpuMep 6ubnenckmx rpaHnL, 3emam Mapanns, KoTopble «npuHagaexar»
«eBpericKoMy roCyapcTBy», 3TV rPaHNLbl 40BOBHO MNOMYASAPHbI B HALMOHAaNbHO-PENTMO3HBIX Kpyrax.
CyLLecTBYIOT 1 MeHee paAnKasbHble BepCUn B1bAeNCKNX FPaHNL, NHOMAA Ha3blBaeMble TakxKe «MCToOpUYecKumMm
rpaHuuamm». OfHaKo cnegyeTt MOAYEPKHYTb, YTO BHYTPU V3panns 1 coobLuecTBa ero eBpericknx CTOPOHHNKOB B

Amnacriope BoMpoc 0 AOMYCTUMOCTY KOHLENUMN 6UBNEACKNX TPAHNL, OCTAeTCst OTKPbIThIM.



borders or historical borders as delineating the bordrers of land which belongs to Jews by
right is not denied on grounds of principle, except by the tiny minority which opposes the
concept of a Jewish state. Otherwise, objections to the realisation of such borders by a
war are purely pragmatical. One can claim that Israel is now too weak to conquer all the
land which 'belongs' to the Jews, or that the loss of Jewish lives (but not of Arab lives!)
entailed in a war of conquest of such magnitude is more important than the conquest of
the land, but in normative Judaism one cannot claim that 'the Land of Israel’, in whatever
borders, does not 'belong’ to all the Jews. In May 1993, Ariel Sharon formally proposed
in the Likud Convention that Israel should adopt the 'Biblical borders' concept as its
official policy. There were rather few objections to this proposal, either in the Likud or
outside it, and all were cased on pragmaic grounds. No one even asked Sharon where
exactly are the Biblical borders which he was urging that Israel should attain. Let us
recall that among those who call themselves Leninists there was no doubt that history
follows the principles laid out by Marx and Lenin. It is not only the belief itself, however
dogmatic, but the refusal that it should ever be doubted, by thwarting open discussion,
which creates a totalitarian cast of mind. Israeli-Jewish society and diaspora Jews who
are leading 'Jewish lives' and organised in purely Jewish organisations, can be said
therefore to have a strong streak of totalitarianism in their character.

However, an Israeli grand strategy, not based on the tenets of 'Jewish ideology’, but
based on purely strategic or imperial considerations had also developed since the
inception of the state. An authoriative and lucid description of the principles governing
such strategy was given by General (Reserves) Shlomo Gazit, a former Military
Intelligence commander.-- According to Gazit,

"Israel's main task has not changed at all [since the demise of the USSR] and it
remains of crucial importance. The geographical location of Israel at the centre of
the Arab-Muslim Middle East predestines Israel to be a devoted guardian of
stability in all the countries surrounding it. Its [role] is to protect the existing
regimes: to prevent or halt the processes of radicalization, and to block the
expansion of fundamentalist religious zealtory.

For this purpose Israel will prevent changes occuring beyond Israel's borders
[which it] will regard as intolerable, to the point of feeling compelled to use all its
military power for the sake of their prevention or eradication.”

In other words, Israel aims at imposing a hegemony on other Middle Eastern states.
Needless to say, according to Gazit, Israel has a benevolent concern for the stability of
the Arab regimes. In Gazit's view, by protecting Middle Eastern regimes, Israel performs
a vital service for 'the industrially advanced states, all of which are keenly concerned with
guaranteeing the stability in the Middle East'. He argues that without Israel the existing
regimes of the region would have collapsed long ago and that they remain in existence
only because of Israeli threats. While this view may be hypocritical, one should recall in
such contexts La Rochefoucault's maxim that ‘hypocrisy is the tax which wickedness



IpaHMLbl MM NCTOPUYECKMEe rpaHULbl, ONpejensioLle rpaHuLbl 3eMeslb, Mo MpaBy NpUHaA/Iexallx eBpesm, He
OTPULLAIOTCA MO NPUHLMMAMANbHbLIM COOBPaXeHVAM, 33 UCKIYEHNEM KPOLLIEYHOrO MeHbLUNHCTBA,
BbICTYMNatoLLLero MpoTMB KOHLIeNLMY eBpelickoro rocyAapcraa. B mpoTMBHOM cilydae Bo3paxKeHsi MpoTUB
peann3aumnm Takux rpaHunL, BOWHOM HOCAT YMCTO NparMaTUYeckmnin xapaktep. MoxHO yTeepXaaTh, 4To U3pannb
ceiiyac cmLLKoM cnab, YTobbl 3aBOeBaTb BCe 3eM/N, KOTOpble «MpUHaA/iexaT» eBpesm, Uan 4To noteps
eBpelicknX Xn3Her (Ho He apabckunx!), noBnekLlas 3a coboli BOVHY Takoro MacluTaba, BaxHee, 4eM 3aBOeBaHue
3eM/I1, HO B HOPMAaTVBHOM MyAan3Me Heflb3s YTBepXAaTh, UTo «3emnst M3pannsa», B Kakmx 6bl rpaHNLLAX OHa HA
HaxoAmnach, He «MPUHaANEXnT» Bcem eBpesM. B mae 1993 roga Apmane LLapoH opuumansHO Npeanioxma Ha
cbesge «JInkyaa» NPUHATb KOHLENLUUIo «bnbnenckux rpaHnLy» B KadecTse cBoen opuLmanbHOM NOANTUKN.
Bo3paxkeHunli IpoTMB 3TOro NpeAioXeHns 66110 JOBOMLHO Maso, Kak BHYTpY «JTvkyAa», Tak 1 3a ero npejgenamu,
1 BCe OHM BbINN OCHOBaHbI Ha MparMaTnyeckx coobpaxeHumsx. HUKTo gaxe He cnpocun LLlapoHa, rae MMeHHO
HaxoAsaTcs bubnelickne rpaHnLbl, Ha AOCTUXEHWN KOTOPbIX HacTansan M3pannb. BCnoMHMM, UTO cpeam Tex, KTo
Ha3blBaeT cebs NeHNHLAMU, He 6bISI0 COMHEHMIA B TOM, YTO UCTOPUSE CegyeT NPUHLMNaM, N310XeHHbIM Mapkcom
1 JleHnHoM. ToTanuTapHbIA HacTPO GOPMUPYETCS He TONIbKO M3-3a CAMOro YoexAeHNs, KakuM bbl AOrMaTUYHBIM
OHO HI 6b1J10, HO 1 13-3a OTKa3a MojBepraTb ero COMHeHWIo, 13-3a NPenaTCTBOBaHNSA OTKPbITOMY 06CyXAeHKI0.
TakvM 06pa3oM, MOXHO CKasaTb, YTO N3PanIbCKO-eBPeiCKoe O6LLEeCTBO N eBpen Anacnopsbl, BeayLune
«EBPeCKYH XN3Hb» 1 06beNHEHHbIE B YACTO eBpeiickre opraHm3aLnmnm, 061a4atoT SpKo BbipaXkeHHbIMN

TOTaNUTapHbLIMK YepTaMu xapakTepa.

OfHako C MOMEeHTa OCHOBaHMS rocyapCTBa pa3BrBanacb U n3pannbckas rnobanbHas
CTpaTerusi, OCHOBaHHAasi He Ha MPUHLMMNAX «EBPEiCKOW NAE0N0MMN», @ UCK/TFUNTEIBHO Ha
CTpaTernyecknx A MMNepPCKnUX coobpaxxeHmnsax. ABTOPUTETHOE U SCHOE ONMCaHNe NMPUHLMMOB,
Niexallmx B OCHOBe TakoW cTpaTeruu, fan reHepan (peseps) LLnomo asuT, 6biBLInii
KOMaHAyHLLNI BOeHHON pa3Beskoli. — o cnoBam lNasuta,

«naBHas 3agava Vi3panns HUCKONBLKO He n3MeHunack [nocne pacnaga CCCP] n ocTaeTcs KpaiHe
BaXKHOM. Neorpadurueckoe nonoxeHve Mispanns B LeHTpe apabo-mycynbMaHckoro bamkHero Boctoka
npegonpejensieT ero poab NPejaHHOro 3alUTHMKA CTabUABHOCTI BO BCEX OKPYXKAIOLLMX ero CTpaHax.
Ero [ponb] 3ak/io4aeTcs B 3aLlMTe CyLLLeCTBYHOLLMX PEXNMOB: NPejoTBPAaLLEHNN NN NPpeKpaLLeHnm
NpoLeccoB pajmnkanmsaummn 1 610KMpoBaHUM pacnpocTpaHeHUs GyHAAMEHTaIMCTCKOro PeNnrmo3Horo

daHaTM3Ma».

C 3701 Lenbto U3pannb ByaeT npefoTBpaLLaTh U3MEHEHUS, MPOUCXOAALLME 3a NpejenaMu ero rpaHuL,
KOTOpble OH ByAeT cunMTaTh HeAOMYCTUMbIMUN A0 TaKoW CTENeHN, YTO 6yAeT BbIHYXXAEH MCMOIb30BaThb BCHO CBOO

BOEHHYO MOLLb ANnsA X npeaoTBpalleHns nam NCKopeHeHns.

WHbIMK cnoBamu, M3paunsib CTPEMUTCS YCTaHOBUTL FereMOHMIO Haj APYrMMUY rocyAapcTeamu BavxxHero
BocToka. PasymeeTcsi, no MHeHuto Fa3nTa, M3pannb 61arockIOHHO OTHOCUTCS K CTabUIbHOCTY apabekmnx
pexunmoB. Mo MHeHWto Ma3uTa, 3amLLas 6AMKHEBOCTOUHbIE PeXUMBI, VI3panab okasbiBaeT XU3HEHHO
BaXKHYHO YC/IYTY «MPOMBILLIEHHO Pa3BUTbLIM rOCyapCcTBaM, KOTopble KpaliHe 3auHTepecoBaHbl B
obecneyeHny CTabunbHOCTU Ha BavxkHem BocToke». OH yTBepxaaeT, 4To 6e3 V3panns cyliecTytoLive
PeXVIMbl permoHa AaBHO 6bl PyXHY/N U YTO OHU CYLLIECTBYIOT TONIbKO 61aroAapst M3panibCkKUM yrpo3am.
XOTS 3Ta TOUKa 3peHMst MOXeT NoKa3aTbCs MLEeMEePHON, B MOAOBHbBIX KOHTEKCTaX ciejyeT BCNOMHUTL
MakcumMy JlapoLugyko: «/liuemeprie — 3TO Hasor, KOTOPbIV MAATUAT 3/10».



pays to virtue'. Redemption of the Land is an attempt to evade paying any such tax.

Needless to say, | also oppose root and branch the Israeli non-ideological policies as
they are so lucidly and correctly explained by Gazit. At the same time, | recognize that
the dangers of the policies of Ben-Gurion of Sharon, motivated by 'Jewish ideology’, are
much worse than merely imperial policies, however criminal. The results of policies of
other ideologically motivated regimes point in the same direction. The existence of an
important component of Israeli policy, which is based on 'Jewish ideology’, makes its
analysis politically imperative. This ideology is, in turn based on the attitudes of historic
Judaism to non-Jews, one of the main themes of this book. Those attitudes necessarily
influence many Jews, consciously or unconciously. Our task here is to discuss historic
Judaism in real terms.

The influence on "Jewish ideology' on many Jews will be stronger the more it is hidden
from public discussion. Such discussion will, it is hoped, lead people take the same
attitude towards Jewish chauvinism and the contempt displayed by so many Jews towards
non-Jews (which will be documented below) as that commonly taken towards
antisemitism and all other forms of xenophobia, chauvinism and racism. It is justly
assumed that only the full exposition, not only of antisemitism, but also of its historical
roots, can be the basis of struggle against it. Likewise | am assuming that only the full
exposition of Jewish chauvinism and religious fanaticism can be the basis of struggle
against those phenomena. This is especially true today when, contrary to the situation
prevailing fifty or sixty years ago, the political influence of Jewish chauvinism and
religious fanaticism is much greater than that of antisemitism. But there is also another
important consideration. | strongly believe that antisemitism and Jewish chauvinism can
only be fought simultaneously.

A Closed Utopia?

Until such attitudes are widely adopted, the actual danger of Israeli policies based on
‘Jewish ideology' remains greater than the danger of policies based on purely strategic
considerations. The difference between the two kinds of policies was well expressed by
Hugh Trevor-Roper in his essay 'Sir Thomas More and Utopia' 3 in which he termed
them Platonic and Machiavellian:

"Machiavelli at least apologized for the methods which he thought necessary in
politics. He regretted the necessity of force and fraud and did not call them by any
other name. But Plato and More sanctified them, provided that they were used to
sustain their own Utopian republics.”

In a similiar way true believers in that Utopia called the ‘Jewish state', which will strive
to achieve the 'Biblical borders', are more dangerous than the grand strategists of Gazit's
type because their policies are being sanctified either by the use of religion or, worse, by
the use of secularized religious principles which retaim absolute validity. While Gazit at



«[MnaTta AO6pOAETEJ1I/I». BbIKyI'I 3eMJIN — 3TO NOMbITKA YKJIOHNTbLCA OT yMN/1aTbl I'IOAO6HOFO Hanora.

Pa3symeeTcs, s TakKe KaTeropnyecky MpoTVB U3PanIbCKO HENAEON0rMYecKori NOANTUKM, Kak OHa Tak
SICHO M TOYHO 06BbACHeHa a3nToMm. B To e Bpems i NPK3Hato, YTO OMacHOCTb MONNTUKN BeH-TyproHa
LLIapOHCKOrO, MOTVBVPOBaHHOW «€BPEICKOM NAEONOT e », FOPA3A0 XYXe, YeM MPOCTO MMMepcKas
NONNTMKA, KaKo Bbl MPeCcTynHol OHa HW Bbina. Pe3ynbTaTbl NOANTUKA APYTX MAE0NOrNYeCcKM
MOTVBVPOBaHHbIX PEXVMOB YKa3bIBalOT B TOM e HanpasaeHnu. Hanvume BaxHONM CoCTaBAsOLLEl
N3PannbCKo MONNTMKUN, OCHOBAHHOM Ha «eBpencKkoli NAeonornn», genaet eé aHanmns noanTu4eckn
Heo6X0AMMbIM. 3Ta NAE0/0TUs, B CBOK OYepesb, OCHOBAaHA Ha OTHOLLEHUN UCTOPUYECKOro Nyan3mMa K
HeeBpesM, UTO AIBAETCH OAHOW 13 rNaBHbIX TeM 3TOV KHUM. TV B3rNsAAbl HEU36eXHO BAVSIOT Ha MHOTUX
eBpeeB, CO3HATe/IbHO UM Becco3HaTeNbHO. Halla 3agaya 34ecb — 06CyANTb NCTOPUYECKN NYAaN3M B
peanbHbIX TEPMUHAX.

BansiHne «eBpeickor naeonornm» Ha MHOrMX eBpeeB byJeT TeM cUibHee, YeM 6obLLe OHa byaeT
CKpbITa OT Ny6nYHOro obcyxaeHuns. EcTb Hagexaa, UTo Takoe 06CyxeHme NpBeseT K TOMY, UTO
noan 6yayT OTHOCUTLCS K eBPEeCKOMY LLOBUHU3MY 1 NPe3peHnto, KOTOpoe MHOre eBpen
NPOSIBASIOT K HeeBPesM (4TO ByAET ONMUCAHO HUXKE), TaK e, KaK U K aHTUCEMUTU3MY 1 BCEM APYTUM
dopmam KceHoObMN, LLIOBUHM3MA U pacr3ma. CnpaBesMBO NPeAnoiaraeTcs, YTo TO/IbKO NoHoe
packpbITUE He TONbKO aHTUCEMUTU3MA, HO U €ro NCTOPUYECKMX KOPHE MOXeT CTaTb OCHOBO
60pb6bI C HAM. TOYHO Tak Xe A NpeAnoarato, YTo TO/IbKO MOJIHOE packpbiTye eBpelickoro
LWIOBMHM3MA 1 PESINTMO3HOrO paHaTU3Ma MOXET CTaTb OCHOBOV 60pb6bl C STUMU SABAEHUAMU. DTO
0CO6EeHHO BEPHO CErofHs, Koraa, B OT/In4Me OT CUTyaunm NAaTUAECATU UAK LIECTUAECATY eT Hasag,
NOANTMYECKOE BNINSIHME EBPENCKOro LLOBUHM3MA U PEINTMO3HOMO paHaTU3Ma HAMHOrO 6o/bLuUe, Yem
BAVAHWE aHTUCeMUTU3Ma. Ho ecTb 1 Apyroe BaxHoe coobpaxkeHue. § TBepAo ybexzeH, 4To 60poThCs
C QHTUCEMUTU3MOM W €BPENCKMM LUOBVMHU3MOM MOXHO TO/IbKO OAHOBPEMEHHO.

3akpbiTas yronua?

Moka NoAo6HbIe B3rAsAbl He NOlyYaT LUMPOKOro pacnpocTpaHeHs), peasbHas 0NacHOCTb U3PanibCKon
MOMINTNKWN, OCHOBAHHOW Ha «eBPecKoi AeONOrnn», OCTaeTCs Bbille, YeM OMacHOCTb MONUTUKN, OCHOBAHHOM
WCKTIOUNTENbHO Ha CTpaTernyeckmnx CoobpaxeHunsx. PasHuua Mexay sTumm 4ByMsa TUnaMum NoAUTUKN XOPOLLO
BblpaxeHa Xbto TpesBop-Pornepom B ero 3cce «Cap Tomac Mop 1 yTonus».3 B KOTOPbIX OH Ha3Ban nx

NNAaTOHOBCKUMU N MaKMaBeNnnNCcTCKUMn:

«Makuasennu, no Kpa|7|He|7| Mepe, USBUHUNCA 3a METOAbI, KOTOPbIE cUHTan H606X0,CI,I/IMbIMI/I B
nonutuke. OH coxanen o HEO6XOAVIMOCTVI CUNbl 1 06MaHa 1 He Ha3blBai UX HUKaKNM APYrM NMeHeM.
Ho MnatoH n MOp OCBATUIN NX, MPW YCNOBUN, YTO OHU 6y,£l,yT MCNoNb30BaTbCA ANA NoAAePXaHUA NX

COBCTBEHHbIX YTOMUYECKUX PeCnybnk».

AHaNOrMYHbLIM 06pa30M NCTVHHbIE MPUBEPXKEHLIbI YTOMMM, Ha3blBAEMOIi «eBPEICKUM FOCYAapCTBOM», CTPEMSLLIMMCS K
BOCTUXEHNIO «BUBNEICKX FPaHULLy, MPeACTaBASOT 60/bLUYI ONacHOCTb, YeM BENNKKE CTpaTer Tuna rasuta,
MOCKOJIbKY VX MONTMKA OCBSALLAETCSA IMG0 C MOMOLLbIO PENTUN, NGO, UTO eLLe XyXe, C MOMOLLEHO

CeKynapn3nNpoBaHHbIX PESIUTNO3HBIX MPUHLKMNOB, KOTOPbIE COXPaHAKT a6COJ'IIOTHyIO caany. B T10 Bpemsa Kak [asur



least sees a need to argue that the Israel diktat benefits the Arab regimes, Ben-Gurion did
not pretend that the re-establishment of the kingdom of David and Solomon will benefit
anybody except the Jewish state.

Using the concepts of Platonism to analyse Israeli policies based on 'Jewish ideology
should not seem strange. It was noticed by several scholars, of whom the most important
was Moses Hadas, who claimed that the foundations of 'classical Judaism’, that is, of
Judaism as it was established by talmudic sages, are based on Platonic influences and
especially on the image of Sparta as it appears in Plato.4 According to Hadas, a crucial
feature of the Platonic political system, adopted by Judaism as early as the Maccabean
period (142-63 BC), was 'that every phase of human conduct be subject to religious
sanctions which are in fact to be manipulated by the ruler'. There can be no better
definition of ‘classical Judaism' and of the ways in which the rabbis manipulated it than
this Platonic definition. In particular, Hadas claims that Judaism adopted what 'Plato
himself summarized [as] the objectives of his program’, in the following well-known
passage:

"The principle thing is that no one, man or woman, should ever be without an
officer set over him, and that none should get the mental habit of taking any step,
whether in earnest or in jest, on his individual responsibility. In peace as in war he
must live always with his eyes on his superior officer... In a word, we must train
the mind not to even consider acting as an invidual or know how to do it." (Laws,
942ab)

If the word 'rabbi" is substituted for 'an officer' we will have a perfect image of classical
Judaism. The latter is still deeply influencing Israeli-Jewish society and determing to a
large extent the Israeli policies.

It was the above quoted passage which was chosen by Karl Popper in The Open Society
and Its Enemies as describing the essence of 'a closed society'. Historical Judaism and its
two successors, Jewish Orthodoxy and Zionism, are both sworn enemies of the concept
of the open society as applied to Israel. A Jewish state, whether based on its present
Jewish ideology or, if it becomes even more Jewish in character than it is now, on the
principles of Jewish Orthodoxy, cannot ever contain an open society. There are two
choices which face Israeli-Jewish society. It can become a fully closed and warlike ghetto,
a Jewish Sparta, supported by the labour of Arab helots, kept in existence by its influence
on the US political establishment and by threats to use its nuclear power, or it can try to
become an open society. The second choice is dependent on an honest examination of its
Jewish past, on the admission that Jewish chauvinism and exclusivism exist, and on an
honest examination of the attitudes of Judaism towards the non-Jews.



Mo MeHbLUei Mepe, BeH-TYp1oH He BUAEN HEOBXOAMMOCTHY J0Ka3bIBaThk, YTO AVMKTAT V3panns BeIroAeH apabckum
pexnmam, 04HaKo OH He yTBEpPXAa, YTo BOCCTaHOB/eHWe LapcTa Jasuaa 1 ConoMoHa NpuHEeCeT Nnosib3y KoMy-1m6o,

KpOMe eBpelickoro rocysapcraa.

Mcnonb3oBaHvie KOHLENLUMIA NNaTOHW3Ma A4St aHav3a N3panibCeKoi NONNTUKM, OCHOBAHHOM Ha «eBpelickol
WAEO/I0rN», He JOMKHO Ka3aTbCs CTPAHHbIM. 3TO 6bI10 OTMEYEHO HECKONBKMMU YUEHBIMU, CPeAN KOTOPbIX
Hambonee BaxHbIM 6b11 Movceli Xagac, yTBepXAaBLUWIA, YTO OCHOBbI «K/1TACCUYECKOro NyJan3mMa, TO ecTb
nyzan3ma, 3a/10KeHHOro TaIMyANYeckUMIN MyapeLiamu, 6a3npyroTcst Ha NIaTOHOBCKOM BAVSIHUM U OCOBEHHO Ha
obpase CrnapTbl, KAKUM OH NpeacTaBneH y MnaTtoHa.4 CornacHo Xagacy, BaxHewLLlen 0CO6eHHOCTLIO
NJ1aTOHOBCKOW MOANTMYECKON CUCTEMBI, MPUHATON NyAan3MOM eLué B nepmnog Makkasees (142-63 0 H.3.), 6b110
TO, UTO «Kaxzas dasa YenoBeYeckoro NoBeAeHUs A0/MKHA NOAUNHATLCSH PESIUTNO3HBIM CaHKLMAM, KOTOPbIMU, MO
CyTW, JOSIKEH MAaHUMYNMPOBAaTb NpPaBuTe by, Jlyyllero onpejeneHuns «kiaccmyeckoro nygansmMa» 1 crnocobos,
KOTOPbIMY PaBBUHbI UM MaHUMYANPOBaAK, YeM 3TO MNNATOHOBCKOE OMNpejeNieHne, 1 He npugymaells. B
YacTHOCTY, XaZac yTBEpPXKAAeT, UTOo NyAan3M NPUHSA TO, YTO «CaM [11aToH pe3toMMpoBa Kak Lienn CBoei

nporpaMmmel» B CiegyroLliemMm N3BeCTHOM OTPbIBKE!

«NaBHOE, UTOBbI HUKTO, HY MYXXUMHA, HW XXEHLLMHA, HAKOTr4a He ocTaBascs 6€3 HayanbHUKa, U1
YTO6bI HAKTO HE NMPUBbLIK NPeANPUHMMATL HUKAKUX AeACTBUIA, BCEPbE3 UM B LUYTKY, Ha CBOW
CTpax 1 pUCK. B M1pHOe 11 BOeHHOE BPeMs OH J0/KeH BCerga cieAvTh 38 CBOUM BbILLECTOSLLMM
opuLepoM... IHbIMM CNoBaMu, Mbl AO/DKHBI MPUYYMTE Pa3yM Jaxe He paccMaTpuBaTb
BO3MOXHOCTb Ae/iCTBOBaTb Kak OTAeNbHasi TMUHOCTL UV 3HaTb, Kak 3TO AeNaTb». (3aKoHbl, 942ab)

Ecnn 3aMeHuTb C1oBo «paBBUH» Ha «o¢|/|u,ep», Mbl MONYy4YUM I/IAeaﬂbell;‘l O6p63 Knaccn4yeckoro nygansma. nOCﬂeAHMIZ
no-npexxHemy okasbiBaeT rny60Koe BINAHNE Ha mapamanKo-eBpeMCKoe OGLLI,ECTBO 1 B 3HAUNTENILHON CTeNeHn

onpeaensieT N3panbCkyr NONUTIKY.

IMeHHO 3TOT OTPLIBOK, MPUBEAEHHbIV BbiLle, 6bin BbibpaH Kapnom Monnepom B kHure «OTKpbITOe 06LLecTBO 1
€ro Bparm» Kak onmcaHme CyLLiHOCTM «3akpbITOro obLecTsa». VIcTopnyecknii nyjansm 1 Ba ero npeeMHuKa,
eBpeiickast OPTOAOKCUS Y CUOHWU3M, IBISIOTCS 3aKNATLIMY BparaMu KOHLENLMM OTKPbLITOro obLecTsa
npumeHnTensHO K M3pannto. EBperickoe rocyaapcTso, 6yb TO OCHOBaHHOE Ha CBOEe HbIHELUHel eBpeckom
NAEONOTUN UV, ECAIN OHO CTaHeT ellie 6onee eBpelickMM Mo CBOeMy XapakTepy, YeM celiyac, Ha NpuHLUMnax
eBpelickoil OPTOAOKCUM, HNKOTAA He CMOXEeT BMeCTUTb OTKPbITOe 06LLecTBO. [Nepey 13panibcko-eBperncknm
06LL,ecTBOM CTOST fBa Bbibopa. OHO MOXeT CTaTb MOMIHOCTLIO 3aKPbITbIM U BOMHCTBEHHbIM reTTOo, eBpeiickoi
CnapToii, noaAep>XX1MBaeMoi TPyA0M apabCkmnx NN0TOB, CYLLEeCTBYHOLLel 61arogaps CBoemMy BAUSHUIO Ha
nonutnyeckyto anuty CLUA 1 yrposam npumeHeHUst SAepHOro OPYXUsi, UM OHO MOXET NMOMbITaTbCsA CTaThb
OTKPbITbIM 06LLECTBOM. BTOPOU BEIGOP 3aBMCUT OT YECTHOMO N3Yy4eHWsi ero eBPelickoro NpoLUIoro, OT NPU3HaHWS
CyLL,eCTBOBaHWS €BPENCKOro LWOBMHN3MA W IKCKIO3MBM3Ma, @ Tak)Ke OT YeCTHOrO U3yYeHWsi OTHOLLEeHUS nyAansmMa

K HeeBpedaM.



CHAPTER 2

Prejudice and Prevarication

From: "Jewish History, Jewish Religion:
The Weight of Three Thousand Years"

by Professor Israel Shahak

THE FIRST DIFFICULTY in writing about this subject is that the term 'Jew" has been used
during the last 150 years with two rather different meanings. To understand this, let us
imagine ourselves in the year 1780. Then the universally accepted meaning of the term
‘Jew' basically coincided with what the Jews themselves understood as constituting their
own identity. This identity was primarily religious, but the precepts of religion governed
the details of daily behavior in all aspects of life, both social and private, among the Jews
themselves as well as in their relation to non-Jews. It was then literally true that a Jew
could not even drink a glass of water in the home of a non-Jew. And the same basic laws
of behavior towards non-Jews were equally valid from Yemen to New York. Whatever
the term by which the Jews of 1780 may be described - and | do not wish to enter into a
metaphysical dispute about terms like, 'nation’ and 'people’: - it is clear that all Jewish
communities at that time were separate from the non-Jewish societies in the midst of
which they were living.

However, all this was changed by two parallel processes - beginning in Holland and
England, continuing in revolutionary France and in countries which followed the example
of the French Revolution, and then in the modern monarchies of the 19th century: the
Jews gained a significant level of individual rights (in some cases full legal equality), and
the legal power of the Jewish community over its members was destroyed. It should be
noted that both developments were simultaneous, and that the latter is even more
important, albeit less widely known, than the former.

Since the time of the late Roman Empire, Jewish communities had considerable legal
powers over their members. Not only powers which arise through voluntary mobilization
of social pressure (for example refusal to have any dealing whatsoever with an
excommunicated Jew or even to bury his body), but a power of naked coercion: to flog,
to imprison, to expel - all this could be inflicted quite legally on an individual Jew by the
rabbinical courts for all kinds of offenses. In many countries - Spain and Poland are
notable examples - even capital punishment could be and was inflicted, sometimes using
particularly cruel methods such as flogging to death. All this was not only permitted but
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N3 KHUTN «cTopra v pennrna nyaansma»
«Bec Tpéx Tbicay net»

Mpodeccop M3pannb Laxak

TNEPBASA TPYAHOCTLB nnTepatype, NOCBSILLEHHO 3TOM TeMe, 0TMEeYaeTCsl, YTO TEPMUH «eBpeli» B
TeyeHue nocnegHMx 150 neT NCNoNb30BasCs B ABYX COBEPLUEHHO pasHbIX 3HaYeHMAX. YTobbl NOHATL
370, NpeAcTaBuM cebsi B 1780 rogy. Toraa ob6LLENPUHATOE 3HaYeHe TepMIMHa «eBpeli» B OCHOBHOM
COBMajano C TeM, UTo CaMu eBpeun MNOHMMaNM Kak COCTaBASAIOLLYIO UX COBCTBEHHYIO NAEHTUYHOCT.
3STa UAEHTUYHOCTb Bblia NpeXAe BCero peivrmo3How, Ho penrnosHble NpeAnmncaHns peryanposanm
JeTanu noBceHEBHOro NoBeAeHMNs BO BCEX aCneKTax XMU3HW, KaK COLManbHOM, Tak 1 YacTHOW, Kak
CpeAn caMuX eBpees, Tak 1 B X OTHOLLEHUAX C HeeBpesaMW. Torga byksBanbHO 6bI10 Tak, UTO eBpeli
He MOr Jaxe BbINUTb CTakaH BOAbl B loMe HeeBpes. U Te Xe camble OCHOBHbIE 3aKOHbI MNOBEAEHWS MO
OTHOLLIEHWIO K HeeBpeAM AeiiCTBOBaMN 0ANHaKoBo oT VlemeHa Ao Hbto-Mopka. Kakum 66l TepMUHOM
HW onuceiBany eBpees 1780 roga — 1 5 He Xouy BCTYNaTb B MeTapU3NYECKNIA CNOP O Taknx
TePMUHAX, Kak «Haums» N «Hapoa» —1 — CoBepLUeHHO OYeBUHO, UTO BCe eBpeickmne ObLMHbI B TO
BpeMs 6blIM OTAeNeHbl OT HeeBPEeCKMX 06LLEeCTB, B KOTOPbLIX OHU XN,

OAHaKo BCe 3T0 M3MEHWUNO0Ck B pe3y/bTaTe ABYX NapassefbHbIX MPOLLEeCccoB, HaYaBLLUMXCS B
FonnaHanmM 1 AHIAMY, NPOAOIXMBLLMXCS B PEBOIIOLMOHHOM ®paHLML 1 CTpaHax, NocieA0BaBLUNX
npumepy OpaHLy3CcKon PeBONIOLMY, @ 3aTeM 1 B COBPEMEHHbIX MOHapXxMsix XIX Beka: eBpeu
MOAYYNIN 3HAYNTENbHBIA YPOBEHb UHANBUAYAIbHBIX MPaB (B HEKOTOPbIX C/lydasx NnojHoe
HOpUAMYECKOE PaBEHCTBO), a topuaNYeckas BaCTb eBPEiCKoi 0BLLUMHBI Haj ee YieHamu 6bina
yHUMUTOXeHa. CneslyeT OTMeTUTb, YTO 06a CO6LITUS MPOUCXOANIN OJHOBPEMEHHO, 1 UTO NOC/eAHEe,
XOTSl I MEHee N3BECTHO, jaxe BaXKHee NepBoro.

Co BpeMeH no3sgHein PuMckon nMmnepuin esperickme obLMHbl 061a4ann 3HaUNTENLHON HOPUANYECKON BNaCTbio
HaJ CBOVMMU YneHaMu. 3TO bblna He TOJIbKO BAaCTb, BO3HMKAOLAs B pe3ynbTaTe 406pPOBOILHON MOBMAN3aLMMN
coLManbHOro AasneHns (Hanpmmep, 0Tkas oT /I06bIX KOHTAKTOB C OT/IyYeHHbIM OT LiepKBY eBpeem UAn jaxe oT
3aXOPOHEHVS ero Tena), HO 1 BIaCTb OTKPOBEHHOIO MPUHYXAEHWA: MOPKa, 3akNoYeHre B THOPbMY, U3rHaHne —
BCE 3TO MOI/10 6bITb COBEPLLUEHHO 3aKOHHO MPVIMEHEHO K OTAe/IbHOMY eBpet0 PaBBMHCKMMU CyAaMu 3a Ntobble
npasBoHapyLUueHus. Bo MHormnx ctpaHax — HanpumMep, B VicnaHum v Monblue — Aaxe cMepTHas KasHb Morna
NPUMEHATLCA U NPUMeEHSANACb, NHOMAA C UCNOJIb30BaHVEM 0COBEHHO XeCTOKMX MeTOA0B, TakMX Kak nopka Ao

cMepTn. Bce 370 66110 He TONbKO paspeLueHo, Ho n



positively encouraged by the state authorities in both Christian and Muslim countries,
who besides their general interest in preserving 'law and order' had in some cases a more
direct financial interest as well. For example, in Spanish archives dating from the 13th
and 14th centuries there are records of many detailed orders issued by those most devout
Catholic Kings of Castile and Aragon, instructing their no less devout officials to co-
operate with the rabbis in enforcing observance of the Sabbath by the Jews. Why?
Because whenever a Jew was fined by a rabbinical court for violating the Sabbath, the
rabbis had to hand nine tenths of the fine over to the king - a very profitable and effective
arrangement. Similarly, one can quote from the responsa written shortly before 1832 by
the famous Rabbi Moshe Sofer of Pressburg (now Bratislava), in what was then the
autonomous Hungarian Kingdom in the Austrian Empire, and addressed to Vienna in
Austria proper, where the Jews had already been granted some considerable individual
rights.. He laments the fact that since the Jewish congregation in Vienna lost its powers
to punish offenders, the Jews there have become lax in matters of religious observance,
and adds: 'Here in Pressburg, when | am told that a Jewish shopkeeper dared to open his
shop during the Lesser Holidays, | immediately send a policeman to imprison him.'

This was the most important social fact of Jewish existence before the advent of the
modern state: observance of the religious laws of Judaism, as well as their inculcation
through education, were enforced on Jews by physical coercion, from which one could
only escape by conversion to the religion of the majority, amounting in the circumstances
to a total social break and for that reason very impracticable, except during a religious
CrislIs.3

However, once the modern state had come into existence, the Jewish community lost its
powers to punish or intimidate the individual Jew. The bonds of one of the most closed of
‘closed societies', one of the most totalitarian societies in the whole history of mankind
were snapped. This act of liberation came mostly from outside; although there were some
Jews who helped it from within, these were at first very few. This form of liberation had
very grave consequences for the future. Just as in the case of Germany (according to the
masterly analysis of A.J.P. Taylor) it was easy to ally the cause of reaction with
patriotism, because in actual fact individual rights and equality before the law were
brought into Germany by the armies of the French Revolution and of Napoleon, and one
could brand liberty as 'un-German', exactly so it turned out to be very easy among the
Jews, particularly in Israel, to mount a very effective attack against all the notions and
ideals of humanism and the rule of law (not to say democracy) as something 'un-Jewish'
or 'anti-Jewish' - as indeed they are, in a historical sense - and as principles which may be
used in the "Jewish interest', but which have no validity against the 'Jewish interest', for
example when Arabs invoke these same principles. This has also led - again just as in
Germany and other nations of Mitteleuropa - to a deceitful, sentimental and ultra-
romantic Jewish historiography, from which all inconvenient facts have been expunged.

So one will not find in Hannah Arendt's voluminous writings, whether on
totalitarianism or on Jews, or on both,4 the smallest hint as to what Jewish society in
Germany was really like in the 18th century: burning of books, persecution of writers,
disputes about the magic powers of amulets, bans on the most elementary 'non-Jewish’



3TO aKTVMBHO NMOOLLPSANOCH FOCyAapCTBEHHbIMY BAACTAMU KakK B XPUCTUAHCKMX, TaK U B MYCy/IbMaHCKMX CTPaHax,
KoTopble, MTOMUMO 06LLLero MHTepeca K COXpaHeHWIO «3aKOHa 1 NopsAKa», B HEKOTOPLIX Clydasx nMenun 1 6onee
npsamoi ¢rHaHCoBbIV NHTepec. Hanpumep, B ncnaHckux apxusax XIII n XIV BekoB COXpaHUANCL 3anmcu o
MHOrOUMNCIIEHHBIX NOAPOGHLIX MPUKasax, N3AaHHbIX Hanbonee HaboXHbIMY KaTonyecknMm koponsmu Kactnanm
1 AparoHa, NpeAnmncbIBatoLLMX NX He MeHee HabOoXHbIM YMHOBHMKAM COTPYAHNYATL C paBBMHaMN B
obecneyeHnn cobnogeHNsa eBpeamm cyb60oTbl. NMoyemy? MOTOMyY UTO BCAKWUI pas, Korga eBper wrpadosancs
paBBUHCKUM CYAOM 3a HapyLleHue cy660Tbl, paBBMHbI O/IKHbI 6bIN NepejaBaTb KOPOJIIO AeBATb AeCATbIX
wtpada — oveHb BbIrogHoe 1 3G PeKTMBHOE coralleHne. AHaforMyHbLIM 06pasoM MOXHO NPOLUTMPOBATb...
OTBETHLATO NOCNAHMNE, HaNMCaHHOe He3ag0ro Ao 1832 roga n3BecTHbIM paBBuMHOM Molue Codpepom 13
Mpeccbypra (HbiHe BpaTncnasa), HaxXoAMBLLErocs Torga B aBBTOHOMHOM BeHrepckom KOposieBCTBe B COCTaBe
ABCTpUIACKON nMMNepun, bbi10 agpecoBaHo BeHe B ABCTpUN, rae eBpesm yxe bblan NpejocTaBieHbl
3HauUTeNbHbIe HAMBUAYabHbIe Npasa.z OH ceTyeT Ha TOo, YTO Moc/ie TOro, Kak eBpelickas obLyHa B BeHe
nvnaack NOAHOMOYMIA HakasblBaTb HapyLLUTesel, eBpen TaMm CTanu MeHee LeneTubHbl B BONpocax
COBNIOAEHNS PeITNO3HBIX 06pAA0B, 1 AobaBnseT: «34eck, B [peccbypre, Korga MHe COO6LLIAIT, UTO eBPeiCKNiA
NIaBOYHMK OCMENNACSA OTKPbITb CBOM MarasuH Bo BpemMs MasbiX NpasgHNKOB, 1 HeMeANeHHO Nockinato

I'IO/]VILlEVICKOI'O, uTO6kI €ro apecToBaTb».

3T0 6bIN BaXHENLLWI cOUManbHbI $akT eBpeickon Xn3HN A0 NosSBNEHWS COBPEMEHHOr0 rocyapcrsa:
CO6/II0AeHVe PeINrMo3HbIX 3aKOHOB NyAan3Ma, a Takke X NPUBUTME NOCPeCTBOM 06pa3oBaHMA, HaBsA3blIBaNNCh
eBpesAM GU3NYECKUM NPUHYXAEHMEM, OT KOTOPOro MOXHO 6bI10 136aBUTLCA TONBKO NyTeM obpalleHns B
penurvio 60NbLUNHCTBA, UTO B AaHHbIX 06CTOSATEIbCTBAX MPeACTaBaANIo CO60I NOHBIN COLManbHbIA paspbiB U Mo

3TOM NpuYMHe 6bI10 KpaliHe HellenecoobpasHbIM, 3a NCKIOYEHWEM C/TyHaeB PeIMrmo3HOro Kpusncea.3

OAHaKo € nosiBieHeM COBPEMEHHOrO roCyjapcTBa eBpeiickas obLuMHa yTpaTuaa CnocobHOCTb
HakasblBaTb WM 3aMyrnBaTb OTAe/bHbIX eBpeeB. OKOBbl O4HOMO 13 CaMbIX 3aMKHYTbIX «06LLecTB», 04HOro
N3 caMbIX TOTa/IMTapHbIX OBLLECTB 3a BCIO UCTOPUIO YeNoBeYecTBa, bl pa3opBaHbl. OTOT akT
0CBO6OXAEHMNS MPOM30LLen B OCHOBHOM 61aroAaps cHapyxu,XoTs HeKOTopble eBpen 1 MoMorany 3Tomy
W3HYTPW, NOHa4vany nx 661710 o4eHb Maso. 3Ta Gopma 0CBOBOXAEHVA IMENa OYeHb Cepbe3Hble
nocneacTens Ansa byayliero. Kak n B cnyydae ¢ FepmaHueli (cornacHo 6nectaiemy aHanamsy A. k. M.
Telinopa), 6110 NErko CBA3aTh PEaKLMIo C NaTPMOTU3MOM, NMOTOMY UTO Ha CAMOM Jefle NHAMBUAYaNbHbIe
npasa 1 paBeHCTBO Nnepes 3aKoHOM bbln NpUBHeCeHb! B FepMaHunto apMuamMuy PpaHLy3CKon peBooLmnmn 1
HanoneoHa, n ceo604y MOXHO 66110 3aKNEAMUTL KaK «aHTUrePMaHCKyo». VIMEHHO NO3TOMY Cpeaun eBpees,
0C06eHHO B V3paue, oKka3anocCb OYeHb JIerko OpraHn3oBaTb 04eHb 3PPeKTUBHYIO aTaky Ha BCe MOHATUA U
naeasnbl ryMaH13Ma 1 BEPXOBEHCTBA MNpasa (He roBops y>Ke 0 AeMOKPaTuM) Kak Ha HeYTO «HeeBperckoe»
VAN «aHTNeBpecKoe» — KakoBbIMU OHW, COBCTBEHHO, U ABAAIOTCA. B MCTOPUHECKOM CMbIC/IE-N KaK
NPUHLMMBI, KOTOPbIE MOTYT 6bITh NCMO/1b30BaHbI B «@BPENCKMX MHTEPecax», HO KOTOpbIe He MeT
HUKaKOW HOpUANYECKOl CUAbl.IpoTiB«EBpeickne nHTepechl», Hanpumep, KorAa apabbl CCbINATCA Ha Te Xe
NPUHLMMBI. 3TO TakXKe NPUBEN0 — ONATb Xe, Kak 1 B FepMaHun v Apyrux cTpaHaxLleHTpasisHas Esporia-K
JDKMBOW, CEHTUMEHTa/IbHOM 1 yNbTPapoOMaHTUYHOW eBpenckor ncropmorpadum, 3 KOTopon 6biam
yaAaneHbl Bce Heyf06Hble haKTbl.

Mo3TOMYy B MHOFOUMNC/IEHHbIX TPYAax XaHHbl ApeHAT, 6yAb TO 0 TOTaAnTapu3mMe, O eBpesix UIn 0 TOM 1
APYroMm, Bbl He HalijeTe HMYero NnogobHoro.4 Camble He3HaYMTeNbHbIE HAMEKWN Ha TO, KakiM Ha CaMoM Jene
6b1510 eBpelickoe obuectBo B lepmaHnm B XVIII Beke: COXOKEHME KHUT, NpecnefoBaHme nucaTenein, cnopbl o

Marnyeckmx CBOMCTBax AMY/IETOB, 3aMnpeTbl Ha CaMbIX 3/IEMEHTAaPHbIX «HeeBpeeB».



education such as the teaching of correct German or indeed German written in the Latin
alphabet. Nor can one find in the numerous English-language 'Jewish histories' the
elementary facts about the attitude of Jewish mysticism (so fashionable at present in
certain quarters) to non-Jews: that they are considered to be, literally, limbs of Satan, and
that the few non-satanic individuals among them (that is, those who convert to Judaism)
are in reality "Jewish souls' who got lost when Satan violated the Holy Lady (Shekhinah
or Matronit, one of the female components of the Godhead, sister and wife of the
younger male God according to the cabbala) in her heavenly abode. The great authorities,
such as Gershom Scholem, have lent their authority to a system of deceptions in all the
'sensitive' areas, the more popular ones being the most dishonest and misleading.

But the social consequence of this process of liberalization was that, for the first time
since about AD 200, 6 a Jew could be free to do what he liked, within the bounds of his
country's civil law, without having to pay for this freedom by converting to another
religion. The freedom to learn and read books in modern languages, the freedom to read
and write books in Hebrew not approved by the rabbis (as any Hebrew or Yiddish book
previously had to be), the freedom to eat non-kosher food, the freedom to ignore the
numerous absurd taboos regulating sexual life, even the freedom to think - for 'forbidden
thoughts' are among the most serious sins - all these were granted to the Jews of Europe
(and subsequently of other countries) by modern or even absolutist European regimes,
although the latter were at the same time antisemitic and oppressive. Nicholas | of Russia
was a notorious antisemite and issued many laws against the Jews of his state. But he also
strengthened the forces of 'law and order' in Russia - not only the secret police but also
the regular police and the gendarmerie - with the consequence that it became difficult to
murder Jews on the order of their rabbis, whereas in pre-1795 Poland it had been quite
easy. 'Official' Jewish history condemns him on both counts. For example, in the late
1830s a 'Holy Rabbi' (Tzadik) in a small Jewish town in the Ukraine ordered the murder
of a heretic by throwing him into the boiling water of the town baths, and contemporary
Jewish sources note with astonishment and horror that bribery was 'no longer effective'
and that not only the actual perpetrators but also the Holy Man were severely punished.
The Metternich regime of pre-1848 Austria was notoriously reactionary and quite
unfriendly to Jews, but it did not allow people, even liberal Jewish rabbis, to be poisoned.
During 1848, when the regime's power was temporarily weakened, the first thing the
leaders of the Jewish community in the Galician city of Lemberg (now Lvov) did with
their newly regained freedom was to poison the liberal rabbi of the city, whom the tiny
non-Orthodox Jewish group in the city had imported from Germany. One of his greatest
heresies, by the way, was the advocacy and actual performance of the Bar Mitzvah
ceremony, which had recently been invented.

Liberation from Outside



o6pasoBaHue, HanpumMep, obyyeHne NPaBUILHOMY HEMELIKOMY A3bIKY U Aaxe HEMELIKOMY A3biKy,
HanMCcaHHOMY NaTUHCKUM andaBUTOM. B MHOrOUMCAEHHbIX aHTNI0S3bIYHbIX «EBPENCKNX NCTOPUSAX» TakxKe
HEeBO3MOXHO HaTV 3nemMeHTapHble GpakTbl 06 OTHOLLEHNW €BPECKOro MUCTULM3MA (CTO/Ib MOAHOTO B
HacTosiLLiee BPeMs B HEKOTOPbIX Kpyrax) K HeeBpesiM: YTo X CHMTatoT, B 6yKBalbHOM CMbIC/e, YacTiMu CaTaHbl, 1
UYTO HEMHOTe HecaTaHNHCKME IMYHOCTY CPeAM HIX (TO eCTb Te, KTO 06paTuics B MyAan3M) Ha caMoM gene
ABNSIOTCH «eBPEVCKMM AyLLiaMn», KOTopble 3a6ayAnnmnce, korga CataHa ockBepHUn CBsTyto boropoauuy.LexuHa
nnuMaTpoHuT(OAHa N3 XXEeHCKUX COCTaBASOLLMX BoxecTBa, cecTpa v XeHa MIajLLIero Myxckoro bora cornacHo
Kabbane) B cBoel HebecHO 0buTenn. Bennkmne aBToputeThl, Takmne kak Mepom Lonem, npuganu ceori
aBTOPUTET CCTeMe 06MaHa BO BCEX «HYBCTBUTENbHbIX» 06/1aCTsAX, NPUYeM Hanbonee NONyAsipHble N3 HAX

ABNAKTCA CaMbIMW HEYECTHBIMW N BBOAALWLNMN B 3a6ny>Kp,eH|/|e.

Ho coumanbHbIM CiecTBYEM 3TOro npoLecca Anbepanmsalmm cTano To, YTo BrepBsble NprMepHo ¢ 200
roga Hawem spbl...6 EBpeli Mor cBo60AHO AenaTtb BCE, UTO eMy HPaBUJIOChb, B paMKax rpaxkgaHCcKoro
3aKoHOJaTeNbCTBa CBOeW CTPaHbl, He MaaTa 3a 3Ty cBo6oAy NpUHATMEM apyroli peanrnn. CBoboaa nsyyaTb
W YNTaTb KHUTW Ha COBPEMEHHbIX A3bIKaX, CBO60OAa YUMTaTb U NNCaTb KHUMM Ha NBPUTE, He 0f06peHHble
paBBMHaMM (Kak 3TO 6110 paHbLLe € 1060V KHATOM Ha MBpUTe AN NAuLLEe), cBoboja yNoTpebasaTh
HeKOoLLEepHYo MuLly, CBO60Aa NMTHOPUPOBATbL MHOIOYNC/IEHHbIE abCypAHbIe Taby, peryivpytoLyme
CeKCyanbHYH XM3Hb, faxe cB060ja MbICINTL — M60 «3anpeTHbIe MbIC/I» OTHOCATCSA K YMCTY CaMbIX
CepbEé3HbIX rpexoB — BCE 3TO 6bI10 NpeAocTaBneHo eBpesaM EBponbl (a BMocneACTBUN 1 APYTX CTPaH)
COBPeMEHHbIMW NN Jaxe abCoNOTUCTCKMMU eBPOMeNCKMN pexrMamu, XoTa nociejHne o4HOBPeMEeHHO
6bINV AHTUCEMUTCKVIMUN 1 pernpeccuBHbIMU. Hrkonal I 6611 M3BeCTHbIM aHTUCEMUTOM U N33 MHOXECTBO
3aKOHOB MNPOTVB eBpeeB CBOero rocyAapcraa. Ho OH Takxe yKpenwua Cuibl «3aKoHa 1 nopsgka» B Poccun —
He TONbKO TaliHyo MOANLMIO, HO 1 PEryaspHYHO NOAMLMIO U XXaHAapPMepUIo, — B pe3y/ibTaTe Yero cTano
TPYAHO y61BaTb eBpeeB Mo Npurkasy UX PaBBMHOB, Tora kak B MonbLue fo 1795 roga 310 6b110 JOBOALHO
nerko. «<OdunumnanbHasa» eBpenickas NCTOPUSA OCYXAAeT ero Hao6a>To NOATBEPXKAAETCH MHOTOUNC/IEHHbBIMU
cnyyasMu. Hanpumep, B koHLe 1830-x rofoB «CBATOM paBBUH» (LAANK) B HE6O/bLLIOM eBpelickoM ropojke
Ha YKpauHe npukasan youtb epeTrka, 6pocrB ero B KUMSALLYH BOAY FOPOACKMX 6aHb, 1 COBPEMEHHbIe
eBperickne NCTOYHUKM C U3YM/IEHVEM N Y)KacOM OTMeYatoT, UTO NOAKYN «bonbLUe He 6bin 3dPekTUBEH» 1
YTO CYPOBO HaKa3bIiBaNVCh He TOJIbKO CaMW BUHOBHUKM, HO U «CBATOW YenioBek». Pexxum MeTTepHunXa B
ABCTpuM 0 1848 roga 6bin M3BECTEH CBOEW PeakLMOHHOCTLIO U KpaHe Hepy>KentobHbIM OTHOLLEeHNEeM K
eBpesiM, HO OH He MO3BONSAN OTPABAATh JIAEN, faxe NnbepanbHbIX eBpelickx paBeBnHOB. B 1848 rogy,
Korga BnacTb pexviMa bblna BpeMeHHO oc/iabneHa, NepBbiM 4eN0M NINAepbl eBPeicKol O6LLMHbI B
ranvukom ropoge flembepre (HbliHe J/IbBOB) BOCMO/Ib30BaIMCb BHOBb ObpeTeHHOV cBo6001, OTpaBmB
nnbepanbHOro paBBMHAa ropoja, KOTOPOro Hebo bLLAas rpynna HeOPTOAOKCa/IbHbBIX eBpeeB NpuBesna 13
lFepmaHumn. Kctatu, ogHUM 13 ero Beanyaimx epeceri 66110 NPoABYKeHVE 1 paKTYecKoe NpoBejeHe
LepeMoHunn 6ap-MnLBbLI, KOTopas bblaa HejaBHO M306peTeHa.

OcBoboXzeHMe OT BHeLlHero mmpa



In the last 150 years, the term 'Jew' has therefore acquired a dual meaning, to the great
confusion of some well-meaning people, particularly in the English-speaking countries,
who imagine that the Jews they meet socially are 'representative' of Jews 'in general'. In
the countries of east Europe as well as in the Arab world, the Jews were liberated from
the tyranny of their own religion and of their own communities by outside forces, too late
and in circumstances too unfavorable for genuine internalized social change. In most
cases, and particularly in Israel, the old concept of society, the same ideology - especially
as directed towards non-Jews - and the same utterly false conception of history have been
preserved. This applies even to some of those Jews who joined ‘progressive’ or leftist
movements. An examination of radical, socialist and communist parties can provide
many examples of disguised Jewish chauvinists and racists, who joined these parties
merely for reasons of 'Jewish interest' and are, in Israel, in favor of ‘anti-Gentile'
discrimination. One need only check how many Jewish 'socialists’ have managed to write
about the kibbutz without taking the trouble to mention that it is a racist institution from
which non-Jewish citizens of Israel are rigorously excluded, to see that the phenomenon
we are alluding to is by no means uncommon.7

Avoiding labels based on ignorance or hypocrisy, we thus see that the word 'Jewry' and
its cognates describe two different and even contrasting social groups, and because of
current Israeli politics the continuum between the two is disappearing fast. On the one
hand there is the traditional totalitarian meaning discussed above; on the other hand there
are Jews by descent who have internalized the complex of ideas which Karl Popper has
called 'the open society'. (There are also some, particularly in the USA, who have not
internalized these ideas, but try to make a show of acceptance.)

It is important to note that all the supposedly 'Jewish characteristics' - by which | mean
the traits which vulgar so-called intellectuals in the West attribute to 'the Jews' - are
modern characteristics, quite unknown during most of Jewish history, and appeared only
when the totalitarian Jewish community began to lose its power. Take, for example, the
famous Jewish sense of humor. Not only is humor very rare in Hebrew literature before
the 19th century (and is only found during few periods, in countries where the Jewish
upper class was relatively free from the rabbinical yoke, such as Italy between the 14th
and 17th centuries or Muslim Spain) but humor and jokes are strictly forbidden by the
Jewish religion - except, significantly, jokes against other religions. Satire against rabbis
and leaders of the community was never internalized by Judaism, not even to a small
extent, as it was in Latin Christianity. There were no Jewish comedies, just as there were
no comedies in Sparta, and for a similar reason.8 Or take the love of learning. Except for
a purely religious learning, which was itself in a debased and degenerate state, the Jews
of Europe (and to a somewhat lesser extent also of the Arab countries) were dominated,
before about 1780, by a supreme contempt and hate for all learning (excluding the
Talmud and Jewish mysticism). Large parts of the Old Testament, all nonliturgical
Hebrew poetry, most books on Jewish philosophy were not read and their very names
were often anathematized. Study of all languages was strictly forbidden, as was the study
of mathematics and science. Geography,9 history - even Jewish history - were completely
unknown. The critical sense, which is supposedly so characteristic of Jews, was totally



3a nocnegHue 150 net TepMUH «eBpeli» Nprobpen ABOMHOEe 3HaUYeHWe, YTO Bbl3BasiO 6O/bLUYIO NMyTaHULY Y
HeKOTOPpbIX /IoAel ¢ 6aarumMy HamepeHAMM, 0COBEHHO B aHI1I0A3bIYHbIX CTPaHaxX, KOTOpble CYMTAIOT, UTO
eBpew, C KOTOPbIMU OHM BCTPEYAKOTCA B O6LLECTBE, ABAAIOTCA «NPeACTaBUTENSIMU» eBPeeB «B Lie/IoM». B
cTpaHax BocTtouHoli EBponkl, a Takxe B apabckom Mupe eBpeu 6biv 0CBO6OXAEHbI OT TUPaHUN
COBCTBEHHOW Penmnrmm 1 co6CTBEHHbIX O6LUMH BHELLUHVMY CUNaMK, CIULLKOM MO3AHO U B YC/IOBUAX,
C/IMLLKOM He61aronpusTHbIX A5 MOAINHHBIX BHYTPEHHUX COLMaNbHbIX U3MeHeHWI. B 6onbLUnHCTBe
cnyyaes, 1 ocobeHHo B M3panne, coxpaHnaock cTapoe NoHaTune obLecTsa, Ta Xe NAeo1orns — ocobeHHo
B OTHOLLEHWW HeeBpeeB — 1 TO Xe COBepLUEHHO I0XHOe npeAcTaBneHe 06 NCTOPUN. ITO OTHOCUTCS faxe
K HEKOTOPBIM 13 TeX eBpeeB, KOTOpble NPUCOEANHUINCL K «MPOrPECCUBHBIM» AN NEBLIM ABUXEHUSIM.
M3y4yeHne pagrkanbHbIX, COLMANNCTMYECKNX N KOMMYHUCTUYECKMX NapTUiA MOXeT NpeAoCTaBUTb
MHOXEeCTBO NPYMepOB 3aMaCcKMPOBaHHbIX €BPEeiCKNX LLIOBUHIMCTOB 1 PacuUCTOB, KOTOpble BCTyMNanan B 3Tu
napTun IMLWb MO NPUYNHAM «eBPeiCKNX MHTepPecoB» 1 B M3pannie BbICTYNatoT 3a «aHTUXHEEBCKYH0»
AVNCKPUMUHaLMIO. loCTaTouHO NPOBEPUTL, CKOJIbKO €BPECKNX «COLMAaNNCTOBY YMYAPWUINCL HanncaTb o
KnbyLie, He yA0CY>KNBAsiCb YNMOMSIHYTb, YTO 3TO PAaCUCTCKOE yYpexeHue, N3 KOTOPOro CTPOro NUCK/IOYeHbl
HeeBpelickne rpaxaaHe V3panns, utobbl ybeanTbCs, YTO ABAEHME, O KOTOPOM Mbl FOBOPUM, OTHIOAb He
peAKoCTb.7

M36eras ApAbIKOB, OCHOBAHHbIX HAa HEBEXEeCTBe AW nLeMepuin, Mbl BUAMM, YTO C/IOBO
«EBPEeCTBO» N ero poACTBEHHbIe C/I0Ba OMNUCHIBAIOT ABEe PasHble U JaxKe KOHTPACTHble CoUManbHble
rPynnbl, U U3-3a@ HblHELUHeM U3PauibCKOM NONTUKN KOHTUHYYM MeXAy HAMU BbICTpo ncyesaet. C
OJHOVi CTOPOHbI, CyLLLeCTBYET TPAAULMOHHOE TOTaIMTapHOe 3HaYeHe, 06CyXaaBLUeecs BbiLLe; C
JAPYrovi CTOPOHbI, eCTb eBPEeU MO NMPOUCXOXAEHNIO, KOTOPbIE YCBOUAN KOMMIEKC naei, kotopble Kapn
MNMonnep HasBas «OTKPbITbIM 06LecTBOM». (ECTb Takxe u Te, KTO, 0cobeHHo B CLUA, He ycBOWA 3TU
Vaen, HO NbITaeTcs co34aTh BUAVMOCTb NMPUHATUSA.)

BaXXHO OTMETUTb, YTO BCe AKO6bI «eBpeiicke YepTbl» — Moj KOTOPbIMU st MOAPa3yMeBato YepThl, KOTopble
BY/IbrapHble TaK Ha3blBaeMble VHTeneKTyasbl Ha 3anaje NpUnNucbIBaloT «eBpesiM», — ABASIOTCA COBPEMEHHbLIMI
yepTamu, COBEPLUEHHO HEM3BECTHLIMY Ha MPOTSXXeHU B0NbLLEe YacTy eBPencKon MCTOPUM 1 NOSABUBLUMMACS
NVLWb TOrAa, Korja ToTannTapHas eepelickas obLyMHa Hayana TepsTb CBOK BAacTb. BosbMewm, k nprmepy,
3HaMeHU1TOe eBpelickoe YyBCTBO toMopa. FOMOp He TONIbKO OYeHb PeAok B eBpeiickoil nnTepaType Ao XIX Beka (1
BCTPeYaeTCs NLLb B HEMHOMNX Meprnogax, B CTpaHax, rae eBpenckmnii BbICLLMIA KNacc bbl1 OTHOCUTENBHO
cBO6OAEH OT PaBBUHCKOro Ura, Takmx kak Ntanunsa mexay XIV n XVII Bekamu nnu mycynbeMaHckas cnaHms), Ho v
FOMOP U LLYTKM CTPOro 3anpeLleHbl NyJan3mMomM — 3a UCK/IOUYEHNEM, YTO BaXKHO, LLYTOK MPOTUB APYTUX Peanruii.
CaTupa NpoTMB PaBBUHOB 1 1NAEPOB O6LLMHbLI HUKOTAa He bbl1a yCBOeHa NyAan3MoM, AaxKe B He6ONbLLON
cTeneHu, Kak 370 6b110 B NaTUHCKOM XpUCTMAHCTBe. EBpeckmnx Komeani He CyLLecTBOBasIO, Kak He 6bl10 Komeauni
B CnapTe, 1 No aHanornM4Hon npuymHe.g inm BoseMeM, K nprmepy, Nto60Bb K 3HaHVAM. 3a UCK/TOYEHNEM YNCTO
pennrnosHoro obpasoBaHMs, KOTOpoe caMo No cebe HaxoAMN0Ck B YNaA0YHOM U AerpajmpoBaBLlemM COCTOSHUN,
eBpen EBponbl (M B HECKONBKO MeHbLUel CTeneHn Takxe apabekux ctpaH) Ao 1780 roga 6b11m oxXBayeHsb!
rnyboyariuinm npespeHmnemM N HeHaBUCTBIO KO BCEM 3HAHUAM (3a MCKNtoUYeHeM Tanmyaa v eBpeickon MUCTUKNY).
3HaunMTenbHasa YacTb BeTxoro 3aBeTa, BCSt HeNMTypruyeckas eBpeiickast noasns, 60bLLNHCTBO KHUT MO
eBperickon GunocoPun He YNTaNNCh, a CaMU UX HA3BaHMS YacTo NojBepraance aHadpeme. MyyeHre Bcex A3bIKOB
6b110 CTPOro 3arnpeLleHo, Kak 1 U3yveHre MaTeMaTUKK 1 eCTeCTBeHHbIX HayK. Feorpadus...9 Victopus - aaxe
eBpeWickas uctopus - 6bina coBepLIeHHO HemsBecTHa. KpuTunyeckoe MblLLieHMe, KOTOPOe, Kak CUMTaeTcs, Tak

XapakTepHO A/1st eBpeeB, 6bI/10 COBEPLLEHHO yTPaYeHo.



absent, and nothing was so forbidden, feared and therefore persecuted as the most modest
innovation or the most innocent criticism.

It was a world sunk in the most abject superstition, fanaticism and ignorance, a world in
which the preface to the first work on geography in Hebrew (published in 1803 in Russia)
could complain that very many great rabbis were denying the existence of the American
continent and saying that it is 'impossible’. Between that world and what is often taken in
the West to 'characterize' Jews there is nothing in common except the mistaken name.

However, a great many present-day Jews are nostalgic for that world, their lost paradise,
the comfortable closed society from which they were not so much liberated as expelled.
A large part of the Zionist movement always wanted to restore it - and this part has
gained the upper hand. Many of the motives behind Israeli politics, which so bewilder the
poor confused western ‘friends of Israel’, are perfectly explicable once they are seen
simply as reaction, reaction in the political sense which this word has had for the last two
hundred years: a forced and in many respects innovative, and therefore illusory, return to
the closed society of the Jewish past.

Obstacles to Understanding

Historically it can be shown that a closed society is not interested in a description of itself,
no doubt because any description is in part a form of critical analysis and so may
encourage critical ‘forbidden thoughts'. The more a society becomes open, the more it is
interested in reflecting, at first descriptively and then critically, upon itself, its present
working as well as its past. But what happens when a faction of intellectuals desires to
drag a society, which has already opened up to a considerable extent, back to its previous
totalitarian, closed condition? Then the very means of the former progress - philosophy,
the sciences, history and especially sociology - become the most effective instruments of
the 'treason of the intellectuals'. They are perverted in order to serve as devices of
deception, and in the process they degenerate.

Classical Judaism 10 had little interest in describing or explaining itself to the members
of its own community, whether educated (in talmudic studies) or not.11 It is significant
that the writing of Jewish history, even in the driest annalistic style, ceased completely
from the time of Josephus Flavius (end of first century) until the Renaissance, when it
was revived for a short time in Italy and in other countries where the Jews were under
strong Italian influence.12 Characteristically, the rabbis feared Jewish even more than
general history, and the first modern book on history published in Hebrew (in the 16th
century) was entitled History of the Kings of France and of the Ottoman Kings. It was
followed by some histories dealing only with the persecutions that Jews had been
subjected to. The first book on Jewish history proper 13 (dealing with ancient times) was



OTCYTCTBOBaNoO, N HAYTO He 6b110 Tak 3anpeLueHo, 605/10Cb 1, cnejoBaTe/ibHO, nMpecneaoBanochb, Kak camoe CKpoMHoe

HOBOBBeAEeHWNE NN CaMasd HeEBNHHAA KPUTKUKaA.

370 6bI1 MVP, MOTPA3LLNI B CAMbIX OTBPaTUTENIbHBIX CyeBepusXx, paHaTU3Me N HeBeXeCTBe, MUp, B
KOTOPOM B MPeAnCcIOBMN K MepBOMY TpyAy no reorpadum Ha nepute (onybnmkosaHHomy B 1803 rogy B
Poccum) MOXHO 6b1/10 CeTOBaTh Ha TO, UTO MHOTVe BeNIKe paBBUHbI OTPULLAAN CyLLeCTBOBaHMe
aMepPUKAHCKOrO KOHTVMHEHTA Y FTOBOPWJIN, UTO 3TO «HEBO3MOXHO». MeXay 3TVIM MUPOM 1 TeM, YTO Ha
3anaje 4acTo CUMTAIOT «XapaKTepUCTUKON» eBpees, HeT HUYero obLLero, Kpome oLM60YHOro Ha3BaHus.

OAHaKO MHOrmne coBpeMeHHbIe eBpen NCMbITbIBAKOT HOCTAa/IbIMKO MO TOMY MUPY, MO yTpayeHHOMY pato, no
KOMq)OpTHOMy 3aMKHYTOMY O6LLlECTBy, 13 KOTOPOro OoHn 6b11N He CTONIbKO OCBO60)K,CI,EHbI, CKO/IbKO N3rHaHbl.
3HauunTeNnbHas YaCTb CUOHUCTCKOrO ABVKEHUA BCerja ctpemMuniacb BOCCTaHOBUTL €ro, 1 3Ta YacTb oZep>Kana Bepx.
MHorvne moTumBsbl VI3paVI}'IbCKOI7I NONNTUKN, KOTOPbIE TakK cbuBatoT C TONKY 66AHbIX, pacTepAaHHbIX 3anajgHbIX «p,py3e|7|
I/I3pa|/|nﬂ», BMOJIHE 06 BACHNMbI, €C/IN paccMaTpmBaTb MX NPOCTO KakK peakuynto, peakumto B NOJINTUYECKOM CMbIC/e,
KOTOprI7I 3TO C/1I0BO MeNo nocnegHne ABecTn NeT: BbIHY>XAeHHOE N BO MHOITMX OTHOLUEHNAX HOBAaTOPCKOE, a

cnepoBaTesibHO, UINKO30pPHOE, BO3BpaLleHe K 3aMKHYTOMY 06LI.LeCTBy eBpeI‘/‘ICKOFO npownoro.

npeI'IFITCTBI/Iﬂ Ha Nyt K NTOHNMaHNIO

McTopuyeckn AoKa3aHo, YTO 3aKpbITOe O6LLEeCTBO He 3aMHTepecoBaHO B CaMOOMMCaHNN, HECOMHEHHO,
NMoTOMYy YTO Nto6oe onmcaHne oTHaCTU ABAAETCH GOPMOI KPUTUYECKOTO aHanmsa 1, ceoBaTeslbHO, MOXeT
MooLPATb KPUTUYECKME «3amnpeTHble MbIC/N». Yem 6osiee OTKPbITbIM CTAHOBUTCSA 06LLECTBO, TeM 6onbLue
OHO 3a/HTepPeCcoBaHO B CAMOOCMbIC/IEHWUW, CHavana onmMcaTesbHOM, a 3aTeM KPUTUYECKOM, CBOEro
HbIHeLHero GpyHKLMOHMPOBaHMS, a TakXXe CBOero npoLuaioro. Ho 4To nponcxoamT, Korga rpynna
NHTeNNeKTyanoB CTPeMUTCS BEPHYTb OBLLLeCTBO, Y>Ke B 3Ha4MTeIbHON CTeneHu OTKPbIBLUEEeCs, K ero
npexHeMy ToTa/IMTapHOMY, 3aKpbITOMY COCTOSIHMIO? Torja camu cpeAcTBa NpexHero nporpecca —
dunocodus, Haykm, UCTOPUSA N 0OCOBEHHO COLMONOMA — CTAaHOBATCS Hanbonee 3¢ PeKTMBHLIMA
WHCTPYMEHTaMM «M3MeHbl MHTeNneKTyanos». OHM M3BPaLLAoTCs, YTO6bl CNYXUTb CpeacTBaMy obMaHa, 1 B
npoLiecce 3TOro Aerpagvpyor.

Knaccnueckunii nyaansmio OHM Mano NHTepecoBannCb OnMcaHneM Nan o6 bsAICHeHNeM CBOeN JesTeNIbHOCTY
uieHaM CBoeii OBLLMHBI, He3aBMCMMO OT TOro, UMeNivi 1N OHW 06pa3oBaHMe (B 061aCTV TaIMyANYeCKNX
nccnefoBaHunin) v Het.11 MNpriMeyaTensHO, YTO HanNMcaHe eBPencKon NCTopuK, Aaxe B CaMOM CyXOM
aHHaANCTNYeCKOM CTUJIe, MOTHOCTBIO MpeKkpaTnIoCk co BpemeH Mocnda dnasus (koHel, I Beka) 40 anoxu
Bo3spoxaeHus, Korja oHO HEHaZ0/1ro BO3POAMNNOCEL B Tannm v Apyrux cTpaHax, rae eBpen HaxoAuance Noj
CUNBbHBIM UTANIbAHCKUM BAVSIHWEM.12 XapakTepHOW YyepToli paBBUHOB 6bisia gaxke 60/blias 6053Hb eBpenickom
ncropun, Yem obLueli NCTopun, 1 NepBas COBpPeMeHHas KHMra no nctopumn, onybamnkosaHHas Ha nspute (B XVI
Beke), Ha3bIBanack «Mctopusi koponeri PpaHumm 1 OcMaHCKol MMnepun». 3a Heli mocneAo0Bann HekoTopble
ncTopuyeckme Tpyabl, MOCBALLEHHbIE TONBKO Npecne0BaHNAM, KOTOPbIM NoABepraance espeu. Nepsas KHUra

Mo CO6CTBEHHO €BPEliCKoi NCTOPUI.a3 (0XBaTbIBas ApeBHVE BpeMeHa) 6b110



promptly banned and suppressed by the highest rabbinical authorities, and did not
reappear before the 19th century. The rabbinical authorities of east Europe furthermore
decreed that all non-talmudic studies are to be forbidden, even when nothing specific
could be found in them which merits anathema, because they encroach on the time that
should be employed either in studying the Talmud or in making money - which should be
used to subsidize talmudic scholars. Only one loophole was left, namely the time that
even a pious Jew must perforce spend in the privy. In that unclean place sacred studies
are forbidden, and it was therefore permitted to read history there, provided it was written
in Hebrew and was completely secular, which in effect meant that it must be exclusively
devoted to non-Jewish subjects. (One can imagine that those few Jews of that time who -
no doubt tempted by Satan - developed an interest in the history of the French kings were
constantly complaining to their neighbors about the constipation they were suffering
from ...) As a consequence, two hundred years ago the vast majority of Jews were totally
in the dark not only about the existence of America but also about Jewish history and
Jewry's contemporary state; and they were quite content to remain so.

A Totalitarian History

There was however one area in which they were not allowed to remain self-contented -
the area of Christian attacks against those passages in the Talmud and the talmudic
literature which are specifically anti-Christian or more generally anti-Gentile. It is
important to note that this challenge developed relatively late in the history of Christian-
Jewish relations - only from the 13th century on. (Before that time, the Christian
authorities attacked Judaism using either Biblical or general arguments, but seemed to be
quite ignorant as to the contents of the Talmud.) The Christian campaign against the
Talmud was apparently brought on by the conversion to Christianity of Jews who were
well versed in the Talmud and who were in many cases attracted by the development of
Christian philosophy, with its strong Aristotelian (and thus universal) character.i4

It must be admitted at the outset that the Talmud and the talmudic literature - quite
apart from the general anti-Gentile streak that runs through them, which will be discussed
in greater detail in Chapter 5 - contain very offensive statements and precepts directed
specifically against Christianity. For example, in addition to a series of scurrilous sexual
allegations against Jesus, the Talmud states that his punishment in hell is to be immersed
in boiling excrement - a statement not exactly calculated to endear the Talmud to devout
Christians. Or one can quote the precept according to which Jews are instructed to burn,
publicly if possible, any copy of the New Testament that comes into their hands. (This is
not only still in force but actually practiced today; thus on 23 March 1980 hundreds of
copies of the New Testament were publicly and ceremonially burnt in Jerusalem under
the auspices of Yad Le'akhim, a Jewish religious organization subs subsidized by the
Israeli Ministry of Religions.)



3T nccnefoBaHWA BbINN HeMe1eHHO 3anpeLLleHbl 1 NoAaB/eHbl BbICLUMMW PaBBUHCKMMUN aBTOPUTETaMU U He
noasnsAnce Jo XIX Beka. PaBBUHCKMe aBTopuTeThl BocTouHOl EBpOMbI, KpOMe TOro, MOCTaHOBUAY, YTO BCe
HeTanMyzmnyeckme NCCef0BaHNSA JOKHbI ObITb 3amnpeLleHbl, AaXe ec B HUX He 6bl10 06Hapy>XeHO H1U4Yero
KOHKPETHOro, 3aC/lyX1BaroLero aHagembl, MOCKObKY OHW OTHMMAIOT BpeMsi, KOTOPOE JO/IKHO 6blTb MOTPayYeHo
nn6o Ha nlyyeHne Tanmyaa, 160 Ha 3apabaTbiBaHMe JeHer, KOTopble JOKHbI MCMONBb30BaTHCA ANs
cybcnampoBaHna TanMyancTos. OcTaBanach NVLLb OfHa Naseiika, a MIMeHHO Bpemsi, KOTopoe jaxe
6naroyecTuBbIV eBpeli JOKeH BbiN BbIHYX/AEH MPOBOAUTE B YOOPHOW. B 3TOM HEUMCTOM MecTe CBSLLeHHble
nccnesoBaHNs 3anpeLLleHbl, 1 MO3TOMY pa3peLlanocb YATaTb TaM UCTOPUIO, MPU YCI0BUK, YTO OHA HanuncaHa Ha
MBPUTE N HOCUT MOJIHOCTLIO CBETCKUNIA XapakTep, UTO pakTMUYeCKM 03HaYano, YTo OHa AO/MKHA bbITh MOCBSILLEeHa
NCKOUNTENIbHO HeeBpelicknm Temam. (MOXHO NpeAcTaBuTb, YTO Te HEMHOMMe eBpeu TOro BpeMeHU, KoTopble —
HeCOMHEHHO, MOAAABLLUNCL UCKYLLEHWNIO caTaHbl — 3aVHTEPeCcoBaNnNCh NCTOPUeR GppaHLy3CKNX Koponel,
MOCTOSIHHO Xan0BaNNCb COCeAAM Ha 3aMopsbl, OT KOTOPbIX CTPaAani...) B pesynbTtaTe ABecTu net Hasaj
nogasnstoLee 601bLUNHCTBO eBpeeB 6blIV COBEPLUEHHO He B Kypce He TObKO CyLLecTBOBaHMA AMEPUKN, HO U
€Bpelickon NCTOPUM N COBPEMEHHOTO MOJIOXKEHWNS €BPECTBA; U OHW 6bIN BNOAHE A0BObHbI TEM, YTO

0OCTaBa/nCb B TaKOM MONOXeEHNN.

VicTopua ToTanntaprsmMa

OgHako cyLecTBoBana o4Ha 0bnacTb, B KOTOPOW MM He MO3BOASNOCE OCTaBaTbCA CAMOA0BO/IbHbIMU —
06/1aCTb XPUCTUAHCKMX HanaZoK Ha Te OTPbIBKM U3 TanMyAa v TaAMyAnYecKor ntepaTypsbl, KoTopble
HOCHAT KOHKPETHO aHTUXPUCTUAHCKNIA UK, B 6oee 06LLeM CMbICae, aHTUA3bIYeCKMiA XapakTep. BaxxHo
OTMETUTb, YTO 3TOT BbI3OB BO3HNK OTHOCUTEIbHO MO34HO B NCTOPUWN XPUCTMAHCKO-eBPECKMX OTHOLLEHWIA
— TonbKo ¢ XIII Beka. ([0 3TOro BpeMeHu” XpUCTnaHckme Baactv Hanaganu Ha nyfansm, Ncnonb3ys
6ubnerickve Unn obLye apryMeHTbl, HO, MO-BUAMMOMY, Obl1 COBEPLLUEHHO HEBEXECTBEHHbI B OTHOLLEHUN
coaepxaHus Tanmyga.) XpuctmaHckas kamnaHms npoTme TanMyaa, no-BUAMMOMY, 6bl1a Bbi3BaHa
obpalleHneM B XpUCTUAHCTBO eBPeeB, XOPOLLIO 3HAaKOMbIX C TaiMyAOM 1 BO MHOTUX C/Ty4Yasx
NPUWB/IEYEHHbIX Pa3BUTUEM XPUCTUAHCKOM $1I0codum C ee ApKO BbIPAXKEHHBIM apUCTOTENEBCKIM (U,
cieloBaTeNbHO, YHUBEPCAbHbIM) XapakTepOM.14

CnepyeT cpasy nNpusHaTb, YTo TanMyj 1 TanMygmnyeckas nmtepatypa — NoOMMMO obLuein
aHTVA3bIYECKOW HanpaBNeHHOCTN, KoTopas byeT 6onee NoApPO6HO paccMoTpeHa B rnase 5, —
cofilepxaT BeCbMa OCKOp6UTe/IbHble YyTBEPXAEHWS 1 NPeAnnCcaHuns, HanpaB/ieHHble KOHKPETHO
NPOTUB XPUCTUAHCTBA. Hanprmep, NOMUMO psija KneBeTHNYeCKMX CeKcyanbHbIX 06BUHEHWI B agpec
Nuncyca, Tanmya yTBepxgaeT, UTo ero HakasaHueMm B ajy byAeT norpy>eHue B KAMSLLME 3KCKPEeMeHThbI
— yTBEpPXAeHWe, KOTOpoe BPsA N1 PacnonoXUT K cebe 6aaro4ectnBbIX XPUCTUAH. Nan MoXHO
npuBecTn NpejnncaHne, coriacHo KOTOPOMY eBpesM NpeAnuCcbIBAeTCs OKMraTb, MO BO3MOXHOCTHN
ny6an4yHo, Ntoboi ak3emnnsp Hosoro 3aBeTa, NONaBLUMIA M B PYKW. (3TO He TONLKO A0 CUX NOp
[eNCcTByeT, HO U NPaKTUKYeTCA ceroAHsi; Tak, 23 mapTa 1980 roga coTHM 3k3emnaspoB HoBoro 3aBeTa
6b111 NYB6ANYHO 1 TOPXKECTBEHHO COXOKEHbI B VepycanvmMe rnoj srnaon fAa-ne-axvmm, eBperickom
penurmosHon opraHmsaumm, cybcmampyemor MMHUCTEPCTBOM Mo AenaM penurunii ispanns.)



Anyway, a powerful attack, well based in many points, against talmudic Judaism
developed in Europe from the 13th century. We are not referring here to ignorant
calumnies, such as the blood libel, propagated by benighted monks in small provincial
cities, but to serious disputations held before the best European universities of the time
and on the whole conducted as fairly as was possible under medieval circumstances.15

What was the Jewish - or rather the rabbinical - response? The simplest one was the
ancient weapon of bribery and string-pulling. In most European countries, during most of
the time, anything could be fixed by a bribe. Nowhere was this maxim more true than in
the Rome of the Renaissance popes. The Edigio Princeps of the complete Code of
Talmudic Law, Maimonides' Mishneh Torah - replete not only with the most offensive
precepts against all Gentiles but also with explicit attacks on Christianity and on Jesus
(after whose name the author adds piously, 'May the name of the wicked perish’) - was
published unexpurgated in Rome in the year 1480 under Sixtus IV, politically a very
active pope who had a constant and urgent need for money. (A few years earlier, the only
older edition of The Golden Ass by Apulcius from which the violent attack on
Christianity had not been removed was also published in Rome.) Alexander VI Borgin
was also very liberal in this respect.

Even during that period, as well as before it, there were always countries in which for a
time a wave of anti-Talmud persecution set in. But a more consistent and widespread
onslaught came with the Reformation and Counter Reformation, which induced a higher
standard of intellectual honesty as well as a better knowledge of Hebrew among Christian
scholars. From the 16th century, all the talmudic literature, including the Talmud itself,
was subjected to Christian censorship in various countries. In Russia this went on until
1917. Some censors, such as in Holland, were more lax, while others were more severe;
and the offensive passages were expunged or modified.

All modern studies on Judaism, particularly by Jews, have evolved from that conflict,
and to this day they bear the unmistakable marks of their origin: deception, apologetics or
hostile polemics, indifference or even active hostility to the pursuit of truth. Almost all
the so-called Jewish studies in Judaism, from that time to this very day, are polemics
against an external enemy rather than an internal debate.

It is important to note that this was initially the character of historiography in all known
societies (except ancient Greece, whose early liberal historians were attacked by later
sophists for their insufficient patriotism!). This was true of the early Catholic and
Protestant historians, who polemicized against each other. Similarly, the earliest
European national histories are imbued with the crudest nationalism and scorn for all
other, neighboring nations. But sooner or later there comes a time when an attempt is
made to understand one's national or religious adversary and at the same time to criticize
certain deep and important aspects of the history of one's own group; and both these
developments go together. Only when historiography becomes - as Pieter Geyl put it so
well - 'a debate without end' rather than a continuation of war by historiographic means,
only then does a humane historiography, which strives for both accuracy and fairness,



B ntobom cnyyae, HaumHas c XIII Beka B EBpone pasBunack MoLLHas, BO MHOrOM 060CHOBaHHas ataka Ha
TanMyAnyecknii nyaansm. Mbl roBOPUM 34eCb He O HEBeXeCTBEHHbIX KNeBETHNYECKMX 3asiBAeHUsAX, TakuxX Kak
KpOBaBbIil HaBeT, PacnpoCcTpaHAeMblli HeBeXeCTBEHHbIMU MOHaXaMu B He60bLUMX MPOBUHLMANbHbBIX FOPOAaX, a O
cepbe3HbIX ANCKYCCUSAX, MPOBOAMBLLNXCS B NyYLLMX €BPOMNECKMX YHUBEPCUTETaxX TOro BPEMEHU U B LIe/IOM

NpPOXoAMBLLNX HAaCTO/IbKO CrpaBeAnnBO, HaCKOJ/IbKO 3TO 6b1/10 BO3MOXHO B CpeaHeBeKOBbIX YCI0BUAX.15

KakoB 6bIn OTBET eBpeeB — UK, ckopee, paBBMHOB? CaMbIiM NPOCTLIM 6bIN0 APeBHEE OpyXKMe — MOAKY
1 Bep60BKa. B 60/1bLUNHCTBE eBpOoneickux CTpaH, Ha NPOTSXeHNN 60/bLLeR YacTh NCTOPUN, BCE MOXHO
6b110 YNagnTb C MOMOLLBIO B3ATKW. HUrge aToT npuvHLUMN He 6bi Tak BepeH, Kak B PvMe nan anoxu
Bo3poxaeHust. «MpuHLEenc» NoJHOro cBoja TaaMyAmnyeckoro npaea, «MuHe Topa» MaimMoHuaa —
N306MTyIOLLNTA HE TONBbKO CaMbIMU OCKOPOUTENBHBIMU MPEANMCAHNSAMN MPOTUB BCEX A3BIYHNKOB, HO U
OTKPOBEHHbIMM HanaAKkamuy Ha XpUCTMaHCTBO 1 Ha Mncyca (B YecTb KOTOPOro aBTop 6/1aro4ecTnBo
fob6aBnseT: «[Ja NormbHeT Ms HeYeCTUBbIX») — 6bln onybinkoBaH B Prme 6e3 LeH3ypbl B 1480 rogy npu
CukcTe IV, noAnTnyeckn oveHb akTBHOM Nare, MOCTOSHHO U OCTPO HYXX/AABLLEMCS B JeHbrax.
(HeckonbkvMuy rogamu paHee B Prme Takxke 6b1710 onyba1KOBaHO eANHCTBEHHOE boslee CTapoe nsjaHune
«30/10TOro ocna» Anynums, N3 KOTOPOro He 6blan yaaneHbl XeCcToKMe Hanagkm Ha XpUCTUaHCTBO.)
AnekcaHgp VI BopruH Takke 6bi1 o4eHb nbepaneH B STOM OTHOLLIEHUN.

Jlaxke B TOT Mepunog, Kak 1 JO Hero, Bceraa CyLecTBOBaaAn CTPaHbl, B KOTOPbIX Ha HEKOTOpPOE BpeMs
HauyMHanacb Bo/AHa npeciaeoBaHni Npotrs Tanmyaa. Ho 6onee nocnejoBaTe/ibHOE U LUIMPOKOMacLUTabHoe
HacTynieHne Havanock ¢ Pepopmaumm 1 KoHTppepopmaLmm, KOTopble COCO6CTBOBAN MOBbLILLEHNIO
YPOBHS MHTENNeKTyasIbHOM YeCTHOCTY, a Takxke flydLleMy 3HaHUIO UBPUTA CPean XPUCTUAHCKNX yYeHbIX. C
XVI Beka BCA TanMyAMYeckasa InTepaTypa, Bkaovas cam Tanmyg, noaBepranack XpUCTUAHCKOW LieH3ype B
pasnnyHbIX cTpaHax. B Poccmm 31o npogonmkanock A0 1917 roaa. HekoTopble LeH30pbl, Hanpumep, B
FonnaHamm, 6bl1n 6onee CHUCXOAMTENbHBI, B TO BpeMs Kak Apyrue bbiiv 6osiee CTPOry; 0CKopbuTenbHble
OTPbIBKW YAINANNCE UAWN N3MEHANNCD.

Bce coBpeMeHHble 1ccnes0BaHNs NyAan3ma, 0CO6eHHO Te, KOTopble NPOBOASAT eBPew, NPeTepren 3HaunTeNbHYH
3BO/IOLMIO. OTITOT KOHG/IVIKT, 1 MO Celi AeHb OHN HeCyT Ha cebe 6e30LWM60UHbIE Cefbl CBOErO NMPOVCXOXAEHMS: 06MaH,
arnonoreTika Unm Bpaxae6Has nonemvika, 6e3pasnnumne NN jaxe akTMBHas BPaxae6HOCTb K MONCKY UCTUHBI. [ouTn Bce
TaK Ha3blBaeMble EBpesickue Uccae40BaHus B nygansme.C Tex Mop v Mo ceil AeHb 3T0 NnosieMuka NpoTVB BHELLHErO Bpara,

a He BHYTpeHHUI crnop.

BaXxHO OTMeTUTb, YTO M3HA4YaNbHO Takol XapakTep 6bin NpUcyLL, nctoprorpadmm Bo Bcex N3BECTHbIX
obLecTBax (3a ncknroveHnem JlpesHein Mpeunn, bk paHHMe nbepanbHble NCTOPUKA NOABEPraanch Hanagkam
CO CTOPOHbI 60/1ee No3AHNX COPUCTOB 3a HeJOCTAaTOUHbIN NAaTPUOTM3M!). DTO Kacanocb N PaHHUX KaTOANYECKUX U
NPOTECTaHTCKNX NCTOPUKOB, KOTOPbIE NOIEMU3NPOBANN APYr C APYroM. AHA/IOTUYHO, CaMble paHHMe
eBpornernckme HauoHa bHble NCTOPUM NPOHM3aHbI TPY6enLLINM HALMOHANVN3MOM 1 Npe3peHremM KO BCeM ApYrnMm,
cocefHVM HapogaMm. Ho paHO nav No3gHo HacTynaeT MOMEHT, KOrAa npeanpuHUMaeTcs NomnbITKa NOHSATL CBOEro
HaLUNOHANbHOI0 U PEINTMO3HOr0 NPOTUBHMUKA U OAHOBPEMEHHO KPUTUKOBATL HEKOTOpbIe r1yboKmne 1 BaXKHble
acnekTbl NCTOPUW CBOE COBCTBEHHOV rpynnbl; 1 06a 3TK NpoLecca NPONCXOAAT OAHOBPEMEHHO. To/IbKO Koraa
ncropmorpadums CTaHOBUTCS — Kak MeTKO Bbipa3swncs Mutep Meiin — «6eCcKoOHeYHOM ANCKYCCUEN», @ He
NPOAOJIXXeHNEM BOVHbI UCTOpUOrpaduyeckMMm CpeaCcTBaMm, TOIbKO TOrga BO3HMKaeT ryMmaHHas uctopmorpadus,

CTpeMALLaAcAa KakK K TOYHOCTU, TaK N K CNpaBeaNnBOCTIA.



become possible; and it then turns into one of the most powerful instruments of
humanism and self-education.

It is for this reason that modern totalitarian regimes rewrite history or punish
historians.is When a whole society tries to return to totalitarianism, a totalitarian history
IS written, not because of compulsion from above but under pressure from below, which
is much more effective. This is what happened in Jewish history, and this constitutes the
first obstacle we have to surmount.

Defense Mechanisms

What were the detailed mechanisms (other than bribery) employed by Jewish
communities, in cooperation with outside forces, in order to ward off the attack on the
Talmud and other religious literature? Several methods can be distinguished, all of them
having important political consequences reflected in current Israeli policies. Although it
would be tedious to supply in each case the Beginistic or Labour-zionist parallel, | am
sure that readers who are somewhat familiar with the details of Middle East politics will
themselves be able to notice the resemblance.

The first mechanism | shall discuss is that of sereptitious defiance, combined with
outward compliance. As explained above, talmudic passages directed against Christianity
or against non-Jews 17 had to go or to be modified - the pressure was too strong. This is
what was done: a few of the most offensive passages were bodily removed from all
editions printed in Europe after the mid-16th century. In all other passages, the
expressions 'Gentile', 'non-Jew', 'stranger’ (goy, eino yehudi, , nokhri) - which appear in
all early manuscripts and printings as well as in all editions published in Islamic countries
- were replaced by terms such as 'idolator’, 'heathen’ or even 'Canaanite’ or 'Samaritan’,
terms which could be explained away but which a Jewish reader could recognize as
euphemisms for the old expressions.

As the attack mounted, so the defence became more elaborate, sometimes with lasting
tragic results. During certain periods the Tsarist Russian censorship became stricter and,
seeing the above mentioned euphemisms for what they were, forbade them too.
Thereupon the rabbinical authorities substituted the terms 'Arab’ or '‘Muslim' (in Hebrew,
Yishma'eli - which means both) or occasionally 'Egyptian’, correctly calculating that the
Tsarist authorities would not object to this kind of abuse. At the same time, lists of
Talmudic Omissions were circulated in manuscript form, which explained all the new
terms and pointed out all the omissions. At times, a general disclaimer was printed before
the title page of each volume of talmudic literature, solemnly declaring, sometimes on
oath, that all hostile expressions in that volume are intended only against the idolators of
antiquity, or even against the long-vanished Canaanites, rather than against 'the peoples



CTaHOBUTCA BO3MOXHbIM; 1 TOr4a 3TO npeBpatlaeTca B OANH 13 CaMbIX MOLLHbIX NHCTPYMEHTOB

r'yMaH13Ma n CaMOO6pa3OBaHVIF|.

MNMeHHO Mo 3TOM NpUUMHe COBPEMEHHbIE TOTAITapHbIE PEXMMbI MEPENNCHIBAOT UCTOPUIO NN
HaKa3blBalT UCTOPUKOB.1s KOra Lesnoe o6LLecTBO MbITAeTCS BEPHYTHCSA K TOTaUTapu3My, NMLLIeTCs
TOTaNUTapHasi UCTOPUS], He MOA NPUHYXAEHEM CBEPXY, a NOJ, AaBNEHNEM CHU3Y, YTO ropasao
3¢ dekTUBHEE. VIMEHHO 3TO NPOM3OLLIIO B €BPECKOM NCTOPUM, U 3TO COCTaBNSIET NEPBOE MPENSTCTBUE,
KOTOpOe HaM NpeACTONT NPeoAoNeTh.

3alWNTHbIE MeXaHU3MbI

Kakne nmeHHO MeXaHM3Mbl (TOMMMO MOAKYMa) NCMOb30Bann eBperickne 06LLMHbI B COTPYAHMNYECTBE C
BHELUHVMUW Cuiamm AN NpesoTBpaLLeHns Hanagok Ha Tanmya v Apyryro pesiurno3Hyro nutepartypy?
MOXHO BbIAENNTb HECKONIbKO METOA0B, KaXAbl N3 KOTOPbIX MMeET BaXHble MONNTNYECKNE NOC/EeACTBUSA,
OoTpaxkaroLLmecs B HblHeLLHel NoanTrke M3pamns. XoTa 6b110 6bl yTOMUTENBHO MPUBOAUTL B KaX0M
cnydae napannenu ¢ 6eHrIMHUCTCKOM NN NeMbopPUCTCKO-CUOHUCTCKOM NONNTUKON, St yBEPEH, YTO
ynTaTenu, B KaKo-To CTeneHn 3HaKoMble C AeTansaMun 6AMKHEBOCTOUYHOM NOANTUKN, CAMWN CMOTYT
3aMeTUTb CXOACTBO.

lMepBblIli MEXaHW3M, KOTOPBIN 5 PACCMOTPIO, 3TO MeXaHN3M CKpbITOE HETOBUHOBEHNE B COHETAHNN C BHELLHUM
1OKOPHbIM 10Be4eHreM.Kak 06 bACHANOCH BbilLe, TaMyANYecKMe OTPbIBKY, HanpaB/ieHHble NPOTUB XPUCTUAHCTBA UK
HeeBpeeB.n7 VX HyXHO 6bII0 YAaNIUTE NN U3MEHWTb — JaBfieHne 6b10 CIMLKOM CUbHBIM. BOT 4TO 6b110 caenaHo:
HeCcKoJ1bKO Hanbosiee 0CKOPBUTE/IbHBLIX OTPLIBKOB 6bIM MONHOCTLIO YAaneHbl 13 BCeX U3AaHWI, HaneyaTaHHbIX B EBpone
nocne cepeanHbl XVI Beka. Bo Bcex ocTasibHbIX OTPbIBKAX 6bi1 yAaneHbl BbIPaXeHWs! «A3bIUHMK», <HeeBpeit»,
«yyxxesemeLp.(goy, eino yehudi, , nokhri) KoTopble BCTPEUAIOTCS BO BCEX PAHHUX PYKOMMUCSX U NeYaTHbIX U3A4aHUsX, a
TaKKe BO BCEX U3AAHUSIX, OMy6IMKOBaHHBIX B MCIaMCKMX CTPaHaXx.
— 6bINV 3aMeHeHbl TaKVMU TEPMUHAMU, KaK «MA0NOMNOKNOHHUKY, «A3bIYHUK» UW AaXKe «XaHaaHeL» uav
«CaMapUTAHUH», TEPMUHAMV, KOTOPbIE MOXHO 6bI0 06BSACHNTL, HO KOTOPbIe eBPEecKi YnTaTe/lb MOT pacno3HaTb

Kak BBCI)EMI/IBMI:I ANA CTapbIX Bblpa)KeHI/IIZ.

Mo Mepe HacTynneHus atak 060poHa CTaHOBW/IACk BCe 60/1ee N30LLPEHHO, YTO MHOTAA MPUBOANAO K
TparvyecknM NocieACcTBrsM. B onpeseneHHble Nepuogbl Lapckas LeH3ypa YXXecTounnach 1, MoHsIB, YTo
YNOMSIHYThIE Bbille 3BGEeMN3MbI HEYMECTHbI, 3aMpeTnia ux. B CBsA3M € 3TUM paBBUHCKME BAACTU 3aMEHWIN
NX TEPMUHAMU «apaby» UK «MyCyNbMaHVH» (Ha UBPWTE, MLUMA3/IM 4TO O3HAYaeT 1 TO, U ApYroe) Uiu
WNHOTAA «erMneTcknii», NPaBUabHO PAaCcCcUMTaB, YTO Lapckmne BacTh He ByayT BO3paxaTb NPOTUB Takoro
poza 310ynoTpe6neHunii. B To e Bpems, CMUCKW Ta/IMy4uHeckue yriyLLeHUsPacnpocTpaHanmncb
PYKOMUCHBIE TEKCTbI, B KOTOPbIX PAa3bACHANNCL BCE HOBbIE TEPMUHbI U YKA3bIBaOCh HA BCE YMYLLEHUS.
WHorza nepes TUTYNIbHBIM JINCTOM KaXXA0ro TOMa TaIMyANYECKOi ITepaTypbl NevaTanocs obliee
npeaynpexzaeHne, TOPXKECTBEHHO 3asB/sI0LLEee, MHOTAA MO MPUCATON, UTO BCe BpaxaebHble BoipaxeHus B
3TOM TOMe HarnpaBs/ieHbl TOIbKO MPOTVB NUAOI0MOKIOHHWKOB APEBHOCT U Aaxe NPOTUB AaBHO
NCUE3HYBLUNX XaHAHEEB, @ He NMPOTUB «HAPOA0B.



in whose land we live'. After the British conquest of India, some rabbis hit on the
subterfuge of claiming that any particularly outrageous derogatory expression used by
them is only intended against the Indians. Occasionally the aborigines of Australia were
also added as whipping-boys.

Needless to say, all this was a calculated lie from beginning to end; and following the
establishment of the State of Israel, once the rabbis felt secure, all the offensive passages
and expressions were restored without hesitation in all new editions. (Because of the
enormous cost which a new edition involves, a considerable part of the talmudic literature,
including the Talmud itself, is still being reprinted from the old editions. For this reason,
the above mentioned Talmudic Omissio,ts have now been published in Israel in a cheap
printed edition, under the title Hesronot Shas.) So now one can read quite freely - and
Jewish children are actually taught - passages such as that 18 which commands every Jew,
whenever passing near a cemetery, to utter a blessing if the cemetery is Jewish, but to
curse the mothers of the dead 19 if it is non-Jewish. In the old editions the curse was
omitted, or one of the euphemisms was substituted for 'Gentiles'. But in the new Israeli
edition of Rabbi Adin Steinsalz (complete with Hebrew explanations and glosses to the
Aramaic parts of the text, so that schoolchildren should be in no doubt as to what they are
supposed to say) the unambiguous words 'Gentiles' and 'strangers' have been restored.

Under external pressure, the rabbis deceptively eliminated or modified certain passages
- but not the actual practices which are prescribed in them. It is a fact which must be
remembered, not least by Jews themselves, that for centuries our totalitarian society has
employed barbaric and inhumane customs to poison the minds of its members, and it is
still doing so. (These inhumane customs cannot be explained away as mere reaction to
antisemitism or persecution of Jews: they are gratuitous barbarities directed against each
and every human being. A pious Jew arriving for the first time in Australia, say, and
chancing to pass near an Aboriginal graveyard, must - as an act of worship of 'God' -
curse the mothers of the dead buried there.) Without facing this real social fact, we all
become parties to the deception and accomplices to the process of poisoning the present
and future generations, with all the consequences of this process.

The Deception Continues

Modern scholars of Judaism have not only continued the deception, but have actually
improved upon the old rabbinical methods, both in impudence and in mendacity. | omit
here the various histories of antisemitism, as unworthy of serious consideration, and shall
give just three particular examples and one general example of the more modern
'scholarly’ deceptions.



«Ha ubeli 3emsie Mbl XnBem?» Mocse 6pUTAHCKOro 3aBOeBaHUS VIHAMW HEKOTOPbIE PaBBUHbI MPUAYMann
YNOBKY, YTBEPXAas, H4TO Ntobble 0CO6EHHO BO3MYTUTENIbHbIE YHUUMXKMTENbHbIE BbIPaXeHWs, UCNosb3yemMble
UMW, HamnpaBeHbl CKIUYNTENBHO NPOTUB NHANIALIEB. VIHOTAa B Ka4eCTBe «KO3/10B OTMYLLEHUS» 406aBNANN 1

aBCTPaNNNCKNX abopureHoB.

M3n1LLIHe roBOpUTb, YTO BCE 3TO BbII0 CNIAHNPOBAHHOW 0XbH0 OT HaYvana A0 KOHLA; 1 Noc/ie Co34aHns
locypapcTBa M3pansib, Kak TOIbKO paBBMHbI MOUYBCTBOBANN cebsl B 6e30MacHOCTY, BCE OCKOPOUTENbHbIE
OTPbIBKM U BbIpaxeHs 6binn 6e3 KonebaHuli BOCCTaHOB/IEHbI BO BCEX HOBbIX U3AaHUsAX. (M3-3a OFPOMHBIX
3aTparT, CBA3aHHbIX C HOBbIM M34aHMEM, 3HaUNTE/IbHas YacTb TaIMYAMYECKO NNTepaTypbl, BK/IOUas caMm
Tanmyg, 40 c1x Nop nepensgaeTcs U3 cTapbix U3gaHuii. Mo 3Toli NpuYrHe BbiLLeYNoMSIHYTOe Ta/IMyanyeckast
muccysiTenepb OHW ony6KoBaHbI B VI3pansie B HeJOpOroM neyaTHOM U3AAHUN NOJ Ha3BaHNEMXECPOHOT
Ll/ac.JTenepb MOXHO COBEPLUEHHO CBOBOAHO UNTaTb — W eBPEeCKMX AeTeli 3TOMY Aaxe yvaT — Takume
OTPbIBKM.A8 KOTOPbI MPeANMCLIBAET KaXA0My €Bpeto, MPOXOAs MAMO KNaA6uLLa, MPOVN3HOCUTL
61aroc/IoBeHNE, eC/IN KNafbuLLe eBpelickoe, HO NPOKANHATL MaTepeli yMepLUMX.19 eCiv pedb UAET O
HeeBpeiCcKOM A3bike. B cTapbIX N34aHUSIX MPOKAATME OMYCKaNoCh, UV Xe CJIOBO «A3bIYHNKN» 3aMeHSI0Ch
OZHUM 13 3BGEeMU3MOB. HO B HOBOM M3panabCKOM U3AAHNW KHUM paBBrHa AguHa LLTeH3anbua (c
NOSICHEHUSIMU Ha BPUTE U M10CCaMU K apaMeicKMM YacTsM TeKCTa, YTo6bl Y LUKOJIbHUKOB He 6bI10
COMHEHWIA B NpaBUIbHOCTY GOPMYAVPOBKHN) BbINN BOCCTAHOBAEHbI OAHO3HAYHbIE C/I0BA «A3bIYHNKN» 1
«Uy>Ke3eMLibl».

MoA BHELWHUM AaBneHneM PaBBUHbI 06MaHHbIM nyTeMm NCcKnro4Ynam Nam NSMeHMIM HeEKOTopbie OTPbIBKA 13 MucaHwns.
— HO He CaMU MNpeanuncaHHble B HMX 06bl4an. HeobXxoAMMO MOMHUTbL, 1 HE B MOC/IEAHIO0 oYepeib CaMnMm
eBpesiM, YTO Ha MPOTAXKEHMM BEKOB Halle ToTaMTapHOe 06LLeCcTBO MCNOoAb30BaN0 BapBapckue u
6ecuyenoBeyHble 06bIYaN A5 OTPaB/EHMS YMOB CBOMX Y1€HOB, U NMPOAOJIXKAET 3TO AenaTb 40 CUX Mop.
(9Tn 6ecyenoBeyHble 0bblYaN HeNb3s1 06BACHUTBL NPOCTO peakumen Ha aHTUCEMUTU3IM NN
npecneAoBaHVe eBpeeB: 3TO HeoNpaBAaHHANA XeCTOKOCTb, HanpaBneHHas NPOTUB KaXoro 4YenoBeka.
BnaroyecTtuBbili eBpeli, BepBble NPUObLIBLLNIY, CKaXxXeM, B ABCTPannIo U ClydalriHO oKasaBLUNIACA PAAOM C
abopureHckuM knagbuilem, Ao/mKeH — B 3HaK MOKOHeHUS «bory» — npoknscTb maTepei ymepLunx,
MOXOPOHEHHbIX TaM.) He Npr3HaBas 3TOT peasibHblli COLManbHbIA GaKT, Mbl BCE CTAHOBUMCS YYaCTHMKaMM
obMmaHa 1 coydacTHMKaMm npoLecca OTpaBieHNs HbIHELLHero 1 6yAyLLX MNOKOeHWI CO BCeMU
BbITEKAIOLLMMM OTCIOAA NOCNEACTBUAMMU.

O6MaH NpoAoKaAEeTCS

CoBpeMeHHble UccaefoBaTen Nysam3ma He ToNIbKO NMPOAOXKMAN 06MaH, HO 1 GakTMYecku
yCOBepLUEeHCTBOBa/M CTapble PaBBMHCKNE METO/bI, KaK B A€P30CTU, TaK 1 B KMBOCTUW. 5 OMycKato 34ecb
pa3nnyHbIe NCTOPUN aHTUCEMUTM3MA, MOCKO/IbKY OHV He 3aC/TyXXMBalT CEPbE3HOr0 PacCMOTPEHMS, U
npvBeay NNLb TPU YaCTHbIX MpYMepa 1 OANH o6LLNK NprMep 6osee COBPEMEHHbIX «Hay4HbIX» 0OMaHOB.



In 1962, a part of the Maimonidean Code referred to above, the so-called Book of
Knowledge, which contains the most basic rules of Jewish faith and practice, was
published in Jerusalem in a bilingual edition, with the English translation facing the
Hebrew text.20 The latter has been restored to its original purity, and the command to
exterminate Jewish infidels appears in it in full: 'It is a duty to exterminate them with
one's own hands.' In the English translation this is somewhat softened to: 'It is a duty to
take active measures to destroy them.' But then the Hebrew text goes on to specify the
prime examples of ‘infidels’ who must be exterminated: 'Such as Jesus of Nazareth and
his pupils, and Tzadoq and Baitos 21 and their pupils, may the name of the wicked rot'.
Not one 'word of this appears in the English text on the facing page (78a). And, even
more significant, in spite of the wide circulation of this book among scholars in the
English-speaking countries, not one of them has, as far as | know, protested against this
glaring deception.

The second example comes from the USA, again from an English translation of a book
by Maimonides. Apart from his work on the codification of the Talmud, he was also a
philosopher and his Guide to the Perplexed is justly considered to be the greatest work of
Jewish religious philosophy and is widely read and used even today. Unfortunately, in
addition to his attitude towards non-Jews generally and Christians in particular,
Maimonides was also an anti-Black racist. Towards the end of the Guide, in a crucial
chapter (book I11, chapter 51) he discusses how various sections of humanity can attain
the supreme religious value, the true worship of God. Among those who are incapable of
even approaching this are:

"Some of the Turks [i.e., the Mongol race] and the nomads in the North, and the
Blacks and the nomads in the South, and those who resemble them in our climates.
And their nature is like the nature of mute animals, and according to my opinion
they are not on the level of human beings, and their level among existing things is
below that of a man and above that of a monkey, because they have the image and
the resemblance of a man more than a monkey does."

Now, what does one do with such a passage in a most important and necessary work of
Judaism? Face the truth and its consequences? God forbid! Admit (as so many Christian
scholars, for example, have done in similar circumstances) that a very important Jewish
authority held also rabid anti-Black views, and by this admission make an attempt at self-
education in real humanity? Perish the thought. | can almost imagine Jewish scholars in
the USA consulting among themselves, 'What is to be done?' - for the book had to be
translated, due to the decline in the knowledge of Hebrew among American Jews.
Whether by consultation or by individual inspiration, a happy solution’ was found: in the
popular American translation of the Guide by one Friedlander, first published as far back
as 1925 and since then reprinted in many editions, including several in paperback, the
Hebrew word Kushi,,:, which means Blacks, was simply transliterated and appears as



B 1962 roay B Vlepycanme 661710 0ny6a1MKOBaHO ABYA3bIYHOE N3aHNE YacTX YNOMSHYTOrO
BbllLe Kogekca MalMOHWAA, Tak Ha3sblBaeMol KHUIV 3HaHWIA, cojepiKalleli OCHOBHbIe rnpasuia
nyAamsma 1 NpakTUKy, C aHMNACKMM NepeBooM HarnpoTUB eBPerickoro TekcTa.20 MNocnegHunia
TeKCT 6bI/1 BOCCTAHOB/IEH B CBOEV MepBOHaYaNbHOM YNCTOTE, 1 NOBeeHVe NCTPEBNSTL eBpericknX
HeBepHbIX COAEPXUTCH B HEM MOJTHOCTbIO: «lonr — NCTpPebuTb NX COBCTBEHHBIMU pyKaMuy». B
AHIINIACKOM NepeBoe 3TO HECKOIBbKO CMAMYEHO A0: «[loNr — NPUHSATL aKTUBHbIE Mepbl A5 NX
YHUUTOXEeHUSA». Ho 3aTeM B eBpeiCKOM TeKCTe MPUBOAATCA OCHOBHbIE MPUYMepPbl «<HEeBEPHbIX»,
KOTOPbIX HEOBXOAMMO UCTPEbUTL: «Takme Kak Mncyc n3 HasapeTa n ero ydeHuku, a Takxe Llagok n
BaliToC».21 1 X YYEHUKMN, 4@ CTHUET UMS HeYeCTUBbIX». H eJMHOro C10oBa 13 3TOro He BCTpeyaeTcs
B aHIINICKOM TeKCTe Ha coceHel cTpaHuue (78a). U, uTo elue 6onee BaXKHO, HECMOTPS Ha
LLINPOKOE PacrnpoCTpaHeHne 3TOM KHUM CPeamn YUeHbIX B aHMNOA3bIYHBIX CTPaHaX, HN O4UH U3 HUX,
HaCKO/IbKO MHe N3BEeCTHO, He Bbipasna NpoTecTa NPOTMB 3TOro BONMIoLLEero obmaHa.

BTtopow npumep — n3 CLUA, onsaTb Xe, aHrMUACKNA nepeBos, KHUrm ManmoHmnaa. lMoMmmmo paboThl
Haj koandurkaumer Tanmyga, oH 611 Takke punocodom, 1 ero «lNyTeBoanTeNb ANA 3abayALLINX» NO
npaBy CUYNTaETCA BeMYalilUMM Npon3BeseHeM eBPeNCcKON Pennrno3Hon ¢pmunocodpum n WmMpoko
UMTaeTCa U NCNOoMb3yeTcs Aaxe cerogHs. K coxxaneHuno, NOMMMO CBOEro OTHOLLEHUS K HeeBpesM B
LesIoM U XpUCTUaHaM B YacTHOCTWU, MaiMOHMA 6bin TakXKe pacMCTOM, BbICTyNaBLUVIM MPOTUB
UepHOKOXMKX. B KOHUe «[yTeBOAUTENSA», B KNtoveBol rnase (kHura III, rnasa 51), oH 06cyxaaeT, Kak
pasnunyHble C/I0M YeioBe4vecTBa MOryT JOCTUYb BbICLIEN PeINTNO3HOM LEHHOCTY — UCTUHHOTO
nokoHeHus bory. K uncay Tex, KTo He CnocobeH gaxke Npubnm3nTbCs K 3TOMY, OTHOCATCA:

«HEKOTOpble M3 TypoOK [TO eCcTb MOHIONbCKasA paca] M KOYEBHMKOB Ha CeBEpPE, a
TakKXe YepHOKOXKMe N KOYEeBHUKN Ha tore, 1 Te, KTO MOX0X Ha HX B HalleM KanMare.
Nx npupoaa I'IO,ZI,O6H3 npupoge HEMbIX XMBOTHbIX, N1, MO MOEMY MHEHWID, OHN HE
HaXo4ATCA Ha YpPOBHE YesioBeKa, 1 X YPOBEHb Cpein CyLeCcTBYHLWNX BeLLI,EVI HWXxe
YPOBHA YesnoBeKa U Bbille YPOBHA 06e3bsHbl, MOTOMY UTO OHV NMEKOT 6onbLle
cXoAcTBa C YenoBekom, yemMm obe3bsiHa».

YTo xe Aenatb C TakM OTPbIBKOM 13 BaXKHelLLIero 1 HeobxoAMMOro Tpyaa no nyaansmy? BarnsHyTe
npasge B rnasa v eé nocseActenam? boxe ynacu! NpusHaTte (Kak 3To genanu, HanpmMep, MHorme
XPUCTUAHCKME YYEHble B MOL06HbIX 06CTOATENLCTBAX), UTO OYEHb BaXKHbIV eBPeNCcKUIA aBTOPUTET TakxKe
NPUAEPXMBANCS APOCTHBLIX aHTUYEPHOKOXMX B3rNSA0B, Y STUM NPU3HaHMEM NOoMbITaTbCA
CaMo06pa3oBaThbCs B UCTUHHOM YesloBeyecTBe? Ynacu 6oxe. 1 nouTn npeacTaBasto, Kak eBperickmne
y4éHble B CLUA coBeLlatoTca Mexay coboi: «HTo xe fenatb?» — Beflb KHUTY HY>XHO 6bl10 MepeBecTu 13-3a
CHUXXEHWSA YPOBHSA 3HaHWSA MBPUTA CPeAM aMepuKaHCcKnx espees. W To v NnyTém coseLlaHnia, To n
6narogapst IMYHOMY BAOXHOBEHWIO, O6bIN0 HaMAEHO yAavHOe peLleHe: B MoMNy/APHOM aMepMKaHCKOM
nepesoge «lyTeBoANTENSA», BbINONHEHHOM ®puaneHsepoM, BriepBble onybankoBaHHOM eLé B 1925 rogy v
C Tex Nop rnepensgaHHOM BO MHOTUX U3AaHUAX, BK/IIOYas HECKO/IbKO B MATKOM 06/10KKe, eBpeiickoe C/10BO
«Kywwin», o3Ha4aroLee «4epHOKOXMEe», BbII0 MPOCTO TPAHC/INTEPUPOBAHO U BBITAAANT Kak



'Kushites', a word which means nothing to those who have no knowledge of Hebrew, or
to whom an obliging rabbi will not give an oral explanation.22 During all these years, not
a word has been said to point out the initial deception or the social facts underlying its
continuation - and this throughout the excitement of Martin Luther King's campaigns,
which were supported by so many rabbis, not to mention other Jewish figures, some of
whom must have been aware of the anti-Black racist attitude which forms part of their
Jewish heritage.23

Surely one is driven to the hypothesis that quite a few of Martin Luther King's
rabbinical supporters were either anti-Black racists who supported him for tactical
reasons of 'Jewish interest' (wishing to win Black support for American Jewry and for
Israel's policies) or were accomplished hypocrites, to the point of schizophrenia, capable
of passing very rapidly from a hidden enjoyment of rabid racism to a proclaimed
attachment to an anti-racist struggle - and back - and back again.

The third example comes from a work which has far less serious scholarly intent - but
is all the more popular for that: The Joys of Yiddish by Leo Rosten. This light-hearted
work - first published in the USA in 1968, and reprinted in many editions, including
several times as a Penguin paperback - is a kind of glossary of Yiddish words often used
by Jews or even non-Jews in English-speaking countries. For each entry, in addition to a
detailed definition and more or less amusing anecdotes illustrating its use, there is also an
etymology stating (quite accurately, on the whole) the language from which the word
came into Yiddish and its meaning in that language. The entry Shaygets - whose main
meaning is 'a Gentile boy or young man - is an exception: there the etymology cryptically
states 'Hebrew Origin', without giving the form or meaning of the original Hebrew word.
However, under the entry Shiksa - the feminine form of Shaygets - the author does give
the original Hebrew word, shegetz (or, in his transliteration, sheques) and defines its
Hebrew meaning as 'blemish’. This is a bare-faced lie, as every speaker of Hebrew knows.
The Megiddo Modern Hebrew-English Dictionary, published in Israel, correctly defines
shegetz as follows: 'unclean animal; loathsome creature, abomination (colloquial -
pronounced shaygets) wretch, unruly youngster; Gentile youngster'.

My final, more general example is, if possible, even more shocking than the others. It
concerns the attitude of the Hassidic movement towards non-Jews. Hassidism - a
continuation (and debasement!) of Jewish mysticism - is still a living movement, with
hundreds of thousands of active adherents who are fanatically devoted to their 'holy
rabbis', some of whom have acquired a very considerable political influence in Israel,
among the leaders of most parties and even more so in the higher echelons of the army.

What, then, are the views of this movement concerning non-Jews? As an example, let
us take the famous Hatanya, fundamental book of the Habbad movement, one of the most
important branches of Hassidism. According to this book, all non-Jews are totally satanic
creatures 'in whom there is absolutely nothing good'. Even a non-Jewish embryo is
qualitatively different from a Jewish one. The very existence of a non-Jew is essential’,
whereas all of creation was created solely for the sake of the Jews.



«KyLUINTBI» — CNOBO, KOTOPOE HNYEro He 3HAYUT /15 TeX, KTO He 3HaeT VBPUTa, AW ANS TeX, KOMY
N06e3HbIV PaBBMH He AaCT YCTHOTo 06bACHEHWA.22 3a BCE 3TU ro/bl He 6bIJ10 CKa3aHO HY C/10Ba, YTObbI
yKasaTb Ha nepBOHa4vanbHbIi 06MaH 1an Ha coumnanbHble GakTbl, exallune B ero OCHOBe, — 1 3TO Ha
NPOTSXEHNM BCEro NepmoAa axmnoTaxa BOKpYr KamnaHuii MapTuHa Jltotepa KuHra, koTopble
noAajep>XnBanv MHOrMe paBBYHbI, He TOBOPS YXXe 0 APYrnX eBperckuX AesTensix, HekoTopble U3 KOTOpbIX,
AOJDKHO 6bIThb, 3HANN O PACUCTCKMX HACTPOEHUAX MPOTUB YEPHOKOXMX, ABAAIOLLMNXCS HYaCTbIO NX
eBperickoro Hacneams.23

HecoMHeHHO, BO3HWMKAEeT rmnoTtesa, Yto Hemano PaBBNHCKNX CTOPOHHNKOB MapTI/IHa J'IrOTepa KunHra 6binn
nméo AHTNYEPHOKOXUNMUN pacncTaMin, Nogaep>XBaBLLUMMKM €ro No TakTnyecknum coo6pa>|<eH|/|;|M <<eBpeI‘/JICKI/IX
NHTEpPECOB» (>xenas 3apyynTbCa I'IO,CI,Aep)KKOVI YEPHOKOXero HaceneHnsa Ana aMmeprkaHCKoro eBpeVICTBa n
NONTUKN I/I3pa|/|nﬂ), nméo NCKYCHbIMW nngemMepamMu, rpaHnyaimmMmm ¢ LLII/I30¢peHI/IEI71, CMOCO6HbLIMY OYEHb
6bICTpO nepexoanTb OT CKPbITOro HacnaXxaeHna ApoCTHbIM Pacn3MOoM K 3a9BNeHHON NnpuBEpP>XEHHOCTN

aHTMpacKCTCKON bopbbe — 1 0bpaTHO.

TpeTuin NprMep B3AT N3 PaboTbl, KOTOPAs UMeeT ropasjo MeHee CepbE3HbI HayYHbIl XapakTep, HO UMEHHO
Mo3TOMy NOoNb3yeTcs 60bLUer NONYNSPHOCTLIO: «PafocTn nanwia» Sleo PocTeHa. 3To Nérkoe npovissejeHue,
BrnepBble onybankoaHHoe B CLLA B 1968 rogy 1 nepensgaHHoOe BO MHOTMX U3JaHUSX, B TOM YMCNe HECKONbKO pas
B MSIrKOVi 0610XKe nsgatenscrea Penguin, npeactaBnsieT co60 CBOEro poAa rnoccapuii MANLLICKMX C/10B, YacTo
NCMONb3yeMbIX eBPeAMU NN Jaxe HeeBPesMU B aHM1053bl4HbIX CTpaHax. [ins Kaxaom cIoBapHOW CTaTby, MOMUMO
noApo6Horo onpejeneHuns 1 6onee NaM MeHee 3abaBHbIX aHEKAOTOB, WMIOCTPUPYIOLLMX €€ 1CMOo/b30BaHue,
TaKxXe NprBOANTCA 3TUMOOINS, yKa3sbiBatoLwas (B Le/1oM A0BOJIbHO TOUHO) A3bIK, U3 KOTOPOro C/I0BO MepeLusio B
WAVILL, 1 ero 3HayeHmne Ha 3TOM si3bike. [l/edireTsr-/IcknoueHeM AaBASeTCs C/I0BO, OCHOBHOE 3HaUYeHne KOTOporo —
«IOHOLLA UM MONIOAON YeNoBeK N3 A3bIYHMKOB»: B 3TOM C/lydae 3TMMOJIOrMs 3araZlovHo yKasbiBaeT Ha «eBpeiickoe
NPONCXOXAEHMEe», He NPNBOAS GOPMbI UM 3HaYEHNSA NCXOAHOro eBpeiickoro cnoea. OAgHako B cTaTbke...Llnkca-
XeHckast popmalllesireTs-ABTOP NPUBOANT OPUTMHANbHOE eBPerickoe C10BO.LIeKETL(UAN, B ero TpaHcIuTepaumn,
Leky) N onpejensieT ero eBpeckoe 3HaUeHne Kak «HeJoCTaToK». DTO Harnas N0Xb, Kak 3HaeT Kax /bl HocUTeb
nepuTa.Mervg4ackunii COBpeMeHHbIVE MBPUTCKO-aHIINVICKUY C/10BapbB n3aaHnm, onybnnkoBaHHOM B V3pauvne,
C/I0BO «LUereL» AaeTcs NPaBU/IbHO: «HEYUCTOE XMBOTHOE; OTBpPaTUTe/IbHOE CYLLEeCTBO, MEP30CThb (Pa3roBopHoe -

NPOU3HOCUTCA KaK «LlereTc»), HeFOAﬂVI, HeI'IOKOprII‘/'I OHOLWa; FOHOLWAa N3 A3bIYHUKOB».

Moli nocnegHWin, 6onee o6 NpUMep, eC/IV 3TO BOObLLLE BO3MOXHO, eLLie 6o/iee LWOKMPYOLWMWIA, YeM
ocTanbHble. OH KacaeTcsl OTHOLLUEHUSI XaCUACKOTO ABUXKEHUS K HeeBpesM. Xacuan3M — npoaoskeHme (1
YHUXeHWe!) eBpelickoro MUCTULM3MA — A0 CUX NOP SIBSIETCS XUBbIM ABUXEHMEM, HACUUTBIBAOLLNM
COTHW TbICSY aKTUBHBbIX MocieoBaTesel, paHaTUUHO NpeAaHHbIX CBOMM «CBATLIM paBBMHAM»,
HEKOTOpble 13 KOTOPbIX MPUOBPEN OUEeHb 3HAUNTENBHOE NOIMTUYECKOE BAUSIHME B V3paunsie, cpean
NnzepoB 60NbLUMHCTBA NapTWii U eLle 60/blle B BbICLUUX 3LUE/I0HAX apMuUL.

WNTaK, KakoBbl B3rAsiAbl 3TOrO ABMXXEHMWs Ha HeeBpeeB? B kavecTBe NpriMepa BO3bMeM 3HaMEHUTYHO
«XaTaHbto», OCHOBOMOJ1AratoLLyt KHUTY ABUXEHUS «Xabbaa», 04HOW 13 BaXKHENLLVX BETBel
xacnamama. CornacHo 3Tol KHUre, Bce HeeBpen — 3TO abCOMOTHO CaTaHWHCKME CYLLLEeCTBa, «B
KOTOPbIX HET abCOMOTHO HUYEro J06porox». [laxe HeeBpPencKnii SM6PLOH KauecTBEHHO OT/INYAETCS
oT eBpelickoro. CaMo CyLLecTBOBaHME HeeBpes SIB/SIETCS CyLLEeCTBEHHbIM, TOrAa Kak BCe TBOPeHMe
6b110 CO34aHO NUCKNHUNTENBHO Pajy eBpeeB.



This book is circulated in countless editions, and its ideas are further propagated in the
numerous ‘discourses’ of the present hereditary Fuhrer of Habbad, the so-called
Lubavitcher rabbi, M.M. Schneurssohn, who leads this powerful world-wide organization
from his New York headquarters. In Israel these ideas are widely disseminated among the
public at large, in the schools and in the army. (According to the testimony of Shulamit
Aloni, Member of the Knesset, this Habbad propaganda was particularly stepped up
before Israel's invasion of Lebanon in March 1978, in order to induce military doctors
and nurses to withhold medical help from 'Gentile wounded'. This Nazi-like advice did
not refer specifically to Arabs or Palestinians, but simply to 'Gentiles', goyim.) A former
Israeli President, Shazar, was an ardent adherent of Habbad, and many top Israeli and
American politicians - headed by Prime Minister Begin - publicly courted and supported
it. This, in spite of the considerable unpopularity of the Lubavitcher rabbi - in Israel he is
widely criticized because he refuses to come to the Holy Land even for a visit and keeps
himself in New York for obscure messianic reasons, while in New York his anti-Black
attitude is notorious.

The fact that, despite these pragmatic difficulties, Habbad can be publicly supported by
so many top political figures owes much to the thoroughly disingenuous and misleading
treatment by almost all scholars who have written about the Hassidic movement and its
Habbad branch. This applies particularly to all who have written or are writing about it in
English. They suppress the glaring evidence of the old Hassidic texts as well as the latter-
day political implications that follow from them, which stare in the face of even a casual
reader of the Israeli Hebrew press, in whose pages the Lubavitcher rabbi and other
Hassidic leaders constantly publish the most rabid bloodthirsty statements and
exhortations against all Arabs.

A chief deceiver in this case, and a good example of the power of the deception, was
Martin Buber. His numerous works eulogizing the whole Hassidic movement (including
Habbad) never so much as hint at the real doctrines of Hassidism concerning non-Jews.
The crime of deception is all the greater in view of the fact that Buber's eulogies of
Hassidism were first published in German during the period of the rise of German
nationalism and the accession of Nazism to power. But while ostensibly opposing
Nazism, Buber glorified a movement holding and actually teaching doctrines about non-
Jews not unlike the Nazi doctrines about Jews. One could of course argue that the
Hassidic Jews of seventy or fifty years ago were the victims, and a ‘white lie' favoring a
victim is excusable. But the consequences of deception are incalculable. Buber's works
were translated into Hebrew, were made a powerful element of the Hebrew education in
Israel, have greatly increased the power of the blood-thirsty Hassidic leaders, and have
thus been an important factor in the rise of Israeli chauvinism and hate of all non-Jews. If
we think about the many human beings who died of their wounds because Israeli army
nurses, incited by Hassidic propaganda, refused to tend them, then a heavy onus for their
blood lies on the head of Martin Buber.

I must mention here that in his adulation of Hassidism Buber far surpassed other Jewish
scholars, particularly those writing in Hebrew (or, formerly, in Yiddish) or even in
European languages but purely for a Jewish audience. In questions of internal Jewish



3Ta KHUra nsgaHa 6ecumcneHHbIM KOIMYeCTBOM pas, a eé naeur pacnpoCcTPaHATCA B MHOrOYMCIEHHbIX
«BbICTYM/I€HMAX» HbIHELLHEro HacnecTBeHHoro gropepa Xabbaga, Tak Ha3blBaeMOro J1l06aBNYCKOro
paBBrHa M.M. LLIHepcoHa, KOTOPbLI BO3rIaBASeT 3Ty BANATENbHYIO BCEMVPHYIO OPraHn3aLmio 13 CBOel
WTa6-kBapTMphl B Hbto-Mopke. B Vi3panne 3T1 njeu LWMPOKO PpacnpoCcTPaHAIOTCS CPeAM LUMPOKOA
06LLIeCTBEHHOCTH, B LIKOJIAX U B apMumn. (CornacHo nokasaHusam LLlynammt AnoHu, uneHa KHecceTa, 37a
nponaraHaa Xabb6aga 6blna ocobeHHO ycuneHa nepes sTopxeHnem N3panna B J/lIusaH B mapTte 1978 roaa,
4TO6bI MOBYANTE BOEHHbIX Bpayei 1 MeAcecTep He OKasblBaTb MeAVLIMHCKYHO MOMOLLb «PaHEeHbIM-
HeeBpesiM». DTOT COBET, MOA0OHbLIV HALIMCTCKOMY, He OTHOCU/ICA KOHKPETHO K apabam nau nanectmHuam, a
MPOCTO K «HeeBpesiM»).roMbbIBLLUMIA Npe3ngeHT V3panns LLasap 6611 spbiM NprBepxeHLem Xabbaga,
MHOre BbICOKOMOCTaB/eHHbIE N3panNbCKue N aMepuKaHCKme NoINTUKN — BO r1aBe C NpeMbep-
MWUHWNCTPOM bernHom — ny6an4HO NoagepXxmBani 1 NPoABUrann ero. 3To NPONCXOANI0, HECMOTPSA Ha
3HaYNTENbHYIO HEMOMYASPHOCTL 1I06aBMYCKOro paBBriHa — B I3panine ero LWmpoKo KPUTUKYHOT 3a OTKa3
npuexaTb Ha CBATYI0 3eM/IH0 AaXe C BU3MTOM U 3a TO, UTO OH XMBET B Hbto-Vlopke Mo HEMOHATHLIM
MECCMaHCKMM NpUYMHaMm, a B Hblo-Mopke ero aHTUYepHOKOXME HaCTPOEHMS MeYanbHO U3BECTHBI.

ToT daKT, YUTOHEeCMOoTPss HaHeCMOTpSA Ha 3TN NparMaTuyveckue TPYAHOCTY, NybanyYHasa nogaepxka Xa66aga co
CTOPOHBI CTO/Ib MHOTMX BEAYLLUNX MOANTUYECKMX AesiTesiell BO MHOrOM O06BbACHSETCS KpaiHe HEUCKPEHHUM 1
BBOASALLMM B 3a6/y>XAeHVe NOAXOA0M MOYTU BCEX YUEHbIX, MUCABLLMX O XacUACKOM ABVXEHUN U ero BeTBY
Xab6asa. 3To 0cobeHHO KacaeTcs BCeX, KTO NMrcan UM NULeT 06 3TOM Ha aHMINNCKOM a3bike. OHX 3aManymBatoT
OueBUAHbIE CBUAETENBCTBA APEBHUX XaCUACKNX TEKCTOB, @ TakxXe COBPEMeHHbIe MoNTUYecke NocieacTBuS,
BbITEKaMLLME N3 HUX, KOTOPble 6pOCatoTCs B rN1a3a Aaxe ciyyainHOMY UMTaTento N3panabCko MBPUTCKOM Mpecchl,
Ha CTpaHMLaxX KOTOpOW paBBUH JTl06aBUYCKMX XaCUA0B U Apyre XacuacKue NAepbl MOCTOSHHO Ny6aMKyOT

CamMble IPOCTHbIe 1 KPOBOXaAHble 3asiBNeHNS U NPY3bIBbI MPOTHB BCeX apabos.

FNaBHbIM O6MaHLLMKOM B 3TOM Jiefle, 1 XOPOLLUM NPUMEPOM Cuibl 06MaHa, 6bin1 MapTuH By6ep. Ero
MHOrouUMC/IeHHbIe PaboThl, BOCXBasOLLMe BCE XacMACKOe ABUXeHMe (BKIoUast Xa66aga), Hu pasy He
HaMeKHYNN Ha peanbHble AOKTPUHbI XacuAM3Ma B OTHOLLEHUWN HeeBpeeB. MpecTyrnieHre obMaHa TeM
60/1ee TAXKOe, yUNTbIBasi TOT $akT, UTo xBanebHble peun bybepa o xacmansme 6biau Bnepsble
ony6/1MKOBaHbl Ha HEMELLKOM si3blKe B NMeproZ NoAbEMa HeMeLKOro HaLMoHan3Ma 1 npuxoga Haumsma K
BnacTu. Ho, dopmanbHo NpoTUBOCTOS Haumamy, Bybep NpocnaBnan ABUXeHWE, NPUAEPXKNBaBLIEECS U
dakTMyecky npenojaBasLUee AOKTPUHbI O HEEBpesiX, BO MHOIOM CXOXMe € HaUUCTCKUMM AOKTPUHAMU O
eBpesix. KOHeUHO, MOXHO YTBEPXAaTb, UTO XepTBaMu 6bIV XaCUACKUe eBPEN CEMbAECAT UAN NATbAECAT
NeT Ha3ag, W «/10Xb BO CMaceHne», 6naronpusTCTBytoLLas XXepTBe, NpocTUTe/IbHa. Ho nocneacTBmns o6MaHa
Hencuncnnmbl. Npounssegerns bybepa 66111 NepeBeseHbl Ha MBPUT, CTaIN BaXKHbIM 3/1IeMEHTOM
MBPUTCKOro o6pa3oBaHuns B 3paunse, 3HaUMTENBHO YCUAUAN BNACTb KPOBOXKAAHBIX XacUACKUX TMAEPOB U,
Takum 06pa3oM, CTann BaxHbIM GakTOPOM B MogbeMe N3PanibCKOro LWOBUHM3MA Y HEHaBUCTL KO BCEM
HeeBpesM. ECIM Mbl NOgyMaeM 0 MHOXEeCTBE N0AEN, yMepLUMX OT paH M3-3a TOro, YTo N3pausibekme
apmelickMe MeAcCecTpbl, MOACTPeKaeMble XaCUACKOM NponaraHAoli, 0Tkasanncb okasbiBaTb MM MOMOLLb, TO
TsKEeNast OTBETCTBEHHOCTb 3a UX KPOBb JIEXUT Ha MapTuHe By6epe.

3aecb ciepgyet OTMeTUTb, YTO B CBOEM BOCXBalEHUN Xacnagnsma EyGEp 3HauYnTeENbHO NpeBOCXo4NN APYTX eBpeVICKVIX
y4eHblX, 0COBEHHO Tex, KTO Nucan Ha mnepuTte (nnn, paHee, Ha vanwie) nnn gaxe Ha eBpOI‘IeIZCKI/IX A3blKax, HO

WNCKTIOYNTENBHO A9 eBpeickol ayanToprn. B Bonpocax BHyTpeHHel eBpelickori npobneMaTmkim



interest, there had once been a great deal of justified criticism of the Hassidic movement.
Their mysogynism (much more extreme than that common to all Jewish Orthodoxy),
their indulgence in alcohol, their fanatical cult of their hereditary 'holy rabbis' who
extorted money from them, the numerous superstitions peculiar to them - these and many
other negative traits were critically commented upon. But Buber's sentimental and
deceitful romantization has won the day, especially in the USA and Israel, because it was
in tune with the totalitarian admiration of anything 'genuinely Jewish' and because certain
‘left' Jewish circles in which Buber had a particularly great influence have adopted this
position.

Nor was Buber alone in his attitude, although in my opinion he was by far the worst in
the evil he propagated and the influence he has left behind him. There was the very
influential sociologist and biblical scholar, Yehezkiel Kaufman, an advocate of genocide
on the model of the Book of Joshua, the idealist philosopher Hugo Shmuel Bergman, who
as far back as 1914-15 advocated the expulsion of all Palestinians to Irag, and many
others. All were outwardly ‘dovish’, but employed formulas which could be manipulated
in the most extreme anti-Arab sense, all had tendencies to that religious mysticism which
encourages the propagation of deceptions, and all seemed to be gentle persons who, even
when advocating expulsion, racism and genocide, seemed incapable of hurting a fly - and
just for this reason the effect of their deceptions was the greater.

It is against the glorification of inhumanity, proclaimed not only by the rabbis but by
those who are supposed to be the greatest and certainly the most influential scholars of
Judaism, that we have to struggle; and it is against those modern successors of the false
prophets and dishonest priests that we have to repeat even in the face of an almost
unanimous opinion within Israel and among the majority of Jews in countries such as the
USA Lucretius' warning against surrendering one's judgement to the declamations of
religious leaders: Tantuii: religio potuit suadere malorum - "To such heights of evil are
men driven by religion.' Religion is not always (as Marx said) the opium of the people,
but it can often be so, and when it is used in this sense by prevaricating and
misrepresenting its true nature, the scholars and intellectuals who perform this task take
on the character of opium smugglers.

But we can derive from this analysis another, more general conclusion about the most
effective and horrific means of compulsion to do evil, to cheat and to deceive and, while
keeping one's hands quite clean of violence, to corrupt whole peoples and drive them to
oppression and murder. (For there can no longer be any doubt that the most horrifying
acts of oppression in the West Bank are motivated by Jewish religious fanaticism.) Most
people seem to assume that the worst totalitarianism employs physical coercion, and
would refer to the imagery of Orwell's 1984 for a model illustrating such a regime. But it
seems to me that this common view is greatly mistaken, and that the intuition of Isaac
Asimov, in whose science fiction the worst oppression is always internalized, is the more
true to the dangers of human nature. Unlike Stalin's tame scholars, the rabbis - and even
more so the scholars attacked here, and with them the whole mob of equally silent
middlebrows such as writers, journalists, public figures, who lie and deceive more than
them - are not facing the danger of death or concentration camp, but only social pressure;



VHTepecHbI $pakT: xacnickoe ABUXEHNe KOrAa-To NoABepranock BeCbMa 060CHOBaHHOW KpuTuKe. VX
XXEHOHEeHaBUCTHNYeCTBO (ropa3fo 6osee skcTpeManbHoe, YeM TO, UTO XapakTepHO ANs BCel
OPTOA0KCANBHOW NYAAVKN), UX MPUCTPACTME K aNKOrO/to, UX GaHATUYHBIV KYSIbT MOTOMCTBEHHbIX «CBATBIX
PaBBMHOB», BbIMOTaBLUMX Y HUX JeHbIM, MHOTOUNC/IEHHbIe CyeBepusi, CBOMCTBEHHbIE UM, — 3TN U MHOTMe
Apyrvie HeraTViBHble YepTbl MOABEPranncb KpuUTrke. Ho ceHTMMeHTanbHasa 1 06MaHuBas poMaHTM3auns
bybepa ogepxana Bepx, ocobeHHo B CLUA 1 /3panie, NOTOMy UTO OHa COOTBETCTBOBAaa TOTaIMTapHOMY
BOCXULLEHNIO BCEM «MOAJIMHHO €BPeiCKUM», 1 MOTOMY UTO HEKOTOPbIE «/1eBble» eBPerickune Kpyru, B
KOoTopbIX Bybep nmen ocobeHHOo 60bLIOe BAUSHNE, 3aHANN 3TY NO3ULMIO.

Bybep 6bi1 He OAMHOK B CBOUX B3rNA4ax, XOTH, Ha MOV B3rns4, OH 6b11, 6€3yCnoBHO, XyALLINM U3 TeX,
KTO pacnpoCTpaHsia 3/10 1 0CTaBWA Mocsie cebsi Takoe BAUsHME. Bbln oueHb BANATENBHbIN COLMOSIOT U
6ubnenct Nesekmnnb KaydmaH, CTOPOHHMK reHoumaa no obpasuy KHurmn Mncyca HaBuHa, dpnnocod-
naeannct Yro Lmyanb beprmaH, koTopbii ewe B 1914-1915 rogax BeICTynan 3a U3rHaHme Bcex
nanectuHues B Vipak, n MHorue gpyrue. Bce oH/ BHeLLHe Bbln «rofy61HbBIMU», HO UCMOb30Banu
bopmybl, KOTOPBLIMU MOXHO 6bI10 MAaHMMYANPOBATb B CAMOM KpaliHeM aHTMapabCckoM CMbIC/1e, BCe
WNMeN CKNOHHOCTb K PeIMMMO3HOMY MUCTULIM3MY, KOTOPBIM MOOLLPSeT pacnpocTpaHeHve obmaHa, n
BCE Ka3anucb MArKUMU N0AbMU, KOTOPbIE, Jaxe BbICTyMnas 3a U3rHaHue, pacusM 1 reHouua, Kasanmncb
HeCrnocobHbIMY 06UAETb Aaxe MyXy — U UMEHHO No3ToMy 3bdekT oT Ux 06MaHa 6bin1 CUibHee.

MIMeHHO NpoTMB NpocsiaBaeHns 6ecyenoBevYHOCTY, MPOBO3I1allaeMoro He TO/bKO PaBBMHaMU, HO
1 TeMW, KTO CUMTaeTCs BeNMYanlLMn 1, 6e3ycioBHO, Hanbonee BANSATEIbHbIMUY YYeHbIMU-
nyAanctamm, Mol AOMKHbI 6OPOTHCS; U IMEHHO MPOTUB 3TUX COBPEMEHHbIX MPeeMHUNKOB
JIXXeNPOPOKOB 1N HeYeCTHbIX CBALLEHHWKOB Mbl JO/IKHbI MOBTOPATL, AaXe nepes AMLoM noyTtu
e/MIHOAYLLIHOrO MHeHUs B V3panne 1 cpen 60bLLIMHCTBA eBpeeB B TakMX CTpaHax, kak CLLA,
npegocTepexeHue JlykpeLms NpoTuB NOJUNHEHNS CBOErO CYyXXAEHWS 3asBNeHUAM Pennrno3HbixX
nngepos: Tantuii: religio potuit suadere malorum — «K Takvm BbICOTaM 3/1a NOAUN ABUXUMbI
penurnei». Penurns He Bcerga (Kak rosopun Mapkc) ABASeTCS ONMyMOM AN HapoZaa, HO YacTo
TakoBbIM 6bIBaeT, 1 KOrAa OHa UCMOJIb3yeTCs B 3TOM CMbIC/Ie MyTeM YBUAVBAHUSA U UCKaXeHNs ee
WCTMHHOI NPUPOZbI, y4YeHble 1 HTe/eKTyabl, BbIMOAHSAOLWME 3Ty 3a4a4y, NpMobpeTatoT xapakTep
KOHTpabaHANCTOB onnyma.

Ho 13 3Toro aHann3a Mbl MOXeM BbIBECTU APYroli, 6onee 06LLMIA BbIBOA O Hanbonee 3¢pPpekTUBHBIX U
y>XXacaloLmx cpeAcTBax NPUHYXAEHWS K COBEPLUEHMIO 3/1a, 06MaHy 1 BBeAEeHMI0 B 3abyXAeHWe, 1, COXPaHss
PYKW YACTBIMUN OT HACUANSA, K Pa3BPALLEHWNIO LieNibIX HAPOAOB Y TONIKAHWIO KX K YTHETeHMIo 1 youiictay. (160
60nbLUe He MOXeT bbITb HMKaKNX COMHEHW B TOM, UTO CaMble yXacatoLlme akTbl yrHeTeHWsi Ha 3anagHom bepery
MOTVB/POBaHbI PeNNIMo3HbIM GaHaTV3MOM eBpeeB.) BONbLUMHCTBO NI0Aei, KaxeTcs, NPeAnonaratoT, 4To
XYALUNIA TOTaNUTapm3M Ncnonb3yet Gprsnyeckoe NpuHyXAeHMe, 1 B KayecTBe MOAENV A8 UANKOCTPaLIMK Takoro
pexvMa oHM 6kl 06paTUANCL kK 06pasaM 13 «1984» Opyanna. Ho MHe KaxeTcsi, UTO 3TO pacrnpocTpaHeHHoe
MHeHMe CUAbHO OLLNMBOYHO, U YTO MHTYMLMA Vicaaka A3MOBA, B Ubeil HayuYHol GaHTacTuKe XyaLlee yrHeTeHre
BCerja VHTepHanmsmpyetcs, 6osee TOYHO OTPaxaeT OMacHOCTU YenoBeyeckoli Mpupogel. B otanune ot
MOCAYLUHbIX CTAIMHCKUX YHEHBIX, PaBBUHbI — 1 TeM 6osiee yUYéHble, MoABepriunecs 34ecb Hanaakam, a BMecTe ¢
HMMU 1 BCS TOAIMNA CTOJb Xe MOMYaNUBLIX NPejcTaBuTeNeid cpejHero kKnacca, Takmx Kak nmcaTenu, XypHaamcTbl,
o6LecTBEHHbIe esiTeNn, KOTOpble YT 1 06MaHbIBatOT 60/bLUE, YEM OHU, — CTANIKMBAKOTCS HE C OMacHOCTLI0

CMepTn Unn KoHunarep4, a 1Mlb C counanbHbIM gaBNeHNEM;



they lie out of patriotism because they believe that it is their duty to lie for what they
conceive to be the Jewish interest. They are patriotic liars, and it is the same patriotism
which reduces them to silence when confronted with the discrimination and oppression of
the Palestinians.

In the present case we are also faced with another group loyalty, but one which comes
from outside the group, and which is sometimes even more mischievous. Very many non-
Jews (including Christian clergy and religious laymen, as well as some marxists from all
marxist groups) hold the curious opinion that one way to 'atone' for the persecution of
Jews is not to speak out against evil perpetrated by Jews but to participate in ‘white lies'
about them. The crude accusation of ‘antisemitism' (or, in the case of Jews, 'self-hate’)
against anybody who protests at the discrimination of Palestinians or who points out any
fact about the Jewish religion or the Jewish past which conflicts with the ‘approved
version' comes with greater hostility and force from non-Jewish ‘friends of the Jews' than
from Jews. It is the existence and great influence of this group in all western countries,
and particularly in the USA (as well as the other English-speaking countries) which has
allowed the rabbis and scholars of Judaism to propagate their lies not only without
opposition but with considerable help.

In fact, many professed 'anti-stalinists' have merely substituted another idol for their
worship, and tend to support Jewish racism and fanaticism with even greater ardor and
dishonesty than were found among the most devoted stalinists in the past. Although this
phenomenon of blind and stalinistic support for any evil, so long as it is 'Jewish’, is
particularly strong from 1945, when the truth about the extermination of European Jewry
became known, it is a mistake to suppose that it began only then. On the contrary, it dates
very far back, particularly in social-democratic circles. One of Marx's early friends,
Moses Hess, widely known and respected as one of the first socialists in Germany,
subsequently revealed himself as an extreme Jewish racist, whose views about the 'pure
Jewish race’ published in 1858 were not unlike comparable bilge about the 'pure Aryan
race'. But the German socialists, who struggled against German racism, remained silent
about their Jewish racism.

In 1944, during the actual struggle against Hitler, the British Labor Party approved a
plan for the expulsion of Palestinians from Palestine, which was similar to Hitler's early
plans (up to about 1941) for the Jews. This plan was approved under the pressure of
Jewish members of the party's leadership, many of whom have displayed a stronger 'kith
and kin' attitude to every Israeli policy than the Conservative 'kith and kin' supporters of
lan Smith ever did. But stalinistic taboos on the left are stronger in Britain than on the
right, and there is virtually no discussion even when the Labor Party supports Begin's
government.

In the USA a similar situation prevails, and again the American liberals are the worst.
This is not the place to explore all the political consequences of this situation, but we

must face reality: in our struggle against the racism and fanaticism of the Jewish religion,
our greatest enemies will be not only the Jewish racists (and users of racism) but also



OH® NryT U3 NAaTPNOTUYECKNX I'IO6y)KAeHI/II7I, MOTOMY YTO CHNTAKOT CBOUM A0JIFTOM JIraTb BO UMA TOrO,
UYTO OHW CYUNTAKOT EBPEIZCKI/IMM NHTEPECaMN. OHn — naTpmoTmnyeckme sokelbl, U UMEHHO 3TOT
MaTPUOTU3M 3aCTaBAAET UX MONYATb, KOrga OHW CTaZIKnBaroTCA C ,CI,VICKpVIMI/IHaLI,I/IeI‘/JI N yrHeTeHnem
nanectnHLeB.

B faHHOM ciiyyae Mbl Takke CTa/IkKMBaeMcs C ApYro rpynnoBOi N0SIbHOCTBIO, HO MCXOASLLIeiA
W3BHe rpynnbl 1 Nopoli elle 6onee narybHo. O4eHb MHOTMe HeeBpeu (BK/TIOHas XpUCTUAHCKOe
JLYXOBEHCTBO 1 MUPSIH, @ Tak>ke HEKOTOPbIX MapKCUCTOB 13 BCeX MapKCUCTCKUX rpynmn)
NPUAEPXKNBALOTCA CTPAHHOrO MHEHWS, UTO OAMH U3 CMOCOOOB «NCKYMUTb» Npec/iefjoBaHNe eBpeeB —
3TO He BbICTyMNaTb MPOTUB 3713, COBEPLLAEMOro eBpesMY, a y4acTBOBaTb B «6eNoi /xXn» 0 HuX. I'pyboe
06BMHEHVe B «aHTUCEMUTU3IME» (UK, B C/TyHae eBpeeB, B <HEHaBUCTU K cebe») B agpec nt0boro, KTo
npoTecTyeT NPOTMB AVUCKPUMUHALMN NaNecTUHLEB UM YKa3biBaeT Ha Kakol-1nbo GpakT o eBpenckoi
penurnn nam eBperickoM NnpoLuIoM, NPOoTUBOPEYaLLMIA «0J06PEHHON BepCU», Bbi3biBaeT 60bLLYIO
BPaXAe6HOCTb 1 CUY CO CTOPOHbLI HEEBPEEB, «APY3€il eBPEEB», YUEM CO CTOPOHLI eBpeeB. VIMEHHO
CyLLLeCTBOBaHMe 1 OrpoMHOe BAMsIHME 3TOW rpynmbl BO BCeX 3amnajHbIX CTpaHax, n ocobeHHo B CLUA (a
TakKXe B APYr1X aHM10A3blYHbIX CTPaHax), NO3BOINNO PaBBUHAM N YYeHbIM-UyJancTam
PacnpoCcTPaHATb CBOKO 10XKb He TONbKO 63 CONPOTUBIEHNS, HO 1 CO 3HAYMTENBHOM MOMOLLIbHO.

Ha camoMm gene, MHOrMe Tak Ha3biBaeMble «aHTUCTAIMHUCTbI» NMPOCTO 3aMEeHWIN CBOW Ky/NbT APYrM
WAOIOM U CK/IOHHbI NMOAAEPXMNBATL €BPENCKUA pacn3M 1 GaHaTN3M C eLLé 60/bLUVIM PBEHMEM U
HEYeCTHOCTbH, YeM 3TO ObINI0 XapakTePHO AN CaMbIX MPeAaHHbIX CTAIMHUCTOB B MPOLLIOM. XOTS 3TO
ABIeHVe C/1Ienol 1 CTaNHCKOM NoaAepXXKuy 1H060ro 351a, eCnv OHO «eBperickoe», 0C0B6eHHO cunbHO ¢ 1945
roZa, Korga ctana n3BecTHa npasga 06 NctpebieHn eBpOneinckoro eBpericTaa, oWM604YHO NoaraTte, YTo
OHO Ha4anocb TONbKO TOrAa. HanpoTnB, OHO BOCXOAMT K OYeHb JaBHUM BpeMeHaM, 0CO6eHHO B coLman-
AeMokpaTunyecknx kpyrax. OAnH 13 paHHUX gpy3eii Mapkca, Mo3ec 'ecc, LUMPOKO M3BECTHBIM U yBaXaeMbli
KaK OAMH M3 NepBbIX COLMANNCTOB B fepMaHnK, BMOCNEACTBMM NoKasan cebs KpariHMM eBpenckM
PacucToM, YbW B3rAsiAbl Ha «YUNCTYHO €BPEiCKYo pacy», ony6nkoBaHHble B 1858 rogy, 6biamn He MeHee
rpybbIMK, YeM aHaANOrNYHbIE N3MbILLIEHUS O «4UCTOV apUIACcKoi pace». O4HaKO HeMeLKne CoOLManncTsl,
60poBLUNECA MPOTMB HEMELLKOTO pacmn3ma, XpaHuam MoayYaHme o pacu3mMe B OTHOLLIEHUM eBpeeB.

B 1944 rogy, Bo Bpemsi peanbHo 60pbbbl NpoTMB NMTnepa, bputaHckas Jlenbopucrckas naptusa ogobpuna
niaH U3rHaHms nNanectTuHLUEeB 13 ManecTVHbl, KOTOPbINM BbIT MOX0X Ha paHHWe naaHel FMTaepa (NPUMepHO Ao
1941 ropa) B OTHOLLEHUM eBpeeB. DTOT MNJiaH 6bla1 0406peH Nog AaBNeHVeM eBpelicknx YneHOB PyKOBOACTBA
napTun, MHOTMe N3 KOTOPbIX AeMOHCTPUPOBaNN 6oee CUAbHY «POACTBEHHYHO» MO3ULMIO MO OTHOLLEHWUIO K
N1060 N3PannbCKOM NOANTHKE, YeM KOrga-nbo AeMOHCTPMPOBaIM KOHCEPBATUBHbIE CTOPOHHUKN «POACTBa»
WMaHa CmuTa. Ho ctannHucTnyeckme taby ciesa B bputaHum cunbHee, yem cnpaBsa, U NPaKTUYeCckKn HeT HUKAKNX

obeyxaeHUI, faxe Koraa Jlenbopurcrckas napTns NnoaaepXunsaeT NpaBuTenbLCTBO bermHa.

B CLLA cnoxwunack aHanorm4yHas cnTyaumsa, U CHoBa aMepukaHckmne n|/|6epar|b| OKasanumcb B XyALleM NonoxeHnun.

34ecb HeT MecTa Ans 06cy)K,CI,EHI/IF| BCEX MOANTUYECKUX MOCNeACTBUY 3TOM canTyaunin, HO Mbl JOJIKHbI

CMOTpeTb NpaBje B rnas3a: B Hallel 6opbbe NpoTns pacMsma 1 GaHaTM3Ma NyAeNCKON Pennrim Hammm
rnaBHbIMW Bparamu 6yyT He TONIbKO eBpelickmne pacucTbl (U Te, KTO MCNOAb3YyeT pacnsm), Ho 1



those non-Jews who in other areas are known - falsely in my opinion - as 'progressives'.



Te HeeBpewn, KOTOPbLIX B APYr1X PermMoHax oLMB0YHO Ha3bIBAOT «MPOrpeccncTaMmms.



CHAPTER 3

Orthodoxy and Interpretation

From: ""Jewish History, Jewish Religion:
The Weight of Three Thousand Years™

by Professor Israel Shahak

THIS CHAPTER is devoted to a more detailed description of the theologico-legal structure
of classical Judaism.1 However, before embarking on that description it is necessary to
dispel at least some of the many misconceptions disseminated in almost all foreign-
language (that is, non-Hebrew) accounts of Judaism, especially by those who propagate
such currently fashionable phrases as 'the Judeo-Christian tradition' or 'the common
values of the monotheistic religions'.

Because of considerations of space I shall only deal in detail with the most important of
these popular delusions: that the Jewish religion is, and always was, monotheistic. Now,
as many biblical scholars know, and as a careful reading of the Old Testament easily
reveals, this ahistorical view is quite wrong. In many, if not most, books of the Old
Testament the existence and power of 'other gods' are clearly acknowledged, but Yahweh
(Jehovah), who is the most powerful god,2 is also very jealous of his rivals and forbids
his people to worship them.3 It is only very late in the Bible, in some of the later prophets,
that the existence of all gods other than Yahweh is denied.4

What concerns us, however, is not biblical but classical Judaism; and it is quite clear,
though much less widely realized, that the latter, during its last few hundred years, was
for the most part far from pure monotheism. The same can be said about the real
doctrines dominant in present-day Orthodox Judaism, which is a direct continuation of
classical Judaism. The decay of monotheism came about through the spread of Jewish
mysticism (the cabbala) which developed in the 12th and 13th centuries, and by the late
16th century had won an almost complete victory in virtually all the centers of Judaism.
The Jewish Enlightenment, which arose out of the crisis of classical Judaism, had to fight
against this mysticism and its influence more than against anything else, but in latter-:lay
Jewish Orthodoxy, especially among the rabbis, the influence of the cabbala has
remained predominant.5 For example, the Gush Emunim movement is inspired to a great
extent by cabbalistic ideas.

Knowledge and understanding of these ideas is therefore important for two reasons.
First, without it one cannot under- stand the true beliefs of Judaism at the end of its
classical period. Secondly, these ideas play an important contemporary political role,
inasmuch as they form part of the explicit system of beliefs of many religious politicians,
including most leaders of Gush Emunim, and have an indirect influence on many Zionist
leaders of all parties, including the zionist left.



MTABA 3

lIpaBocsiaBue v To/iIKkoBaHue

N3 KHUrn «V|CTOpI/I$I n pennrna nyaansma»
«Bec Tpéx TbicAY neT»

Mpodeccop N3pannsb LLaxak

Tero rnaBa/laHHas pa6oTa nocesiyeHa 6onee NogPO6HOMY OMMCaHNI0 6OrOC/I0BCKO-NPABOBO CTPYKTYpSI
K/accmueckoro nyaavsma.104HaKo, npexae YeM NpUCTYNuTb K TaKOMy OMMcaHunto, HeO6X0AMMO pPa3BesTb
XOTS 6bl HEKOTOPbIE 13 MHOFOUUCNEHHbIX 3a61yXAEHWIA, PaCNPOCTPAHEHHbIX MOUTU BO BCEX HEUBPUTCKUX
MCTOUHVMKAX MO UyAan3My, 0CO6EHHO CPeAM Tex, KTO NponaraHAnpyeT Takne MOAHbIe B HACTOsILLee BpeMs
dpasbl, KaK «1MyAE0-XPUCTUAHCKAS TPALNLMS» UK «O6LLME LLEHHOCT MOHOTEUCTUYECKUX PENUrii».

BBuAYy OrpaHMYeHHOCTM MecTa st NoAPO6HO PacCMOTPHO INLLBL CaMoe BaXXHOE M3 3TUX PacnpoCTPaHeHHbIX
3a6nyXXAEHNI: YTO NyAan3M SBASETCA U BCerga bbl1 MOHOTenCTnYeckorn penurmnein. OgHaKo, Kak N3BeCTHO
MHOIMM 6161encTam, 1 Kak S1erko nokasbiBaeT BHUMATENbHOE NpoYTeHne BeTxoro 3aBeTa, 3TOT
ancTopuyecknii B3rnsg coBepLueHHO HeBepeH. Bo MHOTMX, ecin He B 60/1bLUMHCTBE, KHUrax BeTxoro 3aBeTa
CyLLLeCTBOBaHME 1 MOTYLLIeCTBO «ApYrnx 60roB» ACHO NPU3HatoTcs, HO AxBe (Vlerosa), KOTOpbIV ABAAETCA
CaMbIM MOryLLlecTBeHHbIM 60rom,20H TakXe 04YeHb 3aBUAYeT CBOVIM COMEpPHKIKaM 1 3arnpeLlaeT cBoemy
HapoAy NOKNOHATLCA MM.3/TNLLb B cCaMbIX MO3AHUX Npopokax bubnnm oTpuLaeTcs cyLlecTBoBaHME BCex
60roB, Kpome fixBe.4

OfHaKo Hac MHTepecyeT He BUBNeickUiA, @ KNacCUYecKnin NyfansM; 1 COBEPLUEHHO SICHO, XOTS U
ropasfo MeHee LUMPOKO U3BECTHO, UTO NOCNEAHNY B TEUEHME MNOCNeAHUX HECKONIbKMX COTEH JIeT Bbli
no 60/bLLEeN YacTn Janek oT YNCTOro MOHOTeM3Ma. TO XXe caMoe MOXHO CKa3aTb 1 O NOAIMHHbIX
LOKTPUHAX, ZOMUHUPYOLLIMX B COBPEMEHHOM OPTOA0KCANIbHOM NyZan3mMe, KOTOPbIA SBASETCA
NPSMbIM MPOAOIKEHNEM KNACCUYECKOro nyaansma. Ynajok MoHOTensMa npousoLlen bnarogaps
pacnpocTpaHeHnto eBpenckon MUCTUKKM (Kabbanbl), kKoTopas passuBanack B XII n XIII Bekax 1 K KOHLY
XVI Beka oZep>kana nout NosHy nobesy npakTnyecky Bo BCEX LieHTpax nyaansma. EBpelickomy
MpocBeLLeHMo, BO3HUKLLIEMY U3 KPU3KCa K1aCCUYECKOro nyansma, NpuLiocs 60poThCs C 3TOM
MUCTUKOW 1 ee BANSHNEM 60/bLLe, YeM C YeM-TN6O eLLe, HO B NO3AHeliLLeM CBETCKOM NyAansme,
0C06EeHHO CpesV paBBMHOB, BAVSIHWE Kabbanbl ocTaBanock npeobnagatowmm.sHanpumep, aBrxeHme
«[yL DMYHUM» B 3HAUMTENIbHOW CTENEHN BAOXHOBEHO KabbanncTUyeckKumMm NaeamMm.

Mo3TOMy 3HaHMe 1 MOHMMaHWe 3TUX UAE BaxHbI MO ABYM NpUYMHaM. Bo-nepBbix, 6€3 HMX HEBO3MOXHO
MOHSATH UCTVHHbIE BEPOBAHUS MyAan3Ma B KOHLIE €ro KJ1acCu4eckoro nepuoga. Bo-BTopsbix, 3T ngeun
UrpatoT BaxkKHYHO COBPEMEHHYH MOINTUYECKYHO POJib, MOCKOBbKY OHU SBASIOTCS YaCTbIO IBHOW CUCTEMbI
y6exaeHnin MHOMMX PENUTMO3HbIX MOANTUKOB, BKIHOYast 60NbLUNHCTBO NNAEPOB ABUXEHNS «[yLL
SMYHUM», 1 0Ka3blBaKOT KOCBEHHOE BNSIHNE Ha MHOTVIX CUOHUCTCKUX IMAEPOB BCEX MaPTUiA, BKItOYas
CMOHUNCTCKOE NIeBOE KPbIO.



According to the cabbala, the universe is ruled not by one god but by several deities, of
various characters and influences, emanated by a dim, distant First Cause. Omitting many
details, one can summarize the system as follows. From the First Cause, first a male god
called 'Wisdom' or 'Father' and then a female goddess called 'Knowledge' or ‘Mother'
were emanated or born. From the marriage of these two, a pair of younger gods were
born: Son, also called by many other names such as ‘Small Face' or "The Holy Blessed
One'; and Daughter, also called 'Lady' (or 'Matronit', a word derived from Latin),
‘Shekhinah’, 'Queen’, and so on. These two younger gods should be united, but their union
is prevented by the machinations of Satan, who in this system is a very important and
independent personage. The Creation was undertaken by the First Cause in order to allow
them to unite, but because of the Fall they became more disunited than ever, and indeed
Satan has managed to come very close to the divine Daughter and even to rape her (either
seemingly or in fact - opinions differ on this). The creation of the Jewish people was
undertaken in order to mend the break caused by Adam and Eve, and under Mount Sinai
this was for a moment achieved: the male god Son, incarnated in Moses, was united with
the goddess Shekhinah. Unfortunately, the sin of the Golden Calf again caused disunity
in the godhead; but the repentance of the Jewish people has mended matters to some
extent. Similarly, each incident of biblical Jewish history is believed to be associated with
the union or disunion of the divine pair. The Jewish conquest of Palestine from the
Canaanites and the building of the first and second Temple are particularly propitious for
their. union, while the destruction of the Temples and exile of the Jews from the Holy
Land are merely external signs not only of the divine disunion but also of a real ‘whoring
after strange gods': Daughter falls closely into the power of Satan, while Son takes
various female satanic personages to his bed, instead of his proper wife.

The duty of pious Jews is to restore through their prayers and religious acts the perfect
divine unity, in the form of sexual union, between the male and female deities.6 Thus
before most ritual acts, which every devout Jew has to perform many times each day, the
following cabbalistic formula is recited: 'For the sake of the [sexual] congress7 of the
Holy Blessed One and his Shekhinah... ' The Jewish morning prayers are also arranged so
as to promote this sexual union, if only temporarily. Successive parts of the prayer
mystically correspond to successive stages of the union: at one point the goddess
approaches with her hand- maidens, at another the god puts his arm around her neck and
fondles her breast, and finally the sexual act is supposed to take place.

Other prayers or religious acts, as interpreted by the cabbalists, are designed to deceive
various angels (imagined as minor deities with a measure of independence) or to
propitiate Satan. At a certain point in the morning prayer, some verses in Aramaic (rather
than the more usual Hebrew) are pronounced.8 This is supposed to be a means for
tricking the angels who operate the gates through which prayers enter heaven and who
have the power to block the prayers of the pious. The angels only understand Hebrew and
are baffled by the Aramaic verses; being somewhat dull-witted (presumably they are far
less clever than the cabbalists) they open the gates, and at this moment all the prayers,
including those in Hebrew, get through. Or take another example: both before and after a
meal, a pious Jew ritually washes his hands, uttering a special blessing. On one of these
two occasions he is worshiping God, by promoting the divine union of Son and Daughter;



CornacHo kabbane, BceneHHOM NpaBuUT He O0AVH 60T, @ HECKObKO 60XeCTB, 061aatoLWLMX Pa3INYHBIMU
Xapaktepamu 1 BANSHUAMU, NCXOAALLMX OT TYMaHHOW, fanékoii MepsonpuymnHbl. Onyckas MHorve getanu,
MOXHO KPaTKO OMMCaTh 3Ty CUCTEMY C/IeAyoLLMM 06pa3om. V3 MNepBoNpuYmnHBI CHaYvana BO3HUK U
poaunncs 6or-mMmy>KunHa, HasbiBaeMblin «MyapocTb» nnm «OTely», a 3aTeM BOrMHSA-XeHLLMHa, Ha3biBaeMasi
«3HaHune» nan «Matb». OT 6paka aTuX ABYX POAVINCE ABa MAaAWmx 6ora: CbiH, TakKe Ha3biBaeMbIl
MHOFVMMW APYrMMU UMEHaMK, TakuMn Kak «ManeHbkoe JInuo» nnmn «CeaTton bnarocnoseHHbIl»; 1 [loyb,
TaKxke Ha3sblBaemas «[ocrnoxa» (UM «MaTpoHUT», CJIOBO, NMponcxosLLlee oT aTbiHM), «LLexuHa», «Llapnua»
W Tak ganee. 3T ABa MAagLnx 60ora foKHbI 6bITb 06beANHEHbI, HO X COHO3Y MPEnATCTBYIOT KO3HU
CaTaHbl, KOTOPbIV B 3TO CUCTEME SBIAETCA OYeHb BaXXKHOM 1 HE3aBUCUMOW IMYHOCTbI0. COTBOpeHne Mypa
66110 NpeAnpUHATO MepBONPUYNHON, YTOOLI MO3BONUTL UM 06BbEAVNHUTBCSA, HO N3-3a rpexonajeHns oHN
CTanu eLLé 6onee pa3obLleHbl, 1 geicTBUTeNbHO, CaTaHa cymen NpubamsnTbea K 6oxecTBeHHON Joyepu n
JaXe N3HacMNoBaThb eé (NMb0o KaxyLmcs obpa3om, 1M6o Ha CaMOM Aene — MHeHUS Ha 3TOT CYéT
pacxoaaTtcs). COTBOpeHVe eBPeickoro HapoAa 6bia10 NpeanpUHATO, YTOObI 3a1e4NTb PAcKo, BbI3BaHHbIN
Agamom v EBoii, 1 nog ropori CMHaM 3To Ha MrHOBeHMe 6bIN0 AOCTUTHYTO: 60r-My>XurHa CbiH,
BonnoTMBLUMICA B Mouncee, coeguHmncs ¢ 6ornHeii LLexnHoi. K coxaneHuto, rpex 30/10TOro TefibLa CHoBa
BbI3Ban pPa30bLLeHHOCTb B 60XeCTBe; HO NoKasiHNe eBpelrickoro Hapoja B HEKOTOPOW CTeneHu UCnpaBuio
CUTyaumto. AHaNOTMYHO, CHUTAETCA, YTO KaXAbl 3304 61bnelickor eBperickon NCTOPUN CBS3aH C
06beANHEeHNEeM WM Packonom 6oXecTBeHHON Napbl. 3aBoeBaHVe ManecTrHbl eBpesMun y XaHaHeeB n
CTPOMTENLCTBO NEPBOro 1 BTOPOro XpamMoB 0CO6eHHO 61aronpusTHbI AN 3TOr0. 06beAnHeHe, B TO BpeMs
KaK pa3pyLueHne XpaMoB 1 U3rHaHne espees 13 CBATOM 3eMAn ABAAIOTCA ML BHELUHUMW NPU3HaKamu
He TONbKO 60XXeCTBEHHOro pasbeANHEHS, HO 1 peanbHOro «6yXaaHns Ha dyxux 6oro»: [loub nonagaet
B TeCHyt0 BiacTb CaTaHbl, a CbiH, BMECTO CBOE 3aKOHHOW XeHbl, 6epeT B CBOK MOCTeb Pa3INYHbIX
CaTaHNHCKNX XXEHLLMH.

Jonr bnarovecTnBbIX €BpeeB COCTOUT B TOM, UTOObI MOCPEACTBOM CBOVX MOAUTB 1 PENUTMO3HbIX AeaHW
BOCCTAHOBUTb COBEpPLUEHHOe 6oXecTBeHHOe eANHCTBO B GOPMeE NMOJIOBOr0 CO3a MeXAY MYXCKUM U KEeHCKUM
60xecTBaMu.6TakuM 06pa3om, nepes 60bLUINHCTBOM PUTYaNnbHbIX AeACTBUIA, KOTOPble Kax bl bnarouecTnsblil
eBpeli Jo/KeH coBepLLaTb MHOrO Pas B AieHb, MPOU3HOCUTCA CejytoLlas Kabbannctnyeckas popmyna: «Paam
[cekcyanbHoOro] contus».7«0 CBATOM bnarocnoBeHHOM v ero LexuHe...» EBpelickne yTpeHHME MOINTBbI Takxe
MOCTPOeHbl TakUM 06pa3oM, UTO6bI CNOCO6CTBOBATL 3TOMY CEKCYya/lbHOMY COHO3Y, XOTS 6bl BpEMEHHO.
MocnegoBaTenbHble HacTU MOANTBbLI MUCTUYECKM COOTBETCTBYIOT Noc/ne0BaTeIbHbIM 3Tanam coro3a: B OANH
MOMEHT 60r1HsA NPUBANXKAETCS CO CBOMMU CyXaHKaMu, B ApYroi 6or obHMMaeT ee 3a Leto 1 nackaeT ee rpyab,

1, HaKOHeLW, npeanonaraercad, 4To NponcxoanT NoI0BOMA aKT.

Apyrvie MonuTBbI UV peNUrno3Hble 06psaabl, Kak UX TONKYHT KabbanncTel, Npn3BaHbl 06MaHyTb
pa3Nn4YHbIX aHrenoB (MpeAcTaBeHHbIX Kak BTOpOCTeneHHble 6oXecTBa, 0bnajatoLme onpegesieHHoM
HE3aBMCMMOCTLIO) UV YMUIOCTUBUTL CaTaHy. B onpeseneHHbIi MOMEHT YTPeHHeR MOIMTBbI MPOU3HOCATCS
HeKoTopble CTUXW Ha apaMelickom si3bike (BMecTo 6osiee pacnpocTpaHeHHoro neputa).slflpeanonaraercs,
YTO 3TO CNOCO6 0O6MaHyTb aHre0B, YNPaBASOLWMX Bpatamy, Yepes KOTopble MOINTBLI MOMNajatoT Ha
Hebeca, 1 obnagatoLmx BNacTbio 610KMPOBaTb MOINTBLI 61aroyecTuBbIX NtoAen. AHreNbl MOHMMaloT
TONIbKO UBPUT 1 COUTBI C TONIKY apaMencknMm cTuxamu; byayym HeckonbKo HeJanekmumm
(NpeanonoXnTenbLHO, OHW ropa3Ao MeHee YMHbI, YeM KabbanncTbl), OHW OTKPbIBAtOT BpaTa, U B 3TOT
MOMEHT BCE MOJINTBbI, BKJHOUAs MOJINTBbI HAa UBPUTE, MPOXOAAT. nn Bo3bMeM Apyroli nprmMep: 40 1 nocie
efbl 61aroyecTnBbIl eBperi pUTyanbHO MOET pyku, MPOM3HOCA ocoboe 6iarocnoBeHne. B ogHOM 13 aTnx
ABYX C/lyvaeB OH NokNoHsieTcs bory, npoaBuras 6oxectBeHHoe egnHCTBO ChiHa 1 Jovepy;



but on the other he is worshiping Satan, who likes Jewish prayers and ritual acts so much
that when he is offered a few of them it keeps him busy for a while and he forgets to
pester the divine Daughter. Indeed, the cabbalists believe that some of the sacrifices burnt
in the Temple were intended for Satan. For example, the seventy bullocks sacrificed
during the seven days of the feast of Tabernacleso were supposedly offered to Satan in
his capacity as ruler of all the Gentiles,10 in order to keep him too busy to interfere on
the eighth day, when sacrifice is made to God. Many other examples of the same kind can
be given.

Several points should be made concerning this system and its importance for the proper
understanding of Judaism, both in its classical period and in its present political
involvement in Zionist practice.

First, whatever can be said about this cabbalistic system, it cannot be regarded as
monotheistic, unless one is also prepared to regard Hinduism, the late Graeco-Roman
religion, or even the religion of ancient Egypt, as 'monotheistic'.

Secondly, the real nature of classical Judaism is illustrated by the ease with which this
system was adopted. Faith and beliefs (except nationalistic beliefs) play an extremely
small part in classical Judaism. What is of prime importance is the ritual act, rather than
the significance which that act is supposed to have or the belief attached to it. Therefore
in times when a minority of religious Jews refused to accept the cabbala (as is the case
today), one could see some few Jews performing a given religious ritual believing it to be
an act of worship of God, while others do exactly the same thing with the intention of
propitiating Satan - but so long as the act is the same they would pray together and
remain members of the same congregation, however much they might dislike each other.
But if instead of the intention attached to the ritual washing of hands anyone would dare
to introduce an innovation in the manner of washing,11 a real schism would certainly
ensue.

The same can be said about all sacred formulas of Judaism. Provided the working is left
intact, the meaning is at best a secondary matter. For example, perhaps the most sacred
Jewish formula, 'Hear 0O Israel, the Lord is our God, the Lord is one', recited several times
each day by every pious Jew, can at the present time mean two contrary things. It can
mean that the Lord is indeed 'one’; but it can also mean that a certain stage in the union of
the male and female deities has been reached or is being promoted by the proper
recitation of this formula. However, when Jews of a Reformed congregation recite this
formula in any language other than Hebrew, all Orthodox rabbis, whether they believe in
unity or in the divine sexual union, are very angry indeed.

Finally, all this is of considerable importance in Israel (and in other Jewish centers)
even at present. The enormous significance attached to mere formulas (such as the 'Law
of Jerusalem’); the ideas and motivations of Gush Emunim; the urgency behind the hate
for non-Jews presently living in Palestine; the fatalistic attitude towards all peace
attempts by Arab states - all these and many other traits of Zionist politics, which puzzle
so many well-meaning people who have a false notion about classical Judaism, become



C Apyroii CTOpPOHbI, OH MOK/OHsieTcs CaTaHe, KOTOPOMY Tak HPaBATCS eBpeiickre MOUTBbI U pUTYanbHble
AECTBYS, UTO, KOTAa eMy NpeAaratoT HeCKOosIbKO M3 HUX, 3TO HaZ0J/Iro 3aHMAET ero, U OH 3abbiBaeT
HagoeaaTb 60XecTBeHHOW Jovepu. leiicTBUTENBHO, KaBb6annCTbl BEPSIT, UTO HEKOTOPbIE U3 XEPTB,
OKuraemblx B Xpame, npegHasHavannce anst CataHbl. Hanpurimep, ceMbgecsT 6bIKOB, MPUHOCKMMbIX B XepTBY
B TeYeHe cemMu JHell npasgHuka KyLueid.oNpeAnonoXxmnTesbHo, OHU BbIAN NMPUHeCeHb! B kepTBy CaTaHe Kak
NpPaBUTENIO BCEX A3bIYHMKOB.104TO6BbLI OTBMEYUL €0 OT A€/ Ha BOCbMOWA AeHb, KOTAa NMPUHOCUTCS XepTBa
Bory. MOXHO NprBECTV MHOXECTBO APYrvX NOA06HbIX MPYMEPOB.

CneAyeT OTMETUNTb HECKO/IbKO MOMEHTOB, KaCakoLmnxeca 3TOV CUCTEMBI U ee BaXXHOCTU ANA NpaBUNbHOTO
NOHMMaHNA Nyaan3ma, Kak B ero Knaccmyecknii nepunoa, Tak 1 B €ro HblHeLWHeM NoJINTUYECKOM y4acTtnn B

CMIOHUCTCKOM NpakTuKe.

Bo-nepBbIX, UTO Bbl HM FOBOPWUAN 06 3TOM KabbaNUCTNYECKON cncTeme, eé Heflb3s cYMTaTb
MOHOTENCTUYECKOW, eC/IN TONIbKO He COrNAacUTLCS C TeM, UTO MHAYM3M, MO3JHEerpeko-puMckas pennrms nnm

Aa>Xe pennrus ,Cl,peBHero Ernnta Takxe ABASAOTCA «MOHOTENCTUYECKUMU».

Bo-BTOPbIX, NCTMHHAA NPUPOAA K/1acCUYeCckoro nygansma UCcTpupyeTcsa NerkocTblo, C KOTOPO 3Ta
cucTeMa 6bl1a NpUHSTa. Bepa 1 ybexaeHus (3a NCKYeHeM HaLMOHANUCTUYeCKX) UFPatoT KpaiHe
He3HauNTeNbHYI POJib B KacCuyeckoM nygansme. NepBocTeneHHoOe 3Ha4YeHe MMeeT pUTyasbHbI akT, a
He TO 3HaYeHue, KOTOPOe 3TOT aKT JO/KEH MIMETb, N CBA3aHHOE C HUM ybexaeHune. [103ToMy BO BpemMeHa,
KOrZa MeHbLUMHCTBO PEINIMO3HbIX €BPeeB 0TKAa3blBaAOCh NPUHMMaTL Kabbany (Kak 3T0 MponcxoanT
CeroAHs), MOXHO 6b110 HabnAaTb, KaK HEKOTOpble eBpey COBepLUAoT TOT UAN UHOW PeINIMOo3HbIN
puTyan, cumMTas ero akToM noksoHeHus Bory, B To BpeMs Kak Apyrve AenatoT TO Xe camoe C HaMepeHnem
YMUNOCTUBUTL CaTaHy — HO MOKa akT OAMH U TOT e, OHW MOASITCS BMeCTe 1 OCTatTCs Y1eHaMm OAHOM
06LLMHBI, KaK 6bl CUIbHO OHU HY Hegontbaneanu apyr gpyra. Ho ecnv 661 BMeCTO 3TOr0...HaMepeHue
JTioboi, KTO 3ax04eT BHECTU HOBOBBE/EHMEe B PUTYaNbHOE MbITbe PyK, OCMeNNTCA 3TO CAeNnaTb.MaHepa
CTUPKN,11HECOMHEHHO, 3TO NPMBEAET K HaCTOALLLEeMY Packony.

To e caMoe MOXHO cka3aTb 060 Bcex CBSiLLleHHbIX popmMynax nygavsma. MNpu ycnoBumn coxpaHeHns nx
AeCTBUSA, CMbICA B ly4LLeM Cy4yae siBSeTCs BTOPOCTeneHHbIM. Hanpumep, BO3MOXHO, camas CBALLLeHHas
eBperickaa ¢opmyna: «Cnywar, N3pannb, Nlocnogb — bor Haw, Focnoab — eAnH», KOTOPYH KaX bl
611aro4ecTnBbIl eBpeil YMTaeT HeCKO/IbKO Pas B AieHb, B HaCTosILLee BPeMsi MOXeT 03HauyaTb JBe
NPOTNBOMO0XHbIe Bel. OHa MOXeT 03HayaTk, YTo [0CMOAb AeNCTBUTENBHO «eAMH»; HO OHa TakXXe MOoXeT
03HauyaTb, YTO onpejeNieHHas CTagNsA e4NHCTBA MYXCKOMO U XXEHCKOro 60XeCTB AOCTUMHYTa UAN NPOABUraeTcs
6narofaps NpaBUAbHOMY YTEHWO 3Tol popmynbl. O4HaAKO, Korga eBpen pedopMaTCKON 06LLUMHBI YATAKOT 3TY
bopmyny Ha nto6OM si3biKe, KPOME NBPUTA, BCE OPTOLOKCA/IbHbIE PaBBUHbI, BEPST 1N OHW B €4UHCTBO WU B

60>XeCTBEHHbIV NONOBO COHO3, OYEHb CUNBLHO FTHEBAKOTCS.

HakoHeL, BCE 3TO MMeeT OrpoMHoOe 3HayeHwve B V3panne (1 B Apyrvx eBpelickrx LieHTpax) Aaxe B HacTosiLee
Bpems. OrpoMHOe 3HauveHue, NpugaBaemMoe NpocTbiM Gopmynam (Taknm Kak «3akoH Vepycanuman); naeu v
MOTVBBI «['yLLI SMYHVM»; HACTONYMNBOCTb, CTOSILLAS 338 HEHABUCTBLIO K HEEBPEesM, MPOXUBALLUM B HacTosILLee
Bpems B lManecTuHe; paTanmcTuyeckoe oTHOLLEHME KO BCEM MUPHbIM MOMbITKaM apabCckmx rocyAapcTs — BCe 3TU
N MHOTVE Apyrie YepTbl CUOHUCTCKOM NONTUKM, KOTOPbIE TaK YAUBASOT MHOMMX 61aroHaMepeHHbIX NtoAel,

MMerLWKMX NoXKHOE npejcTaBieHne 0 Knaccnyeckom nygansmMe, CtTaHOBATCA



more intelligible against this religious and mystical background. I must warn, however,
against falling into the other extreme and trying to explain all zionist politics in terms of
this background. Obviously, the latter's influences vary in extent. Ben-Gurion was adept
at manipulating them in a controlled way for specific ends. Under Begin the past exerts a
much greater influence upon the present. But what one should never do is to ignore the
past and its influences, because only by knowing it can one transcend its blind power.

Interpretation of the Bible

It will be seen from the foregoing example that what most supposedly well-informed
people think they know about Judaism may be very misleading, unless they can read
Hebrew. All the details mentioned above can be found in the original texts or, in some
cases, in modern books written in Hebrew for a rather specialized readership. In English
one would look for them in vain, even where the omission of such socially important
facts distorts the whole picture.

There is yet another misconception about Judaism which is particularly common among
Christians, or people heavily influenced by Christian tradition and culture. This is the
misleading idea that Judaism is a 'biblical religion'; that the Old Testament has in Judaism
the same central place and legal authority which the Bible has for Protestant or even
Catholic Christianity.

Again, this is connected with the question of interpretation. We have seen that in
matters of belief there is great latitude. Exactly the opposite holds with respect to the
legal interpretation of sacred texts. Here the interpretation is rigidly fixed - but by the
Talmud rather than by the Bible itself.12 Many, perhaps most, biblical verses prescribing
religious acts and obligations are 'understood’ by classical Judaism, and by present-:lay
Orthodoxy, in a sense which is quite distinct from, or even contrary to, their literal
meaning as understood by Christian or other readers of the Old Testament, who only see
the plain text. The same division exists at present in Israel between those educated in
Jewish religious schools and those educated in 'secular' Hebrew schools, where on the
whole the plain meaning of the Old Testament is taught.

This important point can only be understood through examples. It will be noted that the
changes in meaning do not all go in the same direction from the point of view of ethics,
as the term is understood now. Apologetics of Judaism claim that the interpretation of the
Bible, originated by the Pharisees and fixed in the Talmud, is always more liberal than
the literal sense. But some of the examples below show that this is far from being the case.

(1) Let us start with the Decalogue itself. The Eighth Commandment, Thou shalt not
steal' (Exodus, 20:15), is taken to be a prohibition against 'stealing’ (that is, kidnapping) a
Jewish person. The reason is that according to the Talmud all acts forbidden by the
Decalogue are capital offenses. Stealing property is not a capital offense (while



Ha 3TOM pennrmosHoM 1 MUCTUYeckoM $poHe CTaHOBUTCA NMoHsiTHee. O4HAKO A JO/KeH NpejocTepeyb OT
BnajeHns B APYryro KPakHOCTb 1 NOMbITKM 06 bACHNTL BCO CUOHUCTCKYHO MOANTUKY B PaMKax 3TOro KOHTeKCTa.
OueBWAHO, YTO BAWSHME NOC/eAHEro BapbUPyeTCs Mo cTeneHn. beH-TyproH yMeno MaHunyampoBan num
KOHTPOAVpPYeMbIM 06pa3oM A/t AOCTUKEHNSA KOHKPETHBbIX Leneld. Mpu bernHe npoLuioe okasbiBaeT ropasso
6o/bLUee BANSIHNE Ha HacTosiLee. Ho Yero HMKorga He ciesyeT AenaTb, Tak 3TO UFTHOPVPOBAaTh MPOLLIOe U ero

B/INAHKME, MOTOMY YTO TOJIbKO NMO3HAaB €ro, MOXXHO NMpeojoneTb ero cienyto BnacTb.

TonkoBaHune bnbnunm

M3 npriBefeHHOrO BbilLe NprYMepa BUAHO, UTO TO, YTO BO/bLLUMHCTBO K06l XOPOLLO MHGOPMUPOBAHHbIX
nogeli cCUNTatoT 3HaHMEM NyAaN3Ma, MOXET BbiTb BECbMa 06MaHUMBLIM, €C/IN OHU HE YMEIOT YiTaTb Ha
nBpuTe. Bce ynomsiHyTble BbILLE AeTaNN MOXHO HANTX B OPUrMHANBHbIX TEKCTAX UN, B HEKOTOPBIX
CNyyasix, B COBPEMEHHbIX KHUTax, HanmncaHHbIX Ha MBPUTE ANt OBOJILHO Y3KOW ayantopun. Ha
aHIINACKOM A13bIKe X UCKaTb BbL10 Bbl HANPACHO, JaxXe ecn yryLleHne TakK1X COLMaNbHO BaXHbIX
baKTOB MCKaxaeT BCHO KaPTUHY.

CyLI.leCTByeT eule ogHo 3a6ny>K,u,eH|/|e OTHOCUTENBbHO NyAan3ma, 0CO6EHHO pacnpocTpaHeHHOe cpean XpuctmnaHd nan
Nrojel, HaXoAALMNXCA NOJ CUNBHBIM BANSHNEM XpI/ICTI/IaHCKOIZ Tpagnunmn n KynbTypsbl. 370 oWwMboUHoe npeacTtasneHme o
TOM, YTO NyAan3m ABNAeTCA «bnbneickori pen|/|r|/|e|7|»; uTo BeTxumii 3aBeT 3aHMMaeT B nygan3smMe 1o Xe LeHTpasbHoe MecTo
1 obnagaet TeM xe opnanyeckMm aBTOpUTETOM, YTO 1N Bbnbnusa ans NPOTECTAHTCKOro Unn faxe Katonmyeckoro

XpUCTUaHCTBa.

OnsTb Xe, 3TO CBSA3aHO C BOMPOCOM TONKOBaHMSA. Mbl BUAENN, YTO B BOMPOCAX Bepbl CyLecTByeT 60/bLast cBo6oa
aencTBuii. CoBepLUEHHO NPOTUBOMOOXHANA CUTYaLMst HAa6MOAAETCH B OTHOLLEHUN FOPUANYECKOrO TONKOBaHWSA
CBALLEHHbIX TEKCTOB. 34eCb TONIKOBAHME XECTKO PEraMeHTMPOBaHO — HO TanMyZ4oM, a He camolt brubnueid.12MHorve,
€Cnn He 6ONbLUNHCTBO, 6UBNENCKMX CTUXOB, MPEeAMNUCHIBAOLLX PENTMO3HbIE AEACTBUS 1 0693aHHOCTU, «MOHNMAKOTCS»
KNaccuyecknm nyaan3Mom 1 COBpEMEHHOI CBETCKOI OPTOAOKCANbCKON LIepKOBBIO B CMbIC/E, COBEPLUEHHO OTINYHOM OT
1x 6yKBaNbHOIO 3HAYEHUS, KakK ero MOHMMAIOT XpUCTMaHe UAKN Apyrie untatenn BeTxoro 3aBeTa, KOTOpble BUASAT TONbKO
NPSIMOIA TEKCT, UK Aaxe NpoTuBopeyalleM emy. Mogo6HOe pasgeneHne CyLLEeCcTBYET 1 B HacTosiLLee Bpems B V3paune
MeXZy TeMU, KTO Noyyn o6pa3oBaHme B €BPENCKMX PEUTMO3HBIX LLKOIAX, Y TEMW, KTO Mony4nn o6pasoBaHue B

«CBETCKMX» EBPEMCKMX LLKONAX, F4e B LieIoM NpenojaeTcs Npsmoli cmbica BeTxoro 3aBeTa.

3TOT BaXKHbI/i MOMEHT MOXHO MOHATbL TObKO Ha NpuMepax. CresyeT OTMeTUTb, UTO U3MEHeHUs B
3HaUEeHUN He BCeraa nayT B O4HOM HanpaBieHMN C TOUKUN 3peHUS 3TUKU, B TOM BUAE, B KAKOM 3TOT TEPMUH
noHnMaeTcs celivac. AnosioreTvika nyaansmMa yTBepXAaeT, UTo ToskoBaHve brnbnuu, 3apoavBLueecs y
dapuceeB 1 3apuKkcmpoBaHHoe B Tanmygae, Bcerga bonee nnbepansHo, YeM bykBanbHoOe TonKoBaHue. Ho
HeKOoTOpble U3 NPUBEAEHHbIX HVXe NMPYIMEPOB MOKa3bIBakT, UTO 3TO AANIEKO HE Tak.

(1) HauHém c camoro Jlekanora. BocbMas 3anosegb: «He kpagu».(Mcxo4,20:15) paccmaTpuBaeTcs Kak 3anpeTt Ha
«Kpaxy» (TO eCTb NOXULLIeHWe). eBpesickuienoBek. MprYmHa B TOM, UTO coriacHo Tanmygy Bce AelicTBUS,
3anpeLleHHble [lekanorom, SBAaTCA NpecTynieHnsIMu, KapaemMbIMU CMEPTHOM Ka3Hblo. Kpaxka nmyLlecrtsa He

ABNAETCA NpecTynieHnem, KapaeMbiM CMepTHOI7I Ka3HblO (B TO BpemMsa Kak



kidnapping of Gentiles by Jews is allowed by talmudic law) - hence the interpretation. A
virtually identical sentence - "Ye shall not steal' (Leviticus, 19:11) - is however allowed to
have its literal meaning.

(2) The famous verse 'Eye for eye, tooth for tooth' etc. (Exodus, 21:24) is taken to mean
‘eye-money for eye', that is payment of a fine rather than physical retribution.

(3) Here is a notorious case of turning the literal meaning into its exact opposite. The
biblical text plainly warns against following the bandwagon in an unjust cause: thou shalt
not follow a multitude to do evil; neither shalt thou speak in a cause to decline after many
to wrest judgment’ (Exodus, 23:2). The last words of this sentence - 'Decline after many
to wrest judgment'’ - are torn out of their context and interpreted as an injunction to follow
the majority

(4) The verse 'Thou shalt not seethe a kid in his mother's milk' (Exodus, 23:19) is
interpreted as a ban on mixing any kind of meat with any milk or milk product. Since the
same verse is repeated in two other places in the Pentateuch, the mere repetition is taken
to be a treble ban, forbidding a Jew (i) to eat such a mixture, (ii) to cook it for any
purpose and (iii) to enjoy or benefit from it in any way.13

(5) In numerous cases general terms such as 'thy fellow', 'stranger’, or even 'man’ are
taken to have an exelusivist chauvinistic meaning. The famous verse 'thou shalt love thy
fellow14 as thyself (Leviticus, 19:18) is understood by classical (and present-day
Orthodox) Judaism as an injunction to love one's fellow Jew, not any fellow human.
Similarly, the verse 'neither shalt thou stand against the blood of thy fellow' (ibid., 16) is
supposed to mean that one must not stand idly by when the life (‘blood’) of a fellow Jew
is in danger; but, as will be seen in Chapter 5, a Jew is in general forbidden to save the
life of a Gentile, because 'he is not thy fellow'. The generous injunction to leave the
gleanings of one's field and vineyard 'for the poor and the stranger' (ibid., 9-10) is
interpreted as referring exclusively to the Jewish poor and to converts to Judaism. The
taboo laws relating to corpses begin with the verse 'This is the law, when a man dieth in a
tent: all that come into the tent ... shall be unclean seven days' (Numbers~, 19:16). But the
word 'man’ (adam) is taken to mean 'Jew’, so that only a Jewish corpse is taboo (that is,
both 'unclean’ and sacred). Based on this interpretation, pious Jews have a tremendous
magic reverence towards Jewish corpses and Jewish cemeteries, but have no respect
towards non-Jewish corpses and cemeteries. Thus hundreds of Muslim cemeteries have
been utterly destroyed in Israel (in one case in order to make room for the Tel-Aviv
Hilton) but there was a great outcry because the Jewish cemetery on the Mount of Olives
was damaged under Jordanian rule. Examples of this kind are too numerous to quote.
Some of the inhuman consequences of this type of interpretation will be discussed in
Chapter 5.

(6 ) Finally, consider one of the most beautiful prophetic passages, Isaiah's magnificent
condemnation of hypocrisy and empty ritual, and exhortation to common decency. One
verse (Isaiah, 1:15) in this passage is: '‘And when ye spread forth your hands, I will hide
mine eyes from you; yea, when ye make many prayers, | will not hear: your hands are



MoxveHne A3bIYHMKOB eBPeMI paspeLLeHo TaAMyANYeckIM 3aKOHOM) — OTCHOAA 1 Takoe TOJIKOBaHMe.
OAHaKo NpakTnyeckn NaeHTU4YHoe npeasnoxeHne — «He ykpagu» (Slesut, 19:11) — gonyckaetcs B
6yKBanbHOM CMbIC/Ie.

(2) 3HameHunTbIN cTX «OKO 3a 0KO, 3y6 3a 3y6» 1 T. A4.(Mcxo4,(21:24) noHMMaeTcs Kak
«OKO 33 OKO», TO eCTb BbinaaTta wrpada, a He dpm3nyeckoe HakasaHMe.

(3) BOoT neyanbHO M3BECTHLIV CayYalt NCKaXeHWs 6yKBalbHOMO 3HaYeHWS 40 ero NoAHOM NPOTUBOMONOXHOCTH.
Brbneicknii TeKCT ACHO NpejocTeperaeT oT c/ef0BaHMSA 3a 601bLUNHCTBOM B HecrpaBe/IMBOM Jene: «<He cneayii
3a TONMOW, YTOBObI TBOPUTL 3/10; 1 HE TOBOPU B Jefie, YTOObl He CKTIOHATLCSA NOC/e MHOMMX, YTO6bI MCKaXaTb
npasocyaune».(Mcxog,23:2). MocnejHve choBa 3TOro Npea/ioxeHnsa — «OTKaXunTecb Noc/ie MHOTMX OT NpaBa
BbIHOCUTb CY>XXAEHUSI» — BblPBaHbl N3 KOHTEKCTa U UCTONKOBaHbI KaK npejnvcaHne ciefoBaTtb MHEHNIO

60MbLUMHCTBA.

(4) Ctnx «He Bapwu Ko3néHKa B MOIoKe MaTepwu ero»(Mcxo4,Ctnx 23:19 TonkyeTcs Kak 3anpeT Ha cMeLuvBaHme
Nt060ro BMAa MSACa C 1I06bIM MOIOKOM IV MOJIOYHBIMU NPOAYKTamu. NMOCKObKY TOT e CTUX NMOBTOPSEeTCs eLle B
ABYX MecTax B [TATUKHMXMK, CaMO NOBTOPEHWe paccMaTprBaeTcs Kak TPOMHON 3anpeT, 3anpeLuatoLmin espeto (i)
eCTb Takytd CMech, (i) roTOBUTbL ee AN1A Kaknx-nmbo uenei u (iii) nonyyaTtb OT Hee y40BONLCTBUE U BbIFOAY

KakMM-11mbo o6pasom.13

(5) Bo MHOrmx ciyyasix o6LLme TepMUHbI, TakMe Kak «TBOV TOBaPULL», «UyXKaK» UK Jaxe «4efioBek», npuobpeTatoT
LLIOBMHNCTNYECKOE, 3KCKH3UBUCTCKOE 3HAYEeHMEe. SHAMEHUTLIV CTUX «BO3/1H06UM 6IMXKHEro cBoero»14kak cam(
J1eBut,CTnx 19:18) B Knaccnyeckom (M COBpeMeHHOM OPTOA0KCaIbHOM) Uy an3Me NOHUMAaeTCsA Kak npeanucaHmne
No6UTE BAVXKHEro CBOEro, a He 060ro Apyroro Yesnoseka. AHaNOrMYHO, CTUX «M He YCTOWLLb NPOTUB KPOBU
6MXKHEro cBoerox»(ram xe.,16) NpesnonoXmMTenbHO 03HaYaeT, UTO HeNb3s 6e3eliCcTBOBaTb, KOrAa XU3Hb
(«KpOBb») eBpes HAXOAUTCSH B ONACHOCTW; HO, Kak byleT MOKa3aHo B rnaBe 5, eBpeto, Kak NpaBuio, 3anpeLleHo
cnacaThb XW3Hb S3blYHMKA, MOTOMY UYTO «OH He TBOW 6IVXXHUI». LLleapoe npeagnuncaHme ocTaBNsTb OCTATKM ypoXKas
CO CBOEro MoAsi Y BUHOMPAAHUKA «AN1s 6eAHbIX U CTPAHHUKOB». (Tam Xe.,MyHKTbl 9-10 TONKYHTCA Kak OTHOCSALMeCst
WNCKJTIOUYNTENBHO K eBPerickoi 6eHOTe 1 K 0bpallieHHbIM B MyAan3M. 3anpeTHble 3aKOoHbI, KacaroLmecs Tpynos,
HaYMHAOTCH CO CTMXa: «BOT 3aKOH: KOraa YesoBek yMnpaeT B LLATpe, BCe BXOAsLLMe B LLaTep... A0/KHbI ObIThb
HeYNCTbI CeMb AHen».(Yrcna~19:16). Ho cnoso «4enosek» (Afam) MOHMMAeTCs Kak «eBpeli», Tak YTO TOIbKO
eBpelicknii Tpyn ABAsSeTcs Taby (TO eCTb O4HOBPEMEHHO «HEYMCTbIM» U CBALLEHHbIM). MIcXoas 13 3ToM
NHTepnpeTauum, 61aro4ectTuBble eBpen NCMbITbIBAOT OFPOMHOE Marnyeckoe noyTeHne K eBpecknm Tpynam 1
eBpelrickuM K1agbuLLiam, HO He MPOSIBASIOT YBaXEHNS K HEeBPeNCKMM Tpynam 1 knagéuiiam. Takmm obpasom,
COTHW MYCYNbMaHCKNX KNaaouLL, 66111 NONHOCTLIO pa3pyLUeHbl B M3panne (B 04HOM cnyyae, 4Tobbl 0CBO60ANTL
MeCTO ANs oTenst «<XUNTOoH» B TeNb-ABMBE), HO 3TO BbI3BaI0 60/bLLIOK NPOTECT, MOTOMY YTO eBpeickoe Knaabuie
Ha MacanyHol rope 66110 NOBPEXAEHO BO BPEMS MOPAAHCKOro NpasneHus. NprMepoB Takoro poaa CnNLLKOM
MHOrO, UTO6bI NX BCe NepevncanTb. HekoTopble 13 6ecuesoBeYHbIX NOCIeACTBUIA NOLZOBHOW MHTepnpeTaLmm

6Yy/AyT paccMOTpeHbI B rnase 5.

(6) HakoHeL, paccMOTPUM OAVH U3 CaMbIX NMPEKPAaCHbIX MPOPOYECKMX OTPbIBKOB, BE/INKONENHoe
ocyxxaeHue Vicaneii nuuemepust U NycTbiX pUTYyanoB U NPU3bIB K 3/1IeMeHTapHON NOPAA0YHOCTU.
OpuH ctux(Ucams,B ctnxe 1:15 roBoputcs: «M Korga Bbl NpocTnpaeTe pyku Bawu, 1 oTBepHy OT Bac
oun Mowu; 1 Kora Bbl MHOTO MOSIUTECH, Al HE YC/bILY BaC; PyKW BaLUW...»



full of blood." Since Jewish priests 'spread their hands' when blessing the people during
service, this verse is supposed to mean that a priest who commits accidental homicide is
disqualified from 'spreading his hands' in blessing (even if repentant) because they are
‘full of blood'. It is quite clear even from these examples that when Orthodox Jews today
(or all Jews before about 1780) read the Bible, they are reading a very different book,
with a totally different meaning, from the Bible as read by non-Jews or non-Orthodox
Jews. This distinction applies even in Israel, although both parties read the text in Hebrew.
Experience, particularly since 1967, has repeatedly corroborated this. Many Jews in Israel
(and elsewhere), who are not Orthodox and have little detailed knowledge of the Jewish
religion, have tried to shame Orthodox Israelis (or right-wingers who are strongly
influenced by religion) out of their inhuman attitude towards the Palestinians, by quoting
at them verses from the Bible in their plain humane sense. It was always found, however,
that such arguments do not have the slightest effect on those who follow classical
Judaism; they simply do not understand what is being said to them, because to them the
biblical text means something quite different than to everyone else.

If such a communication gap exists in Israel, where people read Hebrew and can readily
obtain correct information if they wish, one can imagine how deep is the misconception
abroad, say among people educated in the Christian tradition. In fact, the more such a
person reads the Bible, the less he or she knows about Orthodox Judaism. For the latter
regards the Old Testament as a text of immutable sacred formulas, whose recitation is an
act of great merit, but whose meaning is wholly determined elsewhere. And, as Humpty
Dumpty told Alice, behind the problem of who can determine the meaning of words,
there stands the real question: "Which is to be master?'

Structure of the Talmud

It should therefore be clearly understood that the source of authority for all the practices
of classical (and present-day Orthodox) Judaism, the determining base of its legal
structure, is the Talmud, or, to be precise, the so-called Babylonian Talmud; while the
rest of the talmudic literature (including the so~called Jerusalem or Palestinian Talmud)
acts as a supplementary authority.

We cannot enter here into a detailed description of the Talmud and talmudic literature,
but confine ourselves to a few principal points needed for our argument. Basically, the
Talmud consists of two parts. First, the Mishnah - a terse legal code consisting of six
volumes, each subdivided into several tractates, written in Hebrew, redacted in Palestine
around AD 200 out of the much more extensive (and largely oral) legal material
composed during the preceding two centuries. The second and by far predominant part is
the Gemarah - a voluminous record of discussions on and around the Mishnah. There are
two, roughly parallel, sets of Gemarah, one composed in Mesopotamia (‘Babylon’)
between about AD 200 and 500, the other in Palestine between about AD 200 and some
unknown date long before 500. The Babylonian Talmud (that is, the Mishnah plus the



«MOJIHBIA KPOBUW». [OCKONLKY €Bpelickmne CBALLLEHHUKN «MPOCTEPThI PyKn», 61arocioBnss Hapo4 BO BpeMs
CNyX6bl, 3TOT CTUX, NPEANONOXNTENIbHO, 03HAaYaeT, YTO CBALLEHHWK, COBEPLUVBLUNG CnydariHoe y6UiicTBo,
JIVLLAeTCs NnpaBa «MpoCTepThIX Pyk» Npy 61aroc/ioBeHNN (AaXe ecnvl OH packanmBaeTcsl), MOTOMY YTO OHMU
«MOJHbI KPOBU». Jlaxke 13 3TUX MPUMEPOB COBEPLLEHHO ACHO, YTO KOrfa OPTOAOKCa/IbHbIE eBpen CeroHs
(nnu Bce eBpen Ao nprmMepHo 1780 roaa) umtaroT brubamio, OHM YNTalOT COBEPLUEHHO APYTYHO KHUTY, C
COBEPLUEHHO MHbBIM CMbIC/IOM, YeM Brbansa, KOTOPYIo YUNTAlOT HeeBpeun Uan HeopTOA0KCalbHbIE eBpeun. 3TO
pasnunune AencTByeT faxe B M3panne, xoTa ob6e CTOPOHbI YNTAKOT TEKCT Ha uBpuTe. OnbIT, ocobeHHo ¢ 1967
rofa, HeoAHOKPATHO NOATBePXAaN 370. MHorve espen B Vi3panne (1 B Apyrnx Mecrax), Kotopble He
ABNSAOTCS OPTOAOKCANBbHBIMU U VIMEIOT Masio NOAPOOHbLIX 3HAHW O eBPeiCcKor pennrim, nNelitaance
NPUCTLIANTL OPTOAOKCANbHbIX U3PaUNbTAH (M NPaBbIX, HAXOAALLUXCS NOJ CUIbHBIM BANSHUEM PeNnrnim)
3a VX 6becyenoBeYHoe OTHOLLEHME K NanecTUHLaMm, LUTUPYS UM CTUXW 13 Bbnnmn B X NPOCTOM ryMaHHOM
cmbicne. OAHaKO BCerga okasblBanochk, YTO MOAOOHbIE apryMeHThl He OKa3bIBaloOT H Maselillero BUAHWA Ha
nocnejoBaTtenieli KnaccM4eckoro nyAan3sma; OHM NPOCTO He MOHVIMAT, YTO MM FOBOPST, MOTOMY UTO ANS HUX
616NencKnA TEKCT O3HaYaeT HeUTO COBEPLUEHHO NHOE, YeM AN BCeX OCTasIbHbIX.

Ec/v Nof06HBbIN KOMMYHMKALMOHHBIN paspblB CyLLecTByeT B V3paune, rae NHOAN YATAKOT Ha BPUTE Y MOTYT
Nerko nofy4nTb AOCTOBEPHYIO MHOOPMALMIO, eC/IN 3aX0TAT, MOXHO NPEeACTaBUTb, HACKOABKO Fy60KO0 3TO
3abnyxAeHve 3a pybexomMm, CKaxeMm, CpeAun oAel, MoNy4mBLIVIX 06pa3oBaHVe B XPUCTMAHCKOW Tpagmumn. Ha
caMoM fene, YeM 60bLie Takol YenoBek YnTaeT bU6GNIO, TeM MeHbLLE OH 3HaeT 06 OPTOAOKCANLHOM Myjan3me.
Besb nocnefHMin paccMaTpurBaeT BeTxumii 3aBeT Kak TEKCT HEM3MEHHbIX CBSILLEEHHbBIX GOPMY/I, UTEHNE KOTOPbIX
SBNSIETCS aKTOM BE/IMKOIA 3aC/Iyri, HO CMbIC/T KOTOPbIX MOIHOCTBIO OMPEAENSIETCS YeM-TO ApYriM. W, Kak ckasan
LWanTaii-bonTaii Annce, 3a Npo61eMOoii TOro, KTO MOXET OMpeAensTh 3HaUYeHVe C/10B, CKPbIBAETCS HACTOALLMIA

BOMpoC: «KTO A0MKEH 6bITb XO3ANHOM?»

CTpykTypa Tanmypga

Mo3ToMy CnesyeT YeTKO MNOHMMAaTb, YTO MCTOYHUKOM aBTOPUTETA A/S BCEX MPAKTMK K1acCMyeckoro (1
COBpPEMEHHOr0 OPTOAOKCA/IbHOIO) NyAan3Ma, ONpejensioLLeil OCHOBOW ero NpaBoBOW CTPYKTYPbI, ABASAETCS
Tanmyg, nan, ToOUHee, Tak Ha3blBaeMbIi BaBUIOHCKMIA TasMyZ; B TO BpeMsi Kak ocTasibHasi TaniMyauyeckas
nuTepaTtypa (BKoYas Tak HasbiBaeMblil Miepycanmmckinia namn NManectuHcknin TanMyg) BeiCTyrnaeT B KayecTBe

AONOTHNTENbHOIO aBTOPUTETA.

3/ecb Mbl He MOXeM BAaBaTbCs B NOAPO6HOE onuncaHne TanMyaa 1 Taamyanyeckon nmtepaTypsbl, HO
OrPaHNYMMCA HECKONBKMMU OCHOBHbLIMU MOMEHTaMW, HEO6XOANMbIMU AN HALLIEro paccy>XXAeHns. B ocCHOBHOM,
Tanmyg cocTouT 13 ABYyX YacTeid. Bo-nepBbix, MuLLIHa — KpPaTKMi CBOJ 3aKOHOB, COCTOALLMIA U3 LLECTN TOMOB,
KaXAbI 13 KOTOPbIX MOAPa3AeNnseTcs Ha HeCKObKO YacTei. TpakTars,HanvucaHHbIN Ha uspuTe,
OTpeaakTMpOBaHHbIN B ManectnHe okono 200 r. H.3. U3 ropasgo 6onee o6LWMPHOro (M B OCHOBHOM YCTHOIO)
NpaBoBOro MaTepuvana, CoOCTaBNeHHOro B TeUeHne Npe/LLecTBYIOLIMX ABYX CTONeTul. BTopas 1, 6e3ycnosHo,
npeobnajaroLLas YacTb — 3To Femapa — 06bEMHbIV COOPHUK 06CYXKAEHN MULLHBI 1 €€ OKPeCcTHOCTE.
CyLLecTByIOT ABa, NPN6AU3NTENLHO NapanienbHbIX, CobpaHus Femapbl: 04HO cocTaBieHo B MeconoTamum
(«BaBnnoHe») npumepHo mexay 200 n 500 rogamun H.3., Apyroe — B [anectuHe npumMepHo mexay 200 n

Hen3BeCcTHOW AaTo 3a4onro Ao 500 roga H.3. BaBunoHcknin Tanmyg (To ecTe MuLLHa natoc



Mesopotamian Gemarah) is much more extensive and better arranged than the Palestinian,
and it alone is regarded as definitive and authoritative. The Jerusalem (Palestinian)
Talmud is accorded a decidedly lower status as a legal authority, along with a number of
compilations, known collectively as the ‘talmudic literature’, containing material which
the editors of the two Talmuds had left out.

Contrary to the Mishnah, the rest of the Talmud and talmudic literature is written in a
mixture of Hebrew and Aramaic, the latter language predominating in the Babylonian
Talmud. Also, it is not limited to legal matters. Without any apparent order or reason, the
legal discussion can suddenly be interrupted by what is referred to as 'Narrative'
(Aggadah) a medley of tales and anecdotes about rabbis or ordinary folk, biblical figures,
angels, demons, witchcraft and miracles.15 These narrative passages, although of great
popular influence in Judaism through the ages, were always considered (even by the
Talmud itself) as having secondary value. Of greatest importance for classical Judaism
are the legal parts of the text, particularly the discussion of cases which are regarded as
problematic. The Talmud itself defines the various categories of Jews, in ascending order,
as follows, The lowest are the totally ignorant, then come those who only know the Bible,
then those who are familiar with the Mishnah or Aggadah, and the superior class are
those who have studied, and are able to discuss the legal part of the Gemarah. It is only
the latter who are fit to lead their fellow Jews in all things.

The legal system of the Talmud can be described as totally comprehensive, rigidly
authoritarian, and yet capable of infinite development, without however any change in its
dogmatic base. Every aspect of Jewish life, both individual and social, is covered, usually
in considerable detail, with sanctions and punishments provided for every conceivable sin
or infringement of the rules. The basic rules for every problem are stated dogmatically
and cannot be questioned. What can be and is discussed at very great length is the
elaboration and practical definition of these rules. Let me give a few examples.

'Not doing any work' on the sabbath. The concept work is defined as comprising exactly
39 types of work, neither more nor less. The criterion for inclusion in this list has nothing
to do with the arduousness of a given task; it is simply a matter of dogmatic definition.
One forbidden type of ‘work' is writing. The question then arises: How many characters
must one write in order to commit the sin of writing on the sabbath? (Answer: Two). Is
the sin the same, irrespective of which hand is used? (Answer: No). However, in order to
guard against falling into sin, the primary prohibition on writing is hedged with a
secondary ban on touching any writing implement on the sabbath.

Another prototypical work forbidden on the sabbath is the grinding of grain. From this
it is deduced, by analogy, that any kind of grinding of anything whatsoever is forbidden.
And this in turn is hedged by a ban on the practice of medicine on the sabbath (except in
cases of danger to Jewish life), in order to guard against falling into the sin of grinding a
medicament. It is in vain to point out that in modern times such a danger does not exist
(nor, for that matter, did it exist in many cases even in talmudic times); for, as a hedge
around the hedge, the Talmud explicitly forbids liquid medicines and restorative drinks
on the sabbath. What has been fixed remains for ever fixed, however absurd. Tertullian,



MeconoTtamckast Femapa (Tanmya) ropasgo obLuMpHee v aydlle CTPYKTYpUpOBaHa, YeM nanecTmHckas, u
TONbKO OHa CHNTAeTCs OKOHYaTeNbHOW N aBTOPUTETHON. MepycanumMmcknii (NanecTnHekuin) Tanmyg nmeet
3HaunTeNbHO 60nee HN3KNIA CTaTyC B KaYecTBe IoPUANYECKOro aBTOpUTeTa, HapsAay C PSA0M COOPHUKOB,
N3BECTHbIX B COBOKYMHOCTW Kak «TaJIMyAn4yeckas nmtepatypa», Cogepxallmx Matepmanbl, KoTopble
peAakTopbl 060X TanMyA0B UCKAUNAN.

B oTnnume oT MULLHEI, OCTanbHas YacTb Tanmyza 1 TaaMynyeckor nutepaTtypbl HanvMcaHa Ha
CMecu MBpUTA U apaMencKoro a3bika, MpMYeM nocieAHnii npeobnasaeT B BaBunoHckom Tanmyge.
Kpome TOro, oHa He orpaHM4MBaeTcs LPUANYECKMMIY Bonpocamu. bes Buagumon
nocneAoBaTenbHOCTU AW NPUYNHBI OPUANYECKOe 06CYXAEHE MOXET BHE3anHo npepBaThCs Tak
Ha3blBaeMbIM «MOBECTBOBaHWeM». (Arra4a)CbopHNK paccka3oB 1 aHeKAO0TOB O paBBMHaX U
NPOCTLIX JILAAX, 6UBNECKNX NepCOHaXxax, aHrenax, eMoHax, KoA0BCTBe U YyAecax.153Tun
noBecTBOBaTe/IbHble OTPLIBKUN, HECMOTPS Ha OFPOMHOE BAVSIHWE Ha MyZan3M Ha NPOTSXXEHUIN BEKOB,
BCerga cumtanuce (aaxe cammm Tanmyaom) BTopocTeneHHbIMU. Hanbonbluee 3HaueHne Ans
K/1acCMYecKoro nysarn3mMa MMerT NpaBoBble YacTy TeKCTa, 0COBEHHO 06CYXAEeHME CMOPHbIX Cly4aeB.
Cam Tanmyg, onpegensieT pasnyHble KaTeropu eBpeeB B NOPsAKe BO3PACTaHUS CNesyroLnm
06pa3oM: HM3LINE — 3TO COBEPLUEHHO HEBEXECTBEHHbIE, 3aTeM UAYT Te, KTO 3HAEeT TONbKO Bubnuto,
3aTeM Te, KTO 3HaKoM C MULLHOM unun Arragoi, a BbICLUNIA KNacc — 3TO Te, KTO M3ydasn 1 cnocobeH
06CyXaaTb NPaBOBYHO YacTb MeMapbl. TONbKO NocnesHMe NPUroAHbl PYKOBOAWTL CBOVIMU
cobpaTbsAMU-eBpeAMM BO BCEX AeNaX.

MpaBoBas cucteMa TanMyAa MOXeT 6bITb OMMCaHa Kak BCeobbeM/IIoLLas, XXeCTKo aBTOPUTapHas, 1 B TO Xe
BpeMs CNocobHas K 6ecKkoHeYHOMY pasBUTUIO, 6e3 KaKMX-NMb0 M3MEHeHWNT B CBOel JorMaTNYecKon OCHOBe.
Kaxablli acrnekT eBpercKo X13HN, Kak MHAVBUAYaNbHOW, Tak 1 COLMaNbHOWM, OXBaYeH, Kak MpaBusio, OBOJIbHO
NoApPO6HO, C CAHKUMAMUN N HaKa3aHWSAMU 3a 060 MbICINMBIV Frpex uan HapylleHve npasua. OCHOBHbIe NpaBuaa
AN KaXAOV Mpobaembl U310XKeHbI JOrMaTUYeCKN 1 He NoAJ/iexaT COMHeHMo. YTo AelicTBUTeIbHO 06CyXAaeTcs
obcyxpaaeTcs oveHb No4pPo6HO, Tak 3TO paspaboTKa 1 NpakTUyeckoe onpejeneHune sTux npasw. Mos3soneTe MHe

npnBecTn HECKOZIbKO NPUMEpPOB.

«He paboTaTb» B Cy660Ty. KOoHUenumnsapabora3anpeT onpejenseTca Kak BKAYaoLWMiA poBHO 39
BMAOB PaboTbl, HM 6oNbLUe, HX MeHbLUe. KpuTepuii BKIKOUYEHWS B 3TOT CMMCOK He IMeeT HNYero
06LLero ¢ TPyA0eMKOCTbO TOV UM MHON 3af,a41; 3TO NPOCTO BOMPOC AOrMaTUYECKOro ornpejeneHus.
OfVH 13 3anpeLLeHHbIX BUAOB «pPaboTbl» — 3TO MMCbMO. TOr4a BO3HMKAeT BOMPOC: CKOMBKO
CMMBOJIOB HYXXHO HanmcaTb, YTO6bl COBEPLUNTL rpex NMcbMa B cy660Ty? (OTBeT: ABa). OANHAKOB n
rpex He3aBNCMMO OT TOro, Kakoi pykor nuweTtcs? (OTBeT: HeT). OfHaKo, YUTO6bI MPeAOTBPATUTL rpex,
OCHOBHO4 3anpeT Ha NMCbMO JOMOAHAETCA BTOPUYHbIM 3aNPeTOM Ha NPUKOCHOBEHWE K T06bIM
NMMCbMEHHbIM MPUHAAIEXHOCTSAM B Cyb60Ty.

ELLle OAHUM TUMWYHBIM 3anpeLLeHHbIM B Cy660TY Ae/I0M SIBAISIETCA MOMOJ 3epHa. /13 3Toro no aHanorum
cnepayeT, 4To Nto60o NOMoN Yero 6bl TO HUX 6bINI0 3anpeLLeH. A 3T0, B CBOK o4epe/b, CMAr4aeTcs 3anpeTom
Ha MeAMLMHCKYH NPaKTUKY B Cy660TY (3a MCKIHOUEHMEM ClyYaeB, MPeACcTaBAsOLMX ONAaCcHOCTb ANS
€BPeicKol XWN3HM), YTO6bI NPeAoTBPAaTUTL FPexX NOMONa IeKapCTBEHHbIX NpenapaTos. becnonesHo
yKasbIBaTb Ha TO, YTO B Hallle BPeMs TaKOi OMAaCHOCTY He CyLLeCcTBYeT (4a Y BO MHOTUX Cy4asix He
CYyLLIeCTBOBA/IO Jaxe B Ta/IMyjunyeckre BpeMeHa); nbo, kak 3alymTa oT rpexa, Tanmyg npsimo 3anpeLaeT
XUAKUe nekapcTBa 1 BOCCTaHaBAMBAOLLME HAaMUTKKN B cy660Ty. To, UTO 6bIs10 YCTaHOB/IEHO, OCTaeTCs
HensMeHHbIM HaBcerga, kak 6bl abCcypZiHO 3TO HU 3ByYano. TepTynamnaH.



one of the early Church Fathers, had written, 'l believe it because it is absurd." This can
serve as a motto for the majority of talmudic rules, with the word 'believe’ replaced by
‘practice’.

The following example illustrates even better the level of absurdity reached by this
system. One of the prototypes of work forbidden on the sabbath is harvesting. This is
stretched, by analogy, to a ban on breaking a branch off a tree. Hence, riding a horse (or
any other animal) is forbidden, as a hedge against the temptation to break a branch off a
tree for flogging the beast. It is useless to argue that you have a ready-made whip, or that
you intend to ride where there are no trees. What is forbidden remains forbidden for ever.
It can, however, be stretched and made stricter: in modern times, riding a bicycle on the
sabbath has been forbidden, because it is analogous to riding a horse.

My final example illustrates how the same methods are used also in purely theoretical
cases, having no conceivable application in reality. During the existence of the Temple,
the High Priest was only allowed to marry a virgin. Although during virtually the whole
of the talmudic period there was no longer a Temple or a High Priest, the Talmud devotes
one of its more involved (and bizarre) discussions to the precise definition of the term
'virgin' fit to marry a High Priest. What about a woman whose hymen had been broken by
accident? Does it make any difference whether the accident occurred before or after the
age of three? By the impact of metal or of wood? Was she climbing a tree? And if so, was
she climbing up or down? Did it happen naturally or unnaturally? All this and much else
besides is discussed in lengthy detail. And every scholar in classical Judaism had to
master hundreds of such problems. Great scholars were measured by their ability to
develop these problems still further, for as shown by the examples there is always scope
for further development - if only in one direction - and such development did actually
continue after the final redaction of the Talmud.

However, there are two great differences between the talmudic period (ending around
AD 500) and the period of classical Judaism (from about AD 800). The geographical area
reflected in the Talmud is confined, whereas the Jewish society reflected in it is a
‘complete’ society, with Jewish agriculture as its basis. (This is true for Mesopotamia as
well as Palestine.) Although at that time there were Jews living throughout the Roman
Empire and in many areas of the Sassanid Empire, it is quite evident from the talmudic
text that its composition - over half a millennium - was a strictly local affair. No scholars
from countries other than Mesopotamia and Palestine took part in it, nor does the text
reflect social conditions outside these two areas.

Very little is known about the social and religious conditions of the Jews in the
intervening three centuries. But from AD 800 on, when more detailed historical
information is again available, we find that the two features mentioned above had been
reversed. The Babylonian Talmud (and to a much lesser degree the rest of the talmudic
literature) is acknowledged as authoritative, studied and developed in all Jewish
communities. At the same time, Jewish society had undergone a deep change: whatever
and wherever it is, it does not include peasants.



OAVIH 113 paHHMX 0TLOB LlepkBu nncan: «51 Bepro B 3TO, MOTOMY YTO 3TO abCypAHO». ITO MOXET CIYXMNTb
AeBU30M A1 60bLUMHCTBA TaAMYANYECKUX NPaBU, FAe C/I0BO «BepUTb» 3aMeHeHOo Ha
«MpPaKTUKOBaTb».

CnepyroLwmii nprmep eLLe nydlle UANCTPUpYyeT abCypAHOCTb 3ToM cnctembl. OgHUM 13
NPOTOTUMNOB PaboThl, 3anpeLLeHHoN B Cy660Ty, AB/feTcs xaTtsa. 1o aHanorum atTo AoBejeHo J0
3anpeTa oTnaMblBaTb BETKW OT gepeBa. CnejoBaTtenibHO, e34a Ha nowwaan (v Nlo6oM Apyrom
XMBOTHOM) 3anpeLleHa Kak Mepa NpeAoCTOPOXHOCTY NPOTUB UCKYLLIEHWS OTJIOMUTb BETKY OT AepeBa
4N151 MOPKM XMBOTHOMO. BeccMblCneHHO yTBepXKAaTh, YTO Y BaC eCTb rOTOBbIA KHYT UMW YTO Bbl
cobupaeTecb exaTb TyAa, FAe HeT JepeBbeB. To, YTO 3anpeLLeHo, 0CTaeTcs 3anpeLleHHbIM HaBCceraa.
OfHaKO 3TO MOXHO PacLLMpPUTb U YXXEeCToOYNTL: B Halle BpeMsi e34a Ha Besiocunese B cy660Ty
3anpeLleHa, NOTOMY YTO 3TO aHaJIOrMYHO e3/e Ha JIoLLaaN.

Moii nocnefHWIi NpUMep UAMIOCTPUPYET, KaK Te Xe MeTOAbl UCMOJIb3YHOTCA U B UMCTO TeOpeTUYecKnX Ciydasx,
He MMeoLLMX HNKAKOro NPaKTUYeckoro NpMMeHeHNs B peasbHOCTU. Bo BpemeHa cylliecTBoBaHUS Xpama
NepBOCBALLEHHVKY Pa3peLLanoch XXeHUTLCSA TObKO Ha AeBCTBEHHMLLE. XOTA NPaKTUYeCcKM Ha NPOTSXKEHWN BCero
Ta/IMyANYecKoro neproja Xpama uav nepBoCBALLEHHMKA YXe He CyLLecTBoBaso, Taamy/ NocBALWAET O4HO 13
CBOWX CaMbIX CNIOXHBIX (U CTPaHHbIX) 06CYy>XAeHWI I TOYHOMY OMNpeseneHNio TEpMUHA «4eBCTBEHHULA», MPUTrogHas
AN 6paka C NepBOCBALLEHHNKOM. A KakK HacyeT XeHLLMHbI, Ybs AeBCTBEHHas rniesa bbina nospexjeHa B
pesy/nbTaTe HeCHaCcTHOro cay4as? ViMeeT M 3HayYeHne, NPOV30LLeN 1N HeCHaCTHbIN Clyyali o uav nocne
TpexneTHero Bo3pacta? OT yaapa MeTaioM Unun epeBoM? 3anesana v oHa Ha epeso? U ecaum aa, To
noAHMManack i oHa BBEPX UK cnyckanacb? MPom3oLLIO NI 3TO eCTeCTBEHHbIM MW HeecTecTBEHHbIM 06pa3om?
Bce 3T0 1 MHOroe gpyroe noApo6HO 06CyXAaeTCA. U Kax bl yHeHbI B KNacCUYeckom nygamnsme fosmkeH 6bii
OCBOUWTb COTHW MOAOBHBIX NPO6EeM. Bennkmnx yudeHbIX oLeH1Banm no nx cnocobHoCTV pasBmMBaTh 3TN NPo6ieMbl
Aanblle, MOCKO/bKY, Kak MoKa3biBatOT MpUMepbl, BCerAa eCTb BO3MOXHOCTU AN1s1 Ja/ibHeliLllero passutua — nycTb
Jaxe TONbKO B OAHOM HanpaBieH — 1 Takoe pasBuThe GakTUYecK MPOAOIKAN0Ck 1 NOC/ie OKOHYaTebHO

pezakumu Tanmyaa.

OzHaKo Mexay TanmyanveckM NepruoAoM (3aKkaHumBaroLmmcsa okosio 500 r. H.3.) 1 NeprojoM Knaccu4eckoro
nyaavsma (npmmepHo ¢ 800 r. H.3.) CyLLIeCTBYIOT AiBa CyLLeCTBEHHbIX pa3nnyuns. Feorpapuryeckas obnactb,
oTpaxeHHas B TanMy/e, orpaHnyeHa, Torja kak eeperickoe obLLecTBO, NpeAcTaBneHHoe B HeM, IBNSeTCs
«LIefIOCTHbIM» 06LLLeCTBOM, OCHOBOI KOTOPOro ABSIeTCSA eBpelickoe 3eMnegenue. (3To cnpaBesInBo Kak Ais
MeconoTtamuu, Tak 1 Ans MNanectHbl.) XoTS B TO BpeMs eBpeun Xnam no Bcei PUMCKON MMMAepuin 1 BO MHOTNX
parioHax CacaHVACKOV UMNepumn, N3 TaMyANYECKOro TeKcTa COBepLLIEHHO OYEBU/AHO, UTO ero Co3jaHne — Ha
NpoTsXeHUn 6onee NoayToicA4eneTns — 6b110 Cyrybo nokanbHbIM AefoM. B ero cosgaHnm He npuHUMani
y4acTusi ydeHble U3 CTPaH, OTINYHbIX OT MeconoTaMum 1 ManectuHbl, 1 TeKCT He OTpaxaeT CoLMabHbIX YyCI0BUI

3a npegenamu 3Tux ABYX PervoHoB.

O coumanbHbIX Y PENTMO3HbIX YCI0BUSAX XM3HN €BpeeB 3a NpoLLeALLe TPU CTONETVS 3BECTHO OYeHb
Mano. Ho HaumHas ¢ 800 roaa H.3., KOr4a BHOBb CTasin JOCTYMHbI 60/1ee NOAPOGHbIE NCTOPUYECKME CBEAEHUS,
Mbl O6HapPY>XM1BaeM, YTO ABe YNOMSIHYTbIE Bbille 0CO6EHHOCTY MOMEHANNCE MecTaMu. BaBunoHckni Tanmyg (1
B ropasfo MeHbLUER CTeMNeHN OCTanbHas TaiMyAndeckas MTepaTypa) NpUsHaeTcst aBTOPUTETHBIM, N3Y4YaeTcs 1
pa3BMBaeTCs BO BCEX eBPeicKMX obLMHaXx. B To e BpemMsi eBpelickoe 06LLecTBO NpeTepneno riy6okue
N3MEHEHUS: UTO 6bl OHO HU MPOUCXOAWIO U FAe 6bl OHO HU HAXOAUOCH, 1B 3TOT CIINCOK HE BXOZAT

KpecTbsiHe.



The social system resulting from this change will be discussed in Chapter 4. Here we
shall describe how the Talmud was adapted to the conditions - geographically much
wider and socially much narrower, and at any rate radically different - of classical
Judaism. We shall concentrate on what is in my opinion the most important method of
adaptation, namely the dispensations.

The Dispensations

As noted above, the talmudic system is most dogmatic and does not allow any relaxation
of its rules even when they are reduced to absurdity by a change in circumstances. And in
the case of the Talmud - contrary to that of the Bible - the literal sense of the text is
binding, and one is not allowed to interpret it away. But in the period of classical Judaism
various talmudic laws became untenable for the Jewish ruling classes - the rabbis and the
rich. In the interest of these ruling classes, a method of systematic deception was devised
for keeping the letter of the law, while violating its spirit and intention. It was this
hypocritical system of ‘dispensations' (heterirn) which, in my view, was the most
important cause of the debasement of Judaism in its classical epoch. (The second cause
was Jewish mysticism, which however operated for a much shorter period of time.)
Again, some examples are needed to illustrate how the system works.

(1) Taking of interest. The Talmud strictly forbids a Jew, on pain of severe punishment,
to take interest on a loan made to another Jew. (According to a majority of talmudic
authorities, it is a religious duty to take as much interest as possible on a loan made to a
Gentile.) Very detailed rules forbid even the most far-fetched forms in which a Jewish
lender might benefit from a Jewish debtor. All Jewish accomplices to such an illicit
transaction, including the scribe and the witnesses, are branded by the Talmud as
infamous persons, disqualified from testifying in court, because by participating in such
an act a Jew as good as declares that 'he has no part in the god of Israel'. It is evident that
this law is well suited to the needs of Jewish peasants or artisans, or of small Jewish
communities who use their money for lending to non-Jews. But the situation was very
different in east Europe (mainly in Poland) by the 16th century. There was a relatively
big Jewish community, which constituted the majority in many towns. The peasants,
subjected to strict serfdom not far removed from slavery, were hardly in a position to
borrow at all, while lending to the nobility was the business of a few very rich Jews.
Many Jews were doing business with each other.

In these circumstances, the following arrangement (called heter ‘isqa - ‘business
dispensation’) was devised for an interest- bearing loan between Jews, which does not
violate the letter of the law, because formally it is not a loan at all. The lender ‘invests' his
money in the business of the borrower, stipulating two conditions. First, that the borrower
will pay the lender at an agreed future date a stated sum of money (in reality, the interest
in the loan) as the lender's 'share in the profits'. Secondly, that the borrower will be
presumed to have made sufficient profit to give the lender his share, unless a claim to the



CoumanbHas cMcTema, BO3HMKLLAA B pe3synbTaTte 3TUX M3MeHEeHW, byaeT paccMoTpeHa B rnase 4. 34ecb Mbl
onuem, kak Tanmyg 6bin1 afanTMpoBaH K yCI0BUAM KNacCU4eckoro nyaavama — reorpaduyecku ropasgo
60/1ee LMPOKUM U COLManbHO ropasgo 6onee y3kMM, 1, BO BCIKOM C/lyyae, pajukanbHO oTanYatowmmcs. Mbl
COCPEeAOTOUMMCS Ha TOM, YTO, Ha MO B3I/, ABNSETCS Hanboiee BaXXHbIM METOA0M aZanTaLnu, @ UMeHHO Ha

aAncneHcauuax.

AvicneHcaynm

Kak oTMeuanoch Bblille, TaAMyAnyeckas cuctemMa KpariHe forMaTyHa 1 He fonyckaeT HUKaKNX
nocnabneHnii B CBOMX NpaBuiax, axe Korga oHv JOBOAATCS A0 abCypAa 13-3a U3MeHeHNs
ob6cToATensCTB. M B cnyyae ¢ TanMyaoM — B oTAnYMeE OT bubnnmn —6ykBasisHOCMbICN TEKCTa ABASIETCS
0653aTeNlbHbIM, 1 ero Henb3s UCTONKOBbLIBaTb MHa4e. Ho B Nepmnoj Knaccrmyeckoro nygansma
pa3nnyHble TaAMyanyeckme 3aKoHbl CTanu HenpuemaeMbl Ansi NPaBsALLIMX eBPeCcKMX KNaccoB —
paBBUHOB 1 6oraTbiX. B MHTepecax 3T1x NpaBALLMX KNacCoB bbi1 pa3paboTaH MeToz
cMcTeMaTmyeckoro obmaHa, no3BoNALLNY cobNtoAaTh 6YKBY 3aKOHa, HO HapyLLaTb ero Ayx 1
3ambicen. IMeHHO 3Ta nvuemMepHas cnctema «ancneHcaunii»(reTepopHMTo, Ha MO B3rnsg, 6b110
Ba)kHelLueln NpUYNHON ynaaka nyfan3mMa B ero Knaccmyeckyro anoxy. (Bropov npnymnHomi 6bin
eBperickuUii MUCTULIN3M, KOTOPBINA, OAHAKO, CyLLEeCTBOBas ropa3fo MeHblUee Bpems.) OnaThb xe,
HeobXxoAMMbI MPUMepbI, YTOObI MPOUANIIOCTPUPOBATL, Kak paboTaeT 3Ta cucTema.

(1) NpnBneyeHmne NpPoLEHTOB.Ta/IMyZ CTPOro 3arnpeLLaeT eBpeto Mo CTPaxoM CypoBOro HakasaHus
6paTb NPOLEHTLI MO 3aliMy, BbIJaHHOMY Apyromy eBpeto. (1o MHeH1o 60/bLUNHCTBA TaIMyANYeCcKmX
aBTOPUTETOB, 3TO PEIUTNO3HbIN AOAT — BpaTh Kak MOXHO 60/bLLe NPOLEeHTOB Mo 3aliMy, BblJaHHOMY
HeeBpeto.) O4eHb NOAPO6HLIE MpaBU/Ia 3anpeLLatoT Jaxe camble Henernble PopMbl, B KOTOPbIX eBPeicKuia
KpeAnTop MOr bbl N3B/IeYb BbIFrOAY N3 eBPerickoro AomkHMKa. Bce eBpelickme coy4acTHUKM Takow
HEe3aKOHHOW cAenKK, BKAYas N1cLua 1 cenaeteneii, knelimsaTtca TaamMyAoM Kak No30pHble nLa,
JIVLLEHHbIe MpaBa AaBaTb MNOKa3aHWS B Cyje, MOTOMY YTO, y4acTBYS B TaKOM AesiHUN, eBpelt GakTuveckn
3aABNSAET, UTO «He MMeeT YacTu B 6ore Vispannsa». O4eBMAHO, YTO 3TOT 3aKOH XOPOLLO MOAXOAUT ANS HYXA
€BPEeNCKNX KPeCTbSH N peMeC/IEHHNKOB, UV HEGObLUVIX eBPeCKMX OBLLMH, KOTOPbIe NCMONb3YIOT
CBOV AleHbIM ANs KpeanToBaHus HeeBpeeB. Ho B BocTouHow EBpone (rnaBHbIM 06pa3om B MonbLue) Kk XVI
BeKy CMTyaums bblia COBEPLLUEHHO NHOW. B ropoge cyLecTBoBasa OTHOCUMTENBLHO 60/bLUIas eBpeickas
06L1MHa, cocTaBNsABLUAA 60NbLUMHCTBO HaceeHNUs. KpecTbsiHe, HaxoAMBLUNECS B YC/IOBUAX CTPOrOro
KpenocTHM4YecTBa, 6a13Koro K pabeTay, eABa 11 MOMIM MO3BOAUTL cebe 6paTk B AOAT, B TO BPEMS Kak
KpeAnTOBaHMe 3HaTK 6bIN0 AeIOM HeCKobKMX OYeHb boraTeix eBpeeB. MHOrMe eBpen Benu gena Apyr ¢

Apyrom.

B 3Tux 06CTOATENLCTBAaX NPUMEHSIETCS CiedytoLLee cornalleHue (HasbiBaemoeheter 'isqa - «Jenosoe
paspeLueHrvie» 66110 pa3paboTaHo A/ MPOLEHTHOrOo 3aliMa Mexay eBpesiMu, YTO He HapyLlaeT 6yKBy
3aK0Ha, NoCcKobKy popMasibHO 3TO BOBCE He 3aliM. KpeanTop «BKNaAbIBaeT» CBOW eHbIM B 6U3HEC
3aeMLLMKa, OroBapuBast ABa YCI10BMsi. Bo-nepBbIX, 3aeMLMK JO/KEH BbINAATUTb KPEAUTOpY B
COrnacoBaHHyto 6yayLiyto AaTy yKasaHHYy CyMMy AeHer (bakTuuecky, NpoLeHTbI Mo 3aliMy) B kavecTse
«[ONN KPeamUTopa B NpubbIan». Bo-BTOPLIX, MPEAMNoNaraeTcs, YTo 3aeMLLMK MOYUM JOCTAaTOUHYHO
NpUBbINbL, YTOBbI BLINAATUTL KPEAUTOPY Ero A0, EC/IN TONBKO HE BO3HUKHET NPETeH3Ms Ha...



contrary is corroborated by the testimony of the town's rabbi or rabbinical judge, etc, -
who, by arrangement, refuse to testify in such cases. In practice all that is required is to
take a text of this dispensation, written in Aramaic and entirely incomprehensible to the
great majority, and put it on a wall of the room where the transaction is made (a copy of
this text is displayed in all branches of Israeli banks) or even to keep it in a chest - and the
interest-bearing loan between Jews becomes perfectly legal and blameless,

(2) The sabbatical year. According to talmudic law (based on Leviticus, 25) Jewish-
owned land in Palestine16 must be left fallow every seventh (‘sabbatical’) year, when all
agricultural work (including harvesting) on such land is forbidden. There is ample
evidence that this law was rigorously observed for about one thousand years, from the 5th
century BC till the disappearance of Jewish agriculture in Palestine. Later, when there
was no occasion to apply the law in practice, it was kept theoretically intact. However, in
the 1880s, with the establishment of the first Jewish agricultural colonies in Palestine, it
became a matter of practical concern. Rabbis sympathetic to the settlers helpfully devised
a dispensation, which was later perfected by their successors in the religious zionist
parties and has become an established Israeli practice.

This is how it works. Shortly before a sabbatical year, the Israeli Minister of Internal
Affairs gives the Chief Rabbi a document making him the legal owner of all Israeli land,
both private and public. Armed with this paper, the Chief Rabbi goes to a non-Jew and
sells him all the land of Israel (and, since 1967, the Occupied Territories) for a nominal
sum. A separate document stipulates that the 'buyer' will ‘resell’ the land back after the
year is over. And this transaction is repeated every seven years, usually with the same
‘buyer'.

Non-zionist rabbis do not recognize the validity of this dispensation,17 claiming
correctly that, since religious law for- bids Jews to sell land in Palestine to Gentiles, the
whole transaction is based on a sin and hence null and void. The zionist rabbis reply,
however, that what is forbidden is a real sale, not a fictitious one!

(3) Milking on the sabbath. This has been forbidden in post- talmudic times, through the
process of increasing religious severity mentioned above. The ban could easily be kept in
the diaspora, since Jews who had cows of their own were usually rich enough to have
non-Jewish servants, who could be ordered (using one of the subterfuges described below)
to do the milking. The early Jewish colonists in Palestine employed Arabs for this and
other purposes, but with the forcible imposition of the Zionist policy of exclusive Jewish
labor there was need for a dispensation. (This was particularly important before the
introduction of mechanized milking in the late 1950s.) Here too there was a difference
between zionist and non-zionist rabbis.

According to the former, the forbidden milking becomes permitted provided the milk is
not white but dyed blue. This blue Saturday milk is then used exclusively for making
cheese, and the dye is washed off into the whey. Non-zionist rabbis have devised a much
subtler scheme (which I personally witnessed operating in a religious kibbutz in 1952).
They discovered an old provision which allows the udders of a cow to be emptied on the



O6paTHoe NoATBepXAAETCA NOKa3aHUAMN rOPOACKOro paBBUHA WY PaBBUMHCKOMO CyAbW U T. 4., KOTOpble Mo
[OroBOPEHHOCTIN OTKa3bIBAKOTCS JaBaTb NMoOKasaHWs B TaKMX ciy4asix. Ha npakTuke e f0CTaToOYHO B3sTb
TEKCT 3TOro paspeLLUeHysi, HaMMCaHHbIA Ha apaMenckoM si3blKe 1 COBEPLUEHHO HEMOHSTHBbIN
noAasnstoLemMy 60/bLUMHCTBY, Y MOBECUTL €ro Ha CTeHY KOMHaTbI, FA4e CoBepLUaeTcs cAenka (Konums 3Toro
TeKCTa BblBELLEHa BO BCEX OTAENEHUSAX U3PaNbCKUX BAHKOB) UK Jaxe XPaHUTb B CyHAYKe — 1
NPOLEHTHbIV 3aeM MeXAy eBpesiM1 CTaHOBUTCSI COBEPLUEHHO 3aKOHHbLIM 1 6€3ynpeuHbIM.

(2) Fop oTnycka.CorsacHo TasMyAmMyeckoMy npasy (OCHOBaHHOMY Ha/leBuT,25) 3eMns, npuHaaexatllas
eBpesam B lNanecTnHe163emMnsa J0/HKHA OCTaBaTbCA MOJA NapoM Kaxzble ceMb («Cybb0THMX») neT, Koraa
3anpeLLaeTcs BCsikasa CeNnbCKoX03ANCTBEHHas paboTa (Bkatouasi cbop ypoxxast) Ha Takori 3emne. CyLiecTByeT
MHOXeCTBO CBUAETENbCTB TOro, YTO 3TOT 3aKOH CTPOro cobat0Aasca 0KOIO ThiCaUM neT, ¢V Beka A0 H.3. A0
ncye3HOBeHMA eBpelickoro semnegenus B ManectuHe. MNo3sxe, Korga He 66110 HEOHXOAMMOCTU MPUMEHATb
3aKOH Ha NpakTuKe, OH CoXpaHsanca TeopetTnyeckn. OgHako B 1880-x rogax, c Co3gaHMeM nepsbIX
eBperiCKNX CeNbCKOX03AMCTBEHHbIX KONOHWIA B MNanecTnHe, 3TO CTas0 BONPOCOM MPAaKTUYECKON BaXKHOCTH.
PaBBWHbI, CO4YBCTBOBaBLLME NoceNeHLaMm, lobe3Ho pa3paboTany paspeLleHne, KOTOPoe BMOCIEACTBUN
6b1/10 YCOBEPLLEHCTBOBAHO VX NMpeeMHUKaMu B PEINTMO3HO-CUOHUCTCKUX MapTUSAX U CTaslo yCTOABLLIENCS
MN3PannbCKON NPaKTUKOM.

BoT kaKk 3T0 paboTaeT. He3aA0nro A0 Hayana oTnycka MUHUCTP BHYTPEHHUX Aen V3panns BpyyaeT rnaBHOMY
paBBUHY JOKYMEHT, MOATBEPXXAAIOLLMI ero 3aKOHHOe NMPaBo COBCTBEHHOCTU Ha BCHO U3PanbCKYHO 3eMIIH0, Kak
YaCTHYIO, TaK 1 rocyAapCTBeHHY0. BOOPYXXUBLUWCE 3TUM AOKYMEHTOM, M1aBHbIM PaBBUH OTNPaBASeTCA K
HeeBpelo 1 NMpogaeT emy BCO 3eMto Vispanns (a ¢ 1967 rofa 1 oKKyrnmpoBaHHbIE TepPUTOPUN) 38
CUMBOJINYECKYIO CYMMY. B 0TleIbHOM JOKYMEHTe OroBapmBaeTCsl, YTO «MOKynaTenb» «rnepenpojacT» 3emto rno

ncredeHum roga. M ata caenka NOBTOPAETCA KaX ble CEMb NeT, 06bIYHO C TEM Xe «rnokyrnartenem».

PaBBVHbI, He ABAAOLLMECS CUOHUCTAMW, He NPU3HaKT AeCTBUTENBHOCTb 3TOrO pa3peLueva.17OHV| cnpaseginBeo
YTBEPXAAkT, YTO, MOCKO/IbKY peﬂI/IFI/IO3HbIIZ 3aKOH 3anpelLlaeT eBpedaM NpojaBaTb 3€MJ/1H0 B ManectnHe HeeBpesaMm, BCA
caenka oCHOBaHa Ha rpexe n, cneaoBatenbHO, ABNAETCA He,ﬂ,el‘/‘ICTBVITeI'IbHOI‘/‘I. OfHaKO CMOHUCTCKNE PaBBUHbI

OTBEYAloT, YTO 3anpeLleHa peasbHas NpoAaxa, a He GUKTUBHas!

(3) AoeHue B cy660Ty.OTO 6bL1IO 3aMNpeLLeHo B MOCTTa/IMyANYeCK/Ee BPEMEHa B pe3yibTaTe YyNOMSHYTOro
BblLLIe NpoLecca yCuneHns peanrmo3Hoin CTporocTn. 3anpeT erko MoXHO 66110 cobntoaaTth B Anacnope,
NMOCKONbLKY eBpewn, MeBLUVIe COBCTBEHHbIX KOPOB, 06LIYHO HbINV JOCTaTOYHO 60raThl, YTObObLI HaHVMaTb
HeeBpPewmCcKMX Cyr, KOTOPbIM MOXHO 6bI10 NpMKasaTh (MCMONb3Ys OANH U3 OMNCAaHHbBIX HUXe CNoco60oB)
AOVTB KOPOB. PaHHMe eBpelickre KONOHUCThI B MNanectnHe HaHMann apabos A/1A 3TOW 1 APYTyX Lienei, Ho C
HaCUNbCTBEHHbBIM HaBsA3blBaHNEM CMOHUCTCKOW MNOINTUKM UCKNKOUYNTENIbHO eBPeicKoro TpyAa BO3HMKAA
HeobXxoAMMOCTb B paspeLueHun. (3To 6bJ10 0CO6EHHO BaXXHO A0 BBEAEHNS MEeXaHW31POBaHHOI0 JOeHNS B
KOHLe 1950-x rogoB.) 34ecb TakXKe CyLLLeCTBOBaJIO pasnymne Mexay CUOHUCTCKUMN N HECUOHUCTCKUMU
paBBUHaMW.

CornacHo nepBoii Bepcuu, 3anpeLLeHHoe JoeHre pa3peLlaeTcs Npu YCI0BUK, YTO MOJIOKO He 6efoe, a
OKPAaLLEHO B CUHWIA LiBET. ITO CHee cy660THEE MOJIOKO 3aTEM UCMOMb3YETCS UCKIOUNTENBHO A5
NMPOU3BOACTBA CbIPa, @ KPacUTe/lb CMbIBAETCS B CbIBOPOTKY. PaBBUHbLI-HECMOHWUCTLI pa3paboTan ropasso
60/1ee N3OLLPEHHYIO CXeMY (KOTOPYHO S IMYHO HabIto4an B pefiMrnosHom knbye B 1952 rogy). OHu
06HapyXnnun cTapoe NosoxeHre, paspeLLatoLliee ONoPOXHSATL BbIMS KOPOBbI Ha yaULEe.



sabbath, purely for relieving the suffering caused to the animal by bloated udders, and on
the strict condition that the milk runs to waste on the ground. Now, this is what is actually
done: on Saturday morning, a pious kibbutznik goes to the cowshed and places pails
under the cows. (There is no ban on such work in the whole of the talmudic literature.)
He then goes to the synagogue to pray. Then comes his colleague, whose 'honest
intention’ is to relieve the animals' pain and let their milk run to the floor. But if, by
chance, a pail happens to be standing there, is he under any obligation to remove it? Of
course not. He simply ‘ignores' the pails, fulfills his mission of mercy and goes to the
synagogue. Finally a third pious colleague goes into the cowshed and discovers, to his
great surprise, the pails full of milk. So he puts them in cold storage and follows his
comrades to the synagogue. Now all is well, and there is no need to waste money on blue
dye.

(4) Mixed crops. Similar dispensations were issued by zionist rabbis in respect of the ban
(based on Leviticus, 19:19) against sowing two different species of crop in the same field.
Modern agronomy has however shown that in some cases (especially in growing fodder)
mixed sowing is the most profitable. The rabbis invented a dispensation according to
which one man sows the field length- wise with one kind of seed, and later that day his
comrade, who 'does not know' about the former, sows another kind of seed crosswise.
However, this method was felt to be too wasteful of labor, and a better one was devised:
one man makes a heap of one kind of seed in a public place and carefully covers it with a
sack or piece of board. The second kind of seed is then put on top of the cover. Later,
another man comes and exclaims, in front of witnesses, 'l need this sack (or board)' and
removes it, so that the seeds mix 'naturally’. Finally, a third man comes along and is

told, Take this and sow the field," which he proceeds to do.18

(5) Leavened substances must not be eaten or even kept in the possession of a Jew
during the seven (or, outside Palestine, eight) days of Passover. The concept 'leavened
substances’ was continually broadened and the aversion to so much as seeing them during
the festival approached hysteria. They include all kinds of flour and even unground grain.
In the original talmudic society this was bearable, because bread (leavened or not) was
usually baked once a week; a peasant family would use the last of the previous year's
grain to bake unleavened bread for the festival, which ushers in the new harvest season.
However, in the conditions of post-Talmudic European Jewry the observance was very
hard on a middle-class Jewish family and even more so on a corn merchant. A
dispensation was therefore devised, by which all those substances are sold in a fictitious
sale to a Gentile before the festival and bought back automatically after it. The one thing
that must be done is to lock up the taboo substances for the duration of the festival. In
Israel this fictitious sale has been made more efficient. Religious Jews 'sell' their leavened
substances to their local rabbis, who in turn 'sell’ them to the Chief Rabbis; the latter sell
them to a Gentile, and by a special dispensation this sale is presumed to include also the
leavened substances of non-practising Jews.

(6) Sabbath-Goy. Perhaps the most developed dispensations concern the 'Goy (Gentile)
of Sabbath'. As mentioned above, the range of tasks banned on the sabbath has widened
continually; but the range of tasks that must be carried out or supervised to satisfy~ needs



Cy660Ta, NCKNIUNTENBHO /15 0b6eryeHns CTpagaHnii XXKMBOTHOIO, BbI3BaHHbIX B34yTUeEM
BbIMEHU, 1 NPV CTPOroM YCI0BUW, YTO MOJIOKO By/eT cTekaTb Ha 3eMAto. BoT uTo genaetcsa Ha
caMoM Jene: B cy660Ty yTpom 6narouectmBblin KNBYLIHUK NAET B KOPOBHUK 1 CTaBUT BeApa noj
Kopos. (Bo Bceli TanMyamnyeckol inTepaTtype HeT 3anpeTa Ha NoA406Hyto paboTy.)

3aTeM OH MAET B CHarory noMoanTbCs. [oTOM NPUXOAMUT ero Kossiera, Yb€ «CKpeHHee HamepeHmne»
— 061erunTb CTpafaHNs XUBOTHBIX U AaTb UM BbUINTb MOJIOKO Ha Nnos. Ho ecaiv Tam ciydaiiHo
OKaXxeTcs BeApO, 0653aH /v OH ero yopaTb? KoHeuHo, HeT. OH MpOoCTO «MrHOpPUpPYeT» BeApa,
BbIMOJIHSIET CBOIO MUCCUIO MUTOCEPANS 1 MAET B CUHarory. HakoHeL, TpeTuii 6naroyectuBbIl
KO/i1era 3axogunT B KOPOBHUK N, K CBOEMY 60}1bLIJOMy YANBNIEHUIO, 06Hapy>K|/|BaeT BeApa, NoJiHbIe
MOJ10Ka. |_|03TOMy OH CTaBUT NX B XONOAWNNIbHWK 1 CneayeT 3a CBOMMUK TOBapuLaMin B CMHarory.
Tenepb BCé Xopowo, n HeT HEO6XO,CI,I/IMOCTI/I TPaTUTb A€HbIM Ha CUHWI Kpacutenb.

(4) CMeLLaHHbIe KyNIbTYpbl.AHANOTUHbIE pa3peLleHmst 6bIIN N3aHbl CUOHUCTCKMU PaBBUHAMU B
OTHOLLEHUU 3anpeTa (Ha OCHOBaHUN/T1eB1T,19:19) NPOTUB NoceBa ABYX Pa3HbIX BUAOB Ky/IbTYp Ha O4HOM
nose. OfHaKO COBPeMeHHas arpoHOMUs MOKa3ana, UTo B HEKOTOPbIX C/lyyasix (0cob6eHHO npw
BbIPALLMBaHUN KOPMOBbIX KY/IbTYp) CMeLLaHHbI NoceB SBAsSeTcs Hanbonee BbIroAHbIM. PaBBUHbI
nprAayManin crnocob, CornacHo KOTOPOMY OAMH YesIoBEK 3aceBaeT MoJie BAO/b OAHVM BULOM CEMSIH, a MO3Xe
B TOT Xe /leHb ero ToBapuLL, KOTOpPbIl «He 3HaeT» 0 NepPBOM, CeeT APYroli BUA ceMsiH nonepek. OAHaKo 3ToT
MeToZ 6bi/1 COUTEH CINLLKOM PacTOUUTENbHBIM, 1 6bIT MPUAYMaH Ny4LUnii: OAMH YenoBeK AenaeT Kydy
OJZLHOTO BUJA CEMSIH B 06LLECTBEHHOM MeCTe U TLLATe/IbHO HAaKpbIBAaeT ee MELLKOM W/ KYCKOM AOCKU.
3aTeM cBepxy KnagsyT BTOPOV BUA ceMsiH. Mo3Xe NpUXoAUT APYroi YesioBek U BOCKAULLAET nepes,
cBugeTensiMu: «MHe HyXXeH 3TOT MeLLOoK (MK Jocka)», N yB1paeT ero, Tak 4YTo CEMeHa CMEeLUNBAOTCS
«@CTeCTBEHHbIM 06pa3oM». HakoHeL, MoAXOANT TPETUIA YeNIOBEK, U eMy FOBOPSIT: «Bo3bMu 3TO 1 3aceii
rnosie», 4YTo OH U1 Aenaet.18

(5) 3akBackaB TeyeHue cemu (11K, 3a Nnpegenamu MNanecTVHbl, BOCbMW) AHel Mecaxa 3T NPOAYKTbl HeNb3s
6b1710 yNOTPebsAThL B MULLY MW Jaxe XPaHUTL Y eBpest. [TOHATNE «4pOoXOKeBble MPOAYKTbI» MOCTOAHHO
pacLNpsnock, 1 OTBPALLEHME K HUM Aaxe Npu BUAe 1X BO BpeMsi MpasjHmMKa rpaHnymnio ¢ uctepmeii. K
HUM OTHOCATCA BCE BUAbI MYKW U jaXe HEMOJIOTOe 3epHO. B nepBoHayasbHOM TasMyAnyeckoM obLiectse
3TO 6b1I0 TEPNUMO, MOTOMY YTO X/1€6 (APOXOKEBOW WM HET) 06bIYHO NEK/N Pa3 B Hefento; KpecTbAHCKas
cemMbsl MCNO/b30Basa OCTaTKM 3epHa NpeAblAyLLEero roga Ans BbiNeyky NpecHoro xneba K NpasgHukKy,
KOTOPbI 3HaMeHyeT Hayano HOBOrO Ce30Ha ypoxas. OfHaKo B yC/IOBMAX NOCTTa/IMyANYECKOrO
eBpOomnerickoro eBpencTea cobofeHre 3Toro npasmaa 6610 OUeHb TSXeNbIM BpeMeHeM A/ eBPeCcKoi
CceMbW CpejHero kaacca v ele 6osee TAXeNbIM A/19 TOProsLa 3epHOM. [103ToMy 6bI/10 pa3paboTaHo
paspeLleHne, cornacHo KOTOPOMy BCe 3TW NPOAYKTbl MPOAAaBanncb B PUKTUBHOW CAenKe HeeBpeto A0
npasgHnKa n aBToMaTnyecku Bbikynaancb nocne Hero. EANHCTBEHHOE, UTO HEO6XOAMMO 6bIN0 cAenaThb, 3TO
3anepeTb 3anpeLyeHHble NPoAyKTbl Ha BpeMs npasgHuka. B 3pavne ata ¢ukTrBHas npogaxa ctana 6onee
3¢ PeKTUBHON. PennrnosHele eBpen «NpojatoT» CBOW KBalLLleHble NPOAYKTbl MeCTHbIM pPaBBMHAM, KOTOpbIe,
B CBOK O4epe/b, «NPOAAIT» NX IMaBHbIM PaBBYHAM; NOCAEAHME MPOAAIOT X HEEBPEesM, 1 Mo 0cobomy
paspeLLeHnto NPeAnosiaraeTcs, YTo 3Ta NPoJaxa BK/HUaeT TakxKe KBalleHble NPOAYKTbl HEMPaKTUKYLLMX
eBpees.

(6) Ca66aT-Ioii.Moxanyii, Hanbonee pasBUTbIe NONOXKEHNS KacaroTcs cregytoLero ToM(s3bI4HMK) cyb60ThbI. Kak
YMOMUHANOCh Bbille, KPYr 3a4ady, 3anpeLleHHbIX B Cy660Ty, MOCTOSSIHHO pacLUMPSIeTCsl; HO KPYr 3ajad, KoTopble

Heo6X0AMMO BbINOHSATE WAV KOHTPOAMPOBATL A/15 YA0BNETBOPEHWS NOTPeBHOCTEN, Takxke pacunpseTcs.



or to increase comfort also keeps widening. This is particularly true in modern times, but
the effect of technological change began to be felt long ago. The ban against grinding on
the sabbath was a relatively light matter for a Jewish peasant or artisan, say in second-
century Palestine, who used a hand mill for domestic purposes. It was quite a different
matter for a tenant of a water mill or windmill one of the most common Jewish
occupations in eastern Europe. But even such a simple human problem' as the wish to
have a hot cup of tea on a Saturday afternoon becomes much greater with the tempting
samovar, used regularly on weekdays, standing in the room. These are just two examples
out of a very large number of so-called 'problems of sabbath observance'. And one can
state with certainty that for a community composed exclusively of Orthodox Jews they
were quite insoluble, at least during the last eight or ten centuries, without the 'help’ of
non-Jews. This is even more true today in the 'Jewish state', because many public services,
such as water, gas and electricity, fall in this category. Classical Judaism could not exist
even for a whole week without using some non-Jews.

But without special dispensations there is a great obstacle in employing non-Jews to do
these Saturday jobs; for talmudic regulations forbid Jews to ask a Gentile to do on the
sabbath any work which they themselves are banned from doing.19 I shall describe two
of the many types of dispensation used for such purposes.

First, there is the method of 'hinting', which depends on the casuistic logic according to
which a sinful demand becomes blameless if it is phrased slyly. As rule, the hint must be
obscure’, but in cases of extreme need a ‘clear' hint is allowed. For example, in a recent
booklet on religious observance for the use of Israeli soldiers, the latter are taught how to
talk to Arab workers employed by the army as sabbath-Goy. In urgent cases, such as
when it is very cold and a fire must be lit, or when light is needed for a religious service,
a pious Jewish soldier may use a ‘clear’ hint and tell the Arab: ‘It is cold (or dark) here'.
But normally an 'obscure’ hint must suffice, for example: ‘It would be more pleasant if it
were warmer here'20 This method of 'hinting' is particularly repulsive and degrading
inasmuch as it is normally used on non-Jews who, due to their poverty or subordinate
social position, are wholly in the power of their Jewish employer. A Gentile servant (or
employee of the Israeli army) who does not train himself to interpret ‘obscure hints' as
orders will be pitilessly dismissed.

The second method is used in cases where what the Gentile is required to do on
Saturday is not an occasional task or personal service, which can be 'hinted' at as the need
arises, but a routine or regular job without constant Jewish supervision. According to this
method - called 'implicit inclusion’ (havla‘ah) of the sabbath among weekdays - the
Gentile is hired 'for the whole week (or year)', without the sabbath being so much as
mentioned in the contract. But in reality work is only performed on the sabbath. This
method was used in the past in hiring a Gentile to put out the candles in the synagogue
after the sabbath-eve prayer (rather than wastefully allowing them to burn out). Modern
Israeli examples are: regulating the water supply or watching over water reservoirs on
Saturdays.21



W, KOHEUHO Xe, CTpeM/eHMe K NOBbILLEHWI0 KOMbOpPTa Takxke NPOAOMKAET PACLLNPATLCS. ITO 0CO6EHHO aKTyanbHO B Halle
BPEeMSi, HO BAVSIHNE TEXHOIOTMYECKNX M3MEHEHUIA Haya o OLLYLLATLCA 384010 40 3TOro. 3anpeT Ha MOMO 3epHa B
Cy660TYy 6bl1 OTHOCUTE/ILHO HE3HAUNTEIbHBLIM AN €BPEiCKOro KpecTbsHMHA U PeMECTIEHHIKE, CKaxeM, Bo I Beke B
ManecTnHe, KOTOPbIV NCMONB30Ba PYUHYHO MeNbHULY ANs BbITOBLIX HYX/. CoBCeM Apyroe Aeno 6bi10 Ans apeHAaTopa
BOAAHOW 1AW BETPAHOW MeNbHWLbl — OAHOI0 13 CaMbiX PACNPOCTPAHEHHbIX EBPEACKUX 3aHATUIA B BocTouHo EBpone. Ho
AaXe Takasi NpocTas YesnoBeyeckasi Ipob/ieMa, Kak XenaHue BbiMUTb YalliKy ropsyero Yasi B cy660Ty AHEM, CTaHOBUTCS
ropaszo 6onee cepbe3HOiA, KOr4a B KOMHaTe NOSIBASETC CO6/Ma3HUTENbHbIA CaMOBap, KOTOPbIA PeryisipHo UCMob3yeTcs B
6yAHUE AHU. ITO BCEro INLLb ABa NPYMepa 13 04YeHb 60/IbLLIONO YNC/Ia Tak Ha3biBaEMBbIX «MPo61eM COB/OAEHNS Cy660TbI».
M MOXHO C yBepeHHOCTbIO CKa3aTb, UTO A1t O6LLMHBI, COCTOSALLEN NCKNHOUNTENBHO N3 OPTOAOKCA/IbHBIX €BPeeB, OHN 6bINn
COBEPLLUEHHO HepaspeLUnMbl, Mo KpaliHei Mepe, B TeUeHMe NoCIeAHNX BOCBMU UAN AECATY BEKOB, 6€3 «MOMOLL»
HeeBpeeB. CerofHs 370 elle 60/1ee aKTyalbHO B «€BPeCKOM roCyAapcTBe», MOCKO/bKY MHOTVEe FoCyAapCTBEHHbIe yCnyru,
Takyve Kak BOAOCHa6XeHMe, ra3oCHabXXeHNe 1 31eKTPOCHa6XeHVe, MonajatoT B 3Ty KaTeropuio. Knaccnyeckunii yaansm He

cMor 6bl npocyLlecTBoBaTb 1 HeAeNN 6€3 NCnonb30BaHWsA ycnyr HeeBpees.

OgHako 6e3 0cobbix paspeLleHnii CyLLecTByeT 60/bLLOe NPenaTCTBME 418 NPUB/IeYeHNs HeeBpeeB K
BbIMOJIHEHMIO 3TUX Cy6BOTHNX paboT; nbo TanMyamyeckme Npasusia 3anpeLLaroT eBpesm NpocuTb
HeeBpeeB BbINOIHATb B Cy660Ty 106YH0 paboTy, KOTOPYHO MM CaMUMM 3anpeLLeHo Aenathb.195 onvwy ABa 13
MHOTMX TUMOB pa3peLleHWii, MCNOoNb3yeMbIX B TaKMX LieNsiX.

Bo-nepBblIX, CyLLIeCTBYeT MeTO/ «HaMeKa», OCHOBAHHbIN Ha Ka3ynCTUYeCKOol Norrke, COracHO KOTOPOIA
rpexoBHoe TpeboBaHNe CTaHOBUTCSH HEBUHOBHbIM, €C/IM OHO CHOPMY/IMPOBAHO XMTPO. Kak npaBuio, Hamek
[OJIKEH BbITb «HEACHBIM», HO B C/Ty4asx KpariHeil He0bX0ANMMOCTY A0MYCKAETCS «ACHbIN» HameKk. Hanpumep, B
HeJaBHel 6poLuope 0 COBNOAEHNN PENNTNO3HBIX 06PAA0B ANA U3PaUIBCKMX CONAAT NOCAEAHMX Yy4aT, Kak
pasroBapyBaTb C apabckMu pabourMuy, HaHATBIMUW apMKrelt B KayecTBe «Cyb660THUX roi». B cpoYHbIX cayyasx,
Hanpumep, Korja o4eHb XO/I04HO U HYXXHO pPasXeyb OroHb, UV KOTAA HYXXEH CBET A1 PeNNrMO3HOW CyX6bl,
61arouecTuBbIV eBpelicknii CongaTt MoXeT UCMONb30BaTh «ACHbIV» HAMeK 1 cka3aTb apaby: «34eCb X0N04HO (Mnn
TEMHO)». Ho 06bI4HO 4OCTAaTOUHO «HESICHOro» HamMeka, Harnpumep: «bbino 6bl NpUATHee, ecnn 6bl 34ecb 6bIIO
Tennee».203TOT MeTo/ «HaMeKOoB» 0CO6EHHO OTBPaTUTENIEH U YHN3MTENEH, MOCKObKY 06bIYHO NPYMEHSETCS K
HeeBpesiM, KOTopble U3-3a cBoeli 6eHOCTU UV MOAYMHEHHOTO COLMANbHOO MOM0XEHWS MOHOCTLIO HAXOAATCS
BO B/1aCTV CBOEro eBpelickoro pa6otogartens. Ciyra-HeeBpeit (U COTPYAHVK N3PanabCKoi apMumm), He

Hay4MBLUWIACA pacno3HaBaTh «HeACHbIe HaMeKM» KaK Npukasbl, byAeT 6e3XanocTHO yBOEH.

BTopoli MeToZ Ncnonb3yeTcs B CNlyyasix, KOrga To, YTo HeeBpeli Jo/KeH cAenatb B cyb660Ty, He sBNseTcs
cnyyariHol 3agaden Uav INYHOM YCIyrol, Ha KOTOPYH MOXHO «HaMeKHYTb» N0 Mepe HeobXoANMOCTH, a
npeacTaBnsieT Cobo PYTUHHYIO AW perynsipHyto paboTy 6e3 MoCTOSIHHOro eBperickoro Haasopa. CornacHo 3Tomy
MeToZy, Ha3blBaeMOMY «HESBHbIM BKJIHOUEHUEM», (XaB/13'ax)B KOHTeKCTe 6ygHUX AHel cy660THUIA AeHb cunTaeTcsl
TaKoBbIM: 13blYHMKA HAHVMMAIOT «Ha BCHO HeAesto (MK FToA)», NPy 3TOM cyb60Ta Jaxe He yNoMUHaeTcs B
porosope. Ho Ha caMoM fesie paboTa BbIMOMHAETCA TONbKO B Cy660TYy. 3TOT METOA MCMO0/Ib30BaCs B NMPOLLIOM
AN HaliMa A3bIYHKMKA, YTOBbI TOT racul CBeYwr B CMHarore nocie cy660THel MoIUTBbI (BMECTO TOro, YTO6bl OHYU
TpaTUANCh BRYCTYHO, Aoropas 4o kKoHua). CoBpeMeHHble U3panibCkne NpUMepsbl: peryinpoBaHme BogOCHabXeHNs

AN HabngeHve 3a BOAOXPaHUAULLAMN MO Cy66OTaM.2‘I



A similar idea is used also in the case of Jews, but for a different end. Jews are
forbidden to receive any payment for work done on the sabbath, even if the work itself is
permitted. The chief example here concerns the sacred professions: the rabbi or talmudic
scholar who preaches or teaches on the sabbath, the cantor who sings only on Saturdays
and other holy days (on which similar bans apply), the sexton and similar officials. In
talmudic times, and in some countries even several centuries after, such jobs were unpaid.
But later, when these became salaried professions, the dispensation of 'implicit inclusion
was used, and they were hired on a 'monthly’ or 'yearly' basis. In the case of rabbis and
talmudic scholars the problem is particularly complicated, because the Talmud forbids
them to receive any payment for preaching, teaching or studying talmudic matters even
on weekdays.22 For them an additional dispensation stipulates that their salary is not
really a salary at all but ‘compensation for idleness' (dmey batalah). As a combined result
of these two fictions, what is in reality payment for work done mainly, or even solely, on
the sabbath is transmogrified into payment for being idle on weekdays. Social Aspects
ofDispensations Two social features of these and many similar practices deserve special
mention.

First, a dominant feature of this system of dispensations, and of classical Judaism
inasmuch as it is based on them, is deception - deception primarily of God, if this word
can be used for an imaginary being so easily deceived by the rabbis, who consider
themselves cleverer than him. No greater contrast can be conceived than that between the
God of the Bible (particularly of the greater prophets) and of the God of classical Judaism.
The latter is more like the early Roman Jupiter, who was likewise bamboozled by his
worshipers, or the gods described in Frazer's Golden Bough.

From the ethical point of view, classical Judaism represents a process of degeneration,
which is still going on; and this degeneration into a tribal collection of empty rituals and
magic superstitions has very important social and political consequences. For it must be
remembered that it is precisely the superstitions of classical Judaism which have the
greatest hold on the Jewish masses, rather than those parts of the Bible or even the
Talmud which are of real religious and ethical value. (The same can be observed also in
other religions which are now undergoing revival.) What is popularly regarded as the
most 'holy' and solemn occasion of the Jewish liturgical year, attended even by very
many Jews who are otherwise far from religion? It is the Kol Nidrey prayer on the eve of
Yom Kippur - a chanting of a particularly absurd and deceptive dispensation. by which
all private vows made to God in the following year are declared in advance to be null and
void.23 Or, in the area of personal religion, the Qadish prayer, said on days of mourning
by sons for their parents in order to elevate their departed souls to paradise - a recitation
of an Aramaic text, incomprehensible to the great majority. Quite obviously, the. popular
regard given to these, the most superstitious parts of the Jewish religion, is not given to
its better parts.

Together with the deception of God goes the deception of other Jews, mainly in the
interest of the Jewish ruling class. It is characteristic that no dispensations were allowed
in the specific interest of the Jewish poor. For example, Jews who were starving but not
actually on the point of death were never allowed by their rabbis (who did not often go



AHanornyHas naes NCnonb3yeTcs 1 B Clydae C eBpesiMu, HO C ApYroi Lenbto. EBpesm 3anpeLleHo noiyyaTts
KaKyo-n1mbo nnaty 3a paboTy, BbINOSHEHHYIO B Cy660TY, Aaxke ecin cama paboTa pa3peLleHa. [naBHbIli npumep
3/leCb KacaeTcsi CBALLEHHbIX MPOopeccuii: paBBMH AN TaAMYANUCT, MPOMOBEeAYOLNIA UK NpenojatoLnii B cyb60Ty,
KaHTOP, MOKLLMIA TONBKO MO Cy660TaM 1 A4PYrM CBATLIM AHAM (Ha KOTOPbIe PacrpOCTPaHSIHOTCA aHaNOrMYHble
3anpeTbl), LLepKOBHbI CTOPOX W NMOAOBHbIE JO/MKHOCTHbIE MLa. B TanMyanyeckne BpeMeHa, a B HEKOTOPbIX
CTpaHax Aaxe CrnycTs HeckoNbKO CTONeTUI, Takas paboTa He onnaymBanack. Ho nosxe, koraa st npopeccmm
CTann onnayvBaemMbIMu, 66110 MPUMEHEHO MOOXEHNE O «HEABHOM BKIOUEHWUW», U X HAHUMaNM Ha
«@XeMeCAYHOl» NN «eXerojHoli» ocHoBe. B ciyyae ¢ paBBUHaMU 1 TanMyAMCTaMy NpobieMa 0CO6eHHO CNOXHa,
NocKoNbKy TanMyZ 3anpeLlaeT UM noslydaTtb Kakyro-nm6o nnaTy 3a NporoBesp, NpenojaBaHne i nsyveHve
TaNMyANYECKMX BONPOCOB Aaxe B byAHNE AHW.22/Ins HUX NpeAyCMOTPEHO AOMONHUTENbHOE UCK/YeHNE,
COrn1acHo KOTOPOMY KX 3aprnJiaTa Ha CaMOM Jiefe He IBMISIeTCA 3apnaaToli, a npeAcTaBaseT cob0li «kkoMMeHcaLmo
3a 6esgensex.(dmey batalah).B pesynbTaTe coYeTaHNs 3TUX ABYX BbIMbIC/IOB, TO, YTO Ha CAMOM Jefe SBASeTcs
nnaToW 3a...pab6oracenaHo B OCHOBHOM UM Aaxe UCK/TIUUTENBHO Hacy660TanpeBpallaeTcs B onaaTy 3a
CYLLLeCTBOBAHWE IPA34HbIHA By 4HMNE 4HY. COLMAIbHBIE ACMEKTLI IPELOCTABICHUS /IbIOT.iBe coLpmanbHble

0CO6EHHOCTU 3TUX U MHOTUX I'IO,CI,06HI::IX NPaKTUK 3aCly>XNBaKoT ocoboro ynoMnHaHWA.

Bo-nepBbIX, JOMUHUPYIOLLIEV YEPTOW 3TON CUCTEMBI YUYEHWS, U KNaCcCUYeCcKoro nyAan3mMa, NockoabKy OH Ha
Hell OCHOBaH, fiBNseTcA 06MaH — 0bMaH, npexge scero, bora, eciv 370 CNOBO BOOGLLLE MOXHO
MCMoJIb30BaTh A1 0603HaYeHNs BOO6paXKaeMoro CyLLiecTBa, CTO/b JIerko 0bMaHbIBaeMOro paBBMHaMU,
KOTOpble cumTatoT ceba yMHee ero. HeBO3MOXHO NMpeAcTaBnTb 60/bLLEro KOHTPacTa, YeM Mexzay borom
Br6ann (ocobeHHO BENVKMX MPOPOKOB) 1 Borom knaccnyveckoro nygavnsma. lNocnegHuin 6onbLue NoxXox Ha
paHHepuMckoro FonmTepa, KOTOPOro Takxxe 06MaHbIBann ero nocaeAosatesnv, U Ha 60ros, OMMCaHHbIX B
KHUre dpeiisepa.30/107as BETBL.

C 3TMYeCKOW TOUKIM 3peHNs, Knaccnyeckmnin nygansm npegcrasnseT cobow npouecc gerpagaummy,
KOTOpPbI/ NPOAOJIXKAETCA A0 CUX NOP; U 3Ta Aerpajauns B naeMeHHoe cobpaHume nyCcTbiX pUTyanos 1
Marn4eckmx cyeBepuii UMeeT oUYeHb BaXHble CoLManbHble N noanTuyeckmne nocsieacteus. Cnegyet
NOMHUTb, YTO MMEHHO CyeBepus KNacCU4Yeckoro nyjam3ma okasblBatoT HanbonbLlee BANSHNE Ha
eBpelickMe Macchl, a He Te Yacty bubnunu nnn gaxe Tanmyaa, KOTopble UMEHT peanbHyH
PenurmosHyo 1 3STNYECKyto LLeHHOCTb. (To e caMoe MOXHO HabnAaTb U B APYrUX penrmsx,
KOTOpble ceyac nepexurBaoT BO3pOXAeHMe.) YTo B Hapoe CUMTaeTCs CaMbIM «CBALLEHHBIM» U
TOPXKECTBEHHbIM COBbITVIEM €BPECKOro IMTYPryeckoro rosa, Ha KOTOPOM MPUCYTCTBYHOT Jaxe
MHOrVie eBpeu, Aanekue oT pennrun? 3ToKos HugpesiMonntea HakaHyHe Vlom Kunnypa — 3To
neHne, OCHoOBaHHoOe Ha 0CO6eHHO abCcypAHOM 1 06MaH4YMBOM NpaBusie, COrNacHO KOTOPOMY Bce
NINYHbIe 06eThl, AaHHble Bory B cnegytoLlem rogy, 3apaHee 06bABAAOTCA HeAeCTBUTENbHBIMIA.23
Nnn, B chepe nnuHoli pennrnm, KaguMonnTea, KOTOPYH CbIHOBbS MPOU3HOCAT B TpaypHble AHW MO
CBOVIM POAMUTENSAM, YTOBbI BO3HECTU AyLUW YCOMLUNX B pail, — 3TO YTEHME apaMeickoro TekcTa,
HEMOHATHOro NoAasnstoLemMy 601bLLMHCTBY. COBEpLUEHHO O4eBUAHO, UTO 3TUM, Hanbonee
CyeBEPHbIM YacTAM NyJan3Ma, YAENSeTCs MeHble BHUMAHWS, YeM ero lyyLliM CTOPOHaM.

BmecTe c o6MaHoM bora cnegyeT o6MaH Apyrux eBpees, rMaBHbIM 06pa3oM B MHTepecax
€BpEelickoro NpassLLero K1acca. XapakTepHo, UTo He A0MycKanocb HAKaKMX NociabneHnii B
0CO6bIX MHTepecax eBpelickoli 6eHOTLI. HanpuMep, eBpesiM, KOTOPbIE FONI04aNN, HO eLle He
611 Ha rpaHX CMEPTU, PaBBYVHbI HUKOTAA He paspeLuany (OHW PeSKo XOAUAM K HUM).



hungry themselves) to eat any sort of forbidden food, though kosher food is usually more
expensive.

The second dominant feature of the dispensations is that they are in large part obviously
motivated by the spirit of profit. And it is this combination of hypocrisy and the profit
motive which increasingly dominated classical Judaism. In Israel, where the process goes
on, this is dimly perceived by popular opinion, despite all the official brainwashing
promoted by the education system and the media. The religious establishment - the rabbis
and the religious parties - and, by association, to some extent the Orthodox community as
a whole, are quite unpopular in Israel. One of the most important reasons for this is
precisely their reputation for duplicity and venality. Of course, popular opinion (which
may often be prejudiced) is not the same thing as social analysis; but in this particular
case it is actually true that the Jewish religious establishment does have a strong tendency
to chicanery and graft, due to the corrupting influence of the Orthodox Jewish religion.
Because in general social life religion is only one of the social influences, its effect on the
mass of believers is not nearly so great as on the rabbis and leaders of the religious
parties. Those religious Jews in Israel who are honest, as the majority of them
undoubtedly are, are so not because of the influence of their religion and rabbis, but in
spite of it. On the other hand, in those few areas of public life in Israel which are wholly
dominated by religious circles, the level of chicanery, venality and corruption is notorious,
far surpassing the 'average' level tolerated by general, non-religious Israeli society.

In Chapter 4 we shall see how the dominance of the profit motive in classical Judaism
is connected with the structure of Jewish society and its articulation with the general
society in the midst of which Jews lived in the ‘classical’ period. Here | merely want to
observe that the profit motive is not characteristic of Judaism in all periods of its history.
Only the platonist confusion which seeks for the metaphysical timeless ‘essence’ of
Judaism, instead of looking at the historical changes in Jewish society, has obscured this
fact. (And this confusion has been greatly encouraged by zionism, in its reliance on
‘historical rights' ahistorically derived from the Bible.) Thus, apologists of Judaism claim,
quite correctly, that the Bible is hostile to the profit motive while the Talmud is
indifferent to it. But this was caused by the very different social conditions in which they
were composed. As was pointed out above, the Talmud was composed in two well-
defined areas, in a period when the Jews living there constituted a society based on
agriculture and consisting mainly of peasants - very different indeed from the society of
classical Judaism.

In Chapter 5 we shall deal in detail with the hostile attitudes and deceptions practiced
by classical Judaism against non-Jews. But more important as a social feature is the
profit- motivated deception practiced by the rich Jews against poor fellow Jews (such as
the dispensation concerning interest on loans). Here | must say, in spite of my opposition
to marxism both in philosophy and as a social theory, that Marx was quite right when, in
his two articles about Judaism, he characterized it as dominated by profit-seeking -
provided this is limited to Judaism as he knew it, that is, to classical Judaism which in his
youth had already entered the period of its dissolution. True, he stated this arbitrarily,



(camu ronogHble) He yNoTpe6IsiTh B MILLY HMKAKYH 3anpeLLeHHYH MULLY, XOTs KoLLepHasi e4a 06bIYHO
Aopoxe.

BTopas AoMUHMpYytoLLas YepTa 3TUX pedopM 3aKNHHAETCs B TOM, YTO OHU B 3HaYMTENIbHO CTEMNeHU ABHO
MOTUBMPOBAaHbI AYXOM NPU6GLIAN. VIMEHHO 3TO COYETaHME NLIEMEPVS U MOTVBA NOJyYeHNst MPUBbLIIN BCe
60/bLUe AOMUHMPOBAOo B KNacCUYecKoM nygansme. B Mspanne, rae 3ToT npoLecc NpoAoxaeTcs, 3To cnabo
OLLyLLIAeTCsl HaceNeHEeM, HECMOTPS Ha BCHO 0dULMabHYIO MPOMBIBKY MO3rOB, MPOBOAVMYO CMCTEMOIA
06pa3oBaHNsa 1 CpeACTBaMU MAcCOBOM MHOPMALMK. PennrnosHast 3nmTa — paBBUHBI U PEIUTNO3HbIE
napTUM — 1, COOTBETCTBEHHO, B HEKOTOPOIA CTEMEHWN OPTOAOKCaIbHAs 06LLMHA B Lie/IoM, BeECbMa
HenonynsipHel B Mi3panne. OgHa 13 BaXHEMLINX NPUYNH 3TOFO — MMEHHO WX penyTaLuns A4BYUYHbIX U
NpoJaxHbIX. KOHeYHO, 06LLECTBEHHOE MHEHWE (KOTOPOe YacTo MOXeET 6bITb MPeAB3ATEIM) — 3TO He TO Xe
Camoe, UTo CoUManbHbIl aHan3; HO B JaHHOM KOHKPETHOM C/lyyae AeliCTBUTE/IbHO BEPHO, UTO eBpeiickas
pennruosHasi 311Ta MeeT CUIbHYH TEHAEHLMIO K MOLLEHHUYECTBY U B3ATOUHNYECTBY 13-3a
pa3BpaLLatoLLEero BANSIHAA OPTOAOKCANbHOW eBpeiickoi pennrin. MockosbKy B LLeIoM B 06LLEeCTBEHHO
XU3HU peNnrns SBASIETCS INLLb OLHUM U3 COLMaNbHbIX GakTopoB, ee BAUSHUE Ha MacCy BEPYHOLLMX He
CTO/Ib BEINKO, KakK Ha PaBBMHOB 1 IMAEPOB PENUTMO3HbIX NapTuii. Te penurnosHele espen B Mspanne,
KOTOpbI€ YeCTHbI, @ X, HECOMHEHHO, 60/IbLUVHCTBO, TAaKOBbI He 61arofapsi BAVISIHVIIO CBOEM pennrum un
paBBMHOB, a Bonpekun emy. C Apyroi CTOPOHbI, B TeX HEMHOTMMX cdepax 06LLEeCTBEHHOM XM3HW U3panns,
KOTOpbI€ MOJIHOCTBH KOHTPOJIMPYHOTCS PENUTMO3HBIMY KPYraMu, ypOBEeHb MOLLEHHWNYECTBA, MPOAAXKHOCTY 1
KOPPYMLMN NeyansHO N3BECTEH U HAMHOTO NPEBOCXOANT «CPeJHUI» YPOBEHb, TEPMUMbIN B LIENOM
HepeMrMo3HbIM N3PanibCKUM 06LLECTBOM.

B rnaBse 4 Mbl yBUANM, KaK AOMVHMPOBaHVE MOTUBA NPUBLIIN B KNAaCCUYECKOM NyAan3me CBA3aHO CO
CTPYKTYpPOIA eBperickoro obLLecTBa 1 ero B3auMoelicTB1MeM C 06LLEeCTBOM B LIe/IOM, B KOTOPOM XWUY eBpen
B «KNlaCCMYeCcKmnii» Nepuog. 34eck 8 NNLLb XO4y OTMETUTb, YTO MOTMB MPUBLIAN He XapakTepeH ANs
nyAani3mMa BO BCe Mepunogbl ero NCTopmn. ITOT GakT 3aC/IOHEH ML NIAaTOHUYECKOW MyTaHuLelr, KoTopas
nLeT MeTapu3nYeckyro BHEBPEMEHHYHO «CYLLIHOCTb» Nyfan3mMa, BMeCTO TOro YTobbl paccMaTpurBaTb
NcTopuryeckmne N3MeHeHVsl B eBpeiickoM obLuectse. (M 3Ta NyTaHWLA B 3HAYMTENbHOW CTeneHn
nooLlpsieTcst CUOHM3MOM, KOTOPbIM ONMPAETCA Ha «MCTOPUYecKre NpaBa», ancTopnyeckn BbiBeeHHbIe N3
Br6ann.) Takum obpasom, anonoretbl Nyjan3ma yTBEPXKAAOT, COBEPLLEHHO CrpaBeanBo, YTo bubnans
BpaxaebHa MOTMBY NpubbINK, B TO BpeMs Kak TanMyg K Hemy 6e3pasnmyeH. Ho 3To 6bia10 BbI3BaHO
COBepLLUEeHHO PasHbIMU COLMaNbHBIMU YCIOBUSMM, B KOTOPbIX OHW 6bIn1 co3AaHbl. Kak 66110 0TMeYeHo
BbiLLe, TanMyg 6bin COCTaB/IeH B ABYX HYeTKO ONnpeje/ieHHbIX PernoHax B Nepuoa, Korgaa npoxveasLumve Tam
eBpeV NpeAcTaBasnm coboli obLlecTBo, OCHOBAHHOE Ha Ce/IbCKOM XO35MCTBE 1 COCTOsILLee B OCHOBHOM U3
KPecTbsiH — YTO CyLLeCTBEHHO OT/IMYaNOCk OT 06LLEeCTBa K/1aCCUYeCcKoro nyaansma.

B rnaBe 5 Mbl NOAPO6HO PacCMOTPUM BpaxaebHoe OTHOLLeHVEe 1 06MaH, MPaKTUKyemble KNaccuyeckum nyAavamMom no
OTHOLLIEHNIO K HeeBpesM. Ho 6oniee BaXXHOW coLanbHOl 0COBEHHOCTLIO SIBNSIETCA MOTVMBUPOBAHHBI NPU6GbLIIBLI0 06MaH,
NpakTVKyeMblii 6oratbiMm eBpesiMin Mo OTHOLLEHWIO K 6eHbIM CObpaTbAM-eBpesM (Hanpumep, NbroTel MO NPOLEeHTaM Mo
KpeanTam). 34eck A O/MKeH ckasaTb, HECMOTPS Ha MOe Hecoriacue C MapkcM3mMoM Kak B unocodum, Tak 1 B
coumanbHoM Teopun, 4To Mapkc 6bi1 COBepLLIEHHO NPaB, KOrAa B CBOMX ABYX CTaTbsiX 06 MyAan3me oxapakTepu3oBas ero
Kak CTpaHy, rae JOMUHMPYET CTpeMaeHne K NpuébIIv, — Npu YCIoBUK, YTO 3TO OTHOCUTCA TONBKO K NyAan3mMy B TOM
BWAE, B KAKOM OH €ro 3HaJ, TO eCTb K K/1IaCCMYeckoMy NyAan3my, KOTOpbIl B er0 MOIOAOCTY YXXe BCTYMNWA B Mepuog CBOero

ynagka. lpasaa, OH 3asaBWa 3TO NPON3BOJILHO,



ahistorically and without proof. Obviously he came to his conclusion by intuition; but his
intuition in this case - and with the proper historical limitation - was right.



AI/ICTOpI/I‘—IeCKI/I n 6e3 AokasatenbcTs. OueBNAHO, OH npuwen K ceoeMy BbiBOAY UHTYUTUBHO; HO B JaHHOM C/ny4Yae ero

MHTYNUNA — 1N C Y4E€TOM COOTBETCTBYHOLLNX NCTOPUNYECKUNX OFpaHVI‘-IeHI/Iﬁ — OKa3anacb BepHOl‘/‘I.



CHAPTER 4

The Weight of History

From: ""Jewish History, Jewish Religion:
The Weight of Three Thousand Years™

by Professor Israel Shahak

A GREAT DEAL of nonsense has been written in the attempt to provide a social or
mystical interpretation of Jewry or Judaism ‘as a whole'. This cannot be done, for the
social structure of the Jewish people and the ideological structure of Judaism have
changed profoundly through the ages. Four major phases can be distinguished:

(1) The phase of the ancient kingdoms of Israel and Judah, until the destruction the first
Temple (587 BC) and the Babylonian exile. (Much of the Old Testament is concerned
with this period, although most major books of the Old Testament, including the
Pentateuch as we know it, were actually composed after that date.) Socially, these ancient
Jewish kingdoms were quite similar to the neighboring kingdoms of Palestine and Syria;
and - as a careful reading of the Prophets reveals - the similarity extended to the religious
cults practiced by the great majority of the people.1 The ideas that were to become
typical of later Judaism - including in particular ethnic segregationism and monotheistic
exclusivism - were at this stage confined to small circles of priests and prophets, whose
social influence depended on royal support.

(2) The phase of the dual centers, Palestine and Mesopotamia, from the first '‘Return from
Babylon' (537 BC) until about AD 500. It is characterized by the existence of these two
autonomous Jewish societies, both based primarily on agriculture, on which the 'Jewish
religion’, as previously elaborated in priestly and scribal circles, was imposed by the force
and authority of the Persian empire. The Old Testament Book of Ezra contains an
account of the activities of Ezra the priest, 'a ready scribe in the law of Moses', who was
empowered by King Artaxerxes | of Persia to 'set magistrates and judges' over the Jews
of Palestine, so that ‘whosoever will not do the law of thy God, and the law of the king,
let judgment be executed speedily upon him, whether it be unto death, or to banishment,
or to confiscation of goods, or to imprisonment:2 And in the Book of Neherniali -
cupbearer to King Artaxerxes who was appointed Persian governor of Judea, with even
greater powers - we see to what extent foreign (nowadays one would say 'imperialist’)
coercion was instrumental in imposing the Jewish religion, with lasting results.

In both centers, Jewish autonomy persisted during most of this period and deviations
from religious orthodoxy were repressed. Exceptions to this rule occurred when the
religious aristocracy itself got 'infected’ with Hellenistic ideas (from 300 to 166 BC and
again under Herod the Great and his successors, from 50 BC to AD 70), or when it was
split in reaction to new developments (for example, the division between the two great



ITABA 4

Ts)KecTb icropuun

N3 KHUrn «V|CTOpI/I$| n pennrva nyaansma»
«Bec Tpéx TbicAY neT»

Mpodeccop N3pannb LLaxak

AOTNNYHASA CAENKABBINO HaNMCcaHO MHOXEeCTBO 6€CCMbICNNL, B MOMbITKE AaTh COLMaNbHYO Uan
MUCTUYECKYHO MHTEprpeTauutio eBpelicTBa UM NyAan3mMa «B Lie/IoM». ITO HEBO3MOXHO, MOCKOJbKY
coumanbHasi CTPYKTypa eBpPeickoro Hapoga v uaeonornyeckas CTpykTypa nygavama npetepnen
rny6oKne N3MeHeHNst Ha NPOTSXXEHUN BEKOB. MOXHO BbIENTb YeTbipe OCHOBHbIX 3Tana:

(1) 3Tan ApeBHUX LapcTB Vispannsa n Nygewn, o paspyieHus Nepsoro Xpama (587 1. o H.3.) m
BaBunoHckoro nneHa. (bonbLas yacte BeTxoro 3aBeTa NocBsLLeHa 3TOMy Nepuoay, XoTa 60/1bLUNHCTBO
OCHOBHbIX KHUT BeTxoro 3aBeTa, Bkntoyas MATUKHUKME B TOM BUAE, B KAKOM Mbl €ro 3HaeMm, 6binun
bakTn4eckn HanncaHbl Noce 3To AaThkl.) B counansHOM NnaHe 3Ty ApeBHME eBpelickie LiapcTea bbiin
BeCbMa MOX0XM Ha coceAHme LapcTea MNanectnHbl 1 CUpUK; N — KakK NokasbiBaeT BHUMaTE/IbHOe
npouTeHne KH1r MpopokoB — CXOACTBO PacrpoCTPaHANOCh U Ha PeNUrnmo3Hble KyabThl, MPakTKyeMble
NoAaBASALWMM 60/IbLUNHCTBOM HaceneHus.1 Naen, KoTopble A0/KHbI BblIn CTaTb TUANYHBIMA A5
nosjHero nyansma, — BK/OYasi, B HYaCTHOCTM, STHMYECKYIO CerperaLmio 1 MOHOTeNCTUYECKNIA
3KCK/HO3MBU3M, — Ha 3TOM 3Tane OrpaHnNYMBannNCb HEGONBLLVMMN Kpyramu CBSALLLEHHWKOB 11 MPOPOKOB, Ybe
coumasnbHoe BVSHME 3aBNCeNO OT LLIapCKOl NoAAePXXKN.

(2) Pasa cywecTBOoBaHNA ABYX LLeHTPOB, [ManectnHbl 1 Meconotamumu, oT nepsBoro «BosspalyeHns ns
BasuioHa» (537 1. Ao H.3.) 4o npuMepHo 500 r. H.3. OHa XapakTepusyeTcsa CyLLLeCTBOBaHNEM 3TUX ABYX
aBTOHOMHbIX eBpencKnx obLecTs, 06a 0CHOBaHHbIe MPeVMYLLEeCTBEHHO Ha CeIbCKOM X035IACTBe, Ha
KOTOpble «eBpelickas pennrns», Kak oHa paHee paspabaTblBasiach B XXpeyeckux 1 NUCLIOBbIX Kpyrax, bbina
HaBs3aHa CUIoV 1 BRacTbio Mepcnackor nmnepun. B BeTxo3aBeTHON KHUre E3pbl cogepXunTcsa pacckas o
LeATeNbHOCTY CBALLEeHHMKA E34pbl, «ymMenoro KHMXHMKa B 3akoHe MorceeBOM», KOTOpOMY Liapb Mepcun
ApTakcepkc I gan noaHOMOUNS «CTaBUTb NpaBuUTeNer n cyaeri» Hag eBpesMin ManecTrHbl, YTObbI «KTO He
X0UeT MCMONHATL 3aKoH bora TBoero v 3akoH Laps, NycTb byAeT CKOpenwwmnii cys Hag HUM, 6yAb TO cMepTb,
M3rHaHve, KoHbUckaumsa MyLLLECTBA UW THOPEMHOE 3ak/itodeHre».> A B KHUre HerepHuany — BMHoYepnus
Laps ApTakcepkca, Ha3Hau4eHHOro NepcuACKUM npasutenem Vygen c etlie 60AbLLIMMM MOTHOMOUYNAMY, —
Mbl BUANM, B KaKOW CTEMEHN MHOCTPaHHOE (B HaLLW AHW CKa3anu 6bl «MMMNepUanmcTnyeckoes)
NPUHYXAEHME CbIrPano BaXKHYH PoJib B HaBA3bIBAHUW NYAECKOM peanrum ¢ 4oNrocpoYHbIMm
nocneacTBUAMM.

B 06ounx LieHTpax eBpelickas aBTOHOMMS COXPaHsIack Ha MPOTSXXEHWM 60bLLUeR YacTy 3TOro neproaa,
a OTKJIOHEHWS OT PeIUTMO3HON OPTOAOKCUN MOAABNANMNCE. VICKOYEeHMSA 13 3TOro NpaBu/ia BO3HUKaN,
KOrZia cama penurnosHas apuctokpaTums «3apaxanacb» 3IMHUCTMYeCKUMN naeamm (¢ 300 no 166 1. go
H.3. 1 cHoBa npu VMipoae Benvkom 1 ero npeemHukax, ¢ 50 r. 4o H.3. 1o 70 r. H.3.), Wan Korja oHa
packanbiBanacb B OTBET Ha HOBble COBbITUA (Hanpumep, packon MexXAy ABYMS BeNKUMUN



parties, the Pharisees and the Sadduceans, which emerged in about 140 BC). However,
the moment any one party triumphed, it used the coercive machinery of the Jewish
autonomy (or, for a short period, independence) to impose its own religious views on all
the Jews in both centers.

During most of this time, especially after the collapse of the Persian empire and until
about AD 200, the Jews outside the two centers were free from Jewish religious coercion.
Among the papyri preserved in Elephantine (in Upper Egypt) there is a letter dating from
419 BC containing the text of an edict by King Darius Il of Persia which instructs the
Jews of Egypt as to the details of the observance of Passover.3 But the Hellenistic
kingdoms, the Roman Republic and early Roman Empire did not bother with such things.
The freedom that Hellenistic Jews enjoyed outside Palestine allowed the creation of a
Jewish literature written in Greek, which was subsequently rejected in toto by Judaism
and whose remains were preserved by Christianity.4 The very rise of Christianity was
possible because of this relative freedom of the Jewish communities outside the two
centers. The experience of the Apostle Paul is significant: in Corinth, when the local
Jewish community accused Paul of heresy, the Roman governor Galho dismissed the case
at once, refusing to be a 'judge of such matters';5 but in Judea the governor Festus felt
obliged to take legal cognizance of a purely religious internal Jewish dispute.6

This tolerance came to an end in about AD 200, when the Jewish religion, as meanwhile
elaborated and evolved in Palestine, was imposed by the Roman authorities upon all the
Jews of the Empire.7

(3) The phase which we have defined as classical Judaism and which will be discussed
below.

(4) The modern phase, characterized by the breakdown of the totalitarian Jewish
community and its power, and by attempts to reimpose it, of which Zionism is the most
important. This phase begins in Holland in the 17th century, in France and Austria
(excluding Hungary) in the late 18th century, in most other European countries in the
middle of the 19th century, and in some Islamic countries in the 20th century. (The Jews
of Yemen were still living in the medieval ‘classical’ phase in 1948). Something
concerning these developments will be said later on.

Between the second phase and the third, that of classical Judaism, there is a gap of
several centuries in which our present knowledge of Jews and Jewish society is very
slight, and the scant information we do have is all derived from external (non-Jewish)
sources. In the countries of Latin Christendom we have absolutely no Jewish literary
records until the middle of the 10th century; internal Jewish information, mostly from
religious literature, becomes more abundant only in the 11th and particularly the 12th
century. Before that, we are wholly dependent first on Roman and then on Christian
evidence. In the Islamic countries the information gap is not quite so big; still, very little
is known about Jewish society before AD 800 and about the changes it must have
undergone during the three preceding centuries.



(Papuicen n Cagayken, BO3HMKLIVE MPUMepPHO B 140 I. A0 H.3.). OfHaKo, KaK TONbKO Kakaa-nmbo ns
napTuin ogepxmneana nobegy, OHa NCMNONb30BaNa MexaHU3M NPUHYXAEHNSA eBPelicko aBTOHOMUK (MK,
Ha KOPOTKMIA Mepunog, He3aBUCUMOCTH), YTOObI HaBS3aTb CBOW PeNVUTMo3Hble B3rsS4bl BCEM eBpesM B
060MX LeHTpax.

Ha npoTsxxeHnn 6onbLueli YacTu 3Toro neproja, 0cobeHHo nocsie pacnaga Mepcnackori Mnepun n NPUMepPHO A0
200 r. H.3., eBpew 3a Npejenamu AByX LIeHTPOB 6bl1 CBOGOAHBI OT PENNTMO3HOr0 NPUHYXAeHUs. Cpean
nanupycos, COXpaHMBLLUNXCA B dnepaHTUHe (BepxHuii ErvneT), ecTb NCbMO, AaTpoBaHHoe 419 T. 0 H.3.,
coAepxkalliee TeKCT 341KTa nepcmackoro uapsa Japwus II, KoTopblli MHCTPYKTUPYeT eBpeeB Ervnta oTHOCKMTENbHO
AeTaneri cobntogeHusa MNecaxa.<sup>3</sup> Ho annnHMUCTUYeCcKMe LapcTBa, PrMckas pecnybnivka 1 paHHSs
PrMckast nMnepurs He yTpyxaanu cebs nofobHbiMy Belamu. CB060Aa, KOTOPOW NMONb30BaNNCh I/UTMHNCTUYECKME
eBpew 3a npegenamu ManectrHbl, NO3BOANNA CO3/aTb €BPENCKYIO INTepaTypy, HaNMCaHHYI Ha rpeYeckoMm si3bike,
KoTopas BMOCAeACTBUM 6blia MOHOCTLIO OTBEPrHYTa NYAanN3MOM, a eé 0CTaTKM COXpaHUAnCL bnarogaps
XPUCTUAHCTBY.<sup>4</sup> CaMO BO3BbILLEHNE XPUCTUAHCTBA CTaN0 BO3MOXHbLIM 6aarogaps 3Toun
OTHOCUTeNIbHOW CBO6Oe eBperickMX OBLLMH 3a Npejenamu AByx LleHTpoB. OnbIT anoctona Masna BecbMa
nokasaTteneH: B KopnHde, korga mecTHas eBperickas obLHa o6BuHMAA MaBna B epecu, PUMCKUIA HaMeCTHUK
FanbOH HeMeA/leHHO OTK/IOHW AeN0, OTKa3aBLNCh 6bITh «CyAbel B TakMX Aenax»;® Ho B ygee HamecTHMK decT
cyen HeO6XOAMMBIM MPUHATL K PACCMOTPEHWIO B CyAebHOM NOpsiAKe YNCTO PeIUTNO3HbIA BHYTPEHHUIA eBPericKni
crop.®

STa TepnMMOoCTb NpekpaTuaace NpumMepHo B 200 rogy H.3., KOraa nyAansm, paspaboTaHHbIA U
Pa3BUTLIV K TOMY BpemeHU B [TanecTrHe, 6611 HaBSA3aH PUMCKMMUA BAACTAMU BCEM €BpesM
vmnepun.7

(3) 3Tan, KoTOpPbLIA Mbl ONpeAenVV KaK KNacCuUeckuii MyAansm 1 KoTopblil 6yAeT o6cyxaaTbes
HUXe.

(4) CoBpeMeHHbI 3Tan, XxapakTepusyoLLMIACA pacnajoM TOTaNUTapHOW eBpeickol 06LLMHBI
yTpaToi BAACTY, a TakXe NomnbIiTKamy eé BOCCTAHOBNEHUS, CPeAn KOTOPbIX CMOHU3M ABASIETCA
Hambosiee BaXHbIM. DTOT 3Tan HauuHaeTcs B FfonnaHaum B XVII Beke, Bo ®paHumm n ABCTpUM (3a
ncknroyeHnem BeHrpum) B KoHue XVIII Beka, B 601bLUNHCTBE APYrX eBPOMencKMX CTpaH B
cepeaviHe XIX Beka, a B HEKOTOPbIX MCIAMCKMX cTpaHax — B XX Beke. (EBpeu MemeHa B 1948 roay
BCE eLLé XN B CpefHEBEKOBON «kiaccmyeckori» pase). HekoTopble cBefeHMs 06 3TUX COBbITUAX
6yAyT CKasaHbl NO3Xe.

Mexay BTOPbIM 1 TPeTbMM 3Tanamu, NeproAoM K1accuyeckoro nyAansma, CylectsyeT Npobes B HECKOIbKO
CTONEeTUI, B TeYeHVe KOTOPOro Hally COBPeMeHHbIe 3HaHWS 0 eBpesx 1 eBperickoM obLLecTBe BeCbMa CKY/AHbI, a
Ta cKyAHasa nH$OopPMaLMs, KOTOPO Mbl pacnonaraem, NoayvyeHa NCKNHUYNTENbHO 13 BHELUHWX (HeeBpercKmnx)
WNCTOYHMKOB. B cTpaHax N1aTMHCKOro XpMCTUAHCTBA Y HAaC HEeT abCONOTHO HUKAKNX eBPeNCKNX NUTepaTypHbIX
3anuceit 4o cepeAnHbl X BeKa; BHYTPEHHSAS eBpeiickas MHPopMaLms, B OCHOBHOM 13 PeITMO3HON AnTepaTypbl,
CTaHOBUTCA 6onee 06LwMpHON Tonbko B XI n ocobeHHo B XII Bekax. [0 3TOro Mbl MONHOCTLIO 3aBUCUM CHavana ot
PUMCKMX, @ 3aTeM OT XPUCTUAHCKMX NCTOYHNKOB. B ncnamckmx ctpaHax MHGOpMaLMOHHbIA Npoben He CToNb
Be/INK; TeM He MeHee, 0O4eHb Mano N3BECTHO O eBpeiickom obuiectee A0 800 roga H.3. 1 06 N3MEHEHUSX,

KOTOpble OHO JJ0/IKHO BbINI0 MpeTepreTh B TeUeHVe Tpex NPeALwecTByOLLMX CTONETUIA.



Major Features of Classical Judaism:

Let us therefore ignore those 'dark ages', and for the sake of convenience begin with the
two centuries 1000-1200, for which abundant information is available from both internal
and external sources on all the important Jewish centers, east and west. Classical Judaism,
which is clearly discernible in this period, has undergone very few changes since then,
and (in the guise of Orthodox Judaism) is still a powerful force today.

How can that classical Judaism be characterized, and what are the social differences
distinguishing it from earlier phases of Judaism? | believe that there are three such major
features.

(1) Classical Jewish society has no peasants, and in this it differs profoundly from earlier
Jewish societies in the two centers, Palestine and Mesopotamia. It is difficult for us, in
modern times, to understand what this means. We have to make an effort to imagine what
serfdom was like; the enormous difference in literacy, let alone education, between
village and town throughout this period; the incomparably greater freedom enjoyed by all
the small minority who were not peasants - in order to realize that during the whole of the
classical period the Jews, in spite of all the persecutions to which they were subjected,
formed an integral part of the privileged classes. Jewish historiography, especially in
English, is misleading on this point inasmuch as it tends to focus on Jewish poverty and
anti-Jewish discrimination. Both were real enough at times; but the poorest Jewish
craftsman, peddler, land-lord's steward or petty cleric was immeasurably better off than a
serf. This was particularly true in those European countries where serfdom persisted into
the 19th century, whether in a partial or extreme form: Prussia, Austria (including
Hungary), Poland and the Polish lands taken by Russia. And it is not without significance
that, prior to the beginning of the great Jewish migration of modern times (around 1880),
a large majority of all Jews were living in those areas and that their most important social
function there was to mediate the oppression of the peasants on behalf of the nobility and
the Crown.

Everywhere, classical Judaism developed hatred and contempt for agriculture as an
occupation and for peasants as a class, even more than for other Gentiles - a hatred of
which I know no parallel in other societies. This is immediately apparent to anyone who
is familiar with the Yiddish or Hebrew literature of the 19th and 20th centuries.9

Most east-European Jewish socialists (that is, members of exclusively or predominantly
Jewish parties and factions) are guilty of never pointing out this fact; indeed, many were
themselves tainted with a ferocious anti-peasant attitude inherited from classical Judaism.
Of course, Zionist 'socialists' were the worst in this respect, but others, such as the Bund,
were not much better. A typical example is their opposition to the formation of peasant
co-operatives promoted by the Catholic clergy, on the ground that this was "an act of



OCHOBHbIe yepTbl KJlaccn4yeckoro nygansma:

Mo3Tomy faBaiiTe MPOUrHOPMPYEM 3TU «TEMHbIE BeKa» 1 418 yA06CTBa HauHeM ¢ AByx ctoneTuri, 1000-1200
roZloB, O KOTOPbIX MeeTcs 06LMpHan MHGOPMAaLMA KakK N3 BHYTPEHHNX, TaK U N3 BHELLHUX UCTOYHWKOB MO
BCEM BaXKHbIM eBpeliCkUM LieHTpaM, Kak Ha BOCTOKe, Tak 1 Ha 3anage. Knaccnyeckuin nyaamsm, oT4eTamBeo
NPOCNIEXNBAKOLMNIACA B 3TOT NEPUOJ, C TeX MOp NpeTepnes oYeHb Mano U3MEHEHW 1 (Mo BUAOM
OPTOA0KCANLHOrO Myjan3ma) A0 CUX NOP OCTAETCH MOLLHOM CUNONA.

Kak MOXHO oxapakTepn3oBaTb K1acCUYeCckKnin nyfansm, 1 Kakme counanbHble pasnmymsa oTanyaroT
ero ot 6onee paHHMX 3TanoB nygan3mMa? S cuMTaro, YTo TakMX OCHOBHbIX OCOBEHHOCTEN TPU.

(1) B knaccnueckom eBpeickom obLLecTBe He 6bI/10 KPeCTbsiH, M B 3TOM OHO ry60Ko OT/nyaeTcs ot 6onee
paHHMX eBpencKnx obLLecTB B ABYX LieHTpax — lNanecTtnHe n Meconotammn. Ham, B Halle Bpemsl, TPYAHO
MOHSATb, YTO 3TO 3HAUNUT. HaM NPUXOANTCA NpUNaraTb yCUANs, YTobbl NpeAcTaBUTb cebe, KakiM 66110
KpemnocTHOoe NpaBo; OrPOMHYHO Pa3HULY B FPaMOTHOCTW, He roBOps Yxxe 06 06pa3oBaHnN, MeXAy JepeBHel
1 rOPOAOM B 3TOT Nepunoj, HecpaBHeHHO 60/bLLY CBO60AY, KOTOPOW MOJIb30BanoCh BCe HeGObLLIOe
MEHbLUMHCTBO, He ABNsBLLUeeCs KpeCcTbHaMM, — YTO6bl 0CO3HAaThb, YTO Ha MPOTAXEHNM BCEro
K/J1acCMY4eckoro neproja espeun, HeCMOTPSA Ha BCe MNpecsiefoBaHnsA, KOTOPbIM OHW MOABEPranunc,
COCTaBAANIN HEOTbEMAEMYHO YacTb MPUBUIErMPOBaHHbIX KAaccoB. EBpeiickas nctopuorpadpusi, 0CobeHHo
Ha aHMIMACKOM SA3bIKe, BBOAUT B 3a61y>XAeHMe B 3TOM BOMPOCE, MOCKObKY OHa CK/IOHHA
cocpeAoTauMBaTbCs Ha eBPeCcKor 6eHOCTIN 1 aHTUEBPENCKON AUCKpUMMHaumn. U to, n gpyroe
BpeMeHaMu 6bI10 BMOIHE peasibHbIM; HO CaMblli 6eHbIli eBpelickmin peMeceHHIK, TOproeed,
YyNpaBsoLWniA 3emMieBnagensua Uam Menknin CBALLEHHNK XU HeM3MeprMo ydlle, YeM KpernocTHON. 3To
6b1710 0COH6EHHO BEPHO ANSA TeX eBPONeCcKNX CTPaH, rae KpenocTHoe NpaBo CoOXpaHsAanoch Ao XIX Beka, B
YaCTUYHOW Nnn KpariHel popme: Mpyccns, ABCTpuUA (BkoYas BeHrpuio), MonbLua 1 nosbckue 3emnu,
3axBayeHHble Poccuein. U He ciy4valiHo, UTO 40 Havana BeIMKOM eBpelicko MUrpaLmmn COBpEMEHHOCTH
(okono 1880 roga) nogasnstoLLee 60NbLLINHCTBO eBpeeB NPOXKMBA0o B 3STUX PernoHax, N Nx BaxHelLwein
coumanbHoM GyHKLUMen TaM 6b110 NoCpesHNYECTBO B YTHETEHUN KPeCTbsAH OT MMEHW ABOPSAHCTBA U
KOPOHBI.

B knaccmueckom nygansme NoBCEMECTHO Pa3BMBaNVCb HEHABUCTb U NPe3pPeHUe K CeIbCKOMY XO3ARCTBY
KaK poAy 3aHSATWIA 1 K KpecTbsiHaM Kak K/accy, Aaxe B 60nbLUeli cTeneHW, YeM K ApYriM HeeBpesam —
HeHaBWCTb, aHa/I0roB KOTOPOW S He 3Hato B APYrux obLuecTBax. 3To cpasy bpocaeTcs B rfasa Il06oMy, KTO
3HaKOM C MANLLCKOM Unv nBpuUTCcKor nutepatypoii XIX n XX BekoB.9

BonblinHcTBO BOCTOHHOGBPOI’IGVICKVIX eBpeIZCKI/IX COLMannCTOB (TO eCTb YJIEHOB UCKIHUYNTENIbHO NN npenmyLliectBeHHoO
eBpEVICKI/IX rlapTI/II7I n ¢paKu,|/u7|) BVHOBHbI B TOM, UTO H/KOIr4a He yKa3biBaJin Ha 3TOT ¢aKT; 6onee TOro, MHOrMe U3 HUX
caMu 6bInK 3ansTHaHbI APOCTHbIM aHTUKPECTbAHCKUM OTHOLLEHWEM, YHacnef0BaHHbIM OT K/laCcCM4YeCckoro nygansma.
KOHEeYHO, CMOHNCTCKME «COLNANNCTbI» 6b11n XyAWWMW B 3TOM OTHOLLEHWWN, HO Apyrne, Takmne Kak EyH,ﬂ,, 6bIIN HE HAMHOTO
nydile. TUNUYHBIM nprMepom aBnseTca nx I'IpOTI/IBOAeI‘/‘ICTBI/Ie CO34aHUNI0 KPeCTbAHCKNX KOOMepaTnBOB, NpoABUTraeMblX

KaTtonnyecknm JyxXxoBeHCTBOM, Ha TOM OCHOBaHMW, 4YTO 3TO 6bIn «akT



antisemitism'. This attitude is by no means dead even now; it could be seen very clearly

in the racist views held by many Jewish ‘dissidents’ in the USSR regarding the Russian
people, and also in the lack of discussion of this background by so many Jewish socialists,
such as Isaac Deutscher. The whole racist propaganda on the theme of the supposed
superiority of Jewish morality and intellect (in which many Jewish socialists were
prominent) is bound up with a lack of sensitivity for the suffering of that major part of
humanity who were especially oppressed during the last thousand years - the peasants.

(2) Classical Jewish society was particularly dependent on kings or on nobles with royal
powers. In the next chapter we discuss various Jewish laws directed against Gentiles, and
in particular laws which command Jews to revile Gentiles and refrain from praising them
or their customs. These laws allow one and only one exception: a Gentile king, or a
locally powerful magnate (in Hebrew paritz, in Yiddish pooretz). A king is praised and
prayed for, and he is obeyed not only in most civil matters but also in some religious ones.
As we shall see Jewish doctors, who are in general forbidden to save the lives of ordinary
Gentiles on the Sabbath, are commanded to do their utmost in healing magnates and
rulers; this partly explains why kings and noblemen, popes and bishops often employed
Jewish physicians. But not only physicians. Jewish tax and customs collectors, or (in
eastern Europe) bailiffs of manors could be depended upon to do their utmost for the king
or baron, in a way that a Christian could not always be.

The legal status of a Jewish community in the period of classical Judaism was normally
based on a 'privilege' - a charter granted by a king or prince (or, in Poland after the 16th
century, by a powerful nobleman) to the Jewish community and conferring on it the
rights of autonomy - that is, investing the rabbis with the power to dictate to the other
Jews. An important part of such privileges, going as far back as the late Roman Empire,
is the creation of a Jewish clerical estate which, exactly like the Christian clergy in
medieval times, is exempt from paying taxes to the sovereign and is allowed to impose
taxes on the people under its control - the Jews - for its own benefit. It is interesting to
note that this deal between the late Roman Empire and the rabbis antedates by at least one
hundred years the very similar privileges granted by Constantine the Great and his
successors to the Christian clergy.

From about AD 200 until the early 5th century, the legal position of Jewry in the Roman
Empire was as follows. A hereditary Jewish Patriarch (residing in Tiberias in Palestine)
was recognized both as a high dignitary in the official hierarchy of the Empire and as
supreme chief of all the Jews in the Empire.10 As a Roman official, the Patriarch was vir
illustris, of the same high official class which included the consuls, the top military
commanders of the Empire and the chief ministers around the throne (the Sacred
Consistory), and was out-ranked only by the imperial family. In fact, the Illustrious
Patriarch (as he is invariably styled in imperial decrees) out-ranked the provincial
governor of Palestine. Emperor Theodosius I, the Great, a pious and orthodox Christian,
executed his governor of Palestine for insulting the Patriarch.

At the same time, all the rabbis - who had to be designated by the Patriarch - were freed
from the most oppressive Roman taxes and received many official privileges, such as



«AHTUCEMUTU3M», ITO OTHOLLIEHE OTHIOAL HE YMEP/IO U CEUac; ero 0UeHb XOPOLLO MOXHO 6110 YBUAETL B
PacUCTCKIMX B3rNiAaX MHOTUX eBPelickmX «AnccnieHToB» B CCCP NMo oTHOLLEHKIO K pycCKOMY Hapoay, a
TakXe B OTCYTCTBMMN 06CYXAEHUS 3TOMO KOHTEKCTA MHOTVMMU €BPENCKUMYI COoLManmcTamMmu, Takumm Kak Mcaak
Joliuep. Bcsl pacucTckas nponaraHza Ha TeMy NpeanonaraeMoro npeBoCcxoACcTBa EBPECKO Mopanu 1
WHTeNNeKTa (B KOTOPOI MHOIVE eBpeiickre COLMANnCTbl 3aHManv BUAHOE MeCTO) CBSI3aHa C OTCYTCTBMEM
UYTKOCTM K CTPAZaHUAM TOW 3HAUNTENBLHOW YaCTX YeioBeYeCTBa, KOTopasi 0CO6EHHO yrHeTanach B TeueHmne
MOCIEeAHNX ThICAUN IET, — KPECTbSAH.

(2) Knaccnueckoe eBpeiickoe 06LLeCcTBO 0CO6EHHO 3aBMCeNO OT Lapeit Uan 3HaTu, 061ajaBLuUeii LapCckoi BNacTbio.
B cneaytoLLeli rnaBe Mbl 06CYANM PasINUHbIe eBPECKME 3aKOHbI, HafpaBaeHHbIe MPOTUB SI3bIYHMKOB, U B
YaCTHOCTM 3aKOHbI, MPeANMChIBaOLLMe eBPesiM MOHOCUTb A3bIYHUKOB 1 BO34EPXMBATLCA OT BOCXBaNEHWS UX U
nNX 06bl4aeB. TV 3aKOHbI JOMYCKAOT OAHO-eANHCTBEHHOE NCKIHOYEHWE: LLapb-A3bIUHNK AN MECTHbIN
BAUATENbHbIA MarHaT (Ha MBpUTe — napul, Ha nauwie — nypew). Llaps BOCXBansitoT 1 338 HEro MoJISiTCS, U eMy
MOBUHYHOTCS HE TONIbKO B 60/IbLUNHCTBE FPaXAaHCKMX Aefl, HO 1 B HEKOTOPLIX PeINrMOo3HbIX. Kak Mbl YBUANM,
eBpercKMM Bpavam, KOTOpbIM, Kak MPaBro, 3anpeLLeHo CracaTthb XN3HN 06bIYHbIX A3bIYHIKOB B Cy660TY,
NnpeAnncbIBAeTCs AeNaTb BCe BO3MOXHOE A5 UCLIEIEHNSI MarHaToB 1 MpaBUTeeid; 3TO YacTUUHO 06bSCHSIET,
noyemy Llapy 1 3HaTHbIe 04N, Nanbl U eNMCKOMbl YacTO HAHUMaNV eBpelicknxX Bpayeli. Ho He ToNbKO Bpaueil.
EBperickmne c6OpLLMKM HANOrOB 1 TAMOXEHHbIX MOLUAWH, UK (B BocTouHo EBpone) ynpasastoLme noMecTbaMu,
MOF/IN PacCUNTBLIBATL Ha TO, UTO OHU CAENAIOT BCE BO3MOXHOE A/t KOPO/si UM 6apoHa, Yero XpUCTMaHuH He

Bcerga mMor ce6e No3BoO/INTb.

MpaBoOBOl CTaTyC eBpeickoi 06LLMHBI B MEPUOA KIaCcCMUYeCcKoro nysan3sma o6bi4HO OCHOBLIBACS Ha
«MpVBUNErNN» — FPaMoTe, BblAaHHOM KOpoaeM uamn KHs3em (1au, B Monblue nocne XVI Beka, BANATENbHBIM
ABOPSIHMHOM) eBpelickoli 06LLMHE 1 HaZensiBLLIe ee NpaBaMy aBTOHOMUU, TO €CTb HaZeNsBLUE PaBBUHOB
NpaBoOM AMKTOBaTb CBOW YCNOBUS APYrM eBpesiM. BaxkHOU YacTbio TakmMx MPUBUIEriA, BOCXOAALLMX K
noszHeli PUMcKoii uMmnepuu, 6bi10 co3gaHne eBPeickoro JyXoBEeHCTBA, KOTOPOe, MOJO6HO XPUCTUAHCKOMY
JYXOBEHCTBY B Cpe/JHEBEKOBLE, OCBOBOXAAN0Ch OT YrniaTbl HAJIOrOB MOHapPXy Y MMeNo NpaBo obnaraTe
Hasorammn HaxoAsLLMXCS NOJ ero KOHTPOIEM NtoAell — eBpeeB — B CBOMX COBCTBEHHbIX MHTEpecax.
MNHTepecHo 0TMeTUTb, UTO 3TO COorflalleHne Mexay nosgHeli PUMCKoO nMnepuent 1 paBBrHaMm
npeALLecTBOBAasO, MO MeHbLUel Mepe, Ha CTO J1eT, 04eHb MOXOXUM NPUBUNETUAM, NPeLOCTaBNEHHbIM
KOHCTaHTVHOM Benunkrm v ero npeeMHuKamm XpucTnaHckoMy JyXOBEHCTBY.

MpumepHo ¢ 200 r. H.3. A0 Hayana V Beka NpaBoOBOe NOJIOXeHVe nygees B PMckor nmnepun 6bino
cneayowM. HacneAcTBeHHbI eBpecknii naTpmapx (NpoxmnsasLumnii B Tusepun B MNanectunHe)
NPW3HaBanCa Kak BbICOKOMOCTaBAEHHbIM CAHOBHUKOM B OQULINANBHOW NepapXxmm NMNepum, Tak
BEpPXOBHbIM I1aBOI BCex eBpeeB B MMMNepumn.<sup>10</sup> Kak pMCK1i YAHOBHWK, NaTpuapx 6bin vir
illustris, npnHagnexasBLUVIM K TOMY e BbICOKOMY AO/MKHOCTHOMY KNAaCCy, YTO N KOHCY/bI, BbiCLLUME
BOEHayaNlbHUKW UMMNEpPUN 1 rnaBHble MUHUCTPbI BOKPYT npectona (CBsLLeHHas KOHCUCTOPUS), 1 yCTynan
MO paHry TONIbKO MMNepaToOpPCKol cembe. PakTMUYeCKn, NPOCAABEHHbIN NaTpmnapx (Kak ero HeM3MeHHO
Ha3blBalOT B MMMePaTOPCKMX yKasax) 3aHMan 6osiee BbICOKOE MoIoXKeHWe, YeM HaMeCTHUK MNanecTuHel.
Mmnepatop ®eogocnin I Bennknii, 6naroyecTmBbIlv 1 MPaBoOC/iIaBHbIM XPUCTMAHVIH, Ka3HW CBOEro
HamecTHMKa lMNanecTnHel 3a ockopbieHVe naTprapxa.

B 1O Xe BpeMA BCe€ paBBNHbI, Ha3Ha4YaeMble NaTpnapxom, 6binn OCBO60)KAEHI:I OT CaMbIX
HEMOMEPHbIX PUMCKNX HaNnoroe 1 Nosay4vymnanm MHOXeCTBO Oq)I/ILI,VIaﬂbeIX I'IpVIBI/I.ﬂEI'VIﬁ, TakKnX Kak:



exemption from serving on town councils (which was also one of the first privileges later
granted to the Christian clergy). In addition, the Patriarch was empowered to tax the Jews
and to discipline them by imposing fines, flogging and other punishments. He used this
power in order to suppress Jewish heresies and (as we know from the Talmud) to
persecute Jewish preachers who accused him of taxing the Jewish poor for his personal
benefit.

We know from Jewish sources that the tax-exempt rabbis used excommunication and
other means within their power to enhance the religious hegemony of the Patriarch. We
also hear, mostly indirectly, of the hate and scorn that many of the Jewish peasants and
urban poor in Palestine had for the rabbis, as well as of the contempt of the rabbis for the
Jewish poor (usually expressed as contempt for the 'ignorant’). Nevertheless, this typical
colonial arrangement continued, as it was backed by the might of the Roman Empire.

Similar arrangements existed, within each country, during the whole period of classical
Judaism. Their social effects on the Jewish communities differed, however, according to
the size of each community. Where there were few Jews, there was normally little social
differentiation within the community, which tended to be composed of rich and
middle~lass Jews, most of whom had considerable rabbinical-talmudic education. But in
countries where the number of Jews increased and a big class of Jewish poor appeared,
the same cleavage as the one described above manifested itself, and we observe the
rabbinical class, in alliance with the Jewish rich, oppressing the Jewish poor in its own
interest as well as in the interest of the state - that is, of the Crown and the nobility.

This was, in particular, the situation in pre-1795 Poland. The specific circumstances of
Polish Jewry will be outlined below. Here I only want to point out that because of the
formation of a large Jewish community in that country, a deep cleavage between the
Jewish upper class (the rabbis and the rich) and the Jewish masses developed there from
the 18th century and continued throughout the 19th century. So long as the Jewish
community had power over its members, the incipient revolts of the poor, who had to
bear the main brunt of taxation, were suppressed by the combined force of the naked
coercion of Jewish 'self-rule’ and religious sanction.

Because of all this, throughout the classical period (as well as in modern times) the rabbis
were the most loyal, not to say Zealous, supporters of the powers that be; and the more
reactionary the regime, the more rabbinical support it had.

(3) The society of classical Judaism is in total opposition to the surrounding non-Jewish
society, except the king (or the nobles, when they take over the state). This is amply
illustrated in Chapter 5.

The consequences of these three social features, taken together, go a long way towards
explaining the history of classical Jewish communities both in Christian and in Muslim
countries.



MaTpurapx 6bl1 0CBOBOXAEH OT 0693aHHOCTEN B FOPOACKMX COBETaX (UTO Takxe 6blj10 OAHOW 13 NepBbIX
npvBuUneruii, BNoCneACTBUMN NPeAoCTaBNEHHbIX XPUCTMAHCKOMY JyXOBeHCTBY). KpoMe Toro, matpmapx 6o
YyNoAHOMOUeH ob6iaraTb eBpeeB HafloraMu 1 HakasblBaTb UX LWTPapamMm, MOPKON 1 APYrMMn HakasaHUAMN. OH
NCnonb30Ban 3Ty BAACTb A1 MOAABAEHNS eBPeicKnX epeceld 1 (Kak Mbl 3HaeM 13 Tanmyga) Ana npecnejoBaHns
eBpelicknx NponoBeAHNKOB, KOTOPble 06BUHSANN ero B 06/10KEHN HaIOroOM eBpeickor 6eHOTbI B INUHbIX

Lensix.

M3 eBpeicknx MCTOUHMKOB HaM U3BECTHO, YTO 0CBOBOXAEHHbIE OT HA/JIOrOB PaBBMHbI MCMOL30BaAN OT/yYeHne
OT LiepKBU 1 Apyrue AOCTYMHbIE M CPEACTBA ANS YCUNEHUS PEIMTMO3HOM rereMoHmM natprapxa. Mbl Takxke
CNbILLINM, B OCHOBHOM KOCBEHHO, O HEHaBUCTY 1 MPE3PEHINU, KOTOPbIE MHOTUE EBPEIICKME KPECTbSHE U
ropogckasi 6egHoTa B [anecTnHe UCMbITLIBAAN K PaBBMHaM, a Takxke 0 Mpe3peHnn PaBBLHOB K eBPeLicKoit
6esHOTe (06bIYHO BbIpaXKaBLUEMCS B MPE3PEHUN K «HeBEXECTBEHHbIM»). TeM He MeHee, 3TOT TUMUYHbI

KONOHWaNbHbIN nopAA0K COXPaHANCA, MOCKO/IbKY ero nogaep>xmBasa MoLb Pumckon mnMnepun.

AHaNorn4YHble CTPYKTYpPbl CyLLLeCTBOBaAMN B KaXKAOW CTpaHe Ha NPOTSXEHMM BCEro nepnoga Kaaccm4yeckoro
nygansma. OfHaKo nx coumansHoe BO3AeNCcTBrE Ha eBpelickme 06LLMHBI Pasnyanocb B 3aBUCMMOCTM OT
pa3mepa Kaxzaoi o6LUMHbI. Tam, rae eBpees 6b110 Maso, 06bI4YHO HabntoAanacb HesHauNTebHas coumanbHas
andodepeHumaLa BHYTPU 06LLMHBI, KOTOpas, Kak NpaBmao, COCTOSNA 13 6oraTbiX 1 NPUHaANeXaLLmnX K
cpeAHeMy Knaccy eBpees, 60/bLUNHCTBO U3 KOTOPbIX MIMENV 3HaUYNTe/IbHOe PaBBUHCKO-TaZIMyAmnyeckoe
obpa3oBaHue. Ho B CTpaHax, rae Ync/io eBpees yBeNNUMBaNOCh M NOSIBAANCA 60bLLON KNacc eBPencKoi
6eHOTbI, NPOSABASANCS TOT Xe PACKO/, YTO 1 ONUCAHHbIN BbiLLe, U Mbl HabOAaeM, Kak paBBUHCKMIA Knacc, B
COt03e C eBpencKo 60raTocTbio, yrHeTaeT eBperickyto 6eJHOTY Kak B CBOMX COBCTBEHHbIX MHTepecax, Tak 1 B

MHTEpecax rocygapcrea — TO €CTb KOPOHbI U 3HATWU.

TakoBa 6bIna, B 4acTHOCTY, cMTyauums B MonbLue fo 1795 roaa. Cneyunduryeckre o6CToATeNbCTBA
MOJIOXKEHVS MOMBbCKOro eBpercTBa byAyT onuvcaHbl H/Ke. 34echb A INLLb XO4y OTMETUTb, YTO M13-3a
bopMUMpoBaHMA B 3TOW CTpaHe 60/bLUIOW eBpeickoi 06LWmHbI ¢ XVIII Beka 1 Ha NpoTsxeHun Bcero XIX
Beka TaM pa3BW/CS Fy6oKMIA packon MexXAy eBpelickor BbICLLEe 3HaTbH (paBBMHaMK 1 6oraTtbiMu) n
eBpencknMun maccamu. NMoka esperckas o6LLUMHa MMena BAacTb Haj CBOVIMU YleHamu, 3apoXjatoLumecs
BOCCTaHWS 6eHSAKOB, Ha KOTOPbIX N0XNaCb OCHOBHAas TAXeCTb HaNorooba0XeHNs, NOAaBAANNCH
06beNHEHHO CUI0 OTKPOBEHHOTO MPUHYXAEHWUS CO CTOPOHbI @BPEiCKOro «CaMoynpaBieHns» 1
Pennurno3Horo JasneHus.

BCJ'Ie,D,CTBI/Ie BCEro 3Toro, Ha NpoTAXXeHn BCero knaccn4yeckoro nepnoga (a Takxe B COBpPEMEHHYHO BHOXy) pPaBBUHbI 6bIn
CaMbIMUN BEPHbBIMW, €C/TN HE CKa3aTb PEBHOCTHbLIMU, CTOPOHHWMKaMW B/1aCTb UMYLLINX; N YeM 6onee peakuymoHHbIM 6bin

pexum, Tem 6onblue paBBI/IHCKOVI noaAep>XKn oH nmen.

(3) O6LLEeCTBO K/IACCMYECKOro NyAan3Ma HaxXoAUTCSA B MOHOV OMMO3MLMK K OKPYXXatoLLleMy ero HeeBpelickomy
06LLEeCTBY, 38 UCK/TFOYEHMEM KOPOAS (MW 3HATK, KOTAA OHW 3aXBaTbIBalOT roCyapcTBo). 3TO HarAsAHO

rnokasaHo B rnase 5.

COBOKYMHOCTb MOC/NIEACTBUIA STUX TPEX COLMaAbHbIX 0COBEHHOCTel BO MHOrOM 06bsicCHAeT
NCTOPUIO KNACCUUYECKMX eBPEeNCKX 0BLLMH KakK B XPUCTUAHCKNX, TaK U B MYCySIbMaHCKMX
CTpaHax.



The position of the Jews is particularly favorable under strong regimes which have
retained a feudal character, and in which national consciousness, even at a rudimentary
level, has not yet begun to develop. It is even more favorable in countries such as pre-
1795 Poland or in the Iberian kingdoms before the latter half of the 15th century, where
the formation of a nationally based powerful feudal monarchy was temporarily or
permanently arrested. In fact, classical Judaism flourishes best under strong regimes
which are dissociated from most classes in society, and in such regimes the Jews fulfill
one of the functions of a middle class - but in a permanently dependent form. For this
reason they are opposed not only by the peasantry (whose opposition is then unimportant,
except for the occasional and rare popular revolt) but more importantly by the non-Jewish
middle class (which was on the rise in Europe), and by the plebeian part of the clergy;
and they are protected by the upper clergy and the nobility. But in those countries where,
feudal anarchy having been curbed, the nobility enters into partnership with the king (and
with at least part of the bourgeoisie) to rule the state, which assumes a national or
protonational form, the position of the Jews deteriorates.

This general scheme, valid for Muslim and Christian countries alike, will now be
illustrated briefly by a few examples.

England, France and Italy

Since the first period of Jewish residence in England was so brief, and coincided with the
development of the English national feudal monarchy, this country can serve as the best
illustration of the above scheme. Jews were brought over to England by William the
Conqueror, as part of the French-speaking Norman ruling class, with the primary duty of
granting loans to those lords, spiritual and temporal, who were otherwise unable to pay
their feudal dues (which were particularly heavy in England and more rigorously exacted
in that period than in any other European monarchy). Their greatest royal patron was
Henry 11, and the Magna Carta marked the beginning of their decline, which continued
during the conflict of the barons with Henry I11. The temporary resolution of this conflict
by Edward I, with the formation of Parliament and of 'ordinary’ and fixed taxation, was
accompanied by the expulsion of the Jews.

Similarly, in France the Jews flourished during the formation of the strong feudal
principalities in the 11th and 12th centuries, including the Royal Domain; and their best
protector among the Capetian kings was Louis VII (1137-80). notwithstanding his deep
and sincere Christian piety. At that time the Jews of France counted themselves as
knights (in Hebrew, parashim) and the leading Jewish authority in France, Rabbenu Tam,
warns them never to accept an invitation by a feudal lord to settle on his domain, unless
they are accorded privileges similar to those of other knights. The decline in their
position beings with Philip 11 Augustus, originator of the political and military alliance of
the Crown with the rising urban commune movement, and plummets under Philip 1V the



MonoxeHne eBpeeB 0CO6EHHO 61aroNpPUATHO NPY CUMBHBIX PEXUMAX, COXPaHMBLUNX GeofanbHbIl
XapakTep 1 B KOTOPbIX HaLMOHaIbHOe CaMOCO3HaHMe, Jaxe Ha 3/1eMeHTapHOM YPOBHe, eLlle He
Hayano passuBaThCcs. Elle 60n1ee 61aronpuATHBLIM OHO ABSAETCA B TaKMX CTPaHax, Kak MonbLia fo
1795 roga nnn nbepuiickme KoposeBCcTBa 40 BTOPO NonoBuHbI XV Beka, rae opmupoBaHme
MOLLHOW $peoAanbHOM MOHapXMW Ha HaLMOHalbHOM OCHOBE 6bI10 BPEMEHHO VN HaBCersa
nNpUocTaHoBNeHO. PaKTUYECKM, KNacCUYeCcKnin Nyfansm ayydlle Bcero npouseTaeT npu CUAbHbIX
pexrMax, 0TOPBaHHbIX OT 60JIbLLUMHCTBA COLMAbHbIX C/I0EB, 1 B TakMX PeXMax eBpen BbIMOMHAIOT
OAHY 13 GYHKLMIA CpeHero knacca - Ho B MOCTOSIHHO 3aBUCKMON ¢opMme. 10 3TO NpuYnHe UM
NMPOTMBOCTOAT He TO/IbKO KpPecTbsiHe (Ybe NMPOTUBOAECTBME Torja He IMeeT 3HaYeHus, 3a
WCKJTIoYeHNEeM peaKNX HapPOAHbIX BOCCTaHWI), HO, UTO 6o/lee BaXKHO, HEeBPENCKNIA CpeHNI Knacc
(koTopbI Habupan cuny B EBpone) 1 nnebeiickas 4acTb JyXOBEHCTBA; 1 MX 3aLLMLLAIOT BbiCLLEe
JLYXOBEHCTBO 1 ABOPSAHCTBO. HO B Tex cTpaHax, rae ¢eojanbHbli aHapX13Mm b6bi MojaBneH, 3HaTb
BCTYMaeT B MapTHEPCTBO C KOPO/ieM (M, MO KpaliHe Mepe, C YacTbio BypXyasunn) A1 yrnpaBieHUs
rocyfapcTBoM, KOTOPOe MPUHMMAaEeT HaLUMOHAabHYIO MM NPOTOHALMOHAabHYIO GOPMY, NOOXeHne
eBpeeB yxy/LlaeTcs.

JTa 06Ll.l,aﬂ cXema, AeﬁCTBMTeﬂbHaﬂ KaK Ans MycysibMaHCKKX, Tak U ANa XPUCTUAHCKUX CTPaH, 6y,u,eT KpaTKko

MPOVNOCTPUPOBAHA HECKONIBKUMUW NpYMepaMu.

AHraunsa, ®paHuusa n Ntanums

MocKoibKy NepBbIl Meproj NPoXnBaHNA eBpees B AHIANK bl CTO/Ib KPaTKMM 1 COBMNas € passutnemM
AHTMNUICKOWN HauMoHanbHoM peosanbHOM MOHAPXMK, 3Ta CTPaHA MOXET CIYXXUTb Ny4dLleil nantcTpaumnei
BbILLIEOMNCAaHHOW cXxeMbl. EBpeun 6b11n NprBeseHbl B AHIANIO BuabrenbmMom 3aBoeBaTesieM Kak YacTb
$paHKoA3bIYHOrO HOPMAaHACKOro NPaBsLLEero kaacca ¢ OCHOBHOWM 0653aHHOCTLIO MPeAoCTaBASATL 3aliMbl
TeM JiopgaM, AyXOBHbIM U CBETCKMM, KOTOPble MHaye He MOrn 6bl NaTUTb CBOW PpeojanbHble MOBUHHOCTA
(koTopble 6b1IIM 0CO6EHHO BbICOKMMU B AHIANW U B3MMANCh B TOT Nepuog 6onee cTporo, yem B 060
Apyroli eBponeickoin MoHapxmm). VIx rnaBHbIM KOPOaeBCKUM NOKpoBuTenem 6bin MeHpux II, 1 Bennkas
XapTus BOSIbHOCTEl 03HaMeHoBasa Havano ux ynaaka, KoTopblli NPOAO/KANCs BO BpeMs KOHPMKTa
6apoHoB ¢ l'eHpuxoM III. BpemeHHOe paspelueHe 3Toro KoHpAnkTa dayapgom I nytem popmurpoBaHms
napnameHTa 1 BBeAeHMS «06bIYHOro» 1 GUKCMPOBAHHOMO HAIOrO00H610XKEHA CONMPOBOXAANOCH
M3rHaHmeM eBpees.

AHanorn4yHblM o6pasom, Bo PpaHLmKM eBpeyn NpoLBeTany Bo BpeMs GOpMUPOBaAHMSA CUbHBIX peoAanbHbIX
KHsecTB B XI 1 XII Bekax, Bkaovas Koponesckme BNajeHns; N UX Jy4LllM 3alUTHUKOM Cpesmn Koposei
KaneTtuH 6b1n Jltogosuk VII (1137-1180), HecMOTps Ha ero riybokoe 1 MCKpeHHee XpUCTUMaHCKoe
6narouecTue. B To Bpems ¢dpaHLy3ckme eBpen cumTanu cebsa pbiuapamm (Ha MBpUTe — napaLinm), 1
BeAyLUiA eBpericknii aBTopuTeT BOo PpaHumm, PabbeHy Tam, npegocrteperan nx HAKOr4a He MpUHUMaTb
npurnaweHne ¢eoAanbHOro 10pAa NoCceNnTbLCA B ero BAaAeHWsAX, eCn UM He ByayT npejocTaB/eHbl
NPUBWAErY, aHaIOTUYHbIE NPUBUAETVAM APYTMX pbiLapeit. YNagoK UX NOMOXeHWs Havanca npy duannne
II ABrycte, HMLMATOPE NOUTUYECKOrO 1 BOEHHOMO COK3a KOPOHbI C PaCTYLLUNM ABUXKEHUEM FOPOACKMX
KOMMYH, 1 pe3ko ynan npu ®dunmnne IV.



Handsome, who convoked the first Estates General for the whole of France in order to
gain support against the pope. The final expulsion of Jews from the whole of France is
closely bound up with the firm establishment of the Crown'’s rights of taxation and the
national character of the monarchy.

Similar examples can be given from other European countries where Jews were living
during that period. Reserving Christian Spain and Poland for a more detailed discussion,
we remark that in Italy, where many city states had a republican form of power, the same
regularity is discernible. Jews flourished especially in the Papal States, in the twin feudal
kingdoms of Sicily and Naples (until their expulsion, on Spanish orders, circa 1500) and
in the feudal enclaves of Piedmont. But in the great commercial and independent cities
such as Florence their number was small and their social role unimportant.

The Muslim World

The same general scheme applies to Jewish communities during the classical period in
Muslim countries as well, except for the important fact that expulsion of Jews, being
contrary to Islamic law, was virtually unknown there. (Medieval Catholic canon law, on
the other hand, neither commands nor forbids such expulsion.)

Jewish communities flourished in the famous, but socially misinterpreted, Jewish Golden
Age in Muslim countries under regimes which were particularly dissociated from the
great majority of the people they ruled, and whose power rested on nothing but naked
force and a mercenary army. The best example is Muslim Spain, where the very real
Jewish Golden Age (of Hebrew poetry, grammar, philosophy etc) begins precisely with
the fall of the Spanish Umayyad caliphate after the death of the de facto ruler, al-Mansur,
in 1002, and the establishment of the numerous ta'ifa (faction) kingdoms, all based on
naked force. The rise of the famous Jewish commander-in-chief and prime minister of the
kingdom of Granada, Samuel the Chief (Shmu'el Hannagid, died 1056), who was also
one of the greatest Hebrew poets of all ages, was based primarily on the fact that the
kingdom which he served was a tyranny of a rather small Berber military force over the
Arabic-speaking inhabitants. A similar situation obtained in the other ta'ifa Arab-Spanish
kingdoms. The position of the Jews declined somewhat with the establishment of the
Almoravid regime (in 1086-90) and became quite precarious under the strong and
popular Almohad regime (after 1147) when, as a result of persecutions, the Jews
migrated to the Christian Spanish kingdoms, where the power of the kings was still very
slight.

Similar observations can be made regarding the states of the Muslim East. The first state
in which the Jewish community reached a position of important political influence was
the Fatimid empire, especially after the conquest of Egypt in 969, because it was based
on the rule of an Isma'ili-shi'ite religious minority. The same phenomenon can be



KpacaBuuk, co3eaBLIni Nepeble FeHepanbHble WTaThl 409 Bcell PpaHLUmK, YTOObI
3apyunTbCa NOAAEPXKKOM NPOTUB Nanbl. OKOHYaTeNlbHOe U3rHaHWe eBpees Co BCel
®PpaHLMKM TECHO CBA3AHO C TBEPAbIM YTBEPXAEeHEeM NPaB KOPOHbI HA HAaSI0roo610XeHe 1
HaLMOHaNbHbIM XapakTepoM MOHapPXMU.

AHanorv4Hble NprMepbl MOXHO NPUBECTU N N3 APYTX eBPONencKnX CTpaH, rae B TOT Nepuoj nNpoxmsBani
eBpeun. OCTaBMB XpUCTUAHCKYH Vicnanuio u Monblly ana 6onee Nogpo6bHOro obCyXxaeHuns, OTMETUM, YTO B
WTanuu, rae MHorve ropoga-rocyapcrea Menu pecnybamkaHckyto popmy npasneHus, HabnoaaeTcs Ta
e 3aKOHOMepHOCTb. EBpen ocobeHHO npouseTanu B [anckori o6nactu, B AByX peosanbHbIX
KoponescTBax Cuumnum n Heanons (40 X N3rHaHWA No Npukasy ncnadues okono 1500 roga) n B
deosanbHbIX aHk1aBax MeeMoHTa. HoO B KPYMHbIX TOProBbIX U HE3aBUCUMbIX FOPOAAX, TakMX Kak
dnopeHUMs, UX YACNO BbIIO HEBENKO, @ UX COLManbHast Po/ib HE3HaYMTENbHa.

MycynbMaHCKUii Mup

AHanornyHas o6u_|,a;| cxXemMa npuMeHnMa n K EBpeVICKMM O6LLI,I/IHaM B MYCYyNlbMaHCKUX CTpaHax B KaccnYecknii
nepnoa, 3a NCKIto4eHneM Ba>XHOro q)aKTa, YTO N3rHaHme eBpeeBs, NpoTnBopevallee nNcslaMCcKkoMy rnpasy, 6b110
TaM NpakTn4yeckn Hems3BeCTHO. (CpeAI/BeMHOMOpCKOE KaTonnyeckoe KaHOHMn4YecKoe npaeo, HaNpoTB, He

npeanncbiBaeT N He 3anpeLlaeT Takoe M3rHaHwue.)

EBpeiickme 06LLMHbI NPOLBETANN B 3HAMEHUTBIM, HO HEMPaBW/IbHO UCTOIKOBaHHbIV B 06LLecTBe, 30/10TOM
BEK eBperiCcTBa B MyCy/IbMaHCKMX CTPaHax Mpuv pexmnmax, KoTopble 6b111 0CO6EHHO OTUYXJAEeHbl OT
NoAaBASAOLLEro 60/bLUNHCTBA HaceeHNS, KOTOPLIM OHW NPaBWAN, N Ybs BIACTb OCHOBLIBAIACh NIMLLbL Ha
rpybow cune n apmMum HaeMHUKOB. JTydLLIM NPYIMEPOM SBASETCA MyCy/ibMaHCcKasa VicnaHus, rae HacTosaLwmii
3010TOW BeK eBpecTBa (eBperickoi No33nm, rpaMmmaTikm, Gunocodmm n T. 4.) HaUMHAETCA UMEHHO C
nageHns ncnaHckoro Omensackoro xanndara nocse cmepTy pakTUYecKoro NnpasuTens anb-MaHcypa B
1002 rogy v co3aaHNA MHOFOUMCAEHHbIX Tandckmnx (PpakLMOHHbBIX) KOPONEBCTB, OCHOBaHHbIX Ha rpyboii
cune. Bo3BbllleHVe 3HAMEHNTOr0 eBPeickoro rnaBHOKOMaHAYLLEro 1 NpeMbep-MUHUCTPA KOPOJIeBCTBA
IpaHaga, Camymna Boxgs (LLImyanb XaHHarua, ymep B 1056 rogy), KOTopbIii Takxxe 6bi1 04HUM 13
Be/INYaliLLnX eBPerickMX MNO3TOB BCeX BPEMEH, OCHOBLIBAJIOCh NMpexJe Bcero Ha Tom ¢akTe, 4To
KOPONEBCTBO, KOTOPOMY OH CAYXWJI, NPeACcTaBAano co60or TMPaHNIO OTHOCUTENbHO HEGO/bLLON
6epbepckori apMun Hag apabos3bluHbIM HaceneHeM. AHaNorMYHasa cuTyaumsa Habnoganacs U B Apyrnx
apabo-mcnaHckux koponescTBax Tanda. MonoxeHne eBpeeB HECKONBbKO YXYALLWIOCH C YCTaHOB/IEHVEM
pexuma Anbmopasungos (B 1086-1090 rogax) 1 cTano JOBOMbHO LWATKUM NPU CUABHOM U NOMYASPHOM
pexvme AnbmoxagoB (nocne 1147 roaa), Koraa B pesysibTaTte npecnejoBaHuin eBpen MUrpnpoBanu B
XPUCTUAHCKME NCMaHCKne KOPOJIeBCTBa, rAe BNacTb Koposel bbina elle odeHb cnaboii.

AHanornyHele Ha6]'|l0,quI/|9| MOXHO cAenaTtb U B OTHOLLEHUIN rocy4apCTB MyCy/IbMaHCKOro BocToka. nepBbIM
rocyfapcrteom, B KOTOPOM eBpeVICKaﬂ 06LLI,I/IHa AOCTUIMa 3HAYNTENIbHOI O NOINTNYECKOTro BANAHUA, 6bina PaTMmmackas
nMnepus, 0cobeHHO nocsie 3aBoeBaHMA ErvnTa B 969 rogy, NOCKO/NIbKY OHa OCHOBbIBasiaCb Ha npaBneHNM NCMananNTCcKo-

LLNNTCKOro penrmo3HOro MEHbLUMHCTBA. ToT xe q)EHOMeH MOXHO HaGﬂI-O,CI,aTb 1 B A4pYyrux cnydasx.



observed in the Seljuk states - based on feudal-type armies, mercenaries and, increasingly,
on slave troops (mamluks) - and in their successor states. The favor of Saladin to the
Jewish communities, first in Egypt, then in other parts of this expanding empire, was
based not only on his real personal qualities of tolerance, charity and deep political
wisdom, but equally on his rise to power as a rebellious commander of mercenaries
freshly arrived in Egypt and then as usurper of the power of the dynasty which he and his
father and uncle before him had served.

But perhaps the best Islamic example is the state where the Jews' position was better than
anywhere else in the East since the fall of the ancient Persian empire - the Ottoman
empire, particularly during its heyday in the 16th century.11 As is well known, the
Ottoman regime was based initially on the almost complete exclusion of the Turks
themselves (not to mention other Muslims by birth) from positions of political power and
from the most important part of the army, the Janissary corps, both of which were
manned by the sultan's Christian-born slaves, abducted in childhood and educated in
special schools. Until the end of the 16th century no free-born Turk could become a
Janissary or hold any important government office. In such a regime, the role of the Jews
in their sphere was quite analogous to that of the Janissaries in theirs. Thus the position of
the Jews was best under a regime which was politically most dissociated from the peoples
it ruled. With the admission of the Turks themselves (as well as some other Muslim
peoples, such as the Albanians) to the ruling class of the Ottoman empire, the position of
the Jews declines. However, this decline was not very sharp, because of the continuing
arbitrariness and non- national character of the Ottoman regime.

This point is very important, in my opinion, because the relatively good situation of Jews
under Islam in general, and under certain Islamic regimes in particular, is used by many
Palestinian and other Arab propagandists in a very ignorant, albeit perhaps well-meaning,
way. First, they generalize and reduce serious questions of politics and history to mere
slogans. Granted that the position of Jews was, on average, much better under Islam than
under Christianity - the important question to ask is, under what regimes was it better or
worse? We have seen where such an analysis leads.

But, secondly and more importantly: in a pre-modern state, a 'better' position of the
Jewish community normally entailed a greater degree of tyranny exercised within this
community by the rabbis against other Jews. To give one example: certainly, the figure of
Saladin is one which, considering his period, inspires profound respect. But to~gether
with this respect, | for one cannot forget that the enhanced privileges he granted to the
Jewish community in Egypt and his appointment of Maimonides as their Chief (Nagid)
immediately unleashed severe religious persecution of Jewish 'sinners’ by the rabbis. For
instance, Jewish 'priests' (supposed descendants of the ancient priests who had served in
the Temple) are forbidden to marry not only prostitutes12 but also divorcees. This latter
prohibition, which has always caused difficulties, was infringed during the anarchy under
the last Fatimid rulers (circa 113080) by such 'priests’ who, contrary to Jewish religious
law, were married to Jewish divorcees in Islamic courts (which are nominally empowered
to marry non-Muslims). The greater tolerance towards 'the Jews' instituted by Saladin
upon his accession to power enabled Maimonides to issue orders to the rabbinical courts



370 HabntoAanock B rocysapcTBax CenbaxKyKoB, OCHOBAHHbIX Ha peofasbHbIX apMUsiX, HAeMHMKaX 1, BCe Yalle, Ha
BoOWickax paboB (MamtoKax), a Takxe B rocysapcrBax-npeemHumkax. bnarocknoHHocts CanagnHa K eBpelickmm
o6LUMHaM, cHayana B ErmnTe, a 3aTem 1 B ApYrviX YacTsax 3TOl paclumpsitoLLelics UMMNepUn, OCHOBbLIBaNach He
TOJIbKO Ha ero peanbHbIX INYHbIX Ka4ecTBax — TePNUMOCTI, MUIOCEPANN 1 TY6OKOI NONNTUYECKOW MyAPOCTM, —
HO 1 Ha ero BOCXOXAEHWM K BNACTU Kak MSATEXHOr0 KOMaHAMpPa HaeMHIMKOB, TO/IbKO YTO NprbbIBLLVX B ErvnerT, a

3aTeM Kak y3ypraTopa BfacTy AVHACTUW, KOTOPOW OH, ero oTew, 1 ASAA CIYXXWUAW A0 Hero.

Ho, noxanyi, nyylumm ncnamckmm NprMepomMm SBASETCA roCcyAapcTBo, rAe nosioxeHne espees 66110
nydlue, yeM rae-nnbo elle Ha Boctoke co BpemMeH nageHns gpesHei Mepcnackoin nmnepmm —
OcmaHcKkas Mmnepus, ocobeHHO B Nepunog ee pacuseTa B XVI Beke.<sup>11</sup> Kak n3BecTHo,
OCMaHCKNI pexmnmM nepBoHavasbHO OCHOBbLIBAJICA Ha MOYTU MOIHOM UCKOYEHUN CaMUX TYPOK (He
roBOpS y>Ke 0 APYrnx MyCy/ibMaHaX Mo POXAEHWI0) U3 MOANTUYECKON BNaCTVN U U3 BaXXHeLLeln YacTu
apMuy — Kopryca siHbIYapoB, — KOTOPble YKOMMIEKTOBaHbl XPUCTUAHCKMMK pabaMu cynTaHa,
NOXMLLEHHbIMY B AeTCTBE 1 NOAYyYMBLUMMYN 0Bpa3oBaHMe B creLmanbHbix Wkonax. 4o koHua XVI Beka
HW OANH CBO6OAHOPOXAEHHbIV TYPOK HE MOT CTaTb SHbIYaPOM WA 3aHMMaTb Kakyto-11M60 BaXKHYHO
rocyfapCTBeHHYI0 JO/DKHOCTb. B TakoM pexrme posb eBpees B UX chepe bblia BNoJHe aHanornmyHa
ponn siHbIYapoB B NX chepe. Takmm 06pa3om, NONOXKEHNE eBpeeB Obl10 HaUay4dLLINM NPU pexmnme,
KOTOPbIV 6bI1 MOANTUYECKN Hanbonee OTCTPaHEeH OT HaPOAOB, KOTOPbLIMU OH Npasu. C NMpUHATNEM
CaMUX TYPOK (a TakxXe HeKOTOpPbIX APYrnX MyCyibMaHCKUX HapOAOB, TakMX KakK anbaHLbl) B COCTaB
npaesLlero knacca OCMaHCKOM MMNepun NonoXKeHe eBpees yXyALaocb. OfHAKOo 3TO yXyALLeHne
He 6bl/10 OYeHb Pe3KMM 13-3a COXPaHABLUErocs NPon3Boaa N aHaLUMOHAaNbHOMo XapakTepa
OCMaHCKOro pexmma.

Ha Moi1 B3r/isi4, 3TOT MOMEHT OYeHb BaXKeH, MOTOMY UTO OTHOCUTENIbHO XOPOLLee MOIoXeHe eBpees Npu
MCIame B LLefIOM U MY HEKOTOPLIX MCIaMCKMX PEXMMAX B YaCTHOCTY UCMO/b3YeTCsl MHOTVMMU
NanecTMHCKMMM 1 APYrMMY apabcknMMy nponaraHAMCTaMmn BeCbMa HEBEXECTBEHHbIM, XOTS, BO3MOXHO, 1
6narum HamepeHveM. Bo-nepBbix, OHN 0606Lat0T U CBOAAT Cepbe3Hble BOMPOChI MOANTUKN 1 NCTOPUN K
NPOCTbIM NI03yHram. lonycTM, NoaoXeHVe eBpeeB B CpesHeM 6b110 HAMHOTO Jlyylle Npu Ucname, Yem npum
XPUCTMAHCTBE, — BaXXHbI BOMPOC 3aK/HOYAETCSA B TOM, MPU KaKNX PEXMMaxX OHO 6bIa10 yuLlie NN Xyxe?
Mbl BUAENW, K YeMY NMPUBOAUT TakoW aHanm3.

Ho, Bo-BTOpbIX, 1 UTO HONee BaXKHO: B JOCOBPEMEHHOM rocyjapcTBe «iyyllee» NoNoXeHe eBPerickor O6LLNHbI
06bI4YHO NMoZpa3yMeBaso 60/bLLYI0 CTeNeHb TUPaHWY, OCYLLLECTBISAEMON BHYTPU 3TOM O6LLMHbBI paBBMHaMM MO
OTHOLLEHMIO K ApyrnMm eBpesam. MNpusesy oanH nprmMep: 6e3ycioBHoO, urypa CanagmnHa, yumTbiBas ero anoxy,
BHYyLLaeT rnybokoe yBaxeHue. Ho Hapsgy € 3TM yBaXKeHVeM S He MOry 3a6biTb, UTO pacLLUMPeHHble NpuBMaeruu,
KOTOpble OH MpefoCTaBuUa eBperickon obLymHe B ErmnTe, n HasHaveHne MaliMoHWAa Ux rnasoli (Harngom)
HemeZ/1IeHHO CMPOBOLIMPOBAN XeCTOKME PeNUTNO3HbIe NpeciefoBaHNA eBPeCKNX «TPELLIHVKOB» CO CTOPOHbI
paBBWHOB. Hanpumep, eBpencknM «CBSILLleHHVKaM» (MpegnoaaraeMbiM NOTOMKaM ApPeBHUX CBALLEHHNKOB,
CNY>XMBLUMX BO Xpame) 6b1/10 3amnpeLLeHO XeHUTbCS He TObKO Ha MPOCTUTYTKax12, HO 1 Ha pa3BejeHHbIX
XeHLLMHaX. 3TOT NociefHUI 3anpeT, BCerja Bbi3biBaBLUNA TPYAHOCTK, 6bIa1 HapyLLEeH BO BPeMS aHapXun npu
nocnegHnx npasutensax ®atmnaos (0kono 1130-1180 rr.) TaKMMmn «CBALLLEHHNKaMW», KOTOPbIe, BOMPEKU
eBpelickoMy penurno3HoMy 3akoHy, BCTynanu B 6pak ¢ eBperickumMm pa3seeHHbIMU XeHLNHAMN B UCIaMCKMX
cyfax (KoTopble HOMUHA/IbHO YNOJIHOMOYEHbI 3aK/lto4aTb 6pakn C HeMycybMaHamu). BonbLuas TepaMMocTb K
«eBpesM», ycTaHoBAeHHas CanajMHOM Noc/ie ero NpUxoga K Baactu, no3soamna ManmMoHuay nsjasats ykasbl

PaBBNHCKNM CyAaM.



in Egypt to seize all Jews who had gone through such forbidden marriages and have them
flogged until they "agreed' to divorce their wives.13 Similarly, in the Ottoman empire the
powers of the rabbinical courts were very great and consequently most pernicious.
Therefore the position of Jews in Muslim countries in the past should never be used as a
political argument in contemporary (or future) contexts.

Christian Spain

I have left to the last a discussion of the two countries where the position of the Jewish
community and the internal development of classical Judaism were most important -
Christian Spainl4 (or rather the Iberian peninsula, including Portugal) and pre-1795
Poland.

Politically, the position of Jews in the Christian Spanish kingdoms was the highest ever
attained by Jews in any country (except some of the ta'ifas and under the Fatimids) before
the 19th century. Many Jews served officially as Treasurers General to the kings of
Castile, regional and general tax collectors, diplomats (representing their king in foreign
courts, both Muslim and Christian, even outside Spain), courtiers and advisers to rulers
and great noblemen. And in no other country except Poland did the Jewish community
wield such great legal powers over the Jews or used them so widely and publicly,
including the power to inflict capital punishment. From the 11th century the persecution
of Karaites (a heretical Jewish sect) by flogging them to death if unrepentant was
common in Castile. Jewish women who cohabited with Gentiles had their noses cut off
by rabbis who explained that 'in this way she will lose her beauty and her non-Jewish
lover will come to hate her'. Jews who had the effrontery to attack a rabbinical judge had
their hands cut off. Adulterers were imprisoned, after being made to run the gauntlet
through the Jewish quarter. In religious disputes, those thought to be heretics had their
tongues cut out.

Historically, all this was associated with feudal anarchy and with the attempt of a few
'strong’ kings to rule through sheer force, disregarding the parliamentary institutions, the
Cortes, which had already come into existence. In this struggle, not only the political and
financial power of the Jews but also their military power (at least in the most important
kingdom, Castile) was very significant. One example will suffice: both feudal mis-
government and Jewish political influence in Castile reached their peak under Pedro |,
justly nick-named the Cruel. The Jewish communities of Toledo, Burgos and many other
cities served practically as his garrisons in the long civil war between him and his half-
brother, Henry of Trastamara, who after his victory became Henry Il (1369~79).15 The
same Pedro | gave the Jews of Castile the right to establish a country-wide inquisition
against Jewish religious deviants - more than one hundred years before the establishment
of the more famous Catholic Holy Inquisition.



B ErnnTe BCex eBpeeB, BCTYNMBLUMX B TakMe 3anpeLleHHble 6pakin, apecToBbIBaiM 1 MOPOAN A0 TeX Mop, Moka OHN He
«COrNacATCA» Pa3BecTMCb CO CBOVMM XeHaMU.<sup>13</sup> AHanorn4HbIM o6pasom, B OCMaHCKOW nmnepumn
NMONHOMOUUS PaBBUHCKUX CYZ,0B 6bINN OYeHb BENVIKM U, Clef0BaTeNbHO, KpaliHe narybHbl. [103ToMy nonoxeHne eBpees B
MYCY/IbMaHCKMUX CTPaHax B MPOLL/JIOM HUKOrAa He criefyeT UCMo/ib30BaTh B KaYecTBe MONTUYECKOro apryMeHTa B

COBPEMEHHOM (1 ByAyLLieM) KOHTEKCTE.

XpUCTUaHCKasa WUcnaHuunsa

51 ocTaBMA HanoceAoK 06CyXAeHMe ABYX CTPaH, r4e NosoXeHne eBpenckon OBLLMHbI 1
BHYTpeHHee pa3BUTME KNAaCcCUYeCKOoro nyjansma nMenn Hanbonbllee 3HaUeHNE: XPUCTUAHCKON
NcnaHnn14 (TouHee, Mibepuiickoro nonyocTpoBsa, Bkatoudas Moptyranuio) n Monsbwn go 1795 roga.

B moantmnyeckom nnaHe nosoxeHne eBpees B XPUCTUAHCKUX MCNAHCKUX KOPOIeBCTBaX Obl10 CaMblM BbICOKUM U3
BCeX, KOrja-nMbo 3aHnMaeMbix eBpesiMu B Kakoli-1nbo cTpaHe (3a NCK/IoYeHneM HeKoTopbIx Taud 1 nepuroja
npasneHna Patnmmaos) Ao XIX Beka. MHorve espen oduLMaNbHO CIYXUAN FeHepaibHbIMU Ka3Haveamu Koponeri
Kactunum, permoHanbHbIMM 1 06LLMMUN COOPLLMKaMM HAOrOB, AUTioMaTamu (NpeACcTaBss CBOEro Kopons rnpu
WHOCTPaHHbIX ABOPAaX, KaK MyCy/IbMaHCKMX, TakK 1 XPUCTUAHCKIMX, Aaxe 3a npegenamu icnaHuu), npuaBopHbLIMUN 1
COBeTHMKaMV NpaBuUTenen 1 3HaTHbIX 4BOPSH. V1 HX B OAHOW Apyroii cTpaHe, kpoMe MonbLuwn, eBperickas obLmMHa
He obnajgana Takol OrpOMHOM IOPUANYECKON BAACTBIO Haj eBpesMn 1 He NCMo/b30Basa eé Tak LMPOKO 1
ny6MYHO, BK/IOYas MPaBo NPUMeEHSATb CMepTHYHo ka3Hb. C XI Beka B KacTnnum 66110 pacnpocTpaHeHo
npecnejoBaHne KaparvMoB (epeTnYecKon eBpencKor cekTbl) NyTeM b1uyeBaHNs A0 CMepTuX 3@ HepackasiHue.
EBpelicknMm XeHLUMHaM, COXUTENbCTBOBABLLUMM C HeeBPesaMU, PaBBMHbI OTPe3anu HOCbl, 06 bACHAS 3TO TeM, UTO
«TaknM 06pa3om OHa noTepsieT CBOK KPAcoTy, 1 eé HeeBPenCcKni BO3Nt061eHHbIN BO3HEHaBUANT eé». EBpesim,
OCMENMBLUMMCS HanacTb Ha PaBBMHCKOTO CyAbto, 0Tpy6anu pyku. MNpentobogees 3akntoyan B TOPbMy nocne
TOro, Kak 3acTaBNsAN NPONTY Yepes eBPencKnin KBapTaa. B pennrnosHbix cropax Tem, Koro cumMTann epeTmkamu,

oTpe3sann A3blKWn.

McTopryeckn Bce 3T0 6b1/10 CBA3aHO C peoAanbHOM aHapXMen 1 MOMbITKOW HECKONBKNX «CUMBHbBIX»
KopoJieil NpaBuTb rpy6ori CUION, UTHOPMPYS CYLLEeCTBOBABLUME K TOMY BPEMEeHW NapiamMeHTcKume
VHCTUTYTBI, KopTecsl. B 3Ton 60pbbe He ToNbKo nonutrnyeckas n GMHaHCOBas MOLLIb €BPEEB, HO U NX
BOEHHas cuna (No KpamHelr mepe, B CaMOM BaXXHOM KoposieBcTse, KacTnnum) 6ei1mn BeCbMa 3HaunUTeNbHbI.
JloctaTouHo ogHoro npumepa: kak peosansHoe HeapPeKTBHOE ynpaBieHye, Tak 1 MOANTUYeCcKoe
BNSIHWE eBpeeB B KacTunumm AocTUrnm csoero nmka npu Megpe I, cnpaseaBo Npo3BaHHOM XKeCTOKUM.
EBpelickme 06LWmHbI Toneso, byproca n MHOTMX ApYryiX ropofoB GpakTUHecKn CNYXUam emy rapHU3oHaMm
BO BpeMsi A/INTe/IbHOV rpaXXaaHCKOM BOVHbI MeXAYy HAM U1 ero CBOAHbIM 6paToM MeHprXoMm
TpacTamapckmm, KOTOpbI nocie cBoeli nobegbl ctan MeHpuxom II (1369-1379).15 Tot xe Megp I gan
eBpeam Kactnnum npaso co3jath 06LeHauOoHabHYH NHKBU3NLIO NPOTUB PEIUITMO3HbIX OTCTYMHNKOB
13 Yncna eepeesB — H6oJiee YeM 3a CTO JieT 40 Co34aHUs 6o/lee N3BECTHOW KaTonmnyeckoin CBaTom
VIHKBU3NLMN.



As in other western European countries, the gradual emergence of national consciousness
around the monarchy, which began under the house of Trastamara and after ups and
downs reached a culmination under the Catholic Kings Ferdinand and Isabella, was
accompanied first by a decline in the position of the Jews, then by popular movements
and pressures against them and finally by their expulsion. On the whole the Jews were
defended by the nobility and upper clergy. It was the more plebeian sections of the
church, particularly the mendicant orders, involved in the life of the lower classes, which
were hostile to them. The great enemies of the Jews, Torquemada and Cardinal Ximenes,
were also great reformers of the Spanish church, making it much less corrupt and much
more dependent on the monarchy instead of being the preserve of the feudal aristocracy.

Poland

The old pre-1795 Poland - a feudal republic with an elective king- is a converse example;
it illustrates how before the advent of the modern state the position of the Jews was
socially most important, and their internal autonomy greatest, under a regime which was
completely retarded to the point of utter degeneracy.

Due to many causes, medieval Poland lagged in its development behind countries like
England and France; a strong feudal-type monarchy - yet without any parliamentary
institutions - was formed there only in the 14th century, especially under Casimir the
Great (1333-70). Immediately after his death, changes of dynasty and other factors led to
a very rapid development of the power of the noble magnates, then also of the petty
nobility, so that by 1572 the process of reduction of the king to a figure head and
exclusion of all other non-noble estates from political power was virtually complete. In
the following two hundred years, the lack of government turned into an acknowledged
anarchy, to the point where a court decision in a case affecting a nobleman was only a
legal license to wage a private war to enforce the verdict (for there was no other way to
enforce it) and where feuds between great noble houses in the 18th century involved
private armies numbering tens of thousands, much larger than the derisory forces of the
official army of the Republic.

This process was accompanied by a debasement in the position of the Polish peasants
(who had been free in the early Middle Ages) to the point of utter serfdom, hardly
distinguishable from outright slavery and certainly the worst in Europe. The desire of
noblemen in neighboring countries to enjoy the power of the Polish pan over his peasants
(including the power of life and death without any right of appeal) was instrumental in
the territorial expansion of Poland. The situation in the 'eastern’ lands of Poland
(Byelorussia and the Ukraine) - colonized and settled by newly enserfed peasants - was
worst of all.16



Kak v B Apyrux 3anagHoeBponerickux cTpaHax, nocreneHHoe GpopmMmpoBaHMe HaLoHaNbHOro
CaMOCO3HaHWS BOKPYr MOHapXuu, HavasLueecs Npu AnHactim TpacTamapa v gocturilee
KyJbMUHaLMN NPY KaToAn4yecknx koponsx depanHaHae v Msabenne, conpoBoXAanocb cHavana
ynazKoM MOJIOXXEeHNS eBpeeB, 3aTeM HaPOAHbLIMU ABVXEHUSIMU N faB/IEHMEM MPOTUB HUX U,
HaKoOHeL, X U3rHaHneMm. B LiesioM, eBpeeB 3alUMLLIaNN 4BOPSHCTBO U BbiCLLIEe AYXOBEHCTBO.
BpaxaebHbIMU K HUM 6b111 Bonee naebercke cnou LiepkBY, 0OCOBEHHO HULLIEHCTBYOLLME
opZeHa, BOB/IeUeHHbIe B XN3Hb HU3LUWX C10€B HaceneHus. [naBHble Bparu eBpees,
TopkBemaga 1 KapgnHan XMMmeHec, Takxe 6biau BeANKUMU pedpopMaTopamMm NCNaHCKOW
LlepKBW, CAenaB ee ropasfo MeHee KOPPYMMNNPOBAHHOM 1 ropasfo 6osee 3aBUCMMOI OT
MOHapXuK, BMECTO TOro UTobbl 6bITh NpuBUNernen peosanbHOM apucToKkpaTUn.

MonbLua

ObpaTtHasa cuTyaums HabnatogaeTca B ctapoli MonbLue go 1795 roga — deoganbHol pecnybanke ¢ BbIGOPHbLIM
KOpOoJsieM; OHa UMCTPUPYET, KaK A0 MNOsiB/IEHVS COBPEMEHHOI0 rocyAapcTBa NoJloXeHne eBpees B 06LLecTBe
6b1710 Havbosee BaXHbIM, @ VX BHYTPEHHSISi aBTOHOMUSI — HanboNbLUeR Npu pexurme, KOTOPbIA 6bl1 MONHOCTLIO

JerpagvnpoBaH 0 NoHOW Aerpagaumu.

Mo MHOrMMm NpuynHam cpegHesekoBas Mo/bLua OTCTaBasa B CBOEM Pa3BUTUN OT TakMX CTPaH, Kak AHrInA
1 ®paHuus; cnnbHaa deoganbHas MOHapXMs — OAHAKO 6e3 KakuX-11b0o napiamMmeHTCKUX UHCTUTYTOB —
cdopmumpoBanacb Tam TosbKO B XIV Beke, ocobeHHO npu Kasmmupe Benvkom (1333-1370). Cpasy nocne
ero CMepTy CMeHa ANHACTUM 1 apyriie GpakTopbl NPUBEAN K 04eHb HbICTPOMY POCTY BACTX ABOPSHCKMX
MarHaToB, a 3aTeM N MeJIKOro 4BOPSAHCTBA, Tak YTo K 1572 rogy npouecc rnpespaLleHns Kopons B
HOMVHAaNBHOr0 NPaBUTENSA N UCKIKYEHNS BCEX APYTX HeABOPSHCKMX COC/I0BUIA U3 MOANTUNYECKON BNacTn
6bI1 NpaKTNYeCcKn 3aBepLueH. B nocnegyroliye ABecTu eT OTCyTCTBME NMPaBUTENbLCTBA Nepepocsio B
NPU3HaHHYI aHapXuo, 0 TaKOW CTeneHu, YTO peLleHne Cyaa No Aeny, 3aTparvBatoLemy ABOPSHMHA,
CTanNo NMLb 3aKOHHLIM pa3peLleHeM Ha BefeHne YacTHO BOVHbI AN NpUBeAEeHUA NPUrosopa B
MCrnoJiHeHe (MOCKONbKY Apyroro cnocoba caenatb 3TO He bbI10), a Bpaxaa Mexay BeIMKUMU
ABOpPSHCKUMY foMaMu B XVIII Beke Bk/ltoUana B cebs YaCTHble apMnK, HACHUTbIBAOLLME AeCATKN ThiCaY
YyenoBekK, HAMHOTO MPeBOCXOAALLME MO YNCIEHHOCTY Xankme cunbl opuumanbHor apmum Pecnybnmku.

STOT NpoLecc CONPOBOXAANCA YHKEHNEM MOSTIOXEHWSA NONBbCKMX KPECTbSAH (KOTopble 6b1n1 CBOOOAHbI B
paHHem CpefHeBeKOBbE) 0 YPOBHS MOJIHOrO KPENoCTHNYECTBA, MPakTUYeCKN HEOTIMYMMOrO OT NMPSMOro
pabcTBa n, 6e3yc/ioBHO, xyaLlero B EBpone. XXenaHve fBOPSH B COCEAHNX CTPaHaX N0Ab30BaTbCsA BIACTLIO
MOJIbCKOrO KPeCcTbsAHMHA Haj, CBOMMMW KpecTbsiHaMK (BKIKOYas BAacTb Haj XM3HbIO 1 CMepThbio 6e3 npasa
06>KaNnoBaHKA) CbIrpasso peLlatoLLyto pob B TEPPUTOPUANbHON SKCNaHcum MonbLun. Xyxe Bcero 6b110
NOIOXKEeHNEe Ha «BOCTOUHbIX» 3eMax MonbLun (benopyccmsa n YkpanHa), KONoHM3NPOBAHHbIX U 3acefleHHbIX
BHOBb NMOpaboLLeHHbIMY KpecTbAHaMn.<sup>16</sup>



A small number of Jews (albeit in important positions) had apparently been living in
Poland since the creation of the Polish state. A significant Jewish immigration into that
country began in the 13th century and increased under Casimir the Great, with the decline
in the Jewish position in western and then in central Europe. Not very much is known
about Polish Jewry in that period. But with the decline of the monarchy in the 16th
century - particularly under Sigismund I the Old (150645) and his son Sigismund II
Augustus (154872) - Polish Jewry burst into social and political prominence
accompanied, as usual, with a much greater degree of autonomy. It was at this time that
Poland's Jews were granted their greatest privileges, culminating in the establishment of
the famous Committee of Four Lands, a very effective autonomous Jewish organ of rule
and jurisdiction over all the Jews in Poland's four divisions. One of its many important
functions was to collect all the taxes from Jews all over the country, deducting part of the
yield for its own use and for the use of local Jewish communities, and passing the rest on
to the state treasury.

What was the social role of Polish Jewry from the beginning of the 16th century until
1795? With the decline of royal power, the king's usual role in relation to the Jews was
rapidly taken over by the nobility - with lasting and tragic results both for the Jews
themselves and for the common people of the Polish republic. All over Poland the nobles
used Jews as their agents to undermine the commercial power of the Royal Towns, which
were weak in any case. Alone among the countries of western Christendom, in Poland a
nobleman's property inside a Royal Town was exempt from the town's laws and guild
regulations. In most cases the nobles settled their Jewish clients in such properties, thus
giving rise to a lasting conflict. The Jews were usually 'victorious', in the sense that the
towns could neither subjugate nor drive them off; but in the frequent popular riots Jewish
lives (and, even more, Jewish property) were lost. The nobles still got the profits. Similar
or worse consequences followed from the frequent use of Jews as commercial agents of
noblemen: they won exemption from most Polish tolls and tariffs, to the loss of the native
bourgeoisie.

But the most lasting and tragic results occurred in the eastern provinces of Poland -
roughly, the area east of the present border, including almost the whole of the present
Ukraine and reaching up to the Great-Russian language frontier. (Until 1667 the Polish
border was far east of the Dnieper, so that Poltava, for example, was inside Poland.) In
those wide territories there were hardly any Royal Towns. The towns were established by
nobles and belonged to them - and they were settled almost exclusively by Jews. Until
1939, the population of many Polish towns east of the river Bug was at least 90 per cent
Jewish, and this demographic phenomenon was even more pronounced in that area of
Tsarist Russia annexed from Poland and Icnown as the Jewish Pale. Outside the towns
very many Jews throughout Poland, but especially in the east, were employed as the
direct supervisors and oppressors of the enserfed peasantry - as bailiffs of whole manors
(invested with the landlord's full coercive powers) or as lessees of particular feudal
monopolies such as the corn mill, the liquor still and public house (with the right of
armed search of peasant houses for illicit stills) or the bakery, and as collectors of
customary feudal dues of all kinds. In short, in eastern Poland, under the rule of the



Heb6onbLLOe KoNMYecTBo eBpeeB (XOTS 1 3aHNMAaBLLMX BaXKHble JOKHOCTM) MpoXMBano B [MofbLue, no-
BUAMMOMY, CO BPEMEH CO3/aHMA NOJILCKOro rocyapcTsa. 3HauuTeNbHas eBperickas UMMUrpaums B aTy
cTpaHy Havanach B XIII Beke n ycununacb npu Kasnmupe Benvkom, c ocnabneHviem eBperickoro BANSHUA B
3anagHon, a 3atem 1 B LleHTpanbHom EBpone. O NosbCKOM eBpencTBe B TOT Neproj N3BeCTHO HeMHOro. Ho
c ynagkom moHapxun B XVI Beke — ocobeHHO npu CurnsmyHge I Ctapom (1506-1545) v ero cbiHe
CurnsmyHge I Asrycre (1548-1572) — nonbckoe eBpPericTBO A4OCTUMI0 COLMANbHOMO 1N MOANTNYECKOrO
pacuBeTa, COnpoBOXAaBLUerocs, kak 06bI4HO, ropasAo 6o/bLuUel cTeneHb0 aBTOHOMUN. VIMEHHO B 3TO
BPEeMs MoJibCKMe eBpeu Noay4mnan CBon HanbonbLune NpuBUAEriK, KyJbMUHaLMeR KOTOPLIX CTano
co3gaHune 3HameHuToro KomumTeTa yeTbipex 3emesib — o4YeHb 3GPeKTMBHOro aBTOHOMHOMO eBPerickoro
opraHa yrnpasJ/ieHUsi N IOPUCANKLIN HaJ, BCEMU €BPesAMM B YeTbIpex NoJibCKMX okpyrax. OAHOl 13 ero
BaXHbIX GYHKLMI Obl1 COOP BCEX HA/OrOB C eBpeeB Mo BCeli CTPaHe, Npy 3TOM YacTb BbIPY4KM OTUNCASAACH
Ha CcO6CTBEHHbIE HYX/bl N HYX/bl MECTHbIX €BPENCKMX OBLLMH, a OCTa/bHas YacTb nepejasanach B
rocyAapCTBeHHYH KasHy.

KakoBa 6blna couyanbHasi pofib NobCKOro eBpericTBa ¢ Havana XVI Beka go 1795 roga? C ocnabneHnem
KOPONEeBCKOVi BNacTV 06bI4YHAasi pOib KOPOAS MO OTHOLLEHWIO K eBpesiM 6bICTPO MnepeLuna K ABOPSHCTBY — C
[AONTOCPOYHBIMU U TPArnyeckMmn NoCneACTBUAMN KakK AN CAMUX eBpeeB, Tak U A4/19 MPOCTOro Hapoaa MonbCckow
pecny6auku. Mo Bceit MonbLue ABOPSHE NCMOJ/Ib30BaN €BPeeB B KaYeCTBe CBOMX areHTOB A/1A NoApPbIBa
KOMMepYecko MOLLM KOPOIeBCKUX FOPOAO0B, KOTOpble 1 6e3 Toro 6bian cnabbl. B Monblue, eAMHCTBEHHON CTpaHe
3anafHoro XpUCTNaHCTBa, COBCTBEHHOCTL ABOPSIHMHA B KOPOJIEBCKOM ropoje 6bl1a 0cBo60oxeHa OT AeCTBUS
ropoACKMX 3aKOHOB M NPaBWA rMabAniA. B 60NbLUNHCTBE C/lyvaeB ABOPsiHE pa3MeLLan CBOMX eBPencKmx
K/IMEHTOB B TakMX BNAAEHWSAX, YTO MPUBOAUIO K 3aTSXKHOMY KOHGANKTY. EBpen 06bI4HO BbINn «NobeantensiMmm» B
TOM CMbIC/IE, YTO FOpOAa He MOTIN HU MOAUYNHNTDL, HA N3MHATb MX; HO B YaCTblX HAPOAHbIX BYHTax rméam
eBpelickme XM3HW (1, YTO eLLe BaxkHee, eBpelickasi CO6CTBEHHOCTb). lBopsiHe Mo-npexHeMy nosyyanu Npubbib.
AHanornyHble NN Aaxe XyAaLlne NocaeAcTBMS MeNn 1 YacTble Clydan NCNo/Ib30BaHNS eBpeeB B KavecTse
TOProBbIX areHTOB ABOPSIH: OHWN A06UNNCH 0CBOBOXAEHMWSA OT 6ONBLUMHCTBA NOAbCKMX MOLINH 1 C60POB, UTO

NpMBEeNo K NoTepe MeCTHOM bypxxyasnn.

Ho camble gnnTenbHble 1 Tparnyeckmne NocaeACTBMA NPOM30LLIN B BOCTOUHBIX NPOBUHLMAX Monbwin —
NpYMepHO, Ha TEPPUTOPUM K BOCTOKY OT HbIHELLHEeM rpaHuLibl, BKAOYas NOYTH BCHO TEPPUTOPUIO COBPeMeHHON
YKpauHbl 1 IPOCTMPAsACh JO PYCCKOA3bIYHONM rpaHuULbl. (4o 1667 roga nonbckas rpaHnLa NpoxoAnaa Aaneko K
BOCTOKY OT [lHenpa, Tak uTo MonTaea, Hanpumep, HaxoAunack Ha TeppuTopum MonbLun.) Ha 3TUX 06LINPHBIX
TEepPUTOPUSAX MOYTU He 6bIN0 LLapCKnx ropoAos. FopoJa OCHOBLIBAAWCE ABOPSHAMY 1 NPUHAaANeXanu uw, n
3aCeNANNCb OHWN NOYTU UCKNIOUMTENBbHO eBpesaMin. o 1939 roga HaceneHne MHOTMX NONLCKUX FOPOAOB K BOCTOKY
OT peku byr coctaBnsano He meHee 90 NPOLEHTOB eBpeeB, 1 3TO JeMorpadpuyeckoe sBieHKe 6110 eLle 6onee
BbIpaXKeHO B TOW YacTu Lapckol Poccum, koTopasi bbina aHHekcpoBaHa y MonbLun 1 n3BecTHa kak EBperickas
yepTa. 3a NpejenaMuv ropojoB O4eHb MHOrMe eBpewn Nno Bcel MonbLue, HO 0CO6eHHO Ha BOCTOKE, BbINN 3aHATHI
HemnocpeACTBeHHbIM Ha30POM M YTHETeHMeM 3aXaToro KpecTbIHCTBA — B KayecTBe YNpaBAsioLmX LiesblX
noMecTuii (HageneHHbIX BCeMU NPUHYAUTENbHBIMY MOHOMOUNSAMYN MOMELLMKA) UV apeHAaTopPOoB OTAeNbHbIX
deosanbHbIX MOHOMONNIA, TaKMX Kak 3epHOBas MeNbHMLA, CAMOrOHHbIV annapar 1 TpakTup (C paBom
BOOPY>KEHHOr0 06bICKa KPeCTbAHCKMX JOMOB Ha NpeAMeT He3aKOHHOro MPOMN3BOACTBA CMIMPTHBLIX HAMWUTKOB) UK
nekapHs, a Takxe c60pLUMKOB 06blUHbIX GeoAabHbIX MOBUHHOCTEW BCeX BUAOB. Kopoye roBops, B BOCTOUHOM

MonbLue, nog BNacTbo



nobles (and of the feudalized church, formed exclusively from the nobility) the Jews were
both the immediate exploiters of the peasantry and virtually the only town-dwellers.

No doubt, most of the profit they extracted from the peasants was passed on to the
landlords, in one way or another. No doubt, the oppression and subjugation of the Jews

by the nobles were severe, and the historical record tells many a harrowing tale of the
hardship and humiliation inflicted by noblemen on 'their' Jews. But, as we have remarked,
the peasants suffered worse oppression at the hands of both landlords and Jews; and one
may assume that, except in times of peasant uprisings, the full weight of the Jewish
religious laws against Gentiles fell upon the peasants. As will be seen in the next chapter,
these laws are suspended or mitigated in cases where it is feared that they might arouse
dangerous hostility towards Jews; but the hostility of the peasants could be disregarded as
ineffectual so long as the Jewish bailiff could shelter under the ‘peace’ of a great lord.

The situation stagnated until the advent of the modern state, by which time Poland had
been dismembered. Therefore Poland was the only big country in western Christendom
from which the Jews were never expelled. A new middle class could not arise out of the
utterly enslaved peasantry; and the old bourgeoisie was geographically limited and
commercially weak, and therefore powerless. Overall, matters got steadily worse, but
without any substantial change.

Internal conditions within the Jewish community moved in a similar course. In the period
1500-1795, one of the most superstition-ridden in the history of Judaism, Polish Jewry
was the most superstitious and fanatic of all Jewish communities. The considerable
power of the Jewish autonomy was used increasingly to stifle all original or innovative
thought, to promote the most shameless exploitation of the Jewish poor by the Jewish
rich in alliance with the rabbis, and to justify~ the Jews' role in the oppression of the
peasants in the service of the nobles. Here, too, there was no way out except by liberation
from the outside. Pre-1795 Poland, where the social role of the Jews was more important
than in any other classical diaspora, illustrates better than any other country the
bankruptcy of classical Judaism.

Anti-Jewish Persecutions

During the whole period of classical Judaism, Jews were often subjected to
persecutions17 - and this fact now serves as the main 'argument’ of the apologists of the
Jewish religion with its anti-Gentile laws and especially of Zionism. Of course, the Nazi
extermination of five to six million European Jews is supposed to be the crowning
argument in that line. We must therefore consider this phenomenon and its contemporary
aspect. This is particularly important in view of the fact that the descendants of the Jews
of pre-1795 Poland (often called east-European Jews' - as opposed to Jews from the
German cultural domain of the early 19th century, including the present Austria,



EBpen (1 YneHbl dpeosanbHON LiepkBr, CGOPMUPOBAHHOM NCKOUNTENBHO U3 3HATU) BbINN Kak
HernocpeACTBEHHbLIMM IKCMyaTaTopaMu KPecTbsIHCTBA, Tak U NMPaKTUYeckn eANHCTBEHHLIMY FOPOXaHaMu.

HecoMHeHHO, 60/bLUasA YacTb NPUBHLIIN, KOTOPYHO OHW M3BAEKAN U3 KPeCTbsiH, Tak UM UHaye nepejaBanacb
nomeLymkam. HeCOMHeHHO, yrHeTeHve 1 NopaboLLeHne eBpeeB CO CTOPOHBI 3HATY BbINN XECTOKNMU, 1
NcToprYeckre 3anmcy pacckasbiBatoT MHOXECTBO Y)KaCatoLUMX UCTOPUI O INLLEHUSX N YHUKEHUSIX, KOTOPbLIM
BE/IbMOXW NOABEPraan «CBOUX» eBpeeB. Ho, Kak Mbl yXke oTMeYanu, KpecTbsiHe NojBepranunck eLle 6onbLuemy
YrHeTEHMI0 KaK CO CTOPOHbI MOMELLMKOB, TaK 1 CO CTOPOHbI €BPEEB; Y MOXHO NPeAnoNoXNTb, YTO, 3a
NCK/IOYEHVEM BPEMEH KPEeCTbSIHCKNX BOCCTAaHWIA, BCS TAXKECTb €BPECKMX PeIUTMO3HbIX 3aKOHOB MPOTUB
A3bIYHNKOB IOXMNACh Ha KpecTbsiH. Kak byAeT Noka3aHo B ciejytoLLeli rnase, 3T 3aKOoHbl NPUOCTaHaBAVBANNCH
VN CMSAMYanmncb B CIyYasix, KOrga CyLLecTBOBaaM OMaceHus, YTO OHM MOTYT BbI3BaTb OMacHY0 BPaXAe6HOCTb Mo
OTHOLLEHWIO K eBPesiM; HO BPaXXAebHOCTb KPeCTbSiH MOXHO 6b1710 cHMTaTh HeI$pPeKTUBHON A0 Tex Nop, noka

eBpelicknii cye6HbIA NPUCTaB MOT YKPbITHCSA MOA «<MUPOM» 3HaTHOMO FOCMOANHA.

CuTyauwms octaBanach B 3aCTO€ /J0 NOsiB/IEHNS COBPEMEHHOr0 rocyAapcTBa, K ToMy BpeMeHu Monblua yxe 6bina
pacuneHeHa. Mo3Tomy MosbLua 6bl1a e4NHCTBEHHOW KPYMHO CTPaHO B 3anajHOM XpUCTUAHCKOM MUPE, 13
KOTOPOW eBpeun Tak 1 He 6blIn N3rHaHbl. HOBbIV CpeAHMIA KNnacc He MOT BO3HUKHYTb 13 MOHOCTbIO
nopaboLLeHHOro KPecTbsIHCTBA; a cTapast byp>kyasus 6bina reorpaduyeckn orpaHnyeHa 1 kommepyeckmn cnaba,
a cnegoBatenibHO, 6eccunbHa. B Lies1om, cuTyaums HeykKoHHO yxyaLlanack, Ho 6e3 Kakmx-nmbo cyLecTBEHHbIX

N3MEHEHWIA.

BHyTpeHHWe ycnoBus B eBpeicKkoi 06LLHe pa3BMBaNnNCh Mo CXOXeMy cLeHapuio. B nepurog,
1500-1795 rofoB, 04MH 13 CaMblX CyeBepPHbIX B UCTOPUN NyAan3Ma, NOMbCKOe eBPericTBO 66110
CaMbIM CyeBepHbIM 1 GaHATUYHBIM U3 BCEX €BPECKMX 0BLLMH. 3HaUnTeNbHasa BNaCcTb €BPECKO
aBTOHOMMI BCe Yallle NCMoNb30Basack AN NOAABAEHNS NOObIX OPUTMHANBHBIX UM HOBAaTOPCKMNX
naen, ans coaencTema 6eccTbiAHOM IKCNAyaTaLnmn eBpenckon 6eHOTLI eBperickor 6oraTor
CTOPOHOW B COtO3e C paBBMHaMM U 419 ONpaBAaHNsa PONV eBpeeB B YTHeTEHUM KPeCTbsH Ha Cyxbe y
ABOPSH. 34eCb TOXe He 6bI10 APYroro BbixoAa, Kpome kak ocBoboxaeHune nssHe. Monswa o 1795
roaa, rae coumansHas posib eBpees bblia BaXKHee, YeM B /11060 Apyroii Knaccuyeckom aruacnope,
Nydlle, yeM Nt0b6asa apyrasi CTpaHa, UNICTPUpPYeT 6aHKPOTCTBO K1acCMYeckoro nygansma.

NpecnepoBaHunA eBpeeB

Ha npoTaxeHnn BCcero nepmoja Knaccuyeckoro nyjan3ma eBpen 4acrto nojsepranmicb
npecnefoBaHnAM17 — 1 3TOT GakT Tenepb CAY>XUT FaBHbIM «apryMeHTOM» anoJioreToB eBperickoin
penurnu c eé aHTUA3bIYECKUMU 3aKOHaMU 1 0COBEeHHO CMOHKM3Ma. KOHeYHO, HaumMeTcKoe
ncrtpebneHve NATU-LLeCcT! MUIJIMOHOB eBPONeickMX eBpeeB JOKHO 6biTb MaBHbIM apryMeHToOM B
3TOM K/toYe. [T03TOMY Mbl AO/IKHbI PACCMOTPETL 3TO AB/IEHWE U ero COBPEMEHHbIN acnekT. 370
0COBEeHHO BaXHO, yunTbIBas TOT $pakT, UTO NOTOMKM eBpeeB MonbLn fo 1795 roga (4acto
Ha3blBaeMbIX «BOCTOUHOEBPOMENCKMMN eBpesMU» — B OTANYMNE OT eBpeeB N3 HeMeLKOo
KynbTypHOI chepbl Havana XIX Beka, BK/IlOHasi COBPEMEHHYH ABCTPUILD,



Bohemia and Moravia) now wield predominant political power in Israel as well as in the
Jewish communities in the USA and other English-speaking countries; and, because of
their particular past history, this mode. of thinking is especially entrenched among them,
much more than among other Jews.

We must, first, draw a sharp distinction between the persecutions of' Jews during the
classical period on the one hand, and the Nazi extermination on the other. The former
were popular movements, coming from below; whereas the latter was inspired, organized
and carried out from above: indeed, by state officials. Such acts as the Nazi state-
organized extermination are relatively rare in human history, although other cases do
exist (the extermination of the Tasmanians and several other colonial peoples, for
example). Moreover, the Nazis intended to wipe out other peoples besides the Jews:
Gypsies were exterminated like Jews, and the extermination of Slavs was well under way,
with the systematic massacre of millions of civilians and prisoners of war. However, it is
the recurrent persecution of Jews in so many countries during the classical period which
is the model (and the excuse) for the zionist politicians in their persecution of the
Palestinians, as well as the argument used by apologists of Judaism in general; and it is
this phenomenon which we consider now.

It must be pointed out that in all the worst anti-Jewish persecutions, that is, where Jews
were killed, the ruling elite - the emperor and the pope, the kings, the higher aristocracy
and the upper clergy, as well as the rich bourgeoisie in the autonomous cities - were
always on the side of the Jews. The latter's enemies belonged to the more oppressed and
exploited classes and those close to them in daily life and interests, such as the friars of
the mendicant orders.18 It is true that in most (but I think not in all) cases members of the
elite defended the Jews neither out of considerations of humanity nor because of
sympathy to the Jews as such, but for the type of reason used generally by rulers in
justification of their interests - the fact that the Jews were useful and profitable (to them),
defense of 'law and order’, hatred of the lower classes and fear that anti-Jewish riots
might develop into general popular rebellion. Still, the fact remains that they did defend
the Jews. For this reason all the massacres of Jews during the classical period were part
of a peasant rebellion or other popular movements at times when the government was for
some reason especially weak. This is true even in the partly exceptional case of Tsarist
Russia. The Tsarist government, acting surreptitiously through its secret police, did
promote pogroms; but it did so only when it was particularly weak (after the assassination
of Alexander Il in 1881, and in the period immediately before and after the 1905
revolution) and even then took care to contain the break~down of 'law and order'. During
the time of its greatest strength - for example, under Nicholas I or in the latter part of the
reign of Alexander I11, when the opposition had been smashed - pogroms were not
tolerated by the Tsarist regime, although legal discrimination against Jews was intensified.

The general rule can be observed in all the major massacres of Jews in Christian Europe.
During the first crusade, it was not the proper armies of the knights, commanded by
famous dukes and counts, which molested the Jews, but the spontaneous popular hosts
composed almost exclusively of peasants and paupers in the wake of Peter the Hermit. In
each city the bishop or the emperor's representative opposed them and tried, often in vain,



B HacTosiLee Bpemsi eBpeun n3 boremun 1 MopaBuun 061asatoT npeobnagatoLLeli NoMTUUYecKoi
BnacTbto B M3paunne, a Takke B eBpelickmx obwmHax CLLUA 1 gpyrx aHrnoa3blYHbIX CTPaH; U, B CUy
CBOel 0CObOo NCTOPUK, 3TOT 06pas MblLLIEHMSI 0COBEHHO YKOPEHWIICA Cpeamn HUX, Fopasao
CUNbHee, YeM Cpeaun Apyrux eBpees.

Mpexae Bcero, HEO6XOAMMO MPOBECTI YETKOe pasnyre Mexzay npecief0BaHNSAMM eBPeeB B K/1acCUYecKunii
nepuvoa, c O4HOM CTOPOHbI, M HALUCTCKUM UCTpebneHvem, ¢ Apyroli. MNepBble 6b111 HAPOAHBLIMU
ABVDKEHNSIMU, NCXOAALLIMMW CHU3Y; TOrAa Kak BTopble 6bI11 BAOXHOBAEHbI, OPraH130BaHbl 1 OCYLLIeCTB/IEHbI
cBepxy: ¢akTUUecKy, rocysapCTBEHHbLIMU YNHOBHWKaMW. Takne AeNCcTBUSA, Kak OpraHM30BaHHOE HALMCTCKUM
rocyapcTBoM nctpebneHune, OTHOCUTENIbLHO PeAKN B UCTOPUN YeoBeYvecTBa, XOTS CyLLeCTBYHT 1 Apyrue
cnyyau (HanprMep, nctpebneHve TacMaHWALEB U paga ApYrMx KONOHWaNAbHbIX HApoAoB). bonee Toro,
HaLMCTbl HaMepeBanCb YHUUTOXMUTb He TOIbKO eBPeeB, HO 1 Apyriie Hapoabl: LblraH NCTpebnsnun Tak xe,
KaK 1 eBpeeB, a UcTpebneHne CNaBsiH W0 NOAHBIM XOA40M, C CUCTEMATUYeCKMMM MacCoBbIMU YoUncTBamMum
MUIMOHOB MUPHbIX XXUTeNen 1 BoeHHoMAeHHbIX. OZHako MMeHHO NMOBTOPSOLLMEeCcs npeciejoBaHNs
eBpeeB BO MHOMMX CTPaHax B KJ1acCUYeCcKnii NepuoA siBNsSOTCA 06pasLom (1 onpaBgaHuem) ans
CUOHUCTCKMX MOIMTUKOB B UX Mpec/ief0BaHNN NanecTVHLEB, a TakXe apryMeHTOM, NCMo/b3yeMbIM
anosioretamMmv nyAansma B LIe/IOM; U UIMEHHO 3TO siB/IeHWE Mbl Celivac 1 pacCMOTPUM.

CnepyeT OTMETUTb, UTO BO BCEX CaAMbIX XXECTOKMX aHTVEBPENCKNX NpecsiefoBaHsAX, TO eCTb B C/Ty4Yasx
ybuniicTBa eBpees, NpassLLas 311MTa — MMNepaTop 1 nNana, KOpoaw, BeICLLIAsA apUCTOKPATUS 1 BbiCLLee
[AYXOBEHCTBO, a TakxKe boratas 6yp>kyasns B aBTOHOMHbIX FOpoAax — Bcerga 6b1/iv Ha CTOPOHe eBpeeB.
Bparamu nocnefHux 66111 Hanbonee yrHeTeHHble 1 3KCnyaTupyeMble Knacchl U Te, KTo 6611 6/1M30K VM B
NoBCeAHEBHON XM3HU 1 MHTepecax, HanprMep, MOHaX1 HULLEHCTBYHOLLMX OpAeHOB.<sup>18</sup> MpaBaa,
B 60/IbLUNHCTBE (HO, AyMato, He BO BCeX) CIyvasx npeAcTaBuUTeNN SAUThI 3aLUMLLIAAN eBPeeB He 13
COObpaXxeHWin FyMaHHOCTU U He U3 CUMMNaTUKN K eBpesiM Kak TakoBbIM, a MO TeM MPUYNHAM, KOTOPbIe 06bIYHO
WCMOJIb3YOTCSA NPaBnTeNsaMm AN onpasAaHNs CBOMX MHTEPECoB: eBpeun 6bian NoNe3Hbl 1 BbIFOAHbI (4115
HUX), 3aLMTa «3aKoHa 1 NopsAKa», HEHaBUCTb K HU3LUMM K/laccam 1 onaceHue, YTo aHTneBperickme
6ecnopsaKu MOryT nepepacti B BceoblLuiee HapoagHOe BOCCTaHMe. TeM He MeHee, GakT ocTaeTcs pakToM: OHU
3awmuianu eespees. 1o 3Tol NpUYMHe BCe MaccoBble yOMIACTBa eBpeeB B KlacCU4eckmii nepuog bbiim
YaCTblo KPECTbAHCKUX BOCCTAHUI AW APYTUX HAPOAHBIX ABVKEHWNI B MepUoAbl, KOrja NpaBuUTeNsCTBO Mo
TeM UM UHBIM MPUYMHaM 6b110 0COBeHHO cnabbiM. DTO CNpaBeAnVBO AaXe B HaCTUYHO UCKTIOYUTENBHOM
cny4dae Lapckor Poccun. Lapckoe npaBrTenbCTBO, AeCTBYA TaliHO Yepes CBOHO TaliHyH NOANLMIO,
AeliCTBUTe/IbHO NOOLLPSAIO MOrPOMbl; HO Ae/1ano 3TO TONbKO TorAa, KorAa 6bi10 0cobeHHO cnabbiM (nocne
ybuiictea AnekcaHgpa Il B 1881 rogy 1 B nepmog HenocpeacTBeHHO A0 1 nocne pesoatoumm 1905 roga), n
JaXe TOorAa oHO 3a60TUIOCh O CAEPXMBAHNN HapyLLEeHWA «3aKoHa 1 nopsakax». B nepnoabl HanbonbLei
cunbl — Hanpumep, Npu Hukonae I nnn B KoHUe npaBneHusa Anekcanapa III, korga onnosunumsa 6eina
nozasneHa, — rMorpoMbl He JOMyCKaaNCb LAapCKUM PeXMMOM, XOTS MpaBoBas AUCKPUMMHALMSA B OTHOLLIEHW
eBpeeB ycuamnach.

ObLee NpaBUAO MOXHO HabAATL BO BCEX KPYMHbIX MAaCcCOBbIX YOMIACTBAX eBpeeB B XPUCTUAHCKOWA
EBpone. Bo BpeMsl NepBOro KPecToBOro Noxoja eBpees npec/iefoBann He COBCTBEHHO apMUN pbiLapeit Nog
KOMaHAOBaHNEeM NU3BECTHbIX repLioros 1 rpados, a CNOHTaHHbIe HAPOAHbIE OTPSAbI, COCTOSIBLUME MOYTH
VCKTIOYNTENTIbHO U3 KPeCTbAH N HULLMX, BCed 3a MNeTpom OTwWweNnbHMKOM. B kaxxgom ropoge envckon nam
npeAcTaBuTeNb MMMNepaTopa NPOTUBOCTOSN UM Y MbITaNNCh, YacTo 6e3ycneLuHo,



to protect the Jews.19 The anti-Jewish riots in England which accompanied the third
crusade were part of a popular movement directed also against royal officials, and some
rioters were punished by Richard I. The massacres of Jews during the outbreaks of the
Black Death occurred against the strict orders of the pope, the emperor, the bishops and
the German princes. In the free towns, for example in Strasbourg, they were usually
preceded by a local revolution in which the oligarchic town council, which protected the
Jews, was overthrown and replaced by a more popular one. The great 1391 massacres of
Jews in Spain took place under a feeble regency government and at a time when the
papacy, weakened by the Great Schism between competing popes, was unable to control
the mendicant friars.

Perhaps the most outstanding example is the great massacre of Jews during the
Chmielnicki revolt in the Ukraine (1648), which started as a mutiny of Cossack officers
but soon turned into a widespread popular movement of the oppressed serfs: 'The
unprivileged, the subjects, the Ukrainians, the Orthodox [persecuted by the Polish
Catholic church] were rising against their Catholic Polish masters, particularly against
their masters' bailiffs, clergy and Jews.20 This typical peasant uprising against extreme
oppression, an uprising accompanied not only by massacres committed by the rebels but
also by even more horrible atrocities and ‘counter-terror' of the Polish magnates' private
armies,21 has remained emblazoned in the consciousness of east-European Jews to this
very day - not, however, as a peasant uprising, a revolt of the oppressed, of the real
wretched of the earth, nor even as a vengeance visited upon all the servants of the Polish
nobility, but as an act of gratuitous antisemitism directed against Jews as such. In fact, the
voting of the Ukrainian delegation at the UN and, more generally, Soviet policies on the
Middle East, are often 'explained' in the Israeli press as ‘a heritage of Chmielnicki' or of
his 'descendants'.

Modem Antisemitism

The character of anti-Jewish persecutions underwent a radical change in modern times.
With the advent of the modern state, the abolition of serfdom and the achievement of
minimal individual rights, the special socio-economic function of the Jews necessarily
disappears. Along with it disappear also the powers of the Jewish community over its
members; individual Jews in growing numbers win the freedom to enter the general
society of their countries. Naturally, this transition aroused a violent reaction both on the
part of Jews (especially their rabbis) and of those elements in European society who
opposed the open society and for whom the whole process of liberation of the individual
was anathema.

Modern antisemitism appears first in France and Germany, then in Russia, after about
1870. Contrary to the prevalent opinion among Jewish socialists, | do not believe that its
beginnings or its subsequent development until the present day can be ascribed to



A5 3aWnThl eBpeeB.19 AHTUeBpelickme byHTbl B AHIINK, CONPOBOXAaBLUMe TpeTuii KpecToBbI/ MOXO0A,
661711 YaCTLIO HAPOAHOIO ABVXEHWS, HarpPaB/IeHHOO TakXXe MPOTUB KOPOJIEBCKUX YUNHOBHUKOB, U
HeKoTopble 6YHTOBLUMKM 6binn Haka3aHbl Pruvapgom I. MaccoBble ybuiicTBa eBpeeB BO BPeMs BCMbILLEK
YepHoli cMepTy NPONCXOANIN BONPEKM CTPOrMM MNprKasam narbl, MMnepaTopa, ernmckonos N HEMEeLKNX
KHsi3eli. B cBo60AHbIX ropogax, Hanpumep, B CTpacbypre, 1M 06bI4HO MpejLiecTBoBaNa MecTHas
peBontoLMS, B Xo4e KOTOPOM 0AUrapXmM4yeckunii ropoACKol COBeT, 3alLMLLABLUNIA eBpeeB, Oblan CBEPrHYT U
3aMeHeH 6osiee HapoAHbIM. Benvkre maccoBble youiicTsa espees B icnaHum B 1391 rogy npouvsoLnnm
npv cnabom pereHTCKOM NpasaeHun 1 B TO BpeMms, Korja nancrso, ocnabneHHoe Benvkm packosiom
MeXAy KOHKYPUPYHOLLMMU Nnarnamu, He MOrio KOHTPOIMPOBaTb HALLEHCTBYHOLLMX MOHAXO0B.

Moxxanyri, Hanbosiee APKMM NPYIMEPOM ABASETCH MacCOBasi Pe3Hsl eBpeeB BO BPpeEMS BOCCTaHUA
XmenbHMLUKOro Ha YkpauHe (1648 r.), KOTopoe Ha4anoch Kak MATeX Kasaubhx oduLepoB, HO BCKope
nepepocno B LUMpOKOMacLUTabHoe HapoAHOe ABVKEHME YTHETEHHbBIX KPEMOCTHBbIX:
«HenpviBunernpoBaHHble, NOAAAHHbIE, YKPaWHLbI, MPaBOCAaBHbIe [Mpecsiefyemble MonbCKOM
KaToNMYeCKo LlepkoBbH] BOCCTaBaAM MPOTUB CBOMX MOAbCKMX KaTOMYECKMX rocnos, 0CO6eHHO NpoTus
YMPaBASOLLMX, AyXOBEHCTBA 1 €BPEEB CBOVX roCnoa».2’ 3To TUNMNYHOE KPeCTbSIHCKOE BOCCTaHMeE NPoTUE
KpaliHeli cTeneHn yrHeTeHUs, BOCCTaHMe, CONMPOBOXAaBLLeecst He TONbKO MacCoBbIMM YOUNCTBaMK,
COBEpLUEHHbIMW MOBCTaHLAMW, HO 1 eLle 6oJiee YXKaCHbIMU 3BEPCTBAMU U «KOHTPTEPPOPOM» HYaCTHbIX
apMuii MONBLCKMX MarHaToB,?' 4o cyx Nop 3amnevaT/ieHo B CO3HaHUM BOCTOYHOEBPOMECKMX eBPeeB —
O/AHAKO He KaK KpecTbSHCKOe BOCCTaHMe, BYHT YrHeTeHHbIX, HAaCTOALLMX 06e301eHHbIX 3eMIN, N JaXe He
KaK MeCTb, OBPYLUMBLLASCS Ha BCEX CAYT MOJIbCKOro ABOPSAHCTBA, a Kak akT beCcnpuynHHbI aHTUCEMUT3M,
HanpaBAeHHbIV NMPOTMB eBpeeB Kak TakoBbIX. PakTNyecKk, FroNnocoBaHme ykpanHckor generaumm 8 OOH u,
B 60/1ee obLLeM CMbIC/1e, COBEeTCKasA MoANTMKa Ha BavxxHem BocToke 4acTo «06BACHAOTCA» B U3Pan/bCKOM
npecce Kak «Hacieane XMebHULKOrO» VAN €ro «<MoTOMKOB».

COBPEMeHHbIVI aHTUuCeMnTU3IM

B coBpeMeHHy0 30Xy XxapakTep aHTUeBPEeNCcKMX NpecnefoBaHnli npeTepnen pagnkanbHble U3MeHeHUs.
C nosiBNeHNeM COBPEMEHHOI0 rocyiapcTBa, OTMEHO KPenoCTHOro NpaBa 1 JOCTMXEHMEM MUHUMAbHbIX
VHAVBUAYaNbHbIX MpaB 0cobas couyranbHO-3KOHOMUYeckas GyHKLNSA eBpeeB HEN36eXHO ncyesaert.
BmecTe ¢ Heli ncuesaeT 1 BlacTb €BPEencKor O6LLMHbI Haj CBOMMU YieHaMu; BCE 60/bLlee YNCI0
oTAeNbHbIX eBpeeB obpeTaeT cBO60AY BXOANTL B 0bLLee 06LLeCcTBO CBOMX CTPaH. EcTecTBeHHO, 3TOT
nepexoz Bbi3Bas BYPHYH peakLuio Kak CO CTOPOHbI eBpeeB (0CO6EHHO VX PaBBMHOB), Tak 1 CO CTOPOHbI
Tex 3/1eMeHTOB eBpOoMnenckoro obLecTsa, KOTopble BbICTYNanu NPoTMB OTKPbLITOro 06LecTBa 1 Ans
KOTOPbIX BECb NPOLIECC 0CBOBOXAEHUS NNUYHOCTY Bbln aHadeMoli.

CoBpeMeHHbIi aHTUCEMUTU3M BriepBble NosiBUACS Bo paHLmm 1 FepmaHuy, 3aTem B Poccuu, nprmMepHo nocsie 1870
roa. Bonpeku pacnpocTpaHeHHOMY MHEHWIO CPeAN eBPECKMX COLMANnMCTOB, St HE CHUTAtD, UTO ero 3apoXxaeHune nim

nocnegyrouiee passnTme 40 Hanx AHeVI MOXHO OTHECTU K l‘ieMy-ﬂI/IGO KOHKpPETHOMY.



‘capitalism'. On the contrary, in my opinion the successful capitalists in all countries were
on the whole remarkably free from antisemitism, and the countries in which capitalism
was established first and in its most extensive form - such as England and Belgium - were
also those where antisemitism was far less widespread than elsewhere.22

Early modern antisemitism (1880-1900) was a reaction of bewildered men, who deeply
hated modern society in all its aspects, both good and bad, and who were ardent believers
in the conspiracy theory of history. The Jews were cast in the role of scapegoat for the
breakup of the old society (which anti-semitic nostalgia imagined as even more closed
and ordered than it had ever been in reality) and for all that was disturbing in modern
times. But right at the start the antisemites were faced with what was, for them, a difficult
problem: how to define this scapegoat, particularly in popular terms? What is to be the
supposed common denominator of the Jewish musician, banker, craftsman and beggar -
especially after the common religious features had largely dissolved, at least externally?
The 'theory' of the Jewish race was the modern antisemitic answer to this problem.

In contrast, the old Christian, and even more so Muslim opposition to classical Judaism
was remarkably free from racism. No doubt this was to some extent a consequence of the
universal character of Christianity and Islam, as well as of their original connection with
Judaism (St Thomas More repeatedly rebuked a woman who objected when he told her
that the Virgin Mary was Jewish). But in my opinion a far more important reason was the
social role of the Jews as an integral part of the upper classes. In many countries Jews
were treated as potential nobles and, upon conversion, were able immediately to
intermarry with the highest nobility. The nobility of 15th century Castile and Aragon or
the aristocracy of 18th century Poland - to take the two cases where intermarriage with
converted Jews was widespread - would hardly be likely to marry Spanish peasants or
Polish serfs, no matter how much praise the Gospel has for the poor.

It is the modern myth of the Jewish 'race’ - of outwardly hidden but supposedly dominant
characteristics of 'the Jews', independent of history, of social role, of anything - which is
the formal and most important distinguishing mark of modern antisemitism. This was in
fact perceived by some Church leaders when modern antisemitism first appeared as a
movement of some strength. Some French Catholic leaders, for example, opposed the
new racist doctrine expounded by E. Drumont, the first popular modern French
antisemite and author of the notorious book La France Jui™e (1886), which achieved wide
circulation.23 Early modern German antisemites encountered similar opposition.

It must be pointed out that some important groups of European conservatives were quite
prepared to play along with modern antisemitism and use it for their own ends, and the
antisemites were equally ready to use the conservatives when the occasion offered itself,
although at bottom there was little similarity between the two parties. 'The victims who
were most harshly treated [by the pen of the above-mentioned Drumont] were not the
Rothschilds but the great nobles who courted them. Drumont did not spare the Royal
Family ... or the bishops, or for that matter the Pope.24 Nevertheless, many of the French
great nobles, bishops and conservatives generally were quite happy to use Drumont and



«Kanutannsm». HanpoTue, Ha MO B3, ycneLlHble KanuTaancTsl BO BCEX CTPaHaXx B LIeOM 6biin
YANBUTENBHO CBOBOAHbI OT aHTUCEMUTM3MA, @ CTPaHBbI, B KOTOPbIX KanuTannsMm 6bia BrepBble YCTaHOB/EH U
B CBOeil Hanboee WMPOKOW popMe — Takme Kak AHFINS U Benbrusi — Takxe 6bian Temu, rae
aHTUCEMUTIM3M 6bl1 FOPa3j0 MeHee PacnpoCcTpaHeH, YeM B Apyrx MecTax.22

PaHHWI coBpeMeHHbIV aHTucemuT3Mm (1880-1900) 6b1n peakuyen pacTepsiHHbIX NH0Ael, ry6boko HeHaBUAEeBLLNX
COBpPEMeHHOe 06LLLeCTBO BO BCEX €ro acnekTax, Kak XOpPoLUMX, Tak 1 MAOXUX, N ABASABLUNXCS APbIMU CTOPOHHMKaMM
Teopuu 3arosopa B Uctopun. EBpen 6binn oTBefeHbl Ha PoJib KO3/1a OTMYLLEeHNS 3a pacnaj cTaporo obLecTea
(KOoTOpoe aHTUCeMMTCKas HOCTaNbrnsa NPeAcTaBasna ewle 6osee 3aMKHYTbIM 1 YNOPAA0YEHHbIM, YeM OHO Korga-
60 6bINO B AENCTBMTENBHOCTN) U 3@ BCE TPEBOXHbIE IBNI€HNSI COBPEMeHHOCTU. Ho € camoro Havana
AHTVCEMUTBI CTOSIKHYNINCL C TPYAHO ANSt HUX NPOBAEMONA: Kak onpeAennTb 3TOro Ko3/a OTMNYLLEeHUs,, 0CO6eHHO B
06LLENPUHATOM CMbICe? YTo JO/IKHO BbITb NpejnonaraeMbiM O6LLMM 3HaMeHaTesleM eBPencKoro My3sbikaHTa,
6aHKMpa, peMec/IeHHMKa W HULLLero — 0CO6eHHO Moc/ie TOro, Kak 06LLMe Peurno3Hblie YepTbl B 3HAUNTENIbHOW
CTeneHn ncyesnn, No KpariHen Mmepe, BHelLHe? «Teopusi» eBPEenNcKol packl CTasa COBPEMEHHbIM aHTUCEMUTCKUM

OTBETOM Ha 3Ty npobaemy.

HanpoTuBe, cTapas XxpucTnaHckas, 1 Tem bonee MycysibMaHckasi, Onno3nLma KNaccuyeckomy nyaansmy
6bina yANBUTENbHO CBOBOAHA OT pacn3ma. HeCOMHEHHO, 3TO 0T4acTX 66110 CeACTBMEM YHUBEPCASIBHOIO
XapakTepa XpUCTUaHCTBA U UC1aMa, a TakxKe UX NepBOHayanbHOM CBA3W C nyaan3mom (ceaTot Tomac Mop
HeoAHOKPaTHO yrpekan XeHLLVHY, KOTopas Bo3paxXana, Korga oH ckasan ei, uto Jlesa Mapws 6bina
eBpelikoin). Ho, Ha Mol B3rnsg, ropa3go 6onee BaXXHOW NPUYMHOL 6blna coumanbHas posib eBpeeB Kak
HeoTbeMneMol YacTy BbICLLNX KNaccoB. Bo MHOMMX cTpaHax K eBpesM OTHOCUIVCE Kak K MOTeHLMaNbHbIM
ABOpPSIHaM, 1 Noc/ie obpaLleHns OHW MOV HeMeJ/1eHHO BCTyNaTk B 6pak € BbiCLLEN 3HaTbIO. [IBOPAHCTBO
Kactunum n AparoHa XV Beka nnv apuctokpaTtus Monbwuv XVIII Beka — ec/iv B3aTh jBa C/ly4ast, Koraa
6paku c 0bpaLleHHbIMY eBpesiMy BbiNV LUMPOKO PacnpoCTPaHeHbl, — BPSS, IV CTanu 6bl XXeHUTbCA Ha
WNCNaHCKMX KPeCTbAHAX UM MNONbCKUX KPEMNOCTHLIX, He3aBMCUMO OT TOro, CKOJIbKO NoxBasibl EBaHrenve
AaeT 6eHbIM.

CoBpeMeHHbIVi M1 0 eBPeCcKol «pace» — O BHELLUHE CKPbITbIX, HO AKOObl JOMUHUPYIOLLMX XapaKTepUCTUNKAX «eBpeeB»,
He3aBMCUMbIX OT UCTOPUN, COLMANBHOR POV 1 Yero-nnmbo elle, — SBASETCA opManbHbIM 1 Hanbonee BaxHbIM
OTINYNTENBHBLIM NPU3HAKOM COBPEMEHHOMO aHTUCEMUTM3MA. 3TO, MO CYTWN, OCO3HaBaIN HEKOTOPbIE LiePKOBHbIe NAepsbl,
KOrfja CoBpeMeHHbI aHTMCEMUTM3M BriepBble NOABU/CA Kak ABVKeHMe, obnagatoLee onpeseneHHon cnnoil. Hanprmep,
HekoTopble ppaHLy3CKMe KaTonyeckmne nngepbl BbICTyNaan NpoTMB HOBOM PAaCUCTCKOW AOKTPYHbI, N310XXEHHOM 3.
JlptoMOHOM, NepBbIM NOMYASPHBIM COBPEMEHHbLIM pPaHLYy3CKUM aHTUCEMUTOM 1 aBTOPOM CKaHAA/IbHO N3BECTHOWN KHUTN
«Nygerckas ®paHums» (1886), nonyumBLLEN LWLMPOKOE pacnpocTpaHeHne.<sup>23</sup> PaHHVe HeMeLK1ne aHTUCEMUTbI

CTankmeanancb C aHaNAOrMYHbIM I'IpOTI/IBOAeVICTBI/IeM.

CnepyeT OTMETUTb, YTO HEKOTOPbIE BaXKHble rPynMbl eBPONeCKMX KOHCEPBATOPOB OblN BMOJIHE FOTOBbI
NoAbIrpbIBaTb COBPEMEHHOMY aHTUCEMUTU3MY U UCMOJIb30BaTh ero B CBOMX LeNAX, @ aHTUCEMUTbI BblIN
CTO/Ib XK€ rOTOBbI MCMO/Ib30BaTb KOHCEPBATOPOB, KOrAa NpeACTaBsfiack Takas BO3MOXHOCTb, XOTH B
OCHOBe 3TUX ABYX NapTuiA 66110 Mano obLLero. «XXepTBamu, C KOTOPbIMU Hanboee XeCToKo 060LWNNCh
[ynoMsiHyTbIM BbiLLe [ ptoMOHOM], 66111 He PoTWwnAbAbI, @ KpyrnHble ABOPSHE, KOTOpbIe 3@ HUMK
yXaxuBanu. [JptoMOH He NoLLaAna KOPOJIeBCKYHO CeMbHO... WW enNCKOMOB, UK, eCAN YXX Ha TO MOLLIO,
MNany Pumckoro».24 Tem He MeHee, MHorve 13 GpaHLy3CKNX KPYMHbIX ABOPSIH, €MMCKOMOB 1
KOHCepBaTOPOB B Lie/IOM 6bINV BMOJIHE pajbl UCNOAb30BaTh JptoMoHa 1



antisemitism during the crisis of the Dreyfus affair in an attempt to bring down the
republican regime.

This type of opportunistic alliance reappeared many times in various European countries
until the defeat of Nazism. The conservatives' hatred of radicalism and especially of all
forms of socialism blinded many of them to the nature of their political bedfellows. In
many cases they were literally prepared to ally themselves with the devil, forgetting the
old saying that one needs a very long spoon to sup with him.

The effectiveness of modern antisemitism, and of its alliance with conservatism,
depended on several factors.

First, the older tradition of Christian religious opposition to Jews, which existed in many
(though by no means all) European countries, could, if supported or at least unopposed by
the clergy, be harnessed to the antisemitic bandwagon. The actual response of the clergy
in each country was largely determined by specific local historical and social
circumstances. In the Catholic Church, the tendency for an opportunistic alliance with
antisemitism was strong in France but not in Italy; in Poland and Slovakin but not in
Bohemia. The Greek Orthodox Church had notorious antisemitic tendencies in Romania
but took the opposite line in Bulgaria. Among the Protestant Churches, the German was
deeply divided on this issue, others (such as the Latvian and Estonian) tended to be
antisemitic, but many (for example the Dutch, Swiss and Scandinavian) were among the
earliest to condemn antisemitism.

Secondly, antisemitism was largely a generic expression of xenophobia, a desire for a
‘pure’ homogeneous society. But in many European countries around 1900 (and in fact
until quite recently) the Jew was virtually the only 'stranger’. This was particularly true of
Germany. In principle, the German racists of the early 20th century hated and despised
Blacks just as much as Jews; but there were no Blacks in Germany then. Hate is of course
much more easily focused on the present than on the absent, especially under the
conditions of the time, when mass travel and tourism did not exist and most Europeans
never left their own country in peacetime.

Thirdly, the successes of the tentative alliance between conservatism and antisemitism
were inversely proportional to the power and capabilities of its opponents. And the
consistent and effective opponents of antisemitism in Europe are the political forces of
liberalism and socialism - historically the same forces that continue in various ways the
tradition symbolized by the War of Dutch Independence (1568-1648), the English
Revolution and the Great French Revolution. On the European continent the main
shibboleth is the attitude towards the Great French Revolution - roughly speaking. those
who are for it are against antisemitism; those who accept it with regret would be at least
prone to an alliance with the antisemites; those who hate it and would like to undo its
achievements are the milieu from which antisemitism develops.

Nevertheless, a sharp distinction must be made between conservatives and even
reactionaries on the one hand and actual racists and antisemites on the other. Modern



AHTMCEMUTU3M BO BPEMSI KPU3KMCA, CBA3AHHOTIO C AenoMm [Jpeidyca, kak nonbITka CBEPrHyTb
pecnybnvKaHCKN pexxum.

nOAOGHbIe OonnopTyHUCTNYECKE COHO3bl HEOAHOKPATHO BO3HWKA/IN B PasyiNyHbIX eBpOI'Ief/‘ICKI/IX CTpaHax BNa0oTb A0
nopaxeHuma Haunsma. HeHaBuCTb KOHCEpPBATOPOB K pagnkannsamy m 0COB6EHHO KO BCEM ¢opmaM coumanmnsmMa ocnenuna
MHOTIMX U3 HUX, He NO3BONAA YBNAETb UCTUHHYHO NpUpoay X NONNTUNYECKNX COHO3HMNKOB. Bo MHoOrmx cny4vasax oHn 6N
6yKBa]1bHO rOTOBbI BCTYNNTb B COHO3 C AbABOJIOM, 3a6bIB CTapyro MOroBOpPKY O TOM, YTO ANA TOro, UTOo6bI pasaennTb C

HVM Tpanesy, Hy>XHa O4YeHb ANIMHHAA N0XKa.

3¢$PeKTMBHOCTL COBPEMEHHOI0 aHTUCEMUTM3MA W €ro Cok3a C KOHCepBaTM3MOM 3aBLMCena
OT HECKONbKMX paKTOPOB.

Bo-nepBbIX, AaBHAS TPAANLIMSA XPUCTUAHCKOTO PENNTMO3HOrO MPOTUBOCTOSHIS eBPesM, CyLLLeCTBOBaBLUAs BO
MHOTUX (XOTS 1 aneKo He BO BCEX) EBPOMECKMX CTpaHax, Mora, mpu Noasepkke AyXOBEHCTBA UK, MO KpaliHel
Mepe, OTCYTCTBMMW MPOTUBOAECTBIS C €r0 CTOPOHbI, 6bITh NCMOMb30BaHa B aHTUCEMUTCKMX Lensx. PakTuyeckas
peakuusi JyXOBEHCTBA B KaX/0W CTpaHe BO MHOFOM OMpeAensifiacb KOHKPETHBIMU MECTHBIMU UCTOPUYECKUMU 1
coumanbHbLIMU 06CTOATENBLCTBaMM. B KaTonmyeckoli LiepkBu TeHAEHLUMS K ONMOPTYHUCTMYECKOMY COHO3Y C
aHTMCeMUTM3MOM 6bl1a cUNbHa Bo PpaHLMK, HO He B MTanuuy; B MNosbLue 1 CnoBakmu, Ho He B boremuu.
Ipeveckas NpaBoC/aBHas LEepKOBb UMeNa neyasnbHO N3BECTHbIE aHTUCEMUTCKME TEHAEHLMN B PyMbIHWW, HO
3aHs/1a MPOTUBOMNOOXHYH No3uLKMIo B bonrapun. Cpesmn NpoTecTaHTCKMX LiepkBeli HemeLkas 6bli1a rny6oKko
paszeneHa no 3ToMy BOMpoCy, Apyrve (Takme Kak NaTblLLCKas 1N 3CTOHCKAs) CKOHHbI BbIAN aHTUCEMUTaMK, HO

MHOrmne (Hanpmmep, ronnaHAackasa, Lusel?m,apcn(aﬂ M CKaHAWHABCKas) OAHUMUN N3 nepBbIX OCYyANNN aHTUCEMUNTUSM.

Bo-BTOPbIX, aHTUCEMUTIN3M 6bIN B 3HAUUTE/IbHOL CTeneHN 06LLMM NposiBneHemM KceHo$pobun, ctpeMaeHmnem K
«4YNCTOMY» OAHOPOAHOMY 06LLecTBY. HO BO MHOM1X eBponelricknx cTpaHax okono 1900 roga (1 ¢pakTnyecku go
HeJaBHero BpeMeHn) espeli 6bl1 NPaKTUYECKN eMHCTBEHHBIM «4y>XakoM». 3TO 0CO6eHHO BepHO A1a epmaHuun. B
NpUHUMNE, HemeLKMe pacucTbl Havana XX Beka HeHaBuAeNu 1 npesnpany YepPHOKOXMX Tak Xe CUIBbHO, Kak 1
eBpeeB; HO TorAa B lepMaHnm He Bb110 YePHOKOXMX. HEHaBUCTb, KOHEYHO, FOPasA0 serye HanpasuTb Ha
HacTosiLLiee, YeM Ha OTCYTCTBYIOLLee, 0CO6eHHO B YCOBUSAX TOrO BPEMEHM, KOrJa MacCoBbIX MyTeLlecTBUA 1

TypU3Ma He CyLLecTBOBasIO, M 6ONbLUMHCTBO eBponelileB HUKOrAa He MOKMAANN CBOKO CTPaHy B MUPHOE BPeMs.

B-TpeTbux, ycnexv pobKoro cotosa Mexay KOHCepBaTU3MOM N aHTUCEMUTU3MOM 6bIAn 06paTHO
NPOMNOPLMOHAabHbI CUJ1e 1 BO3MOXHOCTAM ero MpOTVBHUKOB. A Moc/ieA0BaTeNbHBIMU U 3PPEKTVBHBIMMA
NPOTUBHMKaMM aHTMCEMUTU3Ma B EBpone SBNSOTCA NOAUTUYeCKe CUbl Inbepanvsma 1 coumanmsma —
NCTOPUYECKM Te XKe CaMble CUAbl, KOTOPbIe B Pa3fiMUHbIX GopMax NPoAOIXKAT TPAANLNIO,
CMBOANM3MpyeMyto BoliHoi 3a He3aBncMMOocCTb HuaepnaHaos (1568-1648), AHFANIACKOM peBontoLmein n
Benuvkoii ®paHLy3ckoi peBontoLein. Ha eBponeickoM KOHTUHEHTE rMaBHbIM CTEPEOTUMNOM SB/IAETCA
OTHOLLEeHVe K Benviko ®paHLy3cKol peBoatoLnm — rpybo roBops, Te, KTO 3a Heé, NpoTuB
aHTVCEMUTN3MA; Te, KTO MPUHMMAaET eé C coXasleHVeM, Mo MeHbLLUel Mepe CKIOHHbI K COH3Y €
aHTUCeMUTaMU; Te, KTO HEHaBUANT eé 1 XoTeN 6bl OTMEHUTL eé AOCTMXEHUS, — 3TO Ta CpeAa, U3 KOTOPOWA
pa3BMBaeTCs aHTUCEMUTU3M.

TeM He mMeHee, HEO6XOAVIMO NPOBOANTbL YETKOE pasinyme Mexxay KoHcepBaTopaMu n Aaxe

peakymoHepamuy, 0AHOI7I CTOPOHBbI, N HACTOALWNMUN pacUCTaMn N aHTUCEMUTaAMN, C ,qpyFOI‘/‘I COBpeMeHHbIe



racism (of which antisemitism is part) although caused by specific social conditions,
becomes, when it gains strength, a force that in my opinion can only be described as
demonic. After coming to power, and for its duration, I believe it defies analysis by any
presently understood social theory or set of merely social observations - and in particular
by any known theory invoking interests, be they class or state interests, or other than
purely psychological 'interests' of any entity that can be defined in the present state of
human knowledge. But this | do not mean that such forces are unknowable in principle;
on the contrary, one must hope that with the growth of human knowledge they will come
to be understood. But at present they are neither understood nor capable of being
rationally predicted - and this applies to all racism in all societies.25 As a matter of fact,
no political figure or group of any political color in any country had predicted even
vaguely the horrors of Nazism. Only artists and poets such as Heine were able to glimpse
some of what the future had in store. We do not know how they did it; and besides, many
of their other hunches were wrong.

The Zionist Response

Historically, zionism is both a reaction to antisemitism and a conservative alliance with it
- although the Zionists, like other European conservatives, did not fully realize with
whom they were allying themselves.

Until the rise of modern antisemitism, the mood of European Jewry was optimistic,
indeed excessively so. This was manifested not only in the very large number of Jews,
particularly in western countries, who simply opted out of classical Judaism, apparently
without any great regret, in the first or second generation after this became possible, but
also in the formation of a strong cultural movement, the Jewish Enlightenment
(Hashalah), which began in Germany and Austria around 1780, was then carried into
eastern Europe and by 1850-70 was making itself felt as a considerable social force. |
cannot enter here into a discussion of the movement's cultural achievements, such as the
revival of Hebrew literature and the creation of a wonderful literature in Yiddish.
However, it is important to note that despite many internal differences, the movement as
a whole was characterized by two common beliefs: a belief in the need for a fundamental
critique of Jewish society and particularly of the social role of the Jewish religion in its
classical form, and the almost messianic hope for the victory of the 'forces of good' in
European societies. The latter forces were naturally defined by the sole criterion of their
support for Jewish emancipation.

The growth of antisemitism as a popular movement, and the many alliances of the
conservative forces with it, dealt a severe blow to the Jewish Enlightenment. The blow
was especially devastating because in actual fact the rise of antisemitism occurred just
after the Jews were emancipated in some European countries, and even before they were
freed in others. The Jews of the Austrian empire received fully equal rights only in 1867.



Pacn3m (4acTbto KOTOPOro ABASIETCH aHTUCEMUTIM3M), XOTS U BbI3BaH CMeLMPUUecKMM CoLManbHbIMU YCIOBUSIMU, MO
Mepe CBOEro yCUeHUst CTAaHOBUTCS CUJIOM, KOTOPYHO, Ha MOW B354, MOXHO ONKMcaTh TONIbKO Kak AeMOHMYeckyto. MNocne
npuxoaa K BNacTU 1 Ha NPOTSXKEHUN BCEro CBOErO CYLLLECTBOBAHWS, i CUMTA0, OH HE MOAAAETCS aHaNn3y HY OAHOM 13
CyLLIeCTBYIOLLMX COLMabHbIX TEOPUIA AN HABOPOM UNCTO COLMaNbHbIX HABNOAEHWIA, N B YaCTHOCTU, HU OAHOM
N3BECTHOW Teopueil, 3aTparnBatoLLeil MHTepechl, 6y/Ab TO KNacCoBble NV FOCYyAapCTBEHHbIE NHTEPeCh, UKW Kakme-1n6o
WNHbIE, KPOME YMCTO MNCUXONOTNYECKMX «MHTEPECOB» KaKOM-MB0 CYLLHOCTY, KOTOPYH MOXHO OMpeaennTb B HblHELLUHEM
COCTOSTHUM YeloBe4eCckoro 3HaHus. Ho 3To He 03Ha4aeT, YTo Takue CU/bl B MPUHLMMNE Heno3HaBaeMbl; HaNpPoTUB,
cnepyeT HaZesTbCs, YTO C POCTOM Ye/I0BEYECKOr0 3HaHWS OHU CTaHYT MOHATHLIMW. HO B HacTosILLee BPeMs OHU He
MOHSATHbBI U He NOAAAITCSA PaLMOHaNbHOMY NPOrHO3MPOBAHMIO — 1 3TO OTHOCUTCS KO BCEMY pacu3My BO BCeX
obuyecTBax.25 Ha caMom gene, HY 04VH MONUTUYECKUIA AesTeNb UAW rpynna Alo60ro NoMTUYECKOro LBeTa HY B O4HOM
CTpaHe He Npejckasanu Jaxe oTAaNEHHO Yxackl Haum3Ma. ToNbKO XYA0XKHUKM 1 MO3Thkl, Takue Kak [eliHe, cMorim
yBUAETb HEKOTOPbIE 13 TOr0, UTO NPUroToBUo ByayLiee. Mbl He 3HaeM, Kak UM 3TO yAanoCk; KPOME TOro, MHOTME N3 UX

Apyrmnx I'lpeAI'IOﬂO)KeHIAf;I OKasanuncb HeBepHbIMI.

CUOHUNCTCKUA oTBeT

McTopuyeckn cMoH3M SBASETCA O4HOBPEMEHHO peakLyeid Ha aHTUCEMUTU3M U KOHCEPBATUBHbBIM COHO30M C HUM.
— XOTA CMOHWCTHI, KakK 1 gpyrmne eBpone|7|C|<|/|e KOHCepBaTopbl, HE 40 KOHLUa NOHMann, c
KeéM UMEHHO OHWM 3aK/TH4YakoT COHO3.

[lo nogbema coBpeMeHHOro aHTMCeMUTN3MAa HacTpOeHVe eBPOMenckoro eBpelicTea 6bi1o
ONTUMUCTUYHBIM, JaXe Ype3MepHO ONTUMUCTUYHBIM. OTO MPOSIBASNOCH HE TONIbKO B OUYeHb 60/bLLOM
KONMyecTBe eBpeeB, 0COOEHHO B 3anajHblX CTPaHaX, KOTOPble MPOCTO 0TKa3alnCb OT K1acCUYeckoro
nyzansmMa, No-BngMMomy, 6e3 0coboro coxxaneHusi, B nepBoM Uiy BTOPOM MOKOJIEHWUM Moc/e TOro, Kak 3To
CTano BO3MOXHbIM, HO 1 B OPMUPOBAHNN CUABHOTO KY/IbTYPHOIO ABUXEHNS — eBPeickoro
MpocBelleHns (Xawana), kKoTopoe 3apoannock B l'epMaHum n Asctpum okono 1780 roja, 3atem
pacnpocTpaHuniocb Ha Boctounyto EBpony 1 k 1850-1870 rogam ctano owyLaTbCs Kak 3HaunTeNbHas
coumanbHas cnna. Sl He MOry 34ecb BAaBaTbCsA B 06CyXAeHWe KYNbTYPHbIX AOCTUXEHWNI 3TOr0 ABUXEHWS,
TaKMX Kak BO3POX/AeHMe eBPeicKon nnTepaTypbl 1 CO34aHNe 3amedaTe/IbHON anTepaTypbl Ha nuLue.
OfHaKo BaXHO OTMETUTb, YTO, HECMOTPSI HA MHOTOUMNCIEHHbIE BHYTPEHHME Pa3iNyLs, ABMXKEHNE B LieIOM
XapaKTepr30BanoCb ABYMS 06LLUMUN Y6exaeHAMN: Bepoli B He06X0AMMOCTb GyHAAMEHTaNbHON KPUTUKN
eBperickoro o6LecTsa 1, B YaCTHOCTW, COLMANbHOM POV eBPENCKOM penmrnm B eé Knaccuveckor popme,
a TaKkXke MNOYTU MECCUAHCKOM HaZeX Aol Ha nobely «cun Aobpa» B eBponenckmx obLyectsax. MNociegHne
CUNbI, eCTECTBEHHO, ONpPeAEensINCb e4NHCTBEHHBIM KPUTEPMEM — MX NOAAEPXKKOV IMaHCMMNaumn eBpees.

PocT aHT1ceMnTM3Ma Kak HapOAHOIO ABVXEHWS N MHOMOUNC/IEHHbIE COHO3bl KOHCEPBaTUBHbIX CUJ C
HUM HaHeC/n CepbE3Hblii yaap No eBperickomy MNpocseLleHno. Yaap 6b11 0cobeHHO
pa3pyLUnTeNbHbIM, MOCKO/bKY Ha CaMOM Jefle NoAbEM aHTUCEMUTM3Ma NPOU30LLEN cpasy rnocie
3MaHcunaumm eBpees B HEKOTOPLIX €BPOMeCcKMX CTPaHax 1 jaxe A0 eé 0CBOOOXAeHNS B APYTUX.
EBpen ABCTPUINCKOA MMMepnn NOAYYUAN NOAHOCTBIO paBHble NpaBa ToNbko B 1867 rogy.



In Germany, some independent states emancipated their Jews quite early, but others did
not; notably, Prussia was grudging and tardy in this matter, and final emancipation of the
Jews in the German empire as a whole was only granted by Bismarck in 1871. In the
Ottoman empire the Jews were subject to official discrimination until 1909, and in Russia
(as well as Romania) until 1917. Thus modern antisemitism began within a decade of the
emancipation of the Jews in central Europe and long before the emancipation of the
biggest Jewish community at that time, that of the Tsarist empire.

It is therefore easy for the Zionists to ignore half of the relevant facts, revert to the
segregationist stance of classical Judaism, and claim that since all Gentiles always hate
and persecute all Jews, the only solution would be to remove all the Jews bodily and
concentrate them in Palestine or Uganda or wherever.26 Some early Jewish critics of
zionism were quick to point out that if one assumes a permanent and ahistorical
incompatibility between Jews and Gentiles an assumption shared by both zionists and
antisemites! - then to concentrate the Jews in one place would simply bring upon them
the hatred of the Gentiles in that part of the world (as indeed was to happen, though for
very different reasons). But as far as | know this logical argument did not make any
impression, just as all the logical and factual arguments against the myth of the ‘Jewish
race' made not the slightest difference to the antisemites.

In fact, close relations have always existed between Zionists and antisemites: exactly like
some of the European conservatives, the Zionists thought they could ignore the ‘demonic’
character of antisemitism and use the antisemites for their own purposes. Many examples
of such alliances are well known. Herzl allied himself with the notorious Count von
Plehve, the antisemitic minister of Tsar Nicholas 11;27 Jabotinsky made a pact with
Petlyura, the reactionary Ukrainian leader whose forces massacred some 100,000 Jews in
1918-21; Ben-Gurion's allies among the French extreme right during the Algerian war
included some notorious antisemites who were, however, careful to explain that they
were only against the Jews in France, not in Israel.

Perhaps the most shocking example of this type is the delight with which some Zionist
leaders in Germany welcomed Hitler's rise to power, because they shared his belief in the
primacy of 'race’ and his hostility to the assimilation of Jews among 'Aryans'. They
congratulated Hitler on his triumph over the common enemy - the forces of liberalism. Dr
Joachim Prinz, a Zionist rabbi who subsequently emigrated to the USA, where he rose to
be vice-chairman of the World Jewish Congress and a leading light in the World Zionist
Organization (as well as a great friend of Golda Meir), published in 1934 a special book,
Wir Juden (We, Jews), to celebrate Hitler's so- called German Revolution and the defeat
of liberalism:

The meaning of the German Revolution for the German nation will eventually be clear to
those who have created it and formed its image. Its meaning for us must be set forth here:
the fortunes of liberalism are lost. The only form of political life which has helped Jewish
assimilation is sunk.28



B l'epmaHnn HekoTopble He3aBMCUMbIe rOCYAapCTBa 0BOJIbHO PaHO 0CBOOOAMNIV CBOMX eBpeeB OT pabCTea, HO Apyrve
3TOro He cAenanu; B YactHocTy, Mpyccma NposiBuna HEOXOTY N MeAINTeNbHOCTL B 3TOM BOMpPOCe, M OKOHYaTeNbHas
3MaHcMnauus eepees B FepMaHCKOM UMMNepum B LieIoM 6bina npejoctasneHa bucmapkom Toneko B 1871 rogy. B
OCMaHCKoW nMnepun eBpeu Nogeepraavcb odpuumanbHom guckpumMmmHaumm ao 1909 roga, a B Poccun (a Takke B
PymbIHUN) — 0 1917 roaa. Takmm 06pa3oM, COBPeMeHHbIVi aHTUCEMUTN3M 3apOAMACS B TeHeHMe AecaTUNeTs nocne
3MaHcMnaumm eBpeeB B LieHTpanbHOM EBpone 1 3a401ro 40 3MaHCMNaummn KpynHerwer Ha TOT MOMeHT eBpeiickor

06LWMHbI — 06LMHbI Llapckoii nmnepuu.

Mo3TOMY CMOHMCTaM JIerko UTHOPUPOBaTbL NMOJIOBUHY CyLLLECTBEHHbIX GaKTOB, BEPHYTHCS K
cerperauMoHNUCTCKON NO3NLMIN KNacCUYecKoro nyaansmMa 1 3asaBuTb, YTO, MOCKOJIbKY BCe HeeBpeu BCerga
HEHaBUAAT 1 NpecnesytoT BCeX eBPeeB, eANHCTBEHHbIM peLleHreM 6b110 6bl PU3NYECKM BbICENNTL BCEX
eBpeeB 1 COCPeAoToUnTb UX B MNanecTnHe, YraHge nnum rae-nnbo ewle.<sup>26</sup> Hekotopble paHHMe
eBperickne KPUTUKN CUOHN3Ma NOCNeLININ yKa3aTb, YTO eC/IY NPeAnoNoXKNTb MOCTOSAHHYO 1
BHENCTOPNYECKYI0 HECOBMECTUMOCTb MEX/y eBpesaMun 1N HeeBpesMu — NpeAnooXeHne, pasjensiemoe Kak
CUOHUCTaMK, TaK U aHTUCeMUTaMM! — TO KOHLLEHTpaLusi eBpees B O4HOM MeCTe NMpPOCTO BbISOBET Y HUX
HeHaBWCTb HeeBpeeB B 3TOM YacTh MUPa (4YTO, COBCTBEHHO, 1 MPOU3O0LLIIO, XOTA U MO COBEPLUEHHO APYrM
npuynHam). Ho, HaCKoNbKO MHe U3BECTHO, 3TOT JIOrMYecknii apryMeHT He MPOoV3Bes HUKAKOro BreyatieHus,
TaK >e KaK 1 Bce nornyeckmne n paktmnyeckme apryMeHTbl NpoTrB Mrda 0 «eBpencKor pace» He oka3aan HU

Manemnwlero BAVSIHUS Ha aHTUCEMUTOB.

Ha camoM gene, TecHble CBA3M MeXAy CMOHUCTaMU 1 aHTMCEMUTaML CyLLLeCTBOBAaIM BCerAa: nojobHo
HEeKOTOPbIM EBPOMNENCKMM KOHCEPBATOPaM, CUOHUCTbI CHUTAAM, YTO MOTYT UTHOPUPOBAaTh
«[eMOHNYECKUI» XapakTep aHTUCEMUTN3MA U MCMONb30BaTb aHTUCEMNTOB B CBOMX Liensax. MHoro
NPYMepOoB TaKMX COH30B XOPOLLIO M3BECTHbI. [epLyib 3aK/IH0UNA COO3 C NeYasbHO N3BECTHBLIM rpadom GoH
MneBe, aHTUCEMUTCKNM MUHUCTPOM Uapsa Hukonas II;27 XXaboTuHCKMiA 3aknoumn nakT ¢ MeTaopors,
peakLMOHHbIM YKPaUHCKMM INAepOoM, Ybk Bolicka B 1918-1921 rogax yctponnm pesHto okono 100 000
eBpeeB; cpean Co3HNKOB beH-NypuroHa cpean dpaHLy3CcKMX KpaliHe NpaBbix BO BpeMsi A/KMPCKOA BOMHBbI
6bI/N 1 N3BECTHbIE aHTMNCEMUTbI, KOTOPbIE, OAHAKO, TLLATe/IbHO OO BSACHAN, YTO OHM BbINN MPOTUB eBpeeB
TONIbKO BO PpaHuun, a He B Vi3panne.

Moxanyr, caMbIM LLOKMPYIOLLMM NPUMEPOM TaKoro poja ABASETCS BOCTOPT, C KOTOPbIM HeKOTOpble
CMOHUNCTCKME NuAepbl B FfepMaHnmn NpnBeTCTBOBaNN Npuxog MMTtnepa K BNacTun, NOCKONbKY Pa3jensnm ero
Bepy B MepBEHCTBO «Pachl» 1 BPaXAeObHOCTb K aCCUMUNALMM eBpeeB cpeamn «apuiiLesy». OHM No3apaBasan
lvtnepa c Tpuymdpom Hag obLmm Bparom — cunamm nmbepanmsma. loktop Moaxmm MpuHL, CUOHNCTCKNIA
paBBWH, BNOCneACTBMM aMurprposasLunii B CLUA, rae oH cTan Buue-npejceaatenem BcemmpHoro
eBperickoro KoHrpecca 1 BugHolm ¢burypori Bo BceMnpHOI CMOHUCTCKOM opraHmsaumm (a Takxke 60/1bLwmnm
Apyrom longel Meup), ony6avkosan B 1934 rogy cneumanbHyto KHUMY «Mbl, eBpen» («Wir Judeny),
NOCBSILLEHHYIO TaK Ha3blBaeMOW HeMeLIKO peBooLmn M'mTaepa 1 nopaxeHuto nnbepannsma.

C™mbIC/1 FTepMaHCKOW peBOMOLNN AN HEMELKOV HaLMN B KOHEYHOM UTOre CTaHEeT siCeH TeM, KTO eé co3aan 1
chopmmpoBan eé o6pas. 34ech e He0bX0AMMO N30XKNTL €€ CMbICA 419 Hac: cyabba nnbepanmsma
notepsiHa. EAnHCcTBEHHaA popma NOANTMYECKON XIM3HW, CMOCOBCTBOBABLLAS aCCUMUAALMN eBPeEB,
norteprena Kpax.<sup>28</sup>



The victory of Nazism rules out assimilation and mixed marriages as an option for Jews.
'We are not unhappy about this," said Dr Prinz. In the fact that Jews are being forced to
identify them- selves as Jews, he sees 'the fulfillment of our desires'. And further:

We want assimilation to be replaced by a new law: the declaration of belonging to the
Jewish nation and Jewish race. A state built upon the principle of the purity of nation and
race can only honored and respected by a Jew who declares his belonging to his own kind.
Having so declared himself, he will never be capable of faulty loyalty towards a state.

The state cannot want other Jews but such as declare themselves as belonging to their
nation. It will not want Jewish flatterers and crawlers. It must demand of us faith and
loyalty to our own interest. For only he who honors his own breed and his own blood can
have an attitude of honor towards the national will of other nations.29

The whole book is full of similar crude flatteries of Nazi ideology, glee at the defeat of
liberalism and particularly of the ideas of the French Revolution~a and great expectations
that, in the congenial atmosphere of the myth of the Aryan race, Zionism and the myth of
the Jewish race will also thrive.

Of course, Dr Prinz, like many other early sympathizers and allies of Nazism, did not
realize where that movement (and modern antisemitism generally) was leading. Equally,
many people at present do not realize where zionism - the movement in which Dr Prinz
was an honored figure - is tending: to a combination of all the old hates of classical
Judaism towards Gentiles and to the indiscriminate and ahistorical use of all the
persecutions of Jews throughout history in order to justify the zionist persecution of the
Palestinians.

For, insane as it sounds, it is nevertheless plain upon close examination of the real
motives of the zionists, that one of the most deep-seated ideological sources of the
Zionist establishment's persistent hostility towards the Palestinians is the fact that they
are identified in the minds of many east-European Jews with the rebellious east-European
peasants who participated in the Chmielnicki uprising and in similar revolts - and the
latter are in turn identified ahistorically with modern antisemitism and Nazism.

Confronting the Past



Mobesa HauM3Ma NCKIHOYAET acCUMUASALIMIO U CMeLLiaHHble 6pakuy Kak BapuaHT A eBpeeB. «Mbl He
PaccTpoeHbl 3TUM», — ckaszan AokTop MpuHL,. B ToM, 4To eBpeeB 3acTaBAsAOT UAEHTUGULNPOBATL
cebsi Kak eBpeeB, OH BUANT «UCMOJIHEHVIE HALLWX XeNnaHni». U ganee:

Mbl XOTVM, U4TO6bI aCCUMUNALMS 6bl1a 3aMeHeHa HOBbIM 3aKOHOM: MPOBO3rAaLLeHEM NMPUHAANEXHOCTU K
eBpeiickoMy Hapogy v eBpelickoli pace. FocysapCcTBO, MOCTPOEHHOE Ha NPUHLMINE YNCTOThI HALWKW U packl, MOXET
6bITb MNOYKTAEMO U YBAXKaEMO TO/IbKO eBPeeM, KOTOPbI 3asiB/ISIET O CBOEl MPUHAAIEXHOCTU K CBOEMY POJY.
3asBVB 06 3TOM, OH HUKOTa He 6yAeT Croco6eH Ha NIOXKHYH NPeAaHHOCTb roCyAapCTBy.

FocyAapcTBYy He HY>XKHbI Apyrie eBpen, KpoMe TeX, KTO 06baABAseT cebs MpuHagnexalym K ux Hauun. Emy
He HY>XXHbl NbCTelbl Y NOAXaNVUMLLMKN U3 Yncia eBpeeB. OHO A0MKHO TpeboBaTb OT HacC BepbI U
npeAaHHOCTU CO6CTBEHHBIM MHTepecaM. 160 TObKO TOT, KTO YTUT CBOW POJ 1 CBOKO KPOBb, MOXeT
NpPosIBAATb YBaXKeHWe K HaUNOHaNbHOW Bone Apyrnx HapoAoB.29

Bcs kHMra nofiHa Nogo6HbIX rpy6bIX NeCTHbIX 3aBepeHnii B agpec HaLUCTCKOM NAe0N0rMW, IMKOBAHMS Mo
NnoBoOJAYy NOPaxXeHUs nnbepanmsmMa 1, B YaCTHOCTU, naein PpaHLy3CKON peBOAOLMN, @ TakxKe 60/bLLMX
Hajex/ Ha To, uTo B 6naronpusaTHoO atmocdepe Muda 06 apuniickoli pace npouseTatb byayT Takxe
CUMOHM3M 1 MNP O eBpericKoi pace.

KoHeuHo, gokTop MpuHL, Kak 1 MHOT1e Apyrie paHHWEe CTOPOHHMKM 1 CO3HWKM HaLM3Ma, He MOHKMan,
K YeMy BefeT 3TO0 ABVKeHWe (M COBPEMEHHbIN aHTUCEMUTU3M B LiesIoM). TOUHO Tak Xe MHOorne an
CerofHsl He MOHMMaAIOT, K YeMy CTPEMUTCH CUOHU3M — ABUXKEHME, B KOTOPOM J0OKTOP MpUHL, 6bin
noynTaemMon Gurypoi: K cCoHeTaHNIO BCeVi CTapoli HEHaBUCTU KNacCUYeCcKoro nygansma K HeeBpesim 1 K
HensbrpaTeNbHOMY 1N aHTUNCTOPUYECKOMY MCMOJIb30BaHMIO BCEX Npecief0BaHNM eBpeeB Ha
NPOTSXXEHUN NCTOPUN A/ ONPaBAAHNS CMOHUCTCKUX Npec/iefoBaHNA NanecTMHLEB.

Kak 6bl 6e3yMHO 3TO HW 3By4arsio, Npn BHNMATE/IbHOM PaCcCMOTPEHUN NCTUHHBIX MOTUBOB CMOHNCTOB CTaHOBUTCA
ACHO, UTO OAHUM U3 Hanbonee Fﬂy60KO YKOPEHUBLLUNXCA NAEONOTNYECKNX NCTOUYHNKOB MOCTOSAHHON
Bpa)KAeGHOCTVI CMIOHUCTCKOrO UCTebnMeHTa K nanecTmHUuam ABNAETCA TOT d)aKT, YTO B CO3HaHUN MHOINX
BOCTOHHOQBpOI‘IeVICKMX €BpeeB OHU OTOXAECTBNAAKTCA C BOCCTaBLLIMMN BOCTOLIHOEBpOI'IEIZCKI/IMI/I KpecTbAHaMu,
y4dacTBOBaBLUNMUK B BOCCTaHNN XMenbHULKOro 1 I'IOAOGHI:IX emMy, a nocnegHune, B CBOKO o4epeab, auctopmnyeckn

OTOXAECTBNAKOTCA C COBpEeMEHHbIM aHTUCEMNTN3MOM N HALMN3MOM.

BcTpeya ¢ npoLuibim



All Jews who really want to extricate themselves from the tyranny of the totalitarian
Jewish past must face the question of their attitude towards the popular anti-Jewish
manifestations of the past, particularly those connected with the rebellions of enserfed
peasants. On the other side, all the apologists of the Jewish religion and of Jewish
segregationism and chauvinism also take their stand - both ultimately and in current
debates - on the same question. The undoubted fact that the peasant revolutionaries
committed shocking atrocities against Jews (as well as against their other oppressors) is
used as an 'argument’ by those apologists, in exactly the same way that the Palestinian
terror is used to justify the denial of justice to the Palestinians.

Our own answer must be a universal one, applicable in principle to all comparable cases.
And, for a Jew who truly seeks liberation from Jewish particularism and racism and from
the dead hand of the Jewish religion, such an answer is not very difficult.

After all, revolts of oppressed peasants against their masters and their masters' bailiffs are
common in human history. A generation after the Chmielnicki uprising of the Ukrainian
peasants, the Russian peasants rose under the leadership of Stenka Ryazin, and again. one
hundred years later, in the Pugachev rebellion. In Germany there was the Peasant War of
1525, in France the Jacquerie of 1357-8 and many other popular revolts, not to mention
the many slave uprisings in all parts of the world. All of them - and | have intentionally
chosen to mention examples in which Jews were not targets - were attended by horrifying
massacres, just as the Great French Revolution was accompanied by appalling acts of
terror. What is the position of true progressives - and, by now, of most ordinary decent
educated people be they Russian, German or French - on these rebellions? Do decent
English historians, even when noting the massacres of Englishmen by rebellious Irish
peasants rising against their enslavement, condemn the latter as 'anti-English racists'?
What is the attitude of progressive French historians towards the great slave revolution in
Santo Domingo, where many French women and children were butchered? To ask the
question is to answer it. But to ask a similar question of many 'progressive’ or even
socialist' Jewish circles is to receive a very different answer; here an enslaved peasant is
transformed into a racist monster, if Jews profited from his state of slavery and
exploitation.

The maxim that those who do not learn from history are condemned to repeat it applies to
those Jews who refuse to come to terms with the Jewish past: they have become its slaves
and are repeating it in Zionist and Israeli policies. The State of Israel now fulfills towards
the oppressed peasants of many countries - not only in the Middle East but also far
beyond it - a role not unlike that of the Jews in pre-1795 Poland: that of a bailiff to the
imperial oppressor. It is characteristic and instructive that Israel's major role in arming
the forces of the Somoza regime in Nicaragua, and those of Guatemala, El Salvador,
Chile and the rest has not given rise to any wide public debate in Israel or among
organized Jewish communities in the diaspora. Even the narrower question of expediency
- whether the selling of weapons to a dictatorial butcher of freedom fighters and peasants
is in the long term interest of Jews - is seldom asked. Even more significant is the large
part taken in this business by religious Jews, and the total silence of their rabbis (who are
very vocal in inciting hatred against Arabs). It seems that Israel and Zionism are a throw-



Bce eBpewu, AeliCTBUTENBHO XenatoLure 0cBO6OANTLCS OT TUPaHUM TOTaNUTapHOMO eBPerickoro
MPOLLIOro, AOMKHbI CTONKHYTHCS C BOMPOCOM O CBOEM OTHOLUEHUN K HapOAHbIM aHTMeBPeicKM
NPOSIB/IEHNSAM MPOLLIOro, 0CO6EeHHO K TeM, KOTOPbIe CBA3aHbl C BOCCTAHMAMM YrHETEHHbIX KpecTbsH. C
JAPYroi CTOpOHbI, BCe ano/ioreTbl EBPEriCKO pennrum, eBperickoro cerperaumoHsma v LWoBMHM3Ma
TaKXe 3aHMatoT CBOH MO3MLMI0 — Kak B KOHEYHOM CHYeTe, Tak U B COBPEMEHHBbIX AebaTax — Mo 3Tomy
e Bonpocy. HeCOMHeHHbIA $pakT coBepLUeHUst KpeCTbAHCKMMIM PeBOOLMOHepaMU YkacatoLmx 3BepCTB
NpoOTMB eBpeeB (a TakXke NPOTUB APYrvX yrHeTaTenen) NCnonb3yeTcs STUMK anonoreTaMm B kayecTse
«apryMeHTa», TOYHO TakK Xe, KaK NasecTUHCKUIA Teppop NCNonb3yeTcs AN onpaBAaHNs O0Tkasa B
npaBoCyANM NanecTUHLAM.

Halw cobcTBeHHbIN oTBET A0JDKEH 6bITb YHUBeEpPCaJbHbIM, MPUMEHVNMbIM B MPUHLUUIME KO BCéM COMOCTaBNMbIM
cnydaam. U ans eepest, UCKPeHHe CTpemMsALLerocs K OCBOGO)K,D'EHI/IIO oT eBpef/JICKOFO napTukynapmsmMa n pacmsma,

OT MepTBOW PyKM eBPENCKON pennrim, Takor oTBeT He NpeACcTaBaseT 0CoO60M CI0XKHOCTU.

B KOHLe KOHLL0B, BOCCTAHMSA YrHETEHHbIX KPeCTbAH MPOTUB CBOWX rOCMOJ 1 UX YNPaBAstoLmX — 0bblyHoe
ABNEHNe B UCTOPUM YenoBeyecTBa. Yepes nokoseHve Noc/ie BOCCTaHMA YKPaUHCKUX KPeCTbsH Mog
pykoBoAcTBOM CTeHKM PA3MHa BOCCTaNN pycckme KpecTbsaHe, a CTo 1eT cnycta — lyradesckoe BoccTaHuve. B
lFepmaHum 6bina KpectbsaHckas BoliHa 1525 roga, Bo ®paHumm — Xakepus 1357-1358 rofaoB 1 MHOXeCTBO
APYTVX HAPOAHbIX BOCCTAHWIA, He rOBOPS Y>Ke€ O MHOMOYMCNEHHbIX BOCCTaHUAX pabos no BceMy mupy. Bee
OHW — 1 1 HAMEPEHHO BbIbPa MpPUMepbI, B KOTOPbIX €BPEN He BbIIN MULLEHBIO, — COMPOBOXAANINCH
y>KacarLwmMMmn MaccoBbIMU YOUICTBaMU, Tak Xe Kak 1 Bennkas ®paHuy3ckas peBontoLmsa ConposoXanach
yXacawoLwmmm akTamu Teppopa. KakoBa no3nums MCTUHHbLIX MPOrpeccncToB — U1, K HacTosLLLEMY BPeMeHM,
60/1bLUNHCTBA 0ObIYHbIX MOPAAOYHHbBIX 06pa3oBaHHbIX 1t0Ael, byab TO pycckme, HeMubl Unu GpaHLy3bl, —
MO OTHOLLIEHWIO K 3TUM BOCCTaHMAM? Pa3Be NOpsAOYHbIE aHIINICKME NCTOPUKK, AaXe OTMeYas MaccoBble
yOninCTBa aHrNMYaH BOCCTaBLUMMU UPNAHACKUMUY KPeCcTbAHaMM NPOTUB CBOEro pabCTaa, ocyXaatoT
NnocnefHMX Kak «aHTUAHTINIACKMX PacUCTOB»? KakoBO OTHOLLEHME NPOrpeccMBHbIX GpaHLy3CKmX
NCTOPUKOB K BENKOV peBontoummn pabos B CaHTO-[lOMUHIO, rae 6b110 3BepCkr YOUTO MHOXECTBO
bpaHLy3CKNX XeHLLMH 1 geTeli? 3ajaTb 3TOT BONPOC — 3HAaYNT OTBETUTb Ha Hero. Ho 3a4aTb MOAO6HbIN
BOMPOC MHOMMM «MPOrPecCcMBHbIM» UV JaXe COLMAINCTMYECKNM eBPENCKUM KPyraM — 3Ha4uT NonyyunTb
COBepLUeHHO ApYrol OTBeT; 3eCb NOPaboLLEeHHbIV KPeCTbAHVH NpeBpaLlaeTcs B PaCMCTCKOro MOHCTPA,
eCc/n eBpeun N3B/eKanu Boirody U3 ero pabcrea v akcnayaTauum.

lMoroBopka 0 TOM, UTO Te, KTO He YUUTCH Ha NCTOPUK, ObpeyeHbl eé MoBTOPATh, MPMMeEHMMa K TeM eBpesmMm,
KOTOpble 0TKa3blBaKOTCA MPUMUPUTBCS C eBPECKMM MPOLLILIM: OHUW CTanu ero pabamMm 1 NOBTOPSIHOT ero B
CUOHWCTCKOV 1 N3panabCkol nonmtuke. Focyaapcrso Mspansb Tenepb BbIMOAHAET MO OTHOLUEHUIO K
YrHEeTEHHbIM KpecTbsiHaM MHOMMX CTpaH — He ToNbKO Ha bavxkHem BocToke, HO 1 faneko 3a ero
npegenamuy — posb, BO MHOFOM CXOXYH0 C posibto eBpeeB B [MonbLe go 1795 roga: ponb cygebHoro
npucTaBa Npy MMMEePCKOM yrHeTaTtesne. XapakTepHo 1 NoyunTenbHO, YTo BeAyLLas ponb N3panns B
BOOpYXeHun cnn pexxruma CoMmockl B HMKkaparya, a Takxe B [BaTemane, CanbBagope, Ynnu n gpyrux
CTpaHax He Bbi3Bana LUMPOKOM 06LLEeCTBEHHO ANCKYCCUN HU B VI3paunne, HY Cpean OpraHn30BaHHbIX
eBpericknx obLMH B gnacnope. Jaxe 6onee y3kunii BONpoc LiesnecoobpasHoCcTn

Bonpoc o ToMm, oTBeYaeT i1 NpoAaxa oOpy>Xust AMKTaTopy-nanavy, yHM4ToxatLwemy 60pLOB 3a CBO60OAY U KPeCTbsiH,
AONTOCPOYHBIM NMHTEPECAM €BpPEEB, 3a4aeTCA KpaVIHe peako. Eu.|,e 6onee nokasaTesibHO TO, UTO B 3TOM 6u3Hece 60}1bLIJy}0
ponb NrparoT PeINrMo3HbIE eBpen, N NOSIHOE MOTYaHWE NX PaBBUHOB (KOTOpre OYeHb aKTUBHO Pas>XmMraktot HEHaBUCTb K

apabam). KaxxeTcsi, 4To M3pauniib 1 CMOHN3M — 3TO HEUTO CpefHee MeXAy ABYMs KpaliHOCTAMM.



back to the role of classical Judaism - writ large, on a global scale, and under more
dangerous circumstances.

The only possible answer to all this, first of all by Jews, must be that given by all true
advocates of freedom and humanity in all countries, all peoples and all great
philosophies- limited though they sometimes are, as the human condition itself is limited.
We must confront the Jewish past and those aspects of the present which are based
simultaneously on lying about that past and worshiping it. The prerequisites for this are,
first, total honesty about the facts and, secondly, the belief (leading to action, whenever
possible) in universalist human principles of ethics and politics.

The ancient Chinese sage Mencius (4th century BC), much admired by Voltaire, once
wrote:

This is why | say that all men have a sense of commiseration: here is a man who suddenly
notices a child about to fall into a well. Invariably he will feel a sense of alarm and
compassion. And this is not for the purpose of gaining the favor of the child's parents or
of seeking the approbation of his neighbors and friends, or for fear of blame should he
fail to rescue it. Thus we see that no man is without a sense of compassion or a sense of
shame or a sense of courtesy or a sense of right and wrong. The sense of compassion is
the beginning of humanity, the sense of shame is the beginning of righteousness, and
sense of courtesy is the beginning of decorum, the sense of right and wrong is the
beginning of wisdom. Every man has within himself these four beginnings, just as he has
four limbs. Since everyone has these four beginnings within him, the man who considers
himself incapable of exercising them is destroying himself.

We have seen above, and will show in greater detail in the next chapter how far removed
from this are the precepts with which the Jewish religion in its classical and talmudic
form is poisoning minds and hearts.

The road to a genuine revolution in Judaism - to making it humane, allowing Jews to
understand their own past, thereby re-educating themselves out of its tyranny - lies
through an unrelenting critique of the Jewish religion. Without fear or favor, we must
speak out against what belongs to our own past as Voltaire did against his:

Ecrasez I'infame!



BO3BpaLL|,aF|Cb K posin Knaccn4yeckoro nygansmMma — B LUMPOKOM CMbICE, B rnobansHoM MacwTabe n B

60/1ee onacHbIX ycnoBumax.

E,CI,I/IHCTBEHHbIIZ BO3MOXHbIli OTBET Ha BCE 370, npexae BCcero co CTOpoHbl eBpeeBs, A0/IKEH 6bITb AaH BCEMU NCTUHHbBLIMW
3alllNTHUKaMn CBOGO,CI,I:I N T'YMaHHOCTW BO BCEX CTpaHax, cpean BCcexX HapoA4oB U BO BCEX BENTNKNX ¢MHOC0¢CKMX TeYeHNAX
— NyCTb OHN I'IOPOVI 1 OrpaHun4eHsbl, Kak 1 caMo 4YenoBe4veckoe cyuiectsoBaHue. MbI AOIKHBI NPOTUBOCTOATL EBPEI‘/‘ICKOMy
npoLwiIoMy U TeM acnekTam HacTofALero, KotTopble OCHOBaHbl OAHOBPEMEHHO Ha /XK 06 3TOM NPOLIOM U MOKNOHEHUIN
emy. HEO6XO,CI,I/IMI::IMI/I npeanocbinkaMmmn ANA 3TOro ABNAKTCA, BO-NePBbIX, MO/IHAA YeCTHOCTb B OTHOLLEHUNN ¢aKTOB n, BO-
BTOpbIX, B€pa (Be,quu,aﬂ K AEIZCTBI/IFIM, KOrZa 3To BO3MOXHO) B yHUBepCa/ZibHble YenoBeyeckre NpuHUnnbl 3STUKN U

NONNTUKN.

[JpeBHeknTarickuii Mmygper, MaHu3bl (IV BeK 40 H.3.), KOTOPbIM O4YeHb BOCXMLLANCA BonbTep, ogHaxabl

Hanwucan:

BoT nouemy s roBopto, UTO BCE 04N 061ajat0T YyBCTBOM COCTPaZaHMA: BOT UeN0BeK, KOTOPbLIA BAPYT
3amMeyaeT pebeHka, BOT-BOT ynagyLLero B Konogel. HeMamMeHHO OH MoYyBCTBYET TPEBOTY U
cocTpazaHue. V1 3To He /151 TOro, UTO6bI 3aCY>XUTb PacrofioXeHMe poanTeneli pebeHka, o40bpeHme
cocefiell 1 Apy3eli UM CTpax OCYXAEHUSs!, eC/IN OH HE CMOXET ero cractu. Takum 06pa3om, Mbl BUAKM,
UTO HU OAMNH YeNoBeK He JINLLIEH YyBCTBa COCTPaAAAHNS, YyBCTBA CThlAa, YYBCTBA BEX/IMBOCTU U
UYBCTBa NPaBUJIbHOMO U HEMpaBUIbHOro. YyBCTBO COCTPaAaHWsS — Hayaso YesloBeYHOCTH, YyBCTBO
CTblAa — Hayano NpaBeHOCTN, YYBCTBO BEX/IMBOCTU — Ha4yano 61aronpucTonHOCTA, YyBCTBO
NPaBUILHOIO N HEMPaBUABLHOIO — Ha4vano MyapocTu. Kaxablii YenoBek nMeeT B cebe 3Tn YeTbipe
Hayana, Tak Xe KaK y Hero ecTb Yetblpe KOHEUHOCTU. MNOCKONbKY KaXAblli YUeNOBEK MeET B cebe 3Tn
yeTbIpe Ha4ana, ToT, KTO CHMTaEeT cebst HECMOCOBHbIM X MPOABUTL, FYOUT cebs.

Kak Mbl y>xe Bugenu Bbile, 1 6onee Nogpo6HO NOKaXKeM B C/ieAyoLLelt r1aBe, HaCKONbKO
Janeku oT 3TOro NPUHLMMbI, KOTOPLIMWU NYAAn3M B CBOEM K1aCcCUYeCcKom 1 TaaMyAnyecKom
dopme oTpaBaseT yMbl 1 cepaua.

MyTb K NOANHHOV peBOAOLMM B MyAan3mMe — K TOMY, UTo6bl CAenaTh ero ryMaHHbIM, MO3BOINTL
€BpesiM NMOHATb CBOE MPOLLIOE Y TEM CaMbIM OCBO6OANTLCS OT €ro TUPAHUN — NEXUT Yepes
HeyCTaHHYH KpUTKKY eBpeiickoli penurun. bes cTpaxa v npeaB3siTOCTU Mbl JOJIXKHbI BbICTYNaTh
NPOTMB TOrO, YTO MPUHAANEXUT HaLLEMy NPOLLAOMY, Kak 3TO Aefan Bonbtep NpoTuB CBOEro:

Ecrasez l'infame!



CHAPTER 5

The Laws Against Non-Jews

From: ""Jewish History, Jewish Religion:
The Weight of Three Thousand Years™

by Professor Israel Shahak

As EXPLAINED in Chapter 3, the Halakhah, that is the legal system of classical Judaism -
as practiced by virtually all Jews from the 9th century to the end of the 18th and as
maintained to this very day in the form of Orthodox Judaism - is based primarily on the
Babylonian Talmud. However, because of the unwieldy complexity of the legal
disputations recorded in the Talmud, more manageable codifications of talmudic law
became necessary and were indeed compiled by successive generations of rabbinical
scholars. Some of these have acquired great authority and are in general use. For this
reasons we shall refer for the most part to such compilations (and their most reputable
commentaries) rather than directly to the Talmud. It is however correct to assume that the
compilation referred to reproduces faithfully the meaning of the talmudic text and the
additions made by later scholars on the basis of that meaning.

The earliest code of talmudic law which is still of major importance is the Misbneh
Tarab written by Moses Maimonides in the late 12th century. The most authoritative code,
widely used to date as a handbook, is the Shulhan 'Arukh composed by R. Yosef Karo in
the late 16th century as a popular condensation of his own much more voluminous Beys
Yosef which was intended for the advanced scholar. The Shulhan 'Arukh is much
commented upon; in addition to classical commentaries dating from the 17th century,
there is an important 20th century one, Mishnab Berurab. Finally, the Talmudic
Encyclopedia - a modern compilation published in Israel from the 1950s and edited by
the country's greatest Orthodox rabbinical scholars - is a good compendium of the whole
talmudic literature.

Murder and Genocide

ACCORDING TO THE JEWISH religion, the murder of a Jew is a capital offense and
one of the three most heinous sins (the other two being idolatry and adultery). Jewish
religious courts and secular authorities are commanded to punish, even beyond the limits
of the ordinary administration of justice, anyone guilty of murdering a Jew. A Jew who
indirectly causes the death of another Jew is, however, only guilty of what talmudic law
calls a sin against the 'laws of Heaven', to be punished by God rather than by man.



MABA 5

S3aKOHbI MPOTUB HEEBPEEB

N3 KHUrn «V|CTOpI/I$I n pennrva nyaamnsma»
«Bec Tpéx TbicAY n1eT»

Npodeccop N3pannsb LLaxak

AnOACHEHMEB riaBse 3 Manaxa, To eCTb NPABOBasi CUCTEMA KNACCMYECKOro nysamnsma, — kak eé
npakTUKoBanu npakTuyeckn sce espen ¢ IX Beka go koHua XVIII Beka 1 Kak oHa COXpaHAeTcsa 40 CMX Nop B
dopme opTOAOKCANBHOMO MyAan3mMa, — OCHOBaHa rnaBHbIM 06pa3oM Ha BaBunoHckom Tanmyge. OgHako
13-3a FPOMO3/KO CNOXHOCTY NPAaBOBLIX CMOPOB, 3aPUKCMPOBAHHBIX B TanMyze, BO3HNKIA HEO6XOANMOCTb
B 6bonee ya06HbIX KOagdUKaLMAX TaAMyANYECKOro NpaBa, KoTopble AeNCTBUTEeNbHO bbln COCTaBNeHbl
nocneayroLMm NOKOIEHVAMW PaBBUHCKMX YYEHbIX. HekoTopble 13 HUX Npuobpeny 60bLLON aBTOPUTET U
LLIMPOKO MCNOJb3YHTCSA. 10 3TOV NpUYviHe Mbl ByieM B OCHOBHOM CCbI/IaTbCA Ha Takme KOMAUASLMN (1 nX
Hanbosnee aBTOPUTETHbIE KOMMEHTapWK), a He HenocpeacTBEHHO Ha Tanmys. TeM He MeHee, NpaBUIbHO
NPeAnoioXNTb, YTO YNOMSAHYTas KOMAUAALNSA TOYHO BOCMPON3BOANT CMbICA TaZIMyAMYECKOro TekcTa n
AONOJSTHEH WS, cAeNaHHble 6o/1ee NO3A4HUMM YHEHBLIMW Ha OCHOBE 3TOr0 CMbIC/A.

CaMblIli paHHWUI CBOJ TaIMyAMYECKOro npasa, KOTOPbIA 40 CUX MOP MMeeT 60/bLUoe 3HayeHne, — 3To «MucbHe
Tapab», HanncaHHbI Movceem MaliMoHMAOM B KOHLe XII Beka. Hanbonee aBTOpUTETHbIV CBOZ, LUMPOKO
MCMo/b3yemblii 40 CMX NOp B KauecTBe PyKOBOACTBA, — 3T0 «LLynbxaH Apyx», cocTaBneHHbI pa66u Mocedom Kapo
B KOHLe XVI Beka kak nomny/ispHoe cokpalleHne ero cobcTBeHHOro, ropaszgo 6onee o6bEmMHoro Tpyaa «beric
Moced», npegHasHaUeHHOro ANs OMNbITHBLIX YUY&HbIX. «LLynbXxaH Apyx» LUMPOKO KOMMEHTVPYeTCS; MOMUMO
Knaccnyecknx kommeHTapmes XVII Beka, CyLLecTByeT BaXKHbIA KOMMeHTapuii XX Beka — «MuLuHab bepypab».
HakoHeL, «TanMyguyeckas sHUMKIOMNeANS» — COBPEMEHHbI COOPHUK, N3gaHHbIN B M3panne ¢ 1950-x rogos v
OTpeAaKTVNPOBaHHbIV KPYNMHENLLIVIMM OPTOAOKCAbHBIMW PaBBUHCKUMU YUEHBIMUN CTPaHbl, — SABISETCA XOPOLLUMM

cobpaHveM BCel TaIMyANYeCKOn NnTepaTypsl.

Y6unctea v reHouug,

CornacHo nyaeckol penurum, ybuincTeo eBpes SsBASeTCS NpecTyrnaeHneM, kapaemMbiM CMEPTHOI KasHbHo,
N OZHVM 13 TPEX CaMbIX TSXKINX FPEXOB (4Ba APYriX — MAOMOMNOKIOHCTBO 1 NpentobogesiHue). EBpelickme
pennrnosHble CyAbl U CBETCKME BAACTM 0653aHbl Haka3blBaThk, Aaxe 3a npeAenamMmm obbIYHOro
OTMNpaB/ieHNs NpPaBoCyAus, N060ro, KTo BMHOBEH B y6UiicTBe eBpes. OfHAKO eBPeii, KOCBEHHO CTaBLUWI
NPVYNHOI CMEPTU 4PYroro eBpesi, BUHOBEH /IMLLb B TOM, UTO Ta/IMyANYECKN I 3aKOH Ha3bIBaeT rpexom
NPOTMB «3aKOHOB Hebec», 1 4o/XeH 6bITb HakazaH borom, a He YeNoOBEKOM.



When the victim is a Gentile, the position is quite different. A Jew who murders a
Gentile is guilty only of a sin against the laws of Heaven, not punishable by a court.1 To
cause indirectly the death of a Gentile is no sin at all.2

Thus, one of the two most important commentators on the Shulhan Arukh explains that
when it comes to a Gentile, 'one must not lift one's hand to harm him, but one may harm
him indirectly, for instance by removing a ladder after he had fallen into a crevice .., there
is no prohibition here, because it was not done directly:3 He points out, however, that an
act leading indirectly to a Gentile's death is forbidden if it may cause the spread of
hostility towards Jews.4

A Gentile murderer who happens to be under Jewish jurisdiction must be executed
whether the victim was Jewish or not. However, if the victim was Gentile and the
murderer converts to Judaism, he is not punished.5

All this has a direct and practical relevance to the realities of the State of Israel.
Although the state's criminal laws make no distinction between Jew and Gentile, such
distinction is certainly made by Orthodox rabbis, who in guiding their flock follow the
Halakhah. Of special importance is the advice they give to religious soldiers.

Since even the minimal interdiction against murdering a Gentile outright applies only to
‘Gentiles with whom we [the Jews] are not at war', various rabbinical commentators in
the past drew the logical conclusion that in wartime all Gentiles belonging to a hostile
population may, or even should be killed.6 Since 1973 this doctrine is being publicly
propagated for the guidance of religious Israeli soldiers. The first such official
exhortation was included in a booklet published by the Central Region Command of the
Israeli Army, whose area includes the West Bank. In this booklet the Command's Chief
Chaplain writes:

When our forces come across civilians during a war or in hot pursuit or in a raid, so long
as there is no certainty that those civilians are incapable of harming our forces, then
according to the Halakhah they may and even should be killed... Under no circumstances
should an Arab be trusted, even if he makes an impression of being civilized ... In war,
when our forces storm the enemy, they are allowed and even enjoined by the Halakhah to
kill even good civilians, that is, civilians who are ostensibly good.7

The same doctrine is expounded in the following exchange of letters between a young
Israeli soldier and his rabbi, published in the yearbook of one of the country's most
prestigious religious colleges, Midrashiyyat No‘am, where many leaders and activists of
the National Religious Party and Gush Emunim have been educated.8

Letter from the soldier Moshe to Rabbi Sbhipn 'on Weiser '



Korpa )KepTBOIZ CTaHOBUTCA A3bIYHUK, CUTYyaUUA cOBEPLUEHHO NHasdA. EBpe|7|, y6I/IBLIJI/II‘/‘I A3blYHMKA, BWUHOBEH NINLLb B
rpexe npoTMB 3aKOHOB Hebec, He nognexatliem HakasaHUo Cy,ﬂ,OM.<SUp>1</SUp> KocBeHHOe npunynHeHne cMepTin

A3bIYHMKY BOBCE HE SIBAAETCA rPexom.<sup>2</sup>

TakvM 06pa3oM, OAVH 13 ABYX BaXHENLLNX KOMMEHTATOPOoB «LLynbxaH Apyx» 06 bSACHSIET, UTO KOTr4a peub NAET
0 S13bIYHUKE, «HE/Ib3 MOAHUMATb PYKY, UTOEbI IPUYMHUTL EMY Bped, HO MOXHO NMPUUYUHUTE eMy Bpej KOCBEHHO,
Hanpumep, yb6paB NecTHULY noc/e Toro, Kak OH yrasn B pacle/iviHy... 34eCb HeT 3anpeTa, MoToMy YTO 3TO He 6b110
cAenaHo HanpsamMyto»®. O4HaKO OH yKasblBaeT, UTo AeCTBIE, KOCBEHHO BejyLliee K CMepTy A3bI4HIKA, 3amnpeLLeHo,

€C/IN OHO MOXET NPUBECTU K pacnpoCTpaHeEHUO Bpa)KAeGHOCTI/I Mo OTHOLUEHWIO K eBpeHMA.

Yéuiiua-HeeBpei, HaX0AALWMIACA NOJ eBPeicKol PUCAMKLUMEN, JO/MKEH ObITb Ka3HEH HEe3aBMCUMO
OT TOro, 6bin X XXepTBa eBpeeM Unu HeT. OgHaKo, ecv XepTBa b6blna HeeBpeeM, a yourila NnpuHa
NyAan3Mm, OH He NoABepraeTcs HakasaHuo.’

Bcé 370 MMeeT NpsiMoe 1 NpakTUYeckoe 3HaveHne Ans peanvii FocygapcTea M3panib. XoTs yrosoBHoe
3aKOHOAATeNbCTBO roCyAapcTBa He AenaeT pasnnuyunii Mexzy eBpesMu 1 HeeBpesmu, Takoe pasnuyve,
6e3yC/I0BHO, ZleN1aeTcsl OPTOAOKCaIbHBIMY PaBBUHaMK, KOTOpPbIE, PYKOBOAS CBOEM NacTBO, ciesytoT Manaxe.

Ocoboe 3HaueHVe NMEerT COBETHI, KOTOpPbIE OHW AalOT PENNTNO3HbBIM BONHAM.

Mockonbky Aaxe MUHMMaNbHbIV 3anpeT Ha NpsiMoe Y6UIACTBO HeeBpesi PacnpoCTPaHSAETCs TONbKO Ha
«HeeBpeeB, C KOTOPLIMU Mbl [eBPen] He BOKOEM», Pa3/IyHble PaBBMHCKNE KOMMEHTATOPbI B MPOLLIOM Aenanu
NIOTMYECKMNiA BbIBOA, YTO BO BPEMS BOHbI BCE HEEBPEW, MPUHAZ/IexaLlme K Bpaxae6HOMY HaceneHuto, MoryT Ui
Aaxe LOMKHbI 6bITb y6uTHI.® C 1973 roga 31a AOKTPUHA NYBIMYHO PACMpPOCTPAHSAETCS 4151 PyKOBOACTBA
PenUrno3HbIMN N3panabCKUMK congatamu. MNepeoe Takoe oduLMansHOe HacTaBieHME 6bI10 BKIOYEHO B
6poLutopy, ony6nMKoBaHHY LieHTpaibHbIM perroHaibHbIM KOMaHAOBaHVIEM U3PanIbCKON apMuK, B 30HY

OTBETCTBEHHOCTW KOTOPOro BXOAWT 3anajHbl 6eper. B 3Toli 6poLutope rnaBHbIv KanennaH KOMaHAOBaHWSA NULLeT:

Korza Halum BoicKa CTafKMBATCSA C MUPHBIMY XUTENSIMU BO BPEMS BOVHbI, MPeCcief0oBaHNA UMW HAETa, N ecn
HeT YBEPEHHOCTU B TOM, YTO 3TU MUPHbIE XMUTENN HE CMOCOGHBI MPUYMHUTL BPe HaLIVM BOCKaM, TO, COFIacHO
Fanaxe, X MOXHO ¥ Jaxe ciedyeT y61BaTh... HM Npu Kaknx 06CTOATeNbCTBAX HeMb3s JOBEPATL apaby, Aaxe ecnu
OH NPOV3BOAUT BrieyaT/eHe UMBUIN30BAHHOIO YeNoBeKa... Bo Bpemst BOMHbI, KOra Hally BOCKa LUTYPMYHOT
Bpara, lanaxa paspeLuaet 1 gaxe npeAnuceiBaeT UM y61BaTh Aaxe A06p0MNopaf0UHbIX MUPHBIX XUTeNel, To ecTb

TE€X, KTO BHELLUHE KaXXeTCA AO6pOﬂOpﬂAO‘-IHbIM.7

Ta e JOKTPUHa N3N0XeHa B CleytoLLeit nepenmncke Mexay MOoAbIM U3PannbCKUM CONAATOM U
ero paBBMHOM, ONY6ANKOBAHHOW B eXeroAHnKe 04HOro 13 CambIX MPECTUKHbIX PeNTMO3HbIX
Konnegxel ctpaHbl, MuapaluvesT Hoam, rae nonyumnn obpasoBaHve MHOTME nAepbl
aKTUBUCTbI HauOHanbHOM peanrno3Hom napTmm n MNyw-SmMyH1M.8

Mucemo congata Molue paBBuHy CoMNHY «Ha Balisepe»



With God's help, to His Honor, my dear Rabbi,

'First I would like to ask how you and your family are. I hope all is well. I am, thank God,
feeling well. A long time I have not written. Please forgive me. Sometimes I recall the
verse "when shall | come and appear before God?'9 | hope, without being certain, that |
shall come during one of the leaves. | must do so.

'In one of the discussions in our group, there was a debate about the "purity of weapons"
and we discussed whether it is permitted to kill unarmed men - or women and children?
Or perhaps we should take revenge on the Arabs? And then everyone answered according
to his own understanding. | could not arrive at a clear decision, whether Arabs should be
treated like the Amelekites, meaning that one is permitted to murder [sic ] them until
their remembrance is blotted out from under heaven,10 or perhaps one should do as in a
just war, in which one kills only the soldiers?

‘A second problem I have is whether | am permitted to put myself in danger by allowing a
woman to stay alive? For there have been cases when women threw hand grenades. Or
am | permitted to give water to an Arab who put his hand up? For there may be reason to
fear that he only means to deceive me and will kill me, and such things have happened.

'l conclude with a warm greeting to the rabbi and all his family. - Moshe.’

Reply of. Shun 'on Weiser to Moshe

‘With the help of Heaven. Dear Moshe, Greetings.

‘| am starting this letter this evening although | know I cannot finish it this evening, both
because | am busy and because | would like to make it a long letter, to answer your
questions in full, for which purpose I shall have to copy out some of the sayings of our
sages, of blessed memory, and interpret them.11

"The non-Jewish nations have a custom according to which war has its own rules, like
those of a game, like the rules of football or basketball. But according to the sayings of
our sages, of blessed memory, [ ... ] war for us is not a game but a vital necessity, and
only by this standard must we decide how to wage it. On the one hand .... ] we seem to
learn that if a Jew murders a Gentile, he is regarded as a murderer and, except for the fact
that no court has the right to punish him, the gravity of the deed is like that of any other
murder. But we find in the very same authorities in another place [ ... that Rabbi Shim'on
used to say: "The best of Gentiles - kill him; the best of snakes dash out its brains."”



C Boxbel nomoLbio, BO cnaBy Ero, Mol foporoii paBsuH,

«Mpexae Bcero, A xoTen 6bl CNPOCUTL, Kak y Bac Aena 1 Kak Balla ceMbs. Hagetocb, Bcé xopowo. Cnasa
Bory, 51 Toxe 4yBCTBYt0 cebs1 XopoLuo. [JaBHo s He nNucan. MpocTute MeHs. IHoraa s BCNoMuyHa CTuX:
«Korga >ce a8 npuay v SBaocb Npes borom?»9 f1 HagelCb, XOTA 1 He YBEPEeH, UTO NpuAy BO BPeMS OAHOIO 13
NeTHNX AHeN. 8 JOKEH 3TO caenatb.»

«B 04HOW 13 ANCKYCCUI B HaLLe rpynne 0bCyxanacb «4MCTOTa OPYXNS», U Mbl FOBOPUAN O
TOM, pa3peLleHo n yrnBaTb 6e30PYXHbIX MYXUUWH, XeHLUMH 1 geTeli? inn, MOXeT bbITb, Ham
cnefyet oTOMCTUTL apabam? U KaxXAblli OTBETW B COOTBETCTBMM CO CBOMM MOHMMaHMeM. 5 He
CMOT NPUATW K 04HO3HAYHOMY peLLeHWNto: cnejyeT M OTHOCUTLCA K apabaM Tak xe, Kak K
aMuannKam, To ecTb paspeLlatb yorBaTb UX 4O TeX NOP, NOKa NaMsATb O HUX He ByaeT cTepTa C
nmua 3emam,<sup>10</sup> nnun, MOXeT bbITb, CledyeT NOCTyNaTb Kak B CrpaBej/INBO BOMHe,
Korza ybmnBatoT TOJIbKO CONjat?»

«BTopas npobnema, KoTopas MeHsi 6eCcrnoKouT, 3aKNto4aeTcs B TOM, MMeK 11 1 NpaBo NojBepratb cebs
OMacHOCTW, OCTaB/IAS XEHLLUMHY B XMBbIX? Beab 6b1n1 ciydau, KOrga XXeHLMHbI 6pocany pyyHble rpaHaThl.
nn nmeto N st NpaBo AaBaTb BoAy apaby, NogHsBLUEMY pyKy? Besb MOryT 6bITb OCHOBaHWS onacaTbCs, YTo
OH /INLLb XO4eT MeHst 06MaHyTb 1 YObeT, 1 Takne Cnydan yxxe NPONCXOANAN».

«B 3akntoueHmne g cepaeyHo npmBeTCTBYHO paBBMHA U BCKO €ro CEMbHO. — Mouwe».

OtBeT LLyHa oH Bainsepa Mowue

«C nomouubto Hebec. [loporoin Molue, NpnBeTCTBYHO Teb5.»

«$1 HauMHalo NncaTh 3TO NMNCLMO CEroAHs BEYEPOM, XOTS 3Hat0, UTO He CMOTY 3aKOHUYUTL ero CErofHs Xe, Bo-
nepBbIX, MOTOMY YTO 3aHSIT, @ BO-BTOPbIX, MOTOMY YTO XOTeN 6bl CAENaThb ero AJVHHbIM, YTO6bI MOIHOCTLIO
OTBETUTb Ha BaLLM BONPOCkI. /15 3TOro MHe NPUAETCA NepenmncaTb HEKOTOPbIe U3PeYeHs HaLLX MyApPeLoB,

6n1aroc/I0BeHHOM NaMATH, N UCTONKOBATb Ux».11

«Y HeeBpeMCKMX HapOAOB CyLLlecTBYEeT 06blyali, COr1acHO KOTOPOMY BOHa MMeeT CBOM NpaBuAa, Kak B
urpe, Kak B pytéone nnum backerbéone. Ho, cornacHo n3peveHnsm Halumx MyzpeLios, 6,1aroc/10BeHHOMN
namaTw, [...] BOMHa A8 HAaC — He Urpa, a XXM3HEeHHO HeobxoAMMas Mepa, 1 TOIbKO NO 3TOMY KPUTEPUIO Mbl
[O/KHbI peLlaTh, Kak eé BecT. C 0A4HOV CTOPOHBI... Mbl, K&XeTCs, y3HaéMm, UTo ecin eBperi ybreaeT
A3bIYHMKA, OH CUMTaeTCa youriuen, 1, 3a NCKto4eHneM Toro ¢akTa, YTo HU OAUH Cy/ He MeeT NpaBa ero
HakasblBaTb, TAXECTb AeAHNA Takas Xe, Kak 1y 1t060ro Apyroro youincrea. Ho Mbl Haxo4mM y Tex xe
CaMbIX aBTOPUTETOB B APYyroM MecTe [...] 4To paBBUH LLInMOH roBopun: «Jlyyiuero 13 a3bl4HUKOB — y6eii
€ro; Ny4Llyto 13 3Meli — PasMOo3Xn emMy MO3ri».



"It might perhaps be argued that the expression "kill" in the saying of R. Shim'on is only
figurative and should not be taken literally but as meaning "oppress” or some similar
attitude, and in this way we also avoid a contradiction with the authorities quoted earlier.
Or one might argue that this saying, though meant literally, is [merely] his own personal
opinion, disputed by other sages [quoted earlier]. But we find the true explanation in the
Tosalot.12 There [ .... ] we learn the following comment on the talmudic pronouncement
that Gentiles who fall into a well should not be helped out, but neither should they be
pushed into the well to be killed, which means that they should neither be saved from
death nor killed directly. And the Tosafot write as follows:

"And if it is queried [because] in another place it was said The best of Gentiles - kill him,
then the answer is that this [saying] is meant for wartime.” [ ... ]

'‘According to the commentators of the Tosafot, a distinction must be made between
wartime and peace, so that although during peace time it is forbidden to kill Gentiles, in a
case that occurs in wartime it is a mitzvah [imperative, religious duty] to kill them.][...]

'And this is the difference between a Jew and a Gentile: although the rule "Whoever
comes to kill you, kill him first" applies to a Jew, as was said in Tractate Sanhednn [of
the Talmud], page 72a, still it only applies to him if there is [actual] ground to fear that he
is coming to kill you. But a Gentile during wartime is usually to be presumed so, except
when it is quite clear that he has no evil intent. This is the rule of "purity of weapons™
according to the Halakhah - and not the alien conception which is now accepted in the
Israeli army and which has been the cause of many [Jewish] casualties. I enclose a
newspaper cutting with the speech made last week in the Knesset by Rabbi Kalman
Kahana, which shows in a very lifelike - and also painful - way how this "purity of
weapons" has caused deaths.

‘I conclude here, hoping that you will not find the length of this letter irksome. This
subject was being discussed even without your letter, but your letter caused me to write
up the whole matter.

'‘Be in peace, you and all Jews, and [l hope to] see you soon, as you say. Yours - Shim'on.

Reply of Moshe to R. Shun 'on Weiser

"To His Honor, my dear Rabbi,

'First I hope that you and your family are in health and are all right.



«BO3MOXHO, MOXHO 6b1/10 6bl YTBEPXAATh, UTO BblpaXeHne «ybuTb» B n3peyeHnn pabou LLiInmoHa HocuT
JIVILLb MNePeHOCHbIN XapakTep U He JO/HKHO MOHNMAaTbLCA 6yKBasbHO, @ 03HaYaeT «yrHeTaTb» UM HeYTo
noAobHoe, 1 TakMM 06pa3oM Mbl TakXe 13beraem NpoTUBOPEUNS C paHee LUTUPOBAHHBIMUA
asTopuTeTamu. Vv MOXHO yTBEPXAaTb, UTO 3TO U3peYeHme, XOTS 1 NMOoHMMaeTcs BykBasibHO, ABASETCA
[BCero nnLb] ero INYHLIM MHEHNEM, OCnapmrBaemMbIM APYruMun Myapeuamin [UMTUPOBaHHbIMK paHee]. Ho
WNCTUHHOE 06bACHEHMEe Mbl HaX0AUM B «TocanoT».12 Tam [...] Mbl y3HaeM cneayroLini KOMMeHTapuii K
Ta/IMyANYECKOMY N3PEUEHUIO O TOM, YTO SA3bIYHMKOB, YNaBLUMX B KONOAEL, He cnejyeT BbITacK1MBaTb, HO U
He criefyeT CTankmBaTh MX B KOM0O4eL, YTO6bl yOUTb, UTO O3HAYaeT, YTO X He cnejyeT HX cnacatb OT
CMepTu, HM Y6rBaTb Hanpsamyto. U «TocanoT» NULLYT cnejytoLee:

«A ecnn 37O Bbi3blBaeT BONpPOChHI, [FIOTOMy uTto] B APpyrom mecte 6bIN10 CKa3aHo: <<I'Iyl4u.|ero N3 A3bIYHNKOB — y6€|7| ero», To

OTBET TaKOB: 3TO [M3peyeHue] NnpejHa3HaYeHo 4/191 BOEHHOro BpeMeHm». [...]

«CornacHo koMMmeHTaTopaM TocadoT, HEO6XOAMMO MPOBOAUTE PA3NNYME MeXY BOEHHBIM U MVPHBLIM BPEMEHEM,
Tak YTO XOTS B MVMPHOE BpeMst YBUIACTBO A3bIYHMKOB 3arpeLLeHo, B Clly4ae, eciv 3TO MPOUCXOAMT BO BpeMs

BOWHbI, YOUNCTBO NX ABNAETCA MULBOW [MMMepaTUBOM, PeIMrMo3HbIM gonroml. [...]»

«B 3TOM 1 3aK/1t04aeTCs pa3HULA MeXay eBpeeM 1 HeeBpeeM: XOTa NpaBuio «KTo npugeT youtb Tebs, yberi
ero rnepsbIM» MPUMEHMMO K eBpeto, KaK Cka3aHo B TpaktaTe CaHxeaH [TanMyaal, cTpaHuua 72a, OHO BCe Xe
NPVMEHNMO K HEMY TO/IbKO B TOM CJlyYae, eciv ecTb [peanbHble] OCHOBaHMSA OnacaTbes, YTO OH NpugeT
yb6uTb Tebs. Ho HeeBpesi BO BpeMsi BOMHbI 0ObIYHO ciedyeT CHUTaTb TaKOBbIM, 3@ UCK/IHOUYEHNEM CNyYaes,
KOrJa COBEPLUEHHO SICHO, YTO Y HEro HeT 3/10r0 YMbIC/1a. 3TO MPaBUIOo «4UCTOTbI OPYXKMSA» cornacHo lanaxe,
a He uyXxJjoe npeAcTaB/eHe, KOTOpoe celivac NPUHATO B M3pauibCKor apMun 1 KOTOpPOe CTao MPUYNHON
MHOTUX [eBpeiicknx] kepTB. Mpunarato BblpesKy 13 raseTbl C peybio, MPON3HECEeHHO Ha MPOoLUIol Hejene
B KHecceTe paBBMHOM KasnbMaHOM KaxaHOU, KOTopas 04YeHb HarnsgHo — 1 B TO Xe Bpemsi 601e3HeHHO —
NoKasbIBaeT, Kak 3Ta «4UCTOTa OPYXUS» MPUBeNa K CMepTam».

«B 3ak/t0ueHne HageCk, YTO A/IMHA 3TOro NMUCbMa He MoKaXeTcs BaM yTOMUTe/IbHON. OTa TemMa
obcyxganack 1 6e3 Ballero N1cbMa, HO UMeHHO Ballie MUCbMO NOBYANN0 MEHS U3N0XNUTL BCE 3TO
noApobHee».

«MI/Ip BaM 1 BCEM eBpeam, 1 [8 Hagetock] CKOpPO BacC yBUAETb, KakK Bbl 1 TOBOPUJIN. Baw — LLNMOH».

OTtBeT MoLue pabbu LLyHy o Baizepe

«Ero Yectb, Mo foporoi paBBuH,

«I'Ipe>Kp,e BCero, 4 HaZerCb, YTO Bbl 1 Balla CeEMbS 340P0OBbI U C BaMU BCe B NOpPAAKE».



'l have received your long letter and am grateful for your personal watch over me, for |
assume that you write to many, and most of your time is taken up with your studies in
your own program.

"Therefore my thanks to you are doubly deep.
'As for the letter itself, | have understood it as follows:

‘In wartime | am not merely permitted, but enjoined to kill every Arab man and woman
whom | chance upon, if there is reason to fear that they help in the war against us,
directly or indirectly. And as far as | am concerned | have to kill them even if that might
result in an involvement with the military law. | think that this matter of the purity of
weapons should be transmitted to educational institutions, at least the religious ones, so
that they should have a position about this subject and so that they will not wander in the
broad fields of "logic", especially on this subject; and the rule has to be explained as it
should be followed in practice. For, | am sorry to say, | have seen different types of
"logic™ here even among the religious comrades. | do hope that you shall be active in this,
so that our boys will know the line of their ancestors clearly and unambiguously.

'I conclude here, hoping that when the [training] course ends, in about a month, | shall be
able to come to the yeshivah [talmudic college]. Greetings - Moshe.'

Of course, this doctrine of the Halakhah on murder clashes, in principle, not only with
Israel's criminal law but also - as hinted in the letters just quoted - with official military
standing regulations. However, there can be little doubt that in practice this doctrine does
exert an influence on the administration of justice, especially by military authorities. The
fact is that in all cases where Jews have, in a military or paramilitary context, murdered
Arab non-combatants - including cases of mass murder such as that in Kafr Qasim in
1956 - the murderers, if not let off altogether, received extremely light sentences or won
far-reaching remissions, reducing their punishment to next to nothing.13

Saving of Life

THIS SUBJECT - the supreme value of human life and the obligation of every human
being to do the outmost to save the life of a fellow human - is of obvious importance in
itself. It is also of particular interest in a Jewish context, in view of the fact that since the
second world war Jewish opinion has - in some cases justly, in others unjustly -
condemned 'the whole world' or at least all Europe for standing by when Jews were being
massacred. Let us therefore examine what the Halakhah has to say on this subject.



«$1 nony4mn Balle AIMHHOE NMUCbMO 1 6narofapeH 3a BaLly MYHYHO NOoAAEPXKKY, MOCKObKY, KakK 5
nonarato, Bbl N1LLETEe MHOTMM, 1 60/1bLLAsA YacTb Ballero BpeMeHu 3aHaTa y4eboli no Ballei
COBCTBEHHOW Nporpamme».

MosTomy Mos 61arogapHOCTL BaM BABOViHE r1yboka.
YTo KacaeTcst caMoro NCbMa, s MOHS ero ceAytoLMM o6pasom:

«B BOEHHOe BpeMsi MHe He NPOCTO paspeLLeHo, HO 1 NPeAnMCaHo YBMBaTb KaxAoro apaba, My>XunHy
W XXEHLLVHY, KOTOPbIX 1 BCTPEYY, eC/IM eCTb OCHOBaHWS 0OMacaTbCsi, UTO OHW MPSIMO UM KOCBEHHO
MOMOratoT HaM B BOMHe. /1 UTo KacaeTcs MeHs, st JO/MKEeH YBUTb KX, AaXe eC/N 3TO MOXET NoBJieYb 3a
co60li HapyLLeHMe BOEHHOTO NpaBa. §l lymato, UTo BOMPOC O YMCTOTE OPYXUs CliefyeT nepeaatb B
yyebHble 3aBeieHNs, Mo KpaiHei Mepe, B penr1osHble, UTobbl Y HUX Bbl1a onpegeneHHas nosunuums
Mo 3TOMY BOMPOCY U YTO6bI OHU He 6/1yXAanu B LUMPOKMUX 061aCTSAX «10MMKU», 0CO6EHHO B 3TOM
OTHOLLUEHWW; 1 MPaBU0 JOMKHO 6bITb 06BSICHEHO TaK, KaK OHO AOJIXXHO COBNOAATLCS Ha NMPaKTUKe.
N60, K coxaneHuto, 1 BUAEN 34eCb PasHble BUAbI «I0MVKU» Aaxe CPean PeNUIMO3HbIX ToBapuLLEel. S
O4YeHb HaZetoChb, UTO Bbl ByeTe akTUBHbI B 3TOM BOMPOCE, UTO6bI HALLM pebsTa CHO U
He/BYCMbIC/IEHHO 3HaNN POAOC/IOBHYIO CBOUX NPEAKOB».

«B 3akntoueHme Bbipaxato Hagexay, YTo Noc/ie okoHYaHUs [o6y4atoLLero] Kypca, MpUMepHo Yepes MecsiL, 5

CMOry npuexaTb B elunBy [Tanmygunyeckoe yunnuie]. C ysaxeHvem, MoLuey.

KoHeuHo, 3Ta flokTpmHa MFanaxm 06 ybuiicTBe B MpUHLMMNE NPOTUBOPEYUNT HE TONIbKO YroJI0BHOMY NpaBy
M3panns, HO 1 — Kak HaMeKaeTcs B TO/IbKO YTO LUTUPOBAHHbLIX NMUCbMax — opULManbHbIM BOEHHbLIM
yctaBaM. OAHaKO BPS4 I MOXHO COMHEBATbLCA B TOM, UTO Ha NPAaKTVKe 3Ta JOKTPUHA OKa3biBaeT BIMSHME
Ha oTnpaBneHme NPaBocyAns, 0CO6eHHO BOEHHbIMU BacTAMW. [leno B TOM, YTO BO BCeX Cay4yasX, Koraa
eBpen B BOEHHOM W1 BOEHN3MPOBAHHOM KOHTEKCTe ybrnBanu apabckmx MUPHBIX XUTenen — BKo4as
Clydan MaccoBbIX yOUIACTB, Takme Kak youmincteo B Kadpp-Kacnme B 1956 rogy, — ybuiiubl, eciv n He 6binn
NMOJIHOCTbIO OMNpPaBAaHbl, TO MOAyYanu KpariHe MArkie NpUroBopbl UM J06MBaNNCh CyLLeCTBEHHbIX
NOMMNOBAaHWIA, CBOAA Haka3saHMe NpakTUYeckn K Hynt.<sup>13</sup>

CnaceHue >XU3HN

OTa TeMa — BbICLUas LLleHHOCTb Ye10BeYeCKOW XN3HM 1 0683aHHOCTL KaX/oro YesioBeka c/jenatb BCe BOSMOXHOe
AN1A CnaceHnst XN3HW 6IMXKHEro — cama o cebe VMeeT oyeBMHOe 3HadeHMe. OHa TaKxe NpeAcTaBaseT 0cobbIin
NHTepec B eBPelicKkOM KOHTEKCTe, y4nTbIBas TOT GaKT, 4To CO BpeMeH BTopoii MMpOBOLi BOVHbI eBpelickoe
obLecTBeHHOE MHeHe — B HEKOTOPbIX Cy4Yasx CripaBejvBo, B APYriX HecnpaBea/iIMBoO — OCYXAaNo «BeCb
MUP», AW, NO KpaliHen Mepe, BCto EBpoNy, 3a 6e3jeicTBre BO BpeMsi MacCcoBbIX youIicTB eBpees. [To3ToMy

,D,aBaI?ITe paccMoTpuUM, 4YTO roBOpuUT [anaxa no 3TOMY nMoBoAy.



According to the Halakhah, the duty to save the life of a fellow Jew is paramount.14 It
supersedes all other religious obligations and interdictions, excepting only the
prohibitions against the three most heinous sins of adultery (including incest), murder and
idolatry.

As for Gentiles, the basic talmudic principle is that their lives must not be saved,
although it is also forbidden to murder them outright. The Talmud itself~~ expresses this
in the maxim 'Gentiles are neither to be lifted [out of a well] nor hauled down [into it]'.
Maimonides16 explains:

"As for Gentiles with whom we are not at war ... their death must not be caused, but it
is forbidden to save them if they are at the point of death; if, for example, one of them is
seen falling into the sea, he should not be rescued, for it is written: 'neither shalt thou
stand against the blood of thy fellow'17 - but [a Gentile] is not thy fellow."

In particular, a Jewish doctor must not treat a Gentile patient. Maimonides - himself an
illustrious physician - is quite explicit on this; in another passagel8 he repeats the
distinction between 'thy fellow' and a Gentile, and concludes: ‘and from this learn ye, that
it is forbidden to heal a Gentile even for payment...'

However, the refusal of a Jew - particularly a Jewish doctor - to save the life of a
Gentile may, if it becomes known, antagonize powerful Gentiles and so put Jews in
danger. Where such danger exists, the obligation to avert it supersedes the ban on helping
the Gentile. Thus Maimonides continues: ' ... but if you fear him or his hostility, cure him
for payment, though you are forbidden to do so without payment.' In fact, Maimonides
himself was Saladin's personal physician. His insistence on demanding payment -
presumably in order to make sure that the act is not one of human charity but an
unavoidable duty - is however not absolute. For in another passage he allows Gentile
whose hostility is feared to be treated 'even gratis, if it is unavoidable'.

The whole doctrine - the ban on saving a Gentile's life or healing him, and the
suspension of this ban in cases where there is fear of hostility - is repeated (virtually
verbatim) by other major authorities, including the 14th century Arba'ah Turirn and
Karo's Beyt Yosef and Shulhan 'Arukh.19 Beyt Yosef adds, quoting Maimonides: 'And it
is permissible to try out a drug on a heathen, if this serves a purpose'’; and this is repeated
also by the famous R. Moses Isserles.

The consensus of halakhic authorities is that the term 'Gentiles' in the above doctrine
refers to all non-Jews. A lone voice of dissent is that of R. Moses Rivkes, author of a
minor commentary on the Shulhan Arukh, who writes.20



CornacHo Fanaxe, 0653aHHOCTb CnacaTb XW3Hb BVXKHEr0 CBOErO SIBASETCS NepBOCTeNeHHON.<sup>14</sup>
OHa NpeBOCXOAWT BCe ApYrvie PeNnrnosHblie 06513aHHOCTM 1 3anpeThl, 33 UCKII0YEHWEM /MLLb 3arnpeToB Ha TPY

CaMbIX TAXKMX rpexa: npemo6erﬂH|/|e (BKAOUASA MHLECT), y6I/II7ICTBO N MAO0N0MNOK/IOHCTBO.

YT0 KacaeTcs A3bIYHVNKOB, TO OCHOBHOW TasiMyAMNYeCKNi NMPUHLMN 3aK/TF0YaeTCs B TOM, UTO UX
XKU3HW HeMb3s CnacaTtb, XOTA 1 ybuBaTb UX Hanpsamyto 3anpetteHo. Cam Tanmyg BolpaXkaeT 370 B
MaKcuMe: «A3bIYHUKOB Hesb3s HU BbIHMMATb [M3 Konoaual, HY TawmnTb [B Herol». MaiMoHunal6
MOSICHAET:

«YTO KacaeTcs A3bIYHNKOB, C KOTOPLIMU Mbl HE BOKOEM... UM He ciedyeT NPUUYNHATL CMepTb, HO
3anpeLLaeTcs cnacaTb UX, EC/IN OHU HAXOASTCS Ha TPaHN CMEePTU; eC/IN, HanpuMep, KTO-TO U3 HUX
YBUANT NajatoLyM B MOpPe, ero He cnegyeT cnacaTb, 60 HanucaHo: 1 He YCTOULLb MPOTUB KPOBU
6nmxKHero TBoero”17 — Ho [A3bIYHUK] HEe TBOW BAVKHNNA».

B wacTHOCTW, eBpeickoMy Bpa4y Heflb3s Ie4nTb NaumeHTa-a3bl4HNKa. MaiMoHmA — cam
BbIJALOLLUNIACA Bpay — COBEPLLEHHO SICHO 06 3TOM FOBOPUT; B APYroM OTpbiBKe<sup>18</sup> oH
MOBTOPSIET Pa3ivume Mexay «TBOUM 6VXHUM» N A3bIYHIKOM 1 3aKHOYAET: «M U3 3TOrO Bbl y3HaeTe,
UTO 3anpeLLeHOo TIeYnTb A3bIUHMKA AaXe 3a NaaTy...»

OAHako 0TKa3 eBpest — 0C06eHHO eBPeickoro Bpaya — CnacTul XXM3Hb A3bIYHMKA, €Cv 06 3TOM CTaHeT
N3BECTHO, MOXET BbI3BaTb HEA0BO/IECTBO BAMSATEbHbIX A3bI4YHNKOB U, TaKUM 06pa3oM, NOCTaBUTb eBpeeB B
onacHoCTb. Tam, rae CyLecTByeT Takast ONacHOCTb, 06513aHHOCTb NPeA0TBPATUTE €€ MPEBOCXOANT 3amnpeT Ha
NMOMOLLIb A3bI4HUKY. Tak NpogomkaeT MalMOHWA: «...HO eCn Bbl 6OMTECh €ro UKW ero BpaXaebHOCTH, BblneynTe
€ro 3a nnaTy, XoTs BaM 3anpeLleHo AenaTb 3To 6e3 onnatbi». Ha camoMm gene, cam MaiiMoHWA 6611 TMUYHBIM
Bpayom CanagnHa. OgHako ero HacTonvmBoe TpeboBaHMe onaTbl — NPEAMNONOXMNTENbHO A5 TOro, YTO6bI
y6eanTbCs, UTO 3TO He akT YesioBevecko 61aroTBOPUTENBHOCTY, @ HEM36EXHBbIA JONT, — He SABNsSeTcs]
abCoNOTHBLIM. B Apyrom oTpbiBKe OH paspeLlaeT 1e4nTb S3bIYHMKA, Ybs BPaXAe6HOCTb Bbl3bIBAET ONaceHu s,

«AaXe 6ecnnaTtHo, ecsiv 3To Hen3b6exHo».

Bca fJOKTpMHa — 3anpeT Ha CraceHme XXU3HW A3blYHWKa UK ero UcLeneHne, a Takxe
nMprocTaHOBKa 3TOrO 3amnpeTa B Cy4asx, Korja ecTb ornaceHue Bpaxae6HocTn, — NoBTopsAeTcs
(MpaKkTnyeckn JOCIOBHO) APYrMU KPYMHbLIMU aBTopuTeTaMu, Bkaodasa Apbaa TypurpHa XIV Beka v
BeliT Moceda u LLiynxaH Apyxa Kapo.19 beiiT Moced gobasnset, umtnpys MalimoHuga: «/ gonyctumo
NCMbITaTb JIEKaPCTBO Ha A3bIYHMKE, €C/IN 3TO CAYXKUT Lie/iN»; U 3TO MOBTOPSIeT TakXKe N3BECTHbIN
pabbu Mowuceli Viccepnec.

Ob6LLee MHeHVe ranaxmyeckmx ABTOPUTETOB 3aK/104aeTCAa B TOM, UTO TEPMUH «A3bIYHUKN» B BbILLIeyI'IOMﬂHyTOI;I AOKTpUHe
OTHOCUTCA KO BCEM HeeBpeaM. EAVIHCTBQHHI:II7I ron10C Hecornacua NpuHaanexnT pa66|/| Mowviceto PVIBKeCy, aBTopy He60/bLIOro

KOMMeHTapust K «LLlynbxaH Apyxy», KOTOpPbI/ NuLLeT:<sup>20</sup>



Our sages only said this about heathens, who in their day worshipped idols and did not
believe in the Jewish Exodus from Egypt or in the creation of the world ex nihilo. But the
Gentiles in whose [protective] shade we, the people of Israel, are exiled and among
whom we are scattered do believe in the creation of the world ex nihilo and in the Exodus
and in several principles of our own religion and they pray to the Creator of heaven and
earth ... Not only is there no interdiction against helping them, but we are even obliged to
pray for their safety.

This passage, dating from the second half of the 17th century, is a favorite quote of
apologetic scholars.21 Actually, it does not go nearly as far as the apologetics pretend,
for it advocates remov~ing the ban on saving a Gentile's life, rather than making it
mandatory as in the case of a Jew; and even this liberality extends only to Christians and
Muslims but not the majority of human beings. Rather, what it does show is that there
was a way in which the harsh doctrine of the Halakhah could have been progressively
liberalized. But as a matter of fact the majority of later halakhic authorities, far from
extending Rivkes' leniency to other human groups, have rejected it altogether.

Desecrating the Sabbath to Save Life

DESECRATING THE SABBATH - that is, doing work that would otherwise be banned
on Saturday - becomes a duty when the need to save a Jew's life demands it.

The problem of saving a Gentile's life on the sabbath is not raised in the Talmud as a
main issue, since it is in any case forbidden even on a weekday; it does however enter as
a complicating factor in two connections.

First, there is a problem where a group of people are in danger, and it is possible (but
not certain) that there is at least one Jew among them: should the sabbath be desecrated in
order to save them? There is an extensive discussion of such cases. Following earlier
authorities, including Maimonides and the Talmud itself, the Shulhan Arukh 22 decides
these matters according to the weight of probabilities. For example, suppose nine
Gentiles and one Jew live in the same building. One Saturday the building collapses; one
of the ten - it is not known which one - is away, but the other nine are trapped under the
rubble. Should the rubble be cleared, thus desecrating the sabbath, seeing that the Jew
may not be under it (he may have been the one that got away)? The Shulhan 'Arukh says
that it should, presumably because the odds that the Jew is under the rubble are high (nine
to one). But now suppose that nine have got away and only one - again, it is not known
which one - is trapped. Then there is no duty to clear the rubble, presumably because this
time there are long odds (nine to one) against the Jew being the person trapped. Similarly:
'If a boat containing some Jews is seen to be in peril upon the sea, it is a duty incumbent
upon all to desecrate the sabbath in order to save it.' However, the great R. 'Aqgiva Eiger
(died 1837) comments that this applies only ‘'when it is known that there are Jews on



Hawwmn myapeLbl roBOPUAN 3TO TOJSIBKO O A3blYHKKAX, KOTOPble B CBOé BpeMs
MOKJOHANNCE NAONAM U HE BEPUIN B UCXOA eBpeeB 13 Ervnta nan B COTBOpeHWe Mmpa 13
HU4Yero. Ho A3bIYHVIKK, B Ubell [3aLLMTHOM] TeHU Mbl, HApOA M3panns, n3rHaHel 1 cpeamn
KOTOpPbIX Mbl paccesHbl, BeEPAT B COTBOPEHME MUPaA U3 H1Yero, B Micxog v B HekoTopble
NPUHLUUMbI HaLle CO6CTBEHHOW pennrnm, u oHM MonsaTcsa Teopuy Heba n 3emaun... Mano
TOro, YTO HeT 3anpeTa Ha NOMOLLb UM, Mbl JaXe 0643aHbl MONNTBLCA 3@ X 6€30NacHOCTb.

TOT OTPLIBOK, AaTUpPYyeMbli BTOpoi nonoBuHon XVII Beka, iBnsieTcs n3ntob1eHHON LNTaToM yUYeHbIX-
anosioretoB.<sup>21</sup> Ha caMoMm fienie, OH He 3aX0AMNT Tak Aaneko, KakK yTBepXAatoT arnoioreTsl,
MOCKOJIbKY BbICTYMNaeT 3a OTMeHY 3anpeTa Ha CnaceHune XXU3HW HeeBpes, a He 3a ero BBejeHe B
065a3aTeNnbLHOM NopsjKe, Kak B Cydae C eBpeeM; 1 Jaxe 3Ta IMbepanbHOCTb PacnpocTpaHaeTcs TObKOo Ha
XPUCTMAH 1 MyCy/ibMaH, HO He Ha 60NbLUNHCTBO Ntodeii. Ckopee, OH NOKa3blBaeT, YTO CyLLEeCTBOBAa
Cnocob nocTeneHHo nbepan3oBaTk CypoBoe yueHue Manaxu. Ho Ha camom jene 60/bLUNHCTBO 6onee
MO34HMX ranaxmyecknx aBToOpMTETOB, BMECTO TOIr0 YTO6bl PAaCMPOCTPAHUTL CHUCXOAUTENbHOCTL PrBKeca
Ha Apyrue rpynnbl A04el, NOMHOCTLIO OTBEePrv eé.

OckBepHeHue cy660Tbl paAgu CNAaceHUs XXKU3HUN

OckBepHeHMe cy660Tbl — TO eCTb CoBepLUeHWe Ae/iCTBUIA, KOTOpble B MPOTUBHOM C/lydae 6b1n 6bl 3anpeLleHb B

Cy66OTy, — CTAaHOBUTCA AO/TOM, KOrga aToro Tpe6yeT HEOGXOAVIMOCTI: cnaceHuna XXN3HW eBpes.

B TanmMyae Bonpoc cnaceHns Xm3HW HeeBpes B Cy660Ty He MOAHMMAETCs Kak OCHOBHas
npo6sieMa, MOCKO/IbKY 3TO B 11060M C/lyyae 3anpeLLeHo gaxe B OyAHNA AeHb; 0AHAaKO OH BO3HMKAaeT
KaK OCNIOXHSAOLWNA GakTop B ABYX C/yyasnX.

Bo-nepBblIx, BO3HVKaeT npobiema, Korga rpyrnna atoAeri HaxoanTca B 0NacHOCTH, N BOSMOXHO (HO He
HaBepHsKa), UTO Cpean HUX eCTb XOTHA b6bl OA4MH eBpeli: ciegyeT 1 OCKBEePHUTb Cy660Ty, UTOBLI cnacTu nx?
Takue cnyyan nogpobHo obcyxgatoTtcs. Cnefys asTopuTeTam bosiee paHHMX BpeMeH, BkatoYas MaliMoHma
1 cam Tanmyg, LLynbxaH Apyx 22 peLuaeT 3T BOMNPOChI, UCXOAS U3 BEPOATHOCTU. Hanpumep, npeAnonoxum,
UTO B OZHOM 3JaHWNV XMBYT AeBATb S3bIYHUKOB 1 OAVH eBpeli. B ogHy cy660Ty 3aaHMe 0bpyLunBaeTcs; oAnH
13 JeCATUN — HEN3BECTHO, KTO UME@HHO — OTCYTCTBYET, HO OCTa/lbHble AeBATbL OKa3bIBalOTCA M0/ 3aBafamu.
CnepyeT nv ybpaTtb 3aBasbl, TEM CaMbIM OCKBEPHUB Cy660TY, yUnTbIBasA, YTO eBpel MOXEeT bbITb He Noj
HUMI (BO3MOXHO, UMEHHO OH craccs)? LynbxaH Apyx roBOpUT, YTO C/esyeT, NpeAnonoXnTeIsHO NOTOMY,
UYTO BEPOATHOCTb TOFO, YTO eBpel HaXOANTCHA NOoJA 3aBanaMu, Bbicoka (4eBsiTb K ogHOMY). Ho Tenepb
NPeAnosioXnNM, YTO AeBATb YesloBeK CNacinch, U TONbKO OANH — OMATb XKe, HEN3BECTHO, KTO MMEHHO —
OKa3asics B /IOBYLLKe. TorAa HeT 0653aHHOCTU PacyMLLIaTb 3aBasibl, MPeANoNoXMTebHO MOTOMY, YTO B 3TOT
pa3s LWaHChl (4eBATb K O4HOMY) MPOTMB TOro, YTO6LI €Bpeil 0Ka3ancs B JIOBYLLKE, OYeHb Masibl. AHaIOrMYHO:
«Ecnmn noaka c eBpesiMn Ha 6OPTY HaxoAMTCA B OMNACHOCTU B MOpPe, TO 0653aHHOCTBIO BCEX ABSETCS
OCKBEPHUTb Cy660Ty, UTObbI CNacTn eé». OAHaKo Benukuii pasBuH AknBa Jiirep (ymep B 1837 rogy)
OTMeuYaeT, UTO 3TO OTHOCUTCSH TONBKO K «TeM C/1y4asiM, KOrfa U3BeCcTHO, YTo Ha 6OPTy HaxoAATCS eBpeun».



board. But ... if nothing at all is known about the identity of those on board, [the sabbath]
must not be desecrated, for one acts according to [the weight of probabilities, and] the
majority of people in the world are Gentiles .23 Thus, since there are very long odds
against any of the passengers being Jewish, they must be allowed to drown.

Secondly, the provision that a Gentile may be saved or cared for in order to avert the
danger of hostility is curtailed on the sabbath. A Jew called upon to help a Gentile on a
weekday may have to comply because to admit that he is not allowed, in principle, to
save the life of a non-Jew would be to invite hostility. But on Saturday the Jew can use
sabbath observance as a plausible excuse. A paradigmatic case discussed at length in the
Talmud24 is that of a Jewish midwife invited to help a Gentile woman in childbirth. The
upshot is that the midwife is allowed to help on a weekday 'for fear of hostility’, but on
the sabbath she must not do so, because she can excuse herself by saying: 'We are
allowed to desecrate the sabbath only for our own, who observe the sabbath, but for your
people, who do not keep the sabbath, we are not allowed to desecrate it." Is this
explanation a genuine one or merely an excuse? Maimonides clearly thinks that it is just
an excuse, which can be used even if the task that the midwife is invited to do does not
actually involve any desecration of the sabbath. Presumably, the excuse will work just as
well even in this case, because Gentiles are generally in the dark as to precisely which
kinds of work are banned for Jews on the sabbath. At any rate, he decrees: 'A Gentile
woman must not be helped in childbirth on the sabbath, even for payment; nor must one
fear hostility, even when [such help involves] no desecration of the sabbath.' The Shulhan
'Arukh decrees likewise.25

Nevertheless, this sort of excuse could not always be relied upon to do the trick and
avert Gentile hostility. Therefore certain important rabbinical authorities had to relax the
rules to some extent and allowed Jewish doctors to treat Gentiles on the sabbath even if
this involved doing certain types of work normally banned on that day. This partial
relaxation applied particularly to rich and powerful Gentile patients, who could not be
fobbed off so easily and whose hostility could be dangerous.

Thus, R. Yo'el Sirkis, author of Bayit Hadash and one of the greatest rabbis of his time
(Poland, 17th century), decided that 'mayors, petty nobles and aristocrats' should be
treated on the sabbath, because of the fear of their hostility which involves 'some danger".
But in other cases, especially when the Gentile can be fobbed off with an evasive excuse,
a Jewish doctor would commit ‘an unbearable sin’ by treating him on the sabbath~. Later
in the same century, a similar verdict was given in the French city of Metz, whose two
parts were connected by a pontoon bridge. Jews are not normally allowed to cross such a
bridge on the sabbath, but the rabbi of Metz decided that a Jewish doctor may
nevertheless do so 'if he is called to the great governor': since the doctor is known to cross
the bridge for the sake of his Jewish patients, the governor's hostility could be aroused if
the doctor refused to do so for his sake. Under the authoritarian rule of Louis XIV, it was
evidently important to have the goodwill of his intendant; the feelings of lesser Gentiles
were of little importance.26



Ha 6opTy. Ho... eCI 0 IMYHOCTN HaXOAALLMXCA Ha 6OPTY HNYEro He N3BeCTHO, [Cy660Ty] Henb3s
OCKBEPHATb, N60 YenoBekK AeCTBYeT B COOTBETCTBUN C [BECOM BEPOATHOCTEN], U] 6ONbLUNHCTBO
ntoger B Mype — 3bI4HNKN.23 Taknm 06pa3om, NOCKObKY BEPOATHOCTb TOMO, UTO KTO-1M60 13
MaccaxvpoB OKaXeTCs eBpeeM, O4YeHb Masa, UM c/ieflyeT NO3BONTb YTOHYTb.

Bo-BTOpPbIX, MON0XEHME O TOM, YTO $i3bIYHMKA MOXHO CNACTX UM NO3a60TUTLCSA O HEM, YTOBLI NPefOTBPaATUTL
OMacHOCTb BPaXzebHOCTW, orpaHnymnBaeTcs B cy660Ty. EBpeit, Npn3BaHHbIM MOMOUb A3bIYHWKY B BYAHWI JeHb,
MOXeT 6bITb BbIHY>X/AEH NMOAYNHUTLCS, MOCKOABbKY MPU3HAHKeE TOro, YTO eMy B NMPUHLIMNE He pa3peLLleHo cnacaTtb
W3Hb HeeBpes, 03Ha4ano bbl HaBneuyb Ha cebs BpaxaebHoOCTb. Ho B cyb660Ty eBpeli MOXeT NCMoAb30BaTb
cobntoseHne cyb660Thl kKak NpaBAonogo6Hoe onpaBaaHme. TUNUYHBIM ciyyai, NoApobHO 06CyxaaemMblli B
Tanmypge24, — 370 Cyyali eBpelickol akyLepKy, NpuriaeHHon NoMoYb A3blYHMLLE NPpY pogax. B ntore,
aKylllepke paspeLleHo nomoraTe B 6yAHWI JeHb «13-3a OnaceHns Bpaxae6HoCTU», HO B Cy660Ty OHa He A0/IXKHa
3TOro Aenatb, MOTOMY UTO MOXET OMpaBAaTbCs CI0BaMU: «HaMm pa3peLLeHO 0CKBEepHSATb Cy660Ty TONIbKO A/is
CBOUX, KOTOpble cobtoaatoT cybboTy, HO ANS BaLlero HapoZa, KoTopbili He cobntogaeT cyb660Ty, Ham He
paspeLueHo ee OCKBEPHATL». SIBISETCS /N 3TO 06bsICHEHWE MOA/IMHHBIM WA BCEro ML OTFOBOPKOW? MalimoHug,
SIBHO CYMTAET, YTO 3TO BCEro /IMLLb OTFOBOPKA, KOTOPYH MOXHO MCMNONbL30BaTh, AaXe eciv paboTa, KOTopyto
npeAnaraeTcs BbIMONHUTL MOBUTYXe, HA CAMOM JeJie He NpezrosiaraeT HUKaKoro oCKBepHeHst Cy660ThlI.
MpeanonoxmTesbHO, 0TroBOpKa CpaboTaeT 1 B 3TOM Ciy4ae, MOCKObKY S3bIYHUKM, KaK NPaBUio, He 3HatoT
TOYHO, Kakve BUAbI paboTbl 3ampeLLeHbl 415 eBpeeB B Cy660Ty. Bo BCIKOM Ciyyae, OH MOCTaHOBASAET: «KeHLMHe-
A3bIYHMLE He/lb35 MOMOoraTb NpU pojax B Cy660Ty, Aaxe 3a naaTy; U He cnejyeT 60aTbCa BpaxaebHOCTH, Aaxe
ecnv [Takasi NoMoLLb] He NpeAnoiaraeT ockBepHeHWs cy660ThbI». LLynxaH Apyx NoCcTaHOBASIET TO Xe

camoe.<sup>25</sup>

TeM He MeHee, Ha NOA06HOE OMNpaBAaHVe He BCerja MOXHO 6bl10 MONOXKUTLCA, HTOOLI NPeAoTBPaTUTL
BPaXAe6HOCTb CO CTOPOHbI HeeBpeeB. [103TOMY HEKOTOPbIM BaXKHbIM PaBBMHCKMM aBTOPUTETaM MPULLIJIOChH
HeCcKoNbKO CMATYNTL MpaBUIa 1 PaspeLlnTb eBPenckuM Bpadam NeynTs HeeBpeeB B Cy660TY, Aaxe ecin 3To
noApasyMeBaso BbINOJHEHNE ONpeAeNneHHbIX BUAOB paboTbl, 06bIYHO 3aMpeLLeHHbIX B 3TOT AeHb. 3TO
YacTMYHOe CMAIrYeHre Kacanoch, B YaCTHOCTM, 6OraTbiX Y BAVSITENIbHbIX NaLMEeHTOB-HeeBpeeB, KOTOPbIX 6bI10 He

TaK Nerko oTroBopuTb, N YbA Bpa)KAeGHOCTb Morna 6bITb ONacHoOWA.

Tak, pa66u Vloanb Cripkuc, aBTop «baiiT Xaaalu» v OAUH 13 BeMYaLLINX PaBBUHOB CBOEro
BpemMeHwU (MonbLwa, XVII Bek), peLunn, YTo «M3POB, MesIKUX ABOPSH 1 apuUCTOKPaTOB» C/iefyeT NeunTb
B Cy660Ty 13-3a onaceHns Nx BpaxaebHoCTY, KOTopas BneYeT 3a CO60M «HeKOTOPYH OMacHoOCTb». Ho
B APYrux ciy4asx, 0CO6eHHO KOraa A3bl4HMKa MOXHO OTFOBOPUTL YKIOHUMBLIM MNPeA/ioroMm,
eBperick1ii Bpay CcoBepLUM 6bl «HEBLIHOCUMBbIV Fpex», fieya ero B cy660Ty. [103Xe B TOM Xe CToNeTnmn
aHaNoOrM4HbI BEPAVKT Obla BbiIHECEH BO ppaHLly3Cckom ropoge MeLl, fBe 4acTy KOTOPOro 6bian
coeAnHeHbl MOHTOHHbLIM MOCTOM. EBpesiMm 06bIUHO He pa3peLlanocb NepexoAnTb Takol MOCT B
cy660Ty, HO paBBMH MeLa peLuns, 4YTo eBpelickuii Bpay, TeM He MeHee, MOXEeT 3TO CAenaTb, «ec/1 ero
MO30BYT K BE/IMKOMY MPaBUTENO»: MOCKOJIbKY U3BECTHO, YUTO BPay NepexoanT MOCT paAn CBOUX
eBpericKMX NauneHToB, 0TKa3 Bpaya caenaTb 3TO paju Hero Mor Bbi3BaTb BpaXAebHOCTb NpaBuTens.
MNpwn aBTOpUTapHOM npasneHun Jlrogosurka XIV, o4eBUAHO, 6bIN10 BaXKHO MMeTb A06pPYHO BOJIHO ero
WHTEHAAHTa; YyBCTBa MeHee 3HaTHbIX HeeBpeeB NMeN Maso 3HaYeHUs.<sup>26</sup>



Hokhrnat Shloinoh, a 19th century commentary on the Shulhan 'Arukh, mentions a
similarly strict interpretation of the concept 'hostility" in connection with the Karaites, a
small heretical Jewish sect. According to this view, their lives must not be saved if that
would involve desecration of the sabbath, 'for "hostility"” applies only to the heathen, who
are many against us, and we are delivered into their hands .. But the Karaites are few and
we are not delivered into their hands, [so] the fear of hostility does not apply to them at
all."27 In fact, the absolute ban on desecrating the sabbath in order to save the life of a
Karaite is still in force today, as we shall see.

The whole subject is extensively discussed in the responsa of R. Moshe Sofer - better
known as 'llatam Sofer' - the famous rabbi of Pressburg (Bratislava) who died in 1832.
His conclusions are of more than historical interest, since in 1966 one of his responsa was
publicly endorsed by the then Chief Rabbi of Israel as 'a basic institution of the
Halakhah'.28 The particular question asked of Ratam Sofer concerned the situation in
Turkey, where it was decreed during one of the wars that in each township or village
there should be midwives on call, ready to hire themselves out to any woman in labor.
Some of these midwives were Jewish; should they hire themselves out to help Gentile
women on weekdays and on the sabbath?

In his Tesponsum,29 Hatam Sofer first concludes, after careful investigation, that the
Gentiles concerned - that is, Ottoman Christians and Muslims - are not only idolators
'who definitely worship other gods and thus should "neither be lifted [out of a well] nor
hauled down"," but are likened by him to the Amalekites, so that the talmudic ruling it is
forbidden to multiply the seed of Amalek' applies to them. In principle, therefore, they
should not be helped even on week- days. However, in practice it is ‘permitted' to heal
Gentiles and help them in labor, if they have doctors and midwives of their own, who
could be called instead of the Jewish ones. For if Jewish doctors and midwives refused to
attend to Gentiles, the only result would be loss of income to the former - which is of
course undesirable. This applies equally on weekdays and on the sabbath, provided no
desecration of the sabbath is involved. However, in the latter case the sabbath can serve
as an excuse to 'mislead the heathen woman and say that it would involve desecration of
the sabbath'.

In connection with cases that do actually involve desecration of the sabbath, Hatam
Sofer - like other authorities - makes a distinction between two categories of work banned
on the sabbath. First, there is work banned by the Torah, the biblical text (as interpreted
by the Talmud); such work may only be performed in very exceptional cases, if failing to
do so would cause an extreme danger of hostility towards Jews. Then there are types of
work which are only banned by the sages who extended the original law of the Torah; the
attitude towards breaking such bans is generally more lenient.

Another responsuin of Hatam Sofer~O deals with the question whether it is permissible
for a Jewish doctor to travel by carriage on the sabbath in order to heal a Gentile. After
pointing out that under certain conditions traveling by horse- drawn carriage on the
sabbath only violates a ban imposed 'by the sages' rather than by the Torah, he goes on to
recall Maimonides' pronouncement that Gentile women in labor must not be helped on



B kommeHTapun K «LynbxaH Apyx» XIX Beka «XoxpHart LLInonHO» yrnioMmnHaeTcs aHanormyHo
CTpOroe To/IKoBaHMe MNOHATUA «BPaXAEOHOCTb» B CBA3M C KapanMaMu, He60/bLLON epeTnyecKol
eBperickon cekTori. COrnacHo 3Tol ToUKe 3peHUs], UX XU3HW Hellb3s CNacaTb, eC/1v 3TO MoBJieYeT 3a
coboli ockBepHeHMe cy660Thbl, «MB0 «BPaX[EOHOCTb» OTHOCUTCA TONLKO K A3blYHMKaM, KOTOPbIX
MHOrO NPOTUB Hac, U Mbl Npejaemcs B UX pyku... Ho kaparMoB Maso, 1 Mbl He npejaemMcs B UX pyKu,
[mo3ToMy] cTpax nepes BpaXAebHOCTbIO K HM BOO6LLIe He OTHOCUTCA».27 Ha camom gene,
abCcoNtOTHLIN 3anpeT Ha OCKBepHeHMe cyb60Tbl pagn CnaceHUs XN3HW KapanMa JeincTeyeT v
CeroAHs, Kak Mbl yBUANM.

Bcs aTa Tema nogpo6bHO obcyxaaeTcs B pecnoHcax pabbm Mowe Codepa, 6onee 13BECTHOMO Kak
«Mnatam Codep», 3HameHUTOro paBBuHa 13 Npeccbypra (bpatrcnasbl), ymepLuero B 1832 roay. Ero
BbIBO/bI MPeACTaBAAOT He TOIbKO NCTOPUYECKUIA MHTepec, MOCKOAbKY B 1966 rogy ofuH 13 ero
pecrnoHcoB 6bu1 Ny6ANYHO 0406peH TOrAaLUHMM rMaBHbIM PaBBUHOM M3pannst Kak «OCHOBHOW
VIHCTUTYT [anaxm».<sup>28</sup> KoHKpeTHbI BOMpPOC, 3a4aHHbIli pabbun Codepy, kacanca cntyaumnm
B Typuuu, rae Bo Bpemsi O4HOW 13 BOWH 6bI10 MOCTAHOB/IEHO, UTO B KaXKAOM MOcesike UIn fepeBHe
AOMKHBI BbITb MOBUTYXW, FTOTOBbLIE HAHATL JILOBYO POXKeHMLY. HEKOTOpbIe 13 STUX NOBUTYX BblN
eBperikamu; LO/MKHbI I OHW HaHVMaTb cebs A1 MOMOLLM XeHLLMHaM-HeeBpesiM B byaHMe AHN N B
cy660Ty?

B cBounx «TecnoHcax»<sup>29</sup> Xatam Codep nocne TLwaTeNlbHOro NCC/Ief0BaHNSA CHaYvana NpuxoanT K
BbIBOZY, YTO pPacCMaTpuBaeMble A3bI4YHVNKM — TO €CTb OCMaHCKMe XpUCTMaHe 1 MycysibMaHe — He TOJIbKO
ABNAOTCA UAONOMOKNOHHNKAMU, «KOTOpble ornpejeneHHO NOKNOHATCA APYrM 60ram 1 No3TOMY He JO/MKHbI
6bITb HY BbIpBaHbI [13 KON0ALA], HW COPOLLIEHbI BHM3», HO 1 YNOA06NSIOTCS MM aManekKMTaHaM, Tak UTO K HUM
npuMeHsieTcs TaNMyAnYecKoe NocTaHoBEeHNE «3anpeLLeHo YMHOXaTb ceMst AManeka». B npuHumne, No3ToMy nm
He cieyeT NoMoraTb Aaxe B bygHune gH1. O4HaKO Ha MpakTMKe «paspeLleHo» NCLeNsTb A3blYHUKOB U MOMOraTh
VM MpU pojax, ecnun y HUX ecTb CBOW BPayu 1 akyLLEepKK, KOTOPbIX MOXHO 6b110 6bl N03BaTb BMECTO eBPeicKuX.
160 ecnn 6bl eBpelickre Bpaum 1 akyLLepKin 0TKa3aancb OKasbiBaTb MOMOLLb A3blYHNKAM, e4NHCTBEHHbIM
pe3ynbTaToM bbinia 66l MOTeps A0X0AA A9 NepBbIX, YTO, KOHEYHO, HeXenaTeslbHO. 3TO B PaBHOWM CTeMneHu
OTHOCUTCH KaK K BYAHUM AHSM, TakK 1 K Cy660Te, Mpu yCI0BUM, YTO 3TO He CBA3aHO C OCKBepHEeHeM Cy660Tbl.
OgHako B nociegHem ciyyae cobntogeHne cyb60Tbl MOXET MNOCNYXNUTb NPEeAIOroM, UTOOb! «<BBECTU A3bIYHULY B

3abnyxgeHwve, 3a8B1B, YTO 3TO ByZleT 03Ha4YaTb OCKBEPHEHMe Cyb60TbI».

B cBfA3M co cnyvasmu, eNCTBUTEeNbHO CBSA3aHHbLIMUY C OCKBepHeHVeM cy660Tbl, XaTam Codep, Kak n
Apyrvie aBTOPUTEThI, MPOBOAUT pasnnyve Mexay AByMs KaTteropusmm paboT, 3anpeLleHHbIX B cyb60Ty. Bo-
nepBblX, 3TO PaboTbl, 3anpeLyeHHble Topor, 61MbNenckM TEKCTOM (B TONIKOBaHUKM TanMmyaa); Takme paboTbl
MOTYT BbIMOIHATLCSA TO/IbKO B UCKAHOUNTENbHbIX C/IyYasX, eC/IM 0TKa3 OT HUX CO34acT KpaliHo 0nacHOCTb
BPaXxae6bHOCTN Mo OTHOLLUEHWIO K eBpesiM. Bo-BTOpPbIX, CyLLeCTBYIOT BUAbI PaboT, KOTOPbIe 3arnpeLLeHbl
TO/IbKO MyZpeLiamu, pacluMpmUBLUNMU MepBOHaYabHbI 3aKOH TOPbI; OTHOLLEHWe K HapyLUEeHWIo Takmx
3anpeToB, KaK NpaBuo, bonee MsArkoe.

JApyroii otBeT Xatama Codepa NocBsiLLeH BOMPOCY O TOM, A40NYCTUMO /1N eBpelickoMy Bpady
nyTeLlecTBOBaTb Ha NOBO3Ke B Cy660TY, UTO6LI UCLENNTL A3bIUHMKA. YKa3aB Ha TOo, UTO Npu
onpeseneHHbIX YCNOBUSIX MyTeLLecTB/e Ha KOHHOM NOBO3Ke B Cy660Ty HapyLLaeT NLLb 3arperT,
HaNOXEHHbIV «MyApeLammn», a He TOPOiA, OH BCMOMUHAET BbiCKasbiBaHWe MaliMOHMAa O TOM,
UTO POXKEHULLAM-A3bIYHMLIAM He/lb38 0Ka3blBaTb MOMOLLb B POAAX.



the sabbath, even if no desecration of the sabbath is involved, and states that the same
principle applies to all medical practice, not just midwifery. But he then voices the fear
that if this were put into practice, 'it would arouse undesirable hostility," for 'the Gentiles
would not accept the excuse of sabbath observance," and 'would say that the blood of an
idolator has little worth in our eyes'. Also, perhaps more importantly, Gentile doctors
might take revenge on their Jewish patients. Better excuses must be found. He advises a
Jewish doctor who is called to treat a Gentile patient out of town on the sabbath to excuse
himself by saying that he is required to stay in town in order to look after his other
patients, 'for he can use this in order to say, "l cannot move because of the danger to this
or that patient, who needs a ~doctor first, and | may not desert my charge"

With such an excuse there is no fear of danger, for it is a reasonable pretext, commonly
given by doctors who are late in arriving because another patient needed them first.' Only
if it is impossible to give any excuse' is the doctor permitted to travel by carriage on the
sabbath in order to treat a Gentile.

In the whole discussion, the main issue is the excuses that should be made, not the
actual healing or the welfare of the patient. And throughout it is taken for granted that it
is all right to deceive Gentiles rather than treat them, so long as 'hostility’ can be
averted.31

Of course, in modern times most Jewish doctors are not religious and do not even know
of these rules. Moreover, it appears that even many who are religious prefer to their credit
- to abide by the Hippocratic oath rather than by the precepts of their fanatic rabbis.32
However, the rabbis' guidance cannot fail to have some influence on some doctors; and
there are certainly many who, while not actually following that guidance, choose not to
protest against it publicly.

All this is far from being a dead issue. The most up- to-date halakhic position on these
matters is contained in a recent concise and authoritative book published in English under
the title Jewish Medical Law.33 This book, which bears the imprint of the prestigious
Israeli foundation Mossad Harav Kook, is based on the responsa of R. Eli‘ezer Yehuda
Waldenberg, Chief Justice of the Rabbinical District Court of Jerusalem. A few passages
of this work deserve special mention.

First, "it is forbidden to desecrate the sabbath ... for a Karaite.'34 This is stated bluntly,
absolutely and without any further qualification. Presumably the hostility of this small
sect makes no difference, so they should be allowed to die rather than be treated on the
sabbath.

As for Gentiles: 'According to the ruling stated in the Talmud and Codes of Jewish Law,
it is forbidden to desecrate the Sabbath - whether violating Biblical or rabbinic law - in
order to save the life of a dangerously ill gentile patient. It is also forbidden to deliver the
baby of a gentile women on the Sabbath.'35



OH yTBEpPXAAET, UTo CobtoAeHVEe Cy660Thl ZOMYCTMMO, AaXe eC/U 3TO He SBSETCS OCKBEPHEHNEM Cy660Tbl, U UTO TOT Xe
MPUHLMM MPUMEHUM KO BCeli MEAVLIMHCKOW MPaKTUKE, a He TO/IbKO K akyLLuepcTBy. Ho 3aTeM OH BbiCKa3biBaeT onaceHue,
UTO ec/In 3TO ByAeT NPUMeEHEHO Ha NPaKTUKE, «3TO BbI3OBET HEXeNaTeNbHY0 BPaXAe6HOCTb», MOCKOLKY «A3bIYHUKLN He
NPUMYT onpaBAaHue cobtogeHNeM Cy660TbI» U «CKaxXyT, YTO KPOBb MAOIOMOKIOHHMKA MMEET Masio LIeHHOCTL B HaLLIMX
rnasax». Kpome Toro, Uto, BO3MOXHO, 60/1ee BaXxHO, BPaUn-A3bI4HUKM MOTYT OTOMCTUTL CBOUM eBPEeiCKAM NaueHTaMm.
HeobxoavMo HaliTn 60/1ee Beckune onpaBgaHus. OH COBETYeT eBpeiickoMy Bpayy, KOTOPOro Bbi3blBalOT IEUNTL NaLMeHTa-
A3bIYHMKA 3@ FOPOAOM B CY660TY, U3BMHUTBLCS, CKa3aB, UTO OH 06513aH 0CTaTbCs B FOPOe, YTO6bl M03a60TUTLCS O APYrX
CBOMX MaLMeHTax, «1M60 OH MOXET MNCMO/b30BaTk 3TO, YUTO6bI CKasaTk: 51 HE MOry NnepeexaTb 13-3a ONMACcHOCTY A1t TOTO

NN NHOTro NauneHTa, KOToOpoMy B MepPBYHO o4yepesb Hy>XXeH Bpay, U 4 He Mory 6pOCI/1Tb CBOEro nojonevyHoro”».

Mpy HaAN4YMM Takoro onpaBAaHUSA OMAacHOCTU HeT, MOCKO/IbKY 3TO Pa3yMHbI npeasior, 06bl4HO
NPVBOAVMBIA Bpayamu, KOTOPble ONaszbiBatoT, MOTOMY YTO APYroMy MaLMeHTy OHW MOHaA06UANCH
nepBbIMU. TONBKO «eCAN HEBO3MOXHO NPUBECTY Kakoe-1nbo onpasAaHve», Bpady paspeLlaeTcs exaTb B
aKMnaxe B Cyb660Ty, UTO6bI 1eUnNTb HeeBpes.

B xogze Bce AMCKYyCCUM FNaBHbIV BOMPOC KacaeTcs onpaBAaHni, KoTopble cnejyeT NPpUBOANTL, @ He GaKTNYecKoro
ncueneHns NAn 6aarononyyms naumeHTa. ¥ Ha NpoTsSXeHNM BCero 06CyxXAeHNs NPUHUMAETCS Kak JaHHOCTb, YTO

06MaHbIBaTb A3bIYHNKOB BMECTO SleveHuns AonyCTnMO, eCnun yaaetca n3bexartb «Bpa)Kﬂ,e6HOCTVI».31

KoHeuHo, B Halue BpeMsi 60/IbLUMHCTBO €BPECKUX BPAYei He PENNIMO3HBI U JAaXe HE 3HAT 06 3TVX NpaBuiax.
Boslee TOro, MOXoXe, YTO Aaxe MHOTME PENUTMO3HbIE 04N NPEAMNOYNTALOT NPUNNCLIBATL cebe 3acnyru.
- NpUAEPXMBaTLCSA KNSTBLI [MNMNoKpaTa, a He 3anoBejeit cBovx GaHaTUUHBIX paBBMHOB.32 OZHAaKO
HacTaB/eHWNs1 PaBBUHOB HE MOTYT He OKa3blBaTb HEKOTOPOTO BAUSHWSA Ha HEKOTOPbIX Bpayeli; u,
6€3yC/I0BHO, eCTb MHOTO TeX, KTO, XOTS U He c/iefyeT 3TUM HacTaBNeHUAM, NPeAnoYnTaeT He
NpoTecToBaTh NPOTUB HUX NY6ANUHO.

Bce 310 OTHIOAB He iBNsieTcs 3abbiTbiM BOnpocoM. Camasi akTyanbHas rafaxmyeckas no3vums no aTum
BOMPOCaM COAEPXNUTCA B HEAABHO N3JAHHOW KPATKOWM 1 aBTOPUTETHOW KHUIe Ha aHTIMACKOM si3biKe MoJ,
Ha3BaHVeM «EBpelickoe MeaMLUMHCKOe NMpaBo».33 3Ta KHUra, N3AaHHas NPeCcTMXHBIM U3PanibCKUM
doHaom «Moccan XapaB Kyk», ocHOBaHa Ha pecrioHcax pab6u dnmssepa Mexyasl BanbaeH6epra, raBHoro
CyAbW PaBBMHCKOr0O OKPY>XHOro cyaa Nepycanma. Heckonbko OTPbIBKOB 13 3TOM paboTbl 3aCny>XK1BaroT
0C060ro ynoMmHaHwms.

Bo-nepBbix, «<HapyLLaTe Cy660TY... KapanTam 3anpeLleHo».34 3To cka3aHo NPsiMo, abCOHOTHO U
6e3 Kaknx-1160 AOMONHUTENbHbIX OrOBOPOK. M0-BUAMMOMY, BPpaXAe6HOCTb 3To He6obLLION
CeKTbl He UMeeT 3HaUYEeHUs!, MO3TOMY M C/ieflyeT MO3BOIUTb YMEPETb, a He IeUNTLCS B Cy660TY.

YT0 KacaeTca HeeBpeeB: «COrnacHoO NOCTaHOB/IEHMIO, U3NI0XeHHOMY B Tanmyae 1 Kogekcax
eBpelncKoro npaea, 3anpeLLeHo OCKBepHATbL Cy660Ty — ByAb TO HapyLleHne 6Mbaenckoro nnu
pPaBBUHCKOr0 3aKOHa — C Lie/ibHo CNaceHmst XXM3HM OrnacHo 60/1bHOro HeeBpest. Takxe 3anpeLleHo
NPUHUMaTb POkl y HeeBpelkun B cyb660Ty».35



But this is qualified by a dispensation: 'However, today it is permitted to desecrate the
Sabbath on behalf of a Gentile by performing actions prohibited by rabbinic law, for by
so doing one prevents ill feelings from arising between Jew and Gentile.'36

This does not go very far, because medical treatment very often involves acts banned
on the sabbath by the Torah itself, which are not covered by this dispensation. There are,
we are told, 'some' halakhic authorities who extend the dispensation to such acts as well -
but this is just another way of saying that most halakhic authorities, and the ones that
really count, take the opposite view. However, all is not lost. Jewish Medical Law has a
truly breathtaking solution to this difficulty.

The solution hangs upon a nice point of talmudic law. A ban imposed by the Torah on
performing a given act on the sabbath is presumed to apply only when the primary
intention in performing it is the actual outcome of the act. (For example. grinding wheat
is presumed to be banned by the Torah only if the purpose is actually to obtain flour.) On
the other hand, if the performance of the same act is merely incidental to some other
purpose (melakhah seh'eynah tzrikhah legufah) then the act changes its status - it is still
forbidden, to be sure, but only by the sages rather than by the Torah itself. Therefore: In
order to avoid any transgression of the law, there is a legally acceptable method of
rendering treatment on behalf of a gentile patient even when dealing with violation of
Biblical Law. It is suggested that at the time that the physician is providing the necessary
care, his intentions should not primarily be to cure the patient, but to protect himself and
the Jewish people from accusations of religious discrimination and severe retaliation that
may endanger him in pa,~rticular and the Jewish people in general. With this intention,
any act on the physician’s part becomes an act whose actual outcome is not its primary
purpose’ ... which is forbidden on Sabbath only by rabbinic law.37

This hypocritical substitute for the Hippocratic oath is also proposed by a recent
authoritative Hebrew book.38

Although the facts were mentioned at least twice in the Israeli press,39 the Israeli
Medical Association has remained silent.

Having treated in some detail the supremely important subject of the attitude of the
Halakhah to a Gentile's very life, we shall deal much more briefly with other halakhic
rules which discriminate against Gentiles. Since the number of such rules is very large,
we shall mention only the more important ones.

Sexual Offenses

SEXUAL INTERCOURSE between a married Jewish woman and any man other than
her husband is a capital offense for both parties, and one of the three most heinous sins.



OfHaKo 3TO MOMOXEHME OroBOPEHO: «TeM He MeHee, CEroAHs Pa3peLleHO OCKBEPHSATb Cy660Ty OT
NMeHW 3blYHKKa, COBepLUast AeliCTBYS, 3anpeLLeHHble PaBBUHCKMM 3aKOHOM, 60 TakiM 06pa3om
npeAoTBPAaLLAETCS BOSHUKHOBEHME HEMPUS3HM MeXAY eBPeeM U A3bIYHNKOM».36

3TO0 He 3aX0ANT CIMLLKOM Aaneko, MOCKOIbKY MeAMLMHCKOE IeYeHre OUYeHb YacTo BKHOYAET B Ce6s AeliCTBUS, 3amnpeLLeHHble
Topoli B cy660Ty, KOTOpbIE He NOAMAAAloT Mo AeliCTBUE JaHHOrO paspeLleHmns. HaM roBopsT, UYTO eCTb «HEKOTOpbIe»
ranaxmyeckvie aBTOpUTETbI, KOTOPbIe PACMPOCTPAHSIOT 3TO pa3peLLeHIe U Ha Takne AeCTBYS, — HO 3TO NIMLLb APYroli crnoco6
CKa3aTb, YTO 60O/ILLUMHCTBO rafaxnMyeckx aBTOPUTETOB, 1 Te, KOTOPbIE AEVCTBUTE/ILHO MMEIOT 3HaYeHNe, MPUAEPXKNBAIOTCS
NPOTUBOMONOXHOM TOUKM 3peHns. O4HaKo He BCE NoTepsiHo. EBpelickoe MeguLIMHCKOe NpaBo nNpeAnaraeT NnoucTiHe

roTpsicaloLLee peLleHe 3To Npo6aemsbl.

PelLeHVie OCHOBaHO Ha TOHKOM MPUHLMME TaAMyAMYECKOro Npasa. 3anpeT, Ha/loXXeHHbI Topoii Ha
coBepLUeHVe onpeAeseHHOro AeCTBUS B Cy660Ty, CHMTaETCa AeiCTBYIOLLMM TONLKO TOrAa, KOrj4a OCHOBHbIM
HamepeHVeM NMpw ero coBepLUeHN ABASeTc GakTUYeCcKnii pe3ynbTaT 3Toro gelicteus. (Hanpumep, nomon
MNLeHNLbl CYUTAETCA 3anpeLLleHHbIM TOPOoii TObKO B TOM C/lyyae, ec/iv Lieblo SIBASeTCA noydeHne myku.) C
APYroli CTOPOHBI, €C/IN COBEPLLEHVE TOTO Xe AeCTBUSA SBASETCS MLLb COMYTCTBYHOLLMM KakKoli-nM6o Apyroli uenm
(melakhah seh'eynah tzrikhah legufah), To cTaTyc gelicTBMSA MeHAeTCA — OHO, KOHEYHO, MO-MpPexXHeMy
3anpeLLeHo, HO TO/IbKO MyzpeL,amu, a He camoli Topoii. CnefoBaTeNlbHO: UTObbI N36exaTb 060ro HapyLUeHUs
3aKOHa, CyLLecTByeT HPUANYECKM NpUeMaeMblii Cnocod okasaHa MeANLIMHCKOM MOMOLLM HeeBpercKoMy
naumeHTy, Aaxe eciv peyb UAET O HapyLLeHUn 6ubnerickoro 3akoHa. MpeanonaraeTcsi, YTO B MOMEHT OKa3aHus
BPa4YoM Heo6X0AVMOW NMOMOLLM ero HaMepeHUs A0IXKHbI 3aKNH0HATLCSA He CTO/IbKO B M3/1eUeHMN NaLneHTa,
CKO/IbKO B 3aLLMTe cebs 1 eBPerickoro HapoAa oT 06BUHEHMIA B PeIUTMO3HOM ANCKPUMMUHALMN U XXECTOKMX
penpeccuid, KOTopble MOTYT NMPeACTaBAsTL ONACHOCTb A/t HErO JIMYHO U /19 eBpeickoro Hapoaa B Lenom. C
TakUM HaMepeHveMm 6oe AencTBMe CO CTOPOHbLI Bpaya CTaHOBUTCS AelicTBUeM, GaKkTuYeckunii pesynbTaTt

KOTOPOro He SIBASIeTCS €r0 OCHOBHOW Lie/lblo... YTO 3arnpeLleHo B Cy660Ty TONbKO PaBBUHCKUM 3aKOHOM.37

3Ta MuemMepHas 3aMeHa knsaTee MMnnokpaTa Takke npegaaraeTcs B HeJaBHO BblLLeLLIEi
aBTOPUTETHO KHUre Ha nspute.38

XoTs 3TV paKTbl YNTOMUHANNCL KaK MUHVUMYM ABaX/bl B U3panibCckoii npecce,39 M3pannbckas
MeAULIMHCKas accoLmanms XpaHUT MoYaHue.

PaCCMOTpEB AO0CTaTO4YHO I'lOApO6HO Ba>XHEMLWMN BOMPOC OTHOLEHWA Fanaxu K XXN3Hn
A3blYHKKA, Mbl TOpa3go 6onee KPaTKO OCTaHOBUMCA Ha APYTNX rafiaXxmnyeckmnx ripasumnax,
ANCKPNMNHWPYHOLWNX A3bIYHUKOB. HOCKOﬂbe Takux rpasuma o4eHb MHOTO, Mbl
YyNnoMAHEM TOJIbKO Hanbonee BaXKHble N3 HUX.

CekcyanbHble NpecTynieHus

MonoBovi akT Mexay 3aMyXHeln eBperiko 1 N1to6bIM MyXXHYNHOM, KpOMe ee MyXa, ABAeTCA NpecTynaeHnem,

KapaeMbIM CMEPTHO Ka3HbIO f/151 06enxX CTOPOH, 1 OAHVM M3 TPeX CaMblX TSXKUX FPexoB.



The status of Gentile women is very different. The Halakhah presumes all Gentiles to be
utterly promiscuous and the verse ‘whose flesh is as the flesh of asses, and whose issue
[of semen] is like the issue of horses'40 is applied to them. Whether a Gentile woman is
married or not makes no difference, since as far as Jews are concerned the very concept
of matrimony does not apply to Gentiles ("There is no matrimony for a heathen’).
Therefore, the concept of adultery also does not apply to intercourse between a Jewish
man and a Gentile woman; rather, the Talmud41 equates such intercourse to the sin of
bestiality. (For the same reason, Gentiles are generally presumed not to have certain
paternity.)

According to the Talmudic Encyclopedia: 42 'He who has carnal knowledge of the wife
of a Gentile is not liable to the death penalty, for it is written: "thy fellow's wife"43 rather
than the alien's wife; and even the precept that a man "shall cleave unto his wife"44
which is addressed to the Gentiles does not apply to a Jew, just there is no matrimony for
a heathen; and although a married Gentile woman is forbidden to the Gentiles, in any
case a Jew is exempted.’

This does not imply that sexual intercourse between a Jewish man and a Gentile woman
is permitted - quite the contrary. But the main punishment is inflicted on the Gentile
woman; she must be executed, even if she was raped by the Jew: 'If a Jew has coitus with
a Gentile woman, whether she be a child of three or an adult, whether married or
unmarried, and even if he is a minor aged only nine years and one day - because he had
willful coitus with her, she must be killed, as is the case with a beast, because through her
a Jew got into trouble'45 The Jew, however, must be flogged, and if he is a Kohen
(member of the priestly tribe) he must receive double the number of lashes, because he
has committed a double offense: a Kohen must not have intercourse with a prostitute, and
all Gentile women are presumed to be prostitutes.46

Status

ACCORDING TO THE HALAKHAH, Jews must not (if they can help it) allow a
Gentile to be appointed to any position of authority, however small, over Jews. (The two
stock examples are commander over ten soldiers in the Jewish army' and 'superintendent
of an irrigation ditch'.) Significantly, this particular rule applies also to converts to
Judaism and to their descendants (through the female line) for ten generations or 'so long
as the descent is known'.

Gentiles are presumed to be congenital liars, and are disqualified from testifying in a
rabbinical court. In this respect their position is, in theory, the same as that of Jewish
women, slaves and minors; but in practice it is actually worse. A Jewish woman is
nowadays admitted as a witness to certain matters of fact, when the rabbinical court
'believes' her; a Gentile - never.



MoNoXeHMe XeHLUVH-HeeBPeeK COBEPLLEHHO UHOE. [anaxa npearonaraeT, UTo BCe HEeBpen
abCoNIOTHO pacnyLLeHHbI, Y K HUM NPYMEHSIETCS CTUX «4be TeN0 NOA06HO 0CN0BLEMY, U Ube
ceMaAn3BepXeHME NOZ06HO KOHCKOMY»40. 3aMy>XeM XeHLUMHa-HeeBpeKa Un HET — He MeeT
3HauYeHWsl, MOCKOMBKY C TOUKM 3pEHUS My eeB CamMo MOHATME 6paka He NMPUMEHSIETCS K HeeBpesiM
(«HeT 6paka Ans A3blYHMKa»). CnefoBaTebHO, NMOHATHE NPento6oesHNS Takoke He NMPUMEHSIETCS K
MOJI0BbIM OTHOLLEHVSIM MeXJy BPECKMM MY>XXUMHOI 1 XeHLUMHOR-HeeBpeeM; Tanmyad1
NpVpaBHMBAaET Takue NMoJoBble OTHOLLEHUS K FPEXY CKOTOI0XCTBA. (0 TOl Xe NpUUnHe cUMTaeTcs,
UTO HeeBpew, Kak NPaBUIIO, He MEeT OMNpeseIeHHOro OTLOBCTBA.)

CornacHo Tanmyguueckoli sHUmKnoneann: 42 «ToT, KTO UMeET MOJIOBYH CBSA3b C XXEHO A3bIYHKIKA,
He NOANEXUT CMEePTHOM Ka3HW, M60 HAaMMCaHO: «KeHa 6IVXKHET0 TBOEro»43, a He XKeHa YyXe3emuga; 1
[,aXe 3anoBejb 0 TOM, UTO MYXUMHA «J0/KeH NPUNENNTLCSA K CBOEl XeHe»44, KoTopas obpalleHa K
A3bIUHMKAM, HE OTHOCUTCS K EBPELD, TaK Xe Kak HeT 6paka A1 A3bIUHUNKA; U XOTS 3aMYXXHSAS
XeHLLMHa-S3blYHMLA 3aMpeLLeHa A5 A3bIYHVKOB, B JIIO60M C/ly4vae eBpeil 0CBO6OXAAeTCsl OT 3TOro
3anpertan.

DTO He 03Ha4aeT, UTo MOJI0Bble OTHOLLEHUSA MeXAY eBPeeM U A3blYHMLEN pa3peLleHbl — COBCEM
HaobopoT. Ho rnaBHOe Haka3aHWe nonaraeTcs Ha A3blYHKMLY; OHa A0/KHA ObITb Ka3HeHa, Jaxe ecnu
6bl1a n3HacunoBaHa eBpeeM: «Ecin eBpeli BCTynaeT B MONOBYHO CBA3b C A3bIYHULEN, ByAb TO
TpexNeTHsA AeBoYKa UK B3POCIas, 3aMY>KHSS NN HE3aMYXKHSSA, U Jaxe ec/in OH
HecoBepLUeHHONEeTHWIA B BO3pacTe BCEro AeBATU 1eT 1 O4HOr0 AHS, — NOTOMY UTO OH BCTYNWA C HEl B
NOJIOBYHO CBA3b NO CO6CTBEHHOW BOJIE, OHA AO/MKHA ObITh YOUTA, KaK XXMBOTHOE, MOTOMY YTO Yepes
Hee eBpeli nonan B beay»45. EBpes xe, o4HaKo, ciegyeT BbINOPOTh, @ €C/IN OH KO3H (Y/eH
CBALLEHHNYECKOro KoaeHa), To OH AO/IXEeH NOAyYnTb BABOE 60/bLUe YAapOB MAeTbH, MOTOMY UTO OH
coBepLUMNa ABOMNHOE NpecTyrnjeHne: KO3H He Jo/KeH BCTynaTh B NOJIOBYIO CBA3b C MPOCTUTYTKOM, a
BCE A3bIYHWLIbI CYNTAROTCA NPOCTUTYTKaMN.46

CTtaTyc

CornacHo l'anaxe, eBpen He JO/KHbI (MO0 BO3MOXHOCTM) NO3BOAISTE HEEBPEsIM 3aHNMaTb Kakune-nmbo
PYKOBOZSLLIME JO/MKHOCTY, axe CaMble HE3HAUUTENbHbIE, HAZ eBpesiMU. ([Ba TUMUYHBIX MpUMepa:
«KOMaHAMP AECATN COMAAT B €BPECKON apMmi» 1 «HaYaNbHUK MPPUrALMOHHOIO KaHana»). BaxHo
OTMETUTb, UTO 3TO MPABWUJIO PACMPOCTPAHSIETCS TakxKe Ha HOBOOGPALLEHHBIX B UYAAN3M U Ha X
MOTOMKOB (M0 XXEHCKOU MHNW) B TeUeHMe AeCaTU MOKONEHNA UMW «TMOoKa N3BECTHA POAOC/I0BHASI».

CunTaeTcs, UTO HEEBPEN — MPUPOXAEHHbIE /IKeLbl, U M 3amnpeLLeHo AaBaTb NOKa3aHus B
PaBBUHCKOM cyZe. B 3TOM OTHOLLEHUN X NMONOXEHWE, TEOPETUYECKM, TaKoe Xe, KaK y eBPerckmnx
KEHLLMH, pabblHb 1 HECOBEPLLEHHONETHNX; HO Ha MPAKTUKE OHO eLLe Xyxe. EBpeickyto XeHLLMHY
CeroZHs1 J0nyckatT B KauecTBe CBUAETENS NO onpesesieHHbIM BONPOCaMm, eCv paBBUHCKIN Cy4 el
«BEpUT»; HeeBpesi — HUKOTAa.



A problem therefore arises when a rabbinical court needs to establish a fact for which
there are only Gentile witnesses. An important example of this is in cases concerning
widows: by Jewish religious law, a woman can be declared a widow - and hence free to
remarry - only if the death of her husband is proven with certainty by means of a witness
who saw him die or identified his corpse. However, the rabbinical court will accept the
hearsay evidence of a Jew who testifies to having heard the fact in question mentioned by
a Gentile eyewitness, provided the court is satisfied that the latter was speaking casually
(‘goy mesiah left tummd) rather than in reply to a direct question; for a Gentile's direct
answer to a Jew's direct question is presumed to be a lie.47 If necessary, a Jew
(preferably a rabbi) will actually undertake to chat up the Gentile eyewitness and, without
asking a direct question, extract from him a casual statement of the fact at issue.

Money and Property

(1) Gifts. The Talmud bluntly forbids giving a gift to a Gentile. However, classical
rabbinical authorities bent this rule because it is customary among businessmen to give
gifts to business contacts. It was therefore laid down that a Jew may give a gift to a
Gentile acquaintance, since this is regarded not as a true gift but as a sort of investment,
for which some return is expected. Gifts to 'unfamiliar Gentiles' remain forbidden. A
broadly similar rule applies to almsgiving. Giving alms to a Jewish beggar is an
important religious duty. Alms to Gentile beggars are merely permitted for the sake of
peace. However there are numerous rabbinical warnings against allowing the Gentile
poor to become 'accustomed' to receiving alms from Jews, so that it should be possible to
withhold such alms without arousing undue hostility.

(2) Taking of interest. Anti-Gentile discrimination in this matter has become largely
theoretical, in view of the dispensation (explained in Chapter 3) which in effect allows
interest to be exacted even from a Jewish borrower. However, it is still the case that
granting an interest-free loan to a Jew is recommended as an act of charity, but from a
Gentile borrower it is mandatory to exact interest. In fact, many - though not all -
rabbinical authorities, including Maimonides, consider it mandatory to exact as much
usury as possible on a loan to a Gentile.

(3) Lost property. If a Jew finds property whose probable owner is Jewish, the finder is
strictly enjoined to make a positive effort to return his find by advertising it publicly. In
contrast, the Talmud and all the early rabbinical authorities not only allow a Jewish finder
to appropriate an article lost by a Gentile, but actually forbid him or her to return it.48 In
more recent times, when laws were passed in most countries making it mandatory to
return lost articles, the rabbinical authorities instructed Jews to do what these laws say, as
an act of civil obedience to the state - but not as a religious duty, that is without making a
positive effort to discover the owner if it is not probable that he is Jewish.

(4) Deception in business. It is a grave sin to practice any kind of deception whatsoever
against a Jew. Against a Gentile it is only forbidden to practice direct deception. Indirect



Mpob6nema BO3HMKAET, KOrAa paBBMHCKOMY Cyay HEO6XOAMMO YCTaHOBUTb $GaKT, ANsi KOTOPOro MMeKTCs
TO/IbKO MOKa3aHus cBrjeTeNeli-HeeBpeeB. BaxKHbIM MPYIMEPOM 3TOr0 ABASIOTCA AeNa, KacaloLmecs BAOB:
COrNacHO eBPencKoMy PeNnrMo3HOMY 3aKOHY, XKEHLLMHA MOXET 6blTb 06bsBAeHa BAOBOW — U,
cnejoBaTesibHO, MEeTb NPaBO Ha MOBTOPHbIM 6pak — TOIbKO eC/I CMepThb ee MyXa byaeT AokasaHa C
yBEpPEeHHOCTbIO CBUAETENEM, KOTOPbIV BUAEN €ro CMepTb AW ono3Han ero tefo. OAgHako paBBUHCKUIA Cyj,
npuMeT NokasaHus eBpes, CBUAETENbCTBYIOLLErO O TOM, YTO OH CAblLan yroMUHaHWe cnopHoro ¢akrta ot
ouyeBUALA-HeeBpes, NP YCI0BUW, YTO CyA Y6eanTcs, YTO NocnefHUIA roBOPWIT HEMPUHYXXAEHHO («roi
Mecusi eBbI TYMM/A»), a He B OTBET Ha NPsIMOi BOMpPOC; M60 NpsiMOIA OTBET HeeBpes Ha NPAMOL BONpoc
eBpes cuMTaeTcs N0Xbto.47 Mpy HeobXoAMMOCTY eBpeit (MpeAnoYTUTENIbHO PaBBMH) NOMbITaeTCA 3aBA3aTh
pa3roBop C o4eBMALEM-HEEeBpeeM 1, He 3aAaBas NPSIMOro BOMpoca, Moy4nThb OT Hero HernpuHyXXAaeHHoe
N3N10XeHne CMOPHOro gakTa.

AeHbrimnnn MyLLecTBO

(1) Noaapkun.Tanmyj kaTeropnyeckn 3anpeLlaeT Aaputb nogapku HeespeamM. OJHaAKO Klaccnyeckre paBBUHCKME
aBTOPUTETbLI HapyLLAAM 3TO NPaBWAO, MOCKONBLKY CpeAn BU3HECMEHOB bbI10 MPUHATO AapUTh NOAAPKM AeN0BbIM
KOHTakTaMm. [03ToMy 6b110 YCTaHOBNEHO, YTO eBpeli MOXeT AapuTb NOAAPOK 3HAKOMOMY-HeeBpeto, MOCKOAbKY
3TO paccMaTpuMBaEeTCA He Kak HacTOALLMIA NOAAPOK, a Kak CBOEro poja NHBECTULMSA, OT KOTOPO oXngaetcs
HekoTopas oTga4a. MNogapky «He3HaKOMbIM HeeBpesiM» OCTalTCSA 3anpeLLeHHbIMU. AHafIornM4Hoe NPaBuIo
NPUMeHSIeTCA N K MUNOCTbIHE. Mogayva MUAOCTBIHN eBPENCKOMY HULLIEMY — BaXXHasi pennrno3Has 0693aHHOCTb.
MWnNOCTbIHA HULLMM pa3peLlaeTcs Anb pagm mupa. OZHaKo cyLLecTByeT MHOXeCTBO PaBBUHCKUX
npejocTepexxeHni NPoTUB TOrO, YTOObLI MO3BONATL 6eAHbIM HEEBPEAM «MPUBLIKaTE» K MOAYHEHWIO MUAOCTbIHN
OT eBpeeB, TaK YTO AO0/IKHO 6bITb BO3MOXHO He 4aBaTb Takyld MWIOCTbIHIO, HE Bbi3blBas Ype3MepHOU

BpaxaebHocTn.

(2) NpuBneyeHune NpoLEeHTOB.JNCKPVMUHALNA B OTHOLLEHWW HEEBPEeEB B 3TOM BOMpoOCe cTana B
3HaUNTENbHO CTeMNeHN TeopeTUYECKON, yUnTbiBas paspeLleHue (onrcaHHoe B rnase 3), KoTopoe pakTn4ecku
Nno3BoAsieT B3UMaTb NPOLLEHTbI Jaxe C eBPecKoro 3aemLumka. Tem He MeHee, NpejocTaB/ieHne
6ecrnpoLLeHTHOro 3aliMa eBpeto PeKOMeHAyeTcs Kak akT 61aroTBOp1TENbLHOCTA, HO C 3aeMLLMKa-HeeBpes
B3VIMaHMe NPOLEeHTOB SABASeTCs 0bA3aTeNbHbIM. PakTUUECKN, MHOTME — XOTH U He BCe — paBBUHCKME
aBTOpUTETHI, BK/IOYass MaliMOHNAA, CYNTAIOT 06513aTeNIbHbIM B3MMaTb Kak MOXHO 60/1bLLe POCTOBLLMYECKMX

NPOLEHTOB MO 3aliMy HeeBpeto.

(3) YTepsiHHOe MYLLecTBO.EC/v eBpeli HAXOAWT UMYLLECTBO, BEPOSTHLIM BNaZe/bLEM KOTOPOTO ABNSETCS eBpel,
HallegLLleMy CTPOro NPeAnVCLIBAeTCs NPEANPUHSATL aKTUBHbIE YCUWS MO BO3BPALLEHWIO HAXOAKYM, NY6ANYHO 06BSBMB 06
3TOM. B oT/mnume ot 3Toro, TaMyz 1 BCe paHHWe paBBUHCKNE aBTOPUTETLI He TONBKO MO3BOASIOT eBPelickoMy
HallegLleMy NPVCBOUTL cebe Bellb, MOTEPSIHHYIO HeeBpeeM, HO 1 GakTNYeCcK 3anpeLLaroT eMy Unv e Bo3BpallaTte
€é.48 B 601ee No3zHee BpeMms, KOrAa B 60/1bLUMHCTBE CTPaH 6biv MPUHATbI 3aKOHbI, 0653bIBatoLLIMEe BO3BPALLATb
noTepsiHHbIE BELLW, PaBBUHCKME aBTOPUTETLI NMPEANNCHIBAIV €BPESIM MOCTYNaTh B COOTBETCTBUM C 3TVMU 3aKOHaMU Kak
aKT rpaXzaHcKoro NOBUHOBEHNS FOCYAPCTBY, HO He KaK PeIMTMO3HbINA AOAT, TO eCTb 6€3 aKTUBHbIX YCUANUIA Mo

YCTaHOB/IEHUIO BNAAEbLA, €C/IN MaIOBEPOSITHO, YTO OH eBpEA.

(4) O6maH B 6M3Hece./1l060l1 06MaH B OTHOLLEHMI eBpes ABASeTCA THXKUM rpexom. B
OTHOLLIEHNW HeeBpes 3arnpeLleH To/IbKOo NPsiMoii 06MaH. KocBeHHbIi 06MaH 3anpeLLeH.



deception is allowed, unless it is likely to cause hostility towards Jews or insult to the
Jewish religion. The paradigmatic example is mistaken calculation of the price during
purchase. If a Jew makes a mistake unfavorable to himself, it is one's religious duty to
correct him. If a Gentile is spotted making such a mistake, one need not let him know
about it, but say 'l rely on your calculation’, so as to forestall his hostility in case he
subsequently discovers his own mistake.

(5) Fraud. It is forbidden to defraud a Jew by selling or buying at an unreasonable price.
However, 'Fraud does not apply to Gentiles, for it is written: "Do not defraud each man
his brother";49 but a Gentile who defrauds a Jew should be compelled to make good the
fraud, but should not be punished more severely than a Jew [in a similar case].'50

(6) Theft and robbery. Stealing (without violence) is absolutely forbidden - as the
Shulhan 'Arukh so nicely puts it: ‘even from a Gentile'. Robbery (with violence) is strictly
forbidden if the victim is Jewish. However, robbery of a Gentile by a Jew is not forbidden
outright but only under certain circumstances such as ‘'when the Gentiles are not under
our rule’, but is permitted ‘'when they are under our rule'. Rabbinical authorities differ
among themselves as to the precise details of the circumstances under which a Jew may
rob a Gentile, but the whole debate is concerned only with the relative power of Jews and
Gentiles rather than with universal considerations of justice and humanity. This may
explain why so very few rabbis have protested against the robbery of Palestinian property
in Israel: it was backed by overwhelming Jewish power.

Gentiles in the Land of Israel

IN ADDITION TO THE GENERAL anti-Gentile laws, the Halakhah has special laws
against Gentiles who live in the Land of Israel (Eretz Yisra'el) or, in some cases, merely
pass through it. These laws are designed to promote Jewish supremacy in that country.

The exact geographical definition of the term 'Land of Israel' is much disputed in the
Talmud and the talmudic literature, and the debate has continued in modern times
between the various shades of zionist opinion. According to the maximalist view, the
Land of Israel includes (in addition to Palestine itself) not only the whole of Sinai, Jordan,
Syria and Lebanon, but also considerable parts of Turkey.51 The more prevalent
'minimalist’ interpretation puts the northern border ‘only' about half way through Syria
and Lebanon, at the latitude of Homs. This view was supported by Ben~Gurion. However,
even those who thus exclude parts of Syria-Lebanon agree that certain special
discriminatory laws (though less oppressive than in the Land of Israel proper) apply to
the Gentiles of those parts, because that territory was included in David's kingdom. In all
talmudic interpretations the Land of Israel includes Cyprus.



O6MaH AonycTM, eC/iv TOIbKO OH HEe MOXET BbI3BaTb BPaXAebHOCTb N0 OTHOLLEHWIO K eBPesiM UK
0CKOP6UTL NyAeNCKYHO penurnio. TUMNYHBIA NpYMep — OLWMBO0YHbIN pacyeT LeHbl Npy nokynke. Ecan
eBpeli coBepLLaeT OLWNHOKY, HEBLITOAHYIO AN Cebs1, peNTMO3HbIV AONT — UCNPaBuUTb ero. Ecnm xe
obHapyxeHa oLwwnbka HeeBpesi, He 06513aTe/IbHO CO06LLaTbL eMy 06 3TOM, AOCTAaTOYHO CKasaTb: «f
nosiaratoCb Ha Balll pacyeT», YTOObI NPeAoTBPaTUTL ero BpaXAebHOCTb B C/ly4ae, ec/iv OH
BMOC/eACTBUM 06HAPY>XMT CBOIO OLLNOKY.

(5) MowueHHMYecTBO.3anpeLleHo 0bMaHbIBaTb eBpest, NpoAaBas UM Nokynas no HeoboCHOBaHHOM
ueHe. OgHaKo «0bMaH He pacnpoCcTpaHAeTCa Ha A3bIYHMKOB, M60 HanmncaHo: ,He obmaHbIBali 6paTa
cBoero”;49 Ho A3bIYHNK, 06MaHYBLLWI eBpest, JOKEH BbITb MPUHYXJAEeH BO3MeCTUTb yLLep6, HO He
JO/KeH BbITb HakazaH CTpoXe, YeM eBpeil [B Nogo6HOM cyyae]».50

(6) Kpaxka n rpa6exx.Kpaxa (6e3 Hacmnmsa) abcontoTHO 3anpeLlieHa — Kak NpekpacHoO CKa3aHo B
«LLynbxaH Apyx»: «gaxxe y HeeBpesi». [pabex (C NnpYMeHeHeM HacuIns) CTPOro 3anpeLLeH, ecin
xepTBa — eBpeli. OfHaKo rpabex HeeBpes eBpeeM He 3anpeLleH NOMHOCTbIO, a TOLKO NP
onpegeneHHbIX 06CTOATEIbCTBAX, HaNPUMeEp, «KOT4a HeeBpen He HaXOAATCA MOA Hallle BNacTbio»,
HO pa3speLleH «KOrAa OHU HaxoAsaTCs MOA Halleld BNacTbio». PaBBUHCKME aBTOPUTEThI PaCcXOAATCS BO
MHEHMSAX OTHOCUTE/IbHO TOYHBIX AeTanell 06CToATeNbCTB, MPY KOTOPLIX eBpeii MOXeT rpabutb
HeeBpes, HO BCA ANCKYCCUS KaCaeTes NMLb OTHOCUTENbHO CUbl eBPEEB N HeeBpees, a He
YHVBepCcaNbHbIX COOOPaXKeHUI cnpaBesMBOCTY U TYMaHHOCTW. 3TO MOXeT OO BbSACHUTL, MoYeMy Tak
MaJio paBBMHOB MPOTECTOBANN NPOTUB rpabexa NanecTMHCKOM CO6CTBEHHOCTY B Vi3pawnne: 3To bbi10
nogAep>kaHo NoAaBASAIOLLEN eBperiCkon CUION.

A3blYHUKKM B 3emne N3pannsa

B fononHeHve K 06LLMM 3aKOHaM NPOTMB HeeBpeeB, [anaxa Cofep>XUT 0Cobble 3aKOHbI MPOTUB
HeeBpees, NPOXMBaKLWLMX Ha 3emMiie Vispanns (3peu-Mcpasnib) nam, B HEKOTOPLIX CNy4asaX, NPoCcTo
npoesxaroLLx Yepes Hee. DTM 3aKOHbI NPU3BaHbl CNOCOH6CTBOBAaTbL MPEBOCXOACTBY My/AeeB B 3TOW CTpaHe.

TouHoe reorpaduyeckoe onpegeneHne TepMnHa «3emns Miapanns» aBnseTca NnpegMeToM MHOrOUNCIEHHbIX
cnopos B Tanmyae 1 TanMyan4eckon nutepaType, U 3Ta AUCKYCCUSt MPOAOIKAETCS B COBPEMEHHYH 3MOXY MeXAy
PasIYHbIMU CUOHUCTCKUMM B3rnsgamn. CornacHo MakCMManmncTckol Touke 3peHus, 3emns Mspannsa BkaovaeT
(moMunmo camori MNanecTrHbl) He Tonbko Becb CnHai, MiopaaHuto, Cnputo 1 JIBaH, HO U 3HaUYMTENIbHbIE YacTn
Typumnn.<sup>51</sup> bonee pacnpocTpaHeHHas «xMUHVUMANNCTCKan» NHTeprpeTaums noMeLlaeT ceBepHyHo
rpaHnLy «TobKO» MPUMEPHO Ha NonanyTn Yyepes Cuputo 1 JInBaH, Ha LWWMpOTe XoMca. Ty TOUKY 3peHuns
noagep>xmsan beH-FypmoH. OgHaKko gaxe Te, KTO TakuM 06pa3om nckarodaet yactn Cnpum n JinBaHa, cornawlaroTcs
C Te€M, YTO K SI3bIYHMKAM 3TUX YacTel NPUMEHAITCA onpesesieHHble 0Cobble ANCKPUMNHALNOHHBIE 3aKOHbI (XOTS U
MeHee penpeccuBHble, YeM B camoli 3emne V3panns), MoCKobKy 3Ta TeppuTopmst BXoguna B LLapcTeo Jasuga. Bo

BCeX Ta/IMyANYeCcKNX NHTeprpeTaumsax 3emns V3panns skatovaet Kunp.



I shall now list a few of the special laws concerning Gentiles in the Land of Israel.
Their connection with actual zionist practice will be quite apparent.

The Halakhah forbids Jews to sell immovable property - fields and houses - in the Land
of Israel to Gentiles. In Syria, the sale of houses (but not of fields) is permitted.

Leasing a house in the Land of Israel to a Gentile is permitted under two conditions.
First, that the house shall not be used for habitation but for other purposes, such as
storage. Second, that three or more adjoining houses shall not be so leased.

These and several other rules are explained as follows: ... 'so that you shall not allow
them to camp on the ground, for if they do not possess land, their sojourn there will be
temporary.'52 Even temporary Gentile presence may only be tolerated ‘when the Jews are
in exile, or when the Gentiles are more powerful than the Jews," but when the Jews are
more powerful than the Gentiles we are forbidden to let an idolator among us; even a
temporary resident or itinerant trader shall not be allowed to pass through our land unless
he accepts the seven Noahide precepts,53 for it is written: 'they shall not dwell in thy
land'54 that is, not even temporarily. If he accepts the seven Noahide precepts, he
becomes a resident alien (ger toshav) but it is forbidden to grant the status of resident
alien except at times when the Jubilee is held [that is, when the Temple stands and
sacrifices are offered]. However, during times when Jubilees are not held it is forbidden
to accept anyone who is not a full convert to Judaism (ger tzedeq).55

It is therefore clear that - exactly as the leaders and sympathizers of Gush Emunim say -
the whole question to how the Palestinians ought to be treated is, according to the
Halal,;hah, simply a question of Jewish power: if Jews have sufficient power, then it is
their religious duty to expel the Palestinians.

All these laws are often quoted by Israeli rabbis and their zealous followers. For
example, the law forbidding the lease of three adjoining houses to Gentiles was solemnly
quoted by a rabbinical conference held in 1979 to discuss the Camp David treaties. The
conference also declared that according to the Halakhah even the ‘autonomy' that Begin
was ready to offer to the Palestinians is too liberal. Such pronouncements - which do in
fact state correctly the position of the Halakhah - are rarely contested by the Zionist 'left'.

In addition to laws such as those mentioned so far, which are directed at all Gentiles in
the Land of Israel, an even greater evil influence arises from special laws against the
ancient Canaanites and other nations who lived in Palestine before its conquest by Joshua,
as well as against the Amalekites. All those nations must be utterly exterminated, and the
Talmud and talmudic literature reiterate the genocidal biblical exhortations with even
greater vehemence. Influential rabbis, who have a considerable following among Israeli
army officers, identify the Palestinians (or even all Arabs) with those ancient nations, so
that commands like ‘thou shalt save alive nothing that breatheth'56 acquire a topical
meaning. In fact, it is not uncommon for reserve soldiers called up to do a tour of duty in
the Gaza Strip to be given an 'educational lecture' in which they are told that the
Palestinians of Gaza are 'like the Amalekites'. Biblical verses exhorting to genocide of the



Tenepb A nepeyncsito HeCKONbKO 0CObbIX 3aKOHOB, KaCarLWnxca A3bIYHNKOB Ha TeppuUTopmn I/I3pa|/|n9|.

VX cBSi3b C peanbHOWM CUOHNCTCKON NPakTUKOW byzeT BMNosiHe 04eBUAHON.

lanaxa 3anpeLlaeT eBpedAM NpojaBatb HeABUXVMOe NMYLLLIECTBO — MOIS U joMa — Ha
Tepputopumn M3panna Heespeam. B Crpun npojaxa JOMOB (HO He noseri) paspeLleHa.

Caava somMa B apeHAy B 3emne VI3panns HeeBpeto paspeLleHa npu coboAeHnn ABYX yCI0BWiA. Bo-nepBblX, 40M
AOJIKEH UCMOMB30BaTLCS HE A1t MPOXMBAHUSA, @ AN APYrUX Lieneid, Hanpumep, Al XpaHeHWsi. Bo-BTOpbIX, TpW MK

60nee CMexXHbIX AOMa He A0JIXKHbI 6bITb CAaHbl B apeHay Takum 06p330M.

3TV 1 HeKOTOPpbIE ApYyrue Npasnaa 06 bACHATCA CeAyoLLM 06pa3oM: ... «4TO6bI Bbl HE MO3BOAANN UM
pasbuBaTb flarepb Ha 3emsie, 60 eCNn Y HUX HeT 3eMU, TO UX NpebbiBaHMe Tam byseT BpeMeHHbIM».52 [laxe
BpeMeHHOe MPUCYTCTBUE A3bIYHMKOB MOXET 6bITb JOMYCTUMO TONIbKO «KOTAa NyAen HaXOAATCA B U3THAHWUMN UK
KOrja A3bl4YHNKN MOTYLLIeCTBEHHee NyJeeB», HO KOrAa Nyseun MoryLecTBeHHee i3bIYHMKOB, HaM 3anpeLeHo
BMycKaTb NAONOMOKJIOHHMKA CPeAM HaC; AaXKe BPeMEHHOMY XTI UV CTPaHCTBYIOLLLEMY TOProBLy He
pa3peLlaeTcs NPOXOAUTL Yepes Hallly 3eMJIto, eC/IM OH He MpUMeT ceMb 3anosegein Hoaxngos,53 160 HanmcaHo:
«He ByAyT OHW XWUTb B 3eMJie TBOeli»54 To eCTb Aaxke BpeMeHHO. ECiv OH nNpuHMMaeT ceMb 3anoBegel Hoaxnaos,
OH CTaHOBUTCA MHOCTPaHHbLIM XuTenem (rep rowasOAHaKo NpefocTaBieHne cTaTyca MHOCTPAHHOMO rpaXAaHnHa,
NPOXWBAOLLEro B CTPaHe, 3anpeLleHo, 3a UCK/IIYeHEeM Cly4aeB NPoBeAeHNs bmneliHbiX TOPXXeCTB [To ecTb,
Korga Xpam CTOUT 1 NPUHOCATCSA XepTBbl]. B TO e Bpems, Koraa obuneliHble TOpXecTBa He MPOBOAATCS,

3anpeLueHo NpUHMMaTh B CBOU PsiAibl JINL, He SIBASIHOLLMXCS MOJIHOCTHI0 06paLLeHHbIMY B yAan3M.rep Le4ek).55

TakvM 06pa3oM, COBEPLUEHHO 0YEBUAHO, YTO — MMEHHO TaK YTBEPXAAHT INAepbl Y CTOPOHHUKN
«lyLW SMyHMM» — BeCb BOMPOC O TOM, Kak c/iegyeT 06paLlaTbCs C NanecTMHLaMM, COrNacHo «Xanssb»,
CBOAUTCS K BOMPOCY €BPeNcKoii BAAaCTW: eC/IN Y eBPEEB JOCTaTOUHO BACTY, TO VX PEUTMO3HbIV JONT
— W3rHaTb NanecTuHLUEB.

Bce 3T1 3aKOHbI YaCTO LIUTUPYIOTCA N3PanAbCKMMU PaBBUHAMU U NX PEBHOCTHLIMW NOCie40BaTeNsaMU.
Hanpwvmep, 3aKoH, 3anpeLuaroLmiin cjaBaTb B apeHAy TpU COCeAHMX JOMa HeeBpesiM, bblal TOPXXeCcTBEHHO
NPOLMTMPOBaH Ha pPaBBUHCKOM KoOHbepeHLuK, cocTosaBLlenca B 1979 rogy ans ob6cyxaeHunsa Kamn-A3Bnackmnx
AorosopoBs. KoHpepeHUms TakxKe 3aaBUAa, UTO, cornacHo Fanaxe, Aaxe «aBTOHOMMS», KOTOpYto berviH 6bin rotos
npeAnoXnTb NasecTMHUaM, CIMWKOM AnbepanbHa. Takme 3asBieHNs, KOTopble Ha CaMOM Jefie NpaBuibHO

OTpa>XakT No3nunto Fanaxu, peaKo ocnapmBaroTCca CUOHUCTCKUMW «1€BbIMU».

B fononHeHVe K yNOMSHYTbIM BblLLe 3aKOHaM, HarnpaB/ieHHbIM NPOTUB BCEX S3bIYHNKOB Ha 3eme
MN3paunns, elte 6onbliee 310€e BAUSIHME 0Ka3bIBatOT 0CO6bIE 3aKOHbI MPOTUB APEBHNX XaHAHEEB 1
APYrMX HapOAOB, XUBLLMX B MNanecTnHe 0 ee 3aBoeBaHUS Vincycom HaBMHOM, a Takxke NpoTus
amanekuTsiH. Bce 3T Hapoabl A0MXKHbI 6bITb MOAHOCTLIO UCTPebneHsbl, U TanMya 1 TanMyandeckas
NnTepaTtypa C elle 60nbLUel SPOCTbI0 MOBTOPSAOT reHoUMAHbIe 61bnenckne Npu3biBbl. BansaTenbHble
paBBUHbI, UMetoLLEe 3HAUNTENBHOE YMC/I0 NociaesoBaTeneli cpeam N3panabekmx apMenckmnx
odVLLepOB, OTOXAECTBAAOT NaNeCTUHLEB (UK Jaxe BCceX apaboB) C 3TUMU APEBHUMU HapOoAaMu, TaK
YTO TakMe 3anoBeaN, Kak «He OCTaBASAN B XUBbIX HAYEro AblLLallero»56, npnobpeTatoT 310604HEBHbIN
CMbICN. Ha camoM fene, HepeaKo pesepBucTam, NpU3BaHHbLIM Ha CNyx6y B cekTop asa, untaroT
«MPOCBETUTENbCKYHO NIEKLIMIO», B KOTOPOU UM FOBOPSAT, YTO NanecTUHLbI [a3bl «NoL06HbI
amanekuTsiHam». buénenckme cTxum, NpusbiBatoLLme K FreHoLnay



Midianite57 were solemnly quoted by an important Israeli rabbi in justification of the
Qibbiya massacre,58 and this pronouncement has gained wide circulation in the Israeli
army. There are many similar examples of bloodthirsty rabbinical pronouncements
against the Palestinians, based on these laws.

Abuse

UNDER THIS HEADING I would like to discuss examples of halakhic laws whose most
important effect is not so much to prescribe specific anti-Gentile discrimination as to
inculcate an attitude of scorn and hatred towards Gentiles. Accordingly. in this section |
shall not confine myself to quoting from the most authoritative halakhic sources (as |
have done so far) but include also less fundamental works, which are however widely
used in religious instruction.

Let us begin with the text of some common prayers. In one of the first sections of the
daily morning payer, every devout Jew blesses God for not making him a Gentile.59 The
concluding section of the daily prayer (which is also used in the most solemn part of the
service on New Year's day and on Yom Kippur) opens with the statement: 'We must
praise the Lord of all ... for not making us like the nations of [all] lands ... for they bow
down to vanity and nothingness and pray to a god that does not help.'60 The last clause
was censored out of the prayer books. but in eastern Europe it was supplied orally, and
has now been restored into many Israeli-printed prayer books. In the most important
section of the weekday prayer - the 'eighteen blessings' - there is a special curse,
originally directed against Christians, Jewish converts to Christianity and other Jewish
heretics: '"And may the apostates'61 have no hope, and all the Christians perish instantly'.
This formula dates from the end of the 1st century, when Christianity was still a small
persecuted sect. Some time before the 14th century it was softened into: 'And may the
apostates have no hope. and all the heretics62 perish instantly’, and after additional
pressure into: 'And may the informers have no hope, and all the heretics perish instantly'.
After the establishment of Israel. the process was reversed, and many newly printed
prayer books reverted to the second formula, which was also prescribed by many teachers
in religious Israeli schools. After 1967, several congregations close to Gush Emunim
have restored the first version (so far only verbally, not in print) and now pray daily that
the Christians may perish instantly'. This process of reversion happened in the period
when the Catholic Church (under Pope John XXII1) removed from its Good Friday
service a prayer which asked the Lord to have mercy on Jews, heretics etc. This prayer
was thought by most Jewish leaders to be offensive and even antisemitic.

Apart from the fixed daily prayers, a devout Jew must utter special short blessings on
various occasions, both good and bad (for example, while putting on a new piece of
clothing. eating a seasonal fruit for the first time that year, seeing powerful lightning,
hearing bad news, etc.) Some of these occasional prayers serve to inculcate hatred and



3aKkoHbl MUANAHNTAHS7 6611V TOPXKECTBEHHO NPOLMTUPOBAHbI BaXHbIM M3PanabCKMM PaBBMHOM B
onpasAaHvie pe3Hn B Knb6bumns8, 1 3To 3asiBaeHre Nosyymno WMpoKoe pacnpocTpaHeHvie B 3panibCkoi
apmun. CyLecTByeT MHOXECTBO NMOAOBHbIX MPYMEPOB KPOBOXAAHbBIX PABBUHCKUX 3asBNEHWNIA NPOTUB

nanecTnHueB, OCHOBAHHbIX Ha 3TNX 3aKOHax.

3noynoTpe6naTb

B 3ToM paszgene s xoTen 6bl 06CYANTL NPUMEPDI FalaXMyecKmnx 3aKkoOHOB, Hanbosee BaXHbIM CleCcTBMEM
KOTOPbIX SIB/ISETCA HEe CTO/IbKO NpeAnncaHne KOHKPeTHOW ANCKPUMUHALMN A3bIYHNKOB, CKObKO
BHYLLUEHVe Npe3peHns N HeHaBNCTK K HUM. COOTBETCTBEHHO, B 3TOM pasjesie S He byAy orpaHNYMBaTbCS
LMTMPOBaHNeM Hanbosiee aBTOPUTETHbLIX raflaxmyecknx MCTOYHNKOB (KaK s ienan Ao CUX Mop), HO BK/OUY
TakKe MeHee pyHAaMeHTaNbHble paboTbl, KOTOPbIE, O4HAKO, LUMPOKO NCMONL3YIOTCA B PENNTMO3HOM
oby4yeHuN.

HauHEéM c TeKCcTa HeKOTOPbIX PacnpPOCTPaHEHHbIX MOANTB. B 04HOM 13 NepBbIX pa3Aenos exeaHeBHOMN
YTPeHHe MONNTBbI KaXAblli 6narovecTrBbI eBpeit 6narogaput Bora 3a 1o, Uto OH He caenan ero
A3bIYHVKOM.59 3aKkNuUnTeNbHbIN pasgen eXxeaHeBHOM MOINTBbI (KOTOPbIV TakXke UCMoAb3yeTcsi B CAMOW
TOpXXECTBEHHOW YacTh 6orociyxeHust B HoBblIli rog 1 B MloM-Kunnyp) HaunHaeTcs co cnoBs: «Mbl A0KHbI
cnaBuTb [ocnoga Bcex... 3a 7o, UTo OH He cAenan Hac NoA06HbIMY HapoAaM [Bcex] 3emenb... 60 OHU
NPeKNOHSAITCS Nepes CyeTol N HUYTOXECTBOM 1 MONATCSA 60ry, KOTOpbI He nomoraeT».60 MocneaHss
¢$pasa 6bina NCKIOYEHa 13 MOJIMTBEHHMKOB, HO B BocTouHol EBpone oHa nepegaBanack YCTHO 1 Tenepb
BOCCT@HOB/IEHa BO MHOIMX N3PanibCKUX MONUTBEHHMKAX. B camoM BaxxHOM pa3sgene 6ygHUYHON
MONINTBbI — «BOCEMHAALATN 61aroC10BEHNAX» — eCTb 0C060e NPOKAATUE, MepBOHAYaIbHO HanpaBneHHoe
NPOTVB XPUCTMaH, eBpeeB, 06paTMBLLUMNXCA B XPUCTUAHCTBO, 1 APYrX eBPerickmX epeTKoB: «M aa He byaeT
Yy OTCTYMHUKOB»61 Hagexabl, 1 Aa MOrMBHYT BCe XpUCTMaHe ToTyac. 9Ta popmyna BOCXOAUT K KoHUy I Beka,
KOrAa XpMCTUaHCTBO 6bIN0 eLlle HeHObLLIOW NpecnegyeMoli cekToin. Hesagonro go XIV Beka oHa 6bina
cmsiryeHa Ao: «M pa He ocTaHeTca HageX bl y OTCTYMHMKOB, U Aa MOrMBHYT MIHOBEHHO BCe epeTuKm», a
nocne AOMONHUTENBHOrO AaBieHNs — A0: «/ fa He ocTaHeTcs HageXabl Y JOHOCHMKOB, U Aa MOTNBHYT
MrHOBEHHO BCe epeTukm». Nocne obpazoBaHua Vi3panns npouecc 6bi1 06paTHBIM, 1 MHOTVEe BHOBb
HaneyaTaHHble MO/IMTBEHHNKM BEPHYINCb KO BTOPOM GopMyne, KoTopas Takxke NpeAnncbiBanacs MHOTMMM
YUnTensmMum B PeINrMosHbIX N3panibCkux wkonax. Nocne 1967 roga HeCKonbKo 06LWMH, 6A13Kknx K MyLu-
SMYHUM, BOCCTaHOBWUW NEPBYIO BEPCUIO (MOKa TONIbKO YCTHO, He B NeyaTn) 1 Tenepb exejHeBHO MOSTCS O
TOM, UTOObI «XpUCTNAHE NOrnbAM MIHOBEHHO». DTOT NPOLLECC BO3BPALLEHNS K MPeXHEMY BapuaHTy
npownsoLuen B nepuog, korga Katonnyeckas vepkosb (npu Mane MoaHHe XXIII) nckntounna ns
6orocnyxxeHns CTpacTHOM NATHMLbI MONUTBY, B KOTOPO Npocuna Nocnoja NoMmnaoBaTh eBpees, epeTrkoB
W T. 4. BONbLINHCTBO eBpencknX NMAepoB CHUTaNN 3Ty MOIMTBY OCKOPOUTENBHON 1 Aaxe aHTUCEMUTCKON.

MOMMMO YCTaHOBIEHHbIX eXefHEBHbIX MONTB, 61aroyecTyBbIV eBpel JoMKeH MPON3HOCUTEL 0CObble
KOpOTKMe 671aroc/I0BEHMsi O PA3/IMYHBIM NMOBOAAM, Kak XOPOLUMM, TaK U MJI0X1M (HanpuMep, HageBasi HOBYHO
ozexay, BrepBble B 3TOM roly Npobys Ce30HHbI GPYKT, BUAA CUIbHYIO MOJHUIO, C/bILLA NAOXUE HOBOCTU U T.

a.). HeKOTOpre N3 3TUX Cl'ly‘-iaI7IHbIX MOJINTB CNy>XaT ANA BHYLWWEeHNA HeHaBUCTUN N



scorn for all Gentiles, We have mentioned in Chapter 2 the rule according to which a
pious Jew must utter curse when passing near a Gentile cemetery, whereas he must bless
God when passing near a Jewish cemetery. A similar rule applies to the living; thus,
when seeing a large Jewish population a devout Jew must praise God, while upon seeing
a large Gentile population he must utter a curse. Nor are buildings exempt: the Talmud
lays down63 that a Jew who passes near an inhabited non-Jewish dwelling must ask God
to destroy it, whereas if the building is in ruins he must thank the Lord of Vengeance.
(Naturally, the rules are reversed for Jewish houses.) This rule was easy to keep for
Jewish peasants who lived in their own villages or for small urban communities living in
all-Jewish townships or quarters. Under the conditions of classical Judaism, however, it
became impracticable and was therefore confined to churches and places of worship of
other religions (except Islam).64 In this connection, the rule was further embroidered by
custom: it became customary to spit (usually three times) upon seeing a church or a
crucifix, as an embellishment to the obligatory formula of regret.65 Sometimes insulting
biblical verses were also added.66

There is also a series of rules forbidding any expression of praise for Gentiles or for
their deeds, except where such praise implies an even greater praise of Jews and things
Jewish. This rule is still observed by Orthodox Jews. For example. the writer Agnon,
when interviewed on the Israeli radio upon his return from Stockholm, where he received
the Nobel Prize for literature, praised the Swedish Academy, but hastened to add: 'l am
not forgetting that it is forbidden to praise Gentiles, but here there is a special reason for
my praise' - that is, that they awarded the prize to a Jew.

Similarly, it is forbidden to join any manifestation of popular Gentile rejoicing, except
where failing to join in might cause 'hostility' towards Jews, in which case a 'minimal’
show of joy is allowed.

In addition to the rules mentioned so far, there are many others whose effect is to
inhibit human friendship between Jew and Gentile. I shall mention two examples: the rule
on 'libation wine' and that on preparing food for a Gentile on Jewish holy days.

A religious Jew must not drink any wine in whose preparation a Gentile had any part
whatsoever. Wine in an open bottle, even if prepared wholly by Jews, becomes banned if
a Gentile so much as touches the bottle or passes a hand over it. The reason given by the
rabbis is that all Gentiles are not only idolators but must be presumed to be malicious to
boot, so that they are likely to dedicate (by a whisper, gesture or thought) as 'libation’ to
their idol any wine which a Jew is about to drink. This law applies in full force to all
Christians, and in a slightly attenuated form also to Muslims. (An open bottle of wine
touched by a Christian must be poured away, but if touched by a Muslim it can be sold or
given away, although it may not be drunk by a Jew.) The law applies equally to Gentile
atheists (how can one be sure that they are not merely pretending to be atheists?) but not
to Jewish atheists.

The laws against doing work on the sabbath apply to a lesser extent on other holy days.
In particular, on a holy day which does not happen to fall on a Saturday it is permitted to



Mpe3peHne KO BCceM A3bI4YHMKaM. B rnase 2 Mbl yNOMSAHYIV NPaBWI0, COrNacHO KOTOPOMY 61aroyecTnBbli
eBpeli O/KeH NPOKANHATL, MPOXOAA MUMO A3bI4eCKoro Knagbuiua, n narocioensaTe bora, npoxoas
MVIMO eBpelicKoro knagouia. NogobHoe NpaBnao NPUMEHSIETC U K XXMBBIM; Tak, YBUAEB 60/bLIOE
eBpelickoe HaceneHne, bnaroyecTBbIN eBpeit JOMKeH BOCXBanATb bora, a yBuaes 60/bLLOe A3blveckoe
HaceneHue, OH AO/KeH NPOKAVHAaTb. He ABASIOTCA NCKNOYeHNEM U 34aHNS: TanMya yCTaHaBIMBaeT63, uto
eBpeli, NPOXoAALLMIA MMMO 06MTaeMoro HeeBpemcKoro XunuLla, AoxeH npocutb bora paspywnTs ero,
TOrAa Kak eciv 3gaHvie HaXoAMTCS B PyMHaXx, OH AosixXeH 6narogaputb Focnoaa Boamesaumsa. (EctecTBeHHO,
NS eBperickMx JOMOB NpaBuia obpaTHble.) 3To NpaBuIo HbISI0 erko cobaaaTh 415 eBPencKmX
KPeCTbSiH, XXMBLUNX B CBOUX AePEBHSAX, UM ANS HEOONBLUMX FTOPOACKMX OBLLMH, MPOXVNBAaBLLMX B
NOJIHOCTBIO eBPECKMX NoceNeHuAX Nan KBapTanax. OAHaKo B YC/I0BUAX KNacCUYECKoro nyjansma sto
NpPaBW/IO CTaNo HEMPaKTUYHbBIM 1 MO3TOMY 6bI10 OrpaHNYEHO LIepKBAMU 1 MeCTaMy MOKNOHEHNS APYTUX
penuruii (3a nckatoveHneM ncnama).64 B atoi cBsi3v NpaBuio JONOIHUTENbHO 060raTnaoCk obblvaem:
CTano NPUHATO NneBaTb (06bIYHO TPY pasa) NPV BUAE LepKBU UK pacnaTus, Kak yKpalleHue
obsAzaTenbsHOM GopMynbl packasHUA.65 VIHorga 4o6aBnsnncb Takke 0CKopbuTenbHble bubnenckmne
CTUXN.66

CyLiecTByeT Takxe psiz NpaBuJ, 3anpeLLatoLLmx tobble BbipaXKeHNst MOXBasbl B aipec HeeBpeeB Un UX
JesHNIA, 3a UCK/IIDYeHNeM C/lyyaeB, KOorja Takas moxsana nojpasymMeBaeT eLle 60/bLUY0 NOXBany eBpesim
N BCEMY E€BPECKOMY. DTO NPaBUIO 40 CMX MOP COBNOAAETCS OPTOAOKCANbHBIMM eBpesimu. Hanpumep,
nuncatenb ArHOH, B UHTEPBbIO U3PanibCKOMY Pasno Mo Bo3BpaLLeHUn 13 CTOKronbMa, rae OH Noayyunn
Ho6eneBckyto Npemuto No AnTepaType, Noxesanuvn LLIBeAckyto akaseMuto, HO Nocnewwnn o6aBuTe: «5 He
3abbIBato, UTO XBaNNTb HEEBPEEB 3anpeLLeHo, HO 34eCb eCTb 0cobast MPUYNHa ANt Moeli moxBabl» — TO
€CTb, YTO MPEMUIIO MPUCYAUIN EBPELD.

AHaNOrMYHLIM 06p630M, 3anpeLleHo NprcoejnHATbLCA K Nto6bIM NpoABNEHNAM HapoAHOr o JIMKOBaHUA Ccpean HeeBpees, 3a
NCKIHOYeHeM C/ly4aeB, Korja oTkas oT y4acTus MOXeT BbI3BaTb «Bpa)K,D,e6HOCTb» MO OTHOLLUEHWIO K eBpesAM, B 3TOM C/yyae AonyckaeTca

«MUHMMaJZIbHOE» NpoABNeHNE PajoCTn.

MOMUMO YNOMSIHYTbIX BbiLLe NMPaBu, CYLLLECTBYET MHOXECTBO APYriX, MPensTCTBYOLLMX APYKECKMM
OTHOLLEHUAM MeXAy eBpesaMu 1 HeeBpeamu. NprBedy ABa NpuMepa: MPaBUIO O «BO3USHUN BUHa» U
NpaBuI0 O MPUTrOTOBAEHNN NULLM AN HeeBpesi B eéBPeickmne NPasaHmKM.

PenvrrosHoMy eBpeto 3anpeLlaeTcs NiTb 1t060e BUHO, B MPUrOTOB/IEHMN KOTOPOFrO NPUHMMaN yyactue
A3bIYHMK. BUHO B OTKPLITOM BYThIIKE, AaXe eC/n OHO MONHOCTBIO NPUIrOTOBIEHO eBPesiMU, CTAHOBUTCS
3anpeLleHHbIM, eCN S3bIYHUK XOTS Bbl KOCHETCS BYThINIKW UV MPOBeAET No Heli pyKoii. PaBBUHbI 06BSCHSAOT 3TO
TeM, UTO BCe A3bIYHVKUN HE TOJIbKO NAO0MOMOKAOHHVKN, HO 1, MPEANOIOXKNTENBHO, 3T0HaMEPEHHBI, Tak YTO OHU
MOTYT MOCBATUTH (LLIEMOTOM, XXECTOM W/ MbIC/IbIO) B KAUECTBE «BO3NIUSIHWS» CBOEMY UAOJY Nt060€ BUHO, KOTOpoe
CobVpaeTcs BbINUTb €Bpeli. 3TOT 3aKOH B MOJIHOW Mepe pacrnpoCTPaHSeTCsl Ha BCeX XPUCTMAH, @ B HECKOBbKO
CMsiIrYeHHol GopMe Takxke 1 Ha MycynbMaH. (OTKPbITYHO 6YThIIKY BUHA, K KOTOPOU MPUKOCHYACA XPUCTUAHVIH,
cnesyeT BbUINTb, HO €C/IN K HEeli MPUKOCHYICA MYCY/IbMaHVH, ee MOXHO NPoAaTh WV OTAaTb, XOTS eBpeto NUTb ee
HeNb35.) 3aKOH B pPaBHOV CTENEeHW PacnpocTpaHAeTCst Ha aTeNCTOB-A3bIYHMKOB (Kak MOXHO 6bITb YBEPEHHbIM, YTO

OHM He NPOCTO NPUTBOPAKOTCA aTencrtaMmn?), HO He Ha aTeENCTOB-eBpEEB.

3aKoHbI, 3anpeLlarLume paboTy B cyb660Ty, B MEHbLLEH CTEMEHN PacnpOCTPAHSIOTCS Ha Apyrie
npasgHYHble AHW. B 4acTHOCTW, B NPa3AHUYHbIN AeHb, KOTOPbIV He BbiNagaeT Ha cyb60Ty, paspeLlaeTcs...



do any work required for preparing food to be eaten during the holy days or days. Legally,
this is defined as preparing a 'soul’s food' (okhel nefesh); but 'soul’ is interpreted to mean
‘Jew’, and 'Gentiles and dogs' are explicitly excluded.67 There is, however, a dispensation
in favor of powerful Gentiles, whose hostility can be dangerous: it is permitted to cook
food on a holy day for a visitor belonging to this category, provided he is not actively
encouraged to come and eat.

An important effect of all these laws - quite apart from their application in practice - is
in the attitude created by their constant study which, as part of the study of the Halakhah,
is regarded by classical Judaism as a supreme religious duty. Thus an Orthodox Jew
learns from his earliest youth, as part of his sacred studies, that Gentiles are compared to
dogs, that it is a sin to praise them, and so on and so forth. As a matter of fact, in this
respect textbooks for beginners have a worse effect than the Talmud and the great
talmudic codes. One reason for this is that such elementary texts give more detailed
explanations, phrased so as to influence young and uneducated minds. Out of a large
number of such texts, | have chosen the one which is currently most popular in Israel and
has been reprinted in many cheap editions, heavily subsidized by the Israeli government.
It is The Book of Education, written by an anonymous rabbi in early 14th century Spain.
It explains the 613 religious obligations (mitzvot) of Judaism in the order in which they
are supposed to be found in the Pentateuch according to the talmudic interpretation
(discussed in Chapter 3). It owes its lasting influence and popularity to the clear and easy
Hebrew style in which it is written.

A central didactic aim of this book is to emphasize the 'correct’ meaning of the Bible
with respect to such terms as ‘fellow’, 'friend’ or 'man’ (which we have referred to in
Chapter 3). Thus 8219, devoted to the religious obligation arising from the verse 'thou
shalt love thy fellow as thyself', is entitled: 'A religious obligation to love Jews', and
explains:

To love every Jew strongly means that we should care for a Jew and his money just as
one cares for oneself and one's own money, for it is written: 'thou shalt love thy fellow as
thyself' and our sages of blessed memory said: ‘what is hateful to you do not do to your
friend' ... and many other religious obligations follow from this, because one who loves
one's friend as oneself will not steal his money, or commit adultery with his wife, or
defraud him of his money, or deceive him verbally, or steal his land, or harm him in any
way. Also many other religious obligations depend on this, as is known to any reasonable
man.

In 8322, dealing with the duty to keep a Gentile slave enslaved for ever (whereas a
Jewish slave must be set free after seven years), the following explanation is given:

And at the root of this religious obligation [is the fact that] the Jewish people are the
best of the human species, created to know their Creator and worship Him, and worthy of
having slaves to serve them. And if they will not have slaves of other peoples, they would
have to enslave their brothers, who would thus be unable to serve the Lord, blessed be He.
Therefore we are commanded to possess those for our service, after they are prepared for



BbINoNHATE Nt06YyH0 paboTy, HEO6XOANMYHO AN MPUrOTOBAEHWS MM, NPejHa3HauYeHHol A5 ynoTpe6aeHns B
CBATbIe AHWN. OpUANYeCcKN 3TO ONpeaensieTcs Kak MpuUroTosaeHne «nuwa ansa aywn» (okhel nefesh); ogHako nog
«AyLIOVi» MOHUMAETCS «eBpeii», a «I3bIUHUKIM U NCbl» NPSAMO UCKAOUeHbI.67 OAHAKO CyLLIeCTBYeT UCK/IOUeHne B
Nosb3y BANATENbHBIX I3bIUHNKOB, Ybs BPaXAe6HOCTb MOXeT 6bITb OMacHa: pa3peLlaeTcs roTOBUTb NULLY B CBATON
AeHb AN5 NOCeTUTENs!, MPUHAANEXALLEro K 3TO KaTeropuu, Npu YCI0BUKM, YTO ero akTUBHO He MNoBYXAatoT NPT

n noectb.

BaXkHbIM CleACTBMEM BCEX 3TUX 3aKOHOB — MOMMMO UX MPUMEHEeHMs Ha NpakTuke — sBAseTcs popMmpoBaHme
OTHOLLIEHWS, 06YC/TIOB/IEHHOE 1X MOCTOAHHBIM U3yYeHneM, KOTOpoe B paMKax 1syyeHuns Manaxy paccmatpusaeTcs
Kfaccnyecknum nyaamaMoM Kak BbICLUNIA PennurnosHblli Aoar. Tak, OpToA0KCaNbHbIV eBpeli C caMoro paHHero
[eTCTBa, B PaMKax CBOMX CBALLIEHHbIX UCCIeA0BaHWNI, y3HaeT, UTO A3blYHNKOB CPaBHMBAIOT C cobakamu, 4YTO
BOCXBaNSATb UX — rpex, 1 Tak Aasee. Ha caMom jene, B 3TOM OTHOLLUEHWMN YyH4eOHUNKN 418 HAUMHAIOLLMX OKa3blBatoT
MeHblLee BAnsHMe, YeM Tanmyz v Beankue TanMyamndeckmne kogekcol. OAHa U3 NpuYMH 3TOro 3aKNH0YaeTCs B TOM,
UTO Takme aneMeHTapHble TeKCTbI 4atoT 6os1ee NoAPOOHbIE 06BACHEHMSA, CGOPMYNMPOBAHHbIE TakM 06pa3omMm,
4YTO6bI NOBMVATE HA MOIOAbIE M Heobpa30oBaHHbIe YMbI. V3 60N1bLLOr0 YMcia Takmx TeKCTOB A BblIbpan ToT,
KOTOPbIV B HacTosILLee BpeMs Hanbonee nonynsapeH B V3panne v 6611 nepensgaH BO MHOMMX AeLleBblX
N3JaHUSX, LLeApo CybCcMANpYyeMbIX M3panaibCKM NPaBUTeNbCTBOM. 3T0 «KHUra 06pasoBaHs», HanMcaHHas
aHOHVMHbIM paBBMHOM B Hadane XIV Beka B VicnaHun. B HeM 06bACHATCA 613 pennrnosHblx 06a3aHHOCTeN
(MMLBOT) nyzan3ma B TOM NopsAke, B KOTOPOM OHU, COrNacHO Ta/iMyAn4ecKoMy TOJIKOBaHMIO (06CyXXaaeMoMy B
rnase 3), LOMKHbI 6bITb HageHbl B MATUKHWKUN. CBOe HeM3MeHHO NOMyASPHOCTLIO U BAUAHMEM OH 06513aH

ACHOMY 1N AOCTYNMHOMY CTW/IKO HanMcaHnAa Ha nuBpuTe.

OcHOBHas AMAAKTUNYECKas LieNb 3TOM KHUMM — NOAYEePKHYTb «MpaBuibHOe» 3HayeHne bubavm s
OTHOLLEHWMW TaKNX TEPMUHOB, KaK «COMJIEMEHHUK», «4PYr» U «4eN0BeK» (0 KOTOPbLIX Mbl yIOMUHANW B r1aBe
3). Tak, 8219, NoCBALLEHHbI PeNNrMo3HOMY 0683aTeNbCTBY, BbiTeKaloLWeMy 13 CTUXa «BO31061 6AnXKHero

CBOEro, kak caMoro cebsi», 03arnaBieH: «PennrnosHoe 06s3aTenbCTBO NHO6UTb nyaeeB» N NOACHAET:

NobnTb KaxAoro espest BCeM cepALieM 03HavaeT 3a60TUTbCA O eBpee 1 ero AeHbrax Tak e, kak o cebe 1 cBouX
AeHbrax, Mo HanncaHo: «BO3/106U BANXKHEro CBOero, Kak camoro cebs», 1 Hallv MyApeLbl 6/1arocnoBeHHoM
NnamsaTV rOBOPW/IN: «4ero HeHaBUCTHO Tebe, TOro He Aenari Apyry TBoeMy»... 1 13 3TOro BbITeKaeT MHOXECTBO
APYTUX PENUTMO3HbIX 0653aHHOCTEN, MOTOMY YTO TOT, KTO IIOBUT Apyra CBOero, kak caMoro cebs, He cTaHeT
KpacTb ero AeHbru, He byzeT NpentoboAelicTBOBAaTL C ero XeHoM, He byjeT 0bMaHbIBaTh ero, He 6yeT BBOANUTL
ero B 3abnyxzeHue, He byAeT KpacTb ero 3eM/t0 U He ByAeT NPUUYNHATL eMy HMUKaKoro Bpesa. Takke oT 3Toro

3aBUCAT MHOrune apyrvme penmrmo3sHble 0643aHHOCTU, KaK N3BECTHO )'IPOGOMy PasymMHOMY 4YesioBeKY.

B 8322, kacatoemcs 0653aHHOCTY gepXaTb paba-HeeBpes B pabcTBe BeYHO (B TO BpeMsi Kak
paba-eBpes HeE0b6X0AVIMO 0CBOGOANTL Yepes CeMb /1eT), AaeTCs CeytoLLee NosiCHeHNe:

B ocHOBe 3TOro PeNUrnmo3HOro Aora exXuT ToT GakT, YTO eBPeNCKNiA Hapog — y4llre NpeacTaBUTeNn
YesloBeYeCkoro poAa, Co3jaHHble A5 MO3HaHKsA cBoero TBOpLA M MOKNOHEHUs EMy, 1 OCTOWHbIe UMeTb paboB Ans
Cy>XeHus. V1 ecn 6bl OHW He XOTeNnu MMeTb PaboB APYrX HAPOAOB, UM NPULLIOCE Bbl NOPaboTUTL CBONX bpaThEB,
KOTOpble, TakMM 06pa3oM, He CMOrn 6bl CNyXnTb Focnogy, 6narocioBeHHoMy EMy. Mo3ToMy HaMm 3anoBejaHo

NMETb TeX, KTO roTOB C/IYXXNTb HaM, NocC/ie TOro, Kak oHu 6yAyT NOAroTOBNEHbI K 3TOMY.



this and after idolatory is removed from their speech so that there should not be danger in
our houses,68 and this is the intention of the verse 'but over your brethren the children of
Israel, ye shall not rule one over another with rigor',69 so that you will not have to
enslave your brothers, who are all ready to worship God.

In 8545, dealing with the religious obligation to exact interest on money lent to Gentiles,
the law is stated as follows: "That we are commanded to demand interest from Gentiles
when we lend money to them, and we must not lend to them without interest,' The
explanation is:

And at the root of this religious obligation is that we should not do any act of mercy
except to the people who know God and worship Him; and when we refrain from doing
merciful deed to the rest of mankind and do so only to the former, we are being tested
that the main part of love and mercy to them is because they follow the religion of God,
blessed be He. Behold, with this intention our reward [from God] when we withhold
mercy from the others is equal to that for doing [merciful deeds] to members of our own
people.

Similar distinctions are made in numerous other passages. In explaining the ban against
delaying a worker's wage (8238) the author is careful to point out that the sin is less
serious if the worker is Gentile. The prohibition against cursing (§239) is entitled 'Not to
curse any Jew, whether man or woman. Similarly, the prohibitions against giving
misleading advice, hating other people, shaming them or taking revenge on them (88240,
245, 246, 247) apply only to fellow-Jews.

The ban against following Gentile customs (§262) means that Jews must not only
‘remove themselves' from Gentiles, but also 'speak ill of all their behavior, even of their
dress'.

It must be emphasized that the explanations quoted above do represent correctly the
teaching of the Halakhah. The rabbis and, even worse, the apologetic 'scholars of
Judaism' know this very well and for this reason they do not try to argue against such
views inside the Jewish community; and of course they never mention them outside it.
Instead, they vilify any Jew who raises these matters within earshot of Gentiles, and they
issue deceitful denials in which the art of equivocation reaches its summit. For example,
they state, using general terms, the importance which Judaism attaches to mercy; but
what they forget to point out is that according to the Halakhah 'mercy' means mercy
towards Jews.

Anyone who lives in Israel knows how deep and widespread these attitudes of hatred
and cruelty to towards all Gentiles are among the majority of Israeli Jews. Normally these
attitudes are disguised from the outside world, but since the establishment of the State of
Israel, the 1967 war and the rise of Begin, a significant minority of Jews, both in Israel
and abroad, have gradually become more open about such matters. In recent years the
inhuman precepts according to which servitude is the 'natural’ lot of Gentiles have been
publicly quoted in Israel, even on TV, by Jewish farmers exploiting Arab labor,



1 Nnocne TOoro, Kak UA0IONOKIOHCTBO ByAeT yAaNEHO U3 UX peun, YTo6b! He BbL10 OMNAacHOCTY B HALLUMX
[OMax,68 1 B 3TOM CMbIC/ CTMXA: «HO Hag 6paTbsiMU BalLMU, CbiHaMK VI3panieBbiMU, Bbl HE AO/KHbI
BNACTBOBATb APYr Haj APYrOM C XeCTOKOCTbIO»,69 UTO6bI BaM He MpULLNOCL NopaboLLaTh BalLMX 6paTbes,
KOTOpbIe BCe rOTOBbI MOK/IOHATLCS Bory.

B §545, kacatoLLemcsi pennrmosHon 06893aHHOCTM B3MMaTh NPOLEHTLI C eHer, NpejoCcTaBAeHHbIX B 0T
A3bIYHMKAM, 3aKOH r1acuT ciegytollee: «Ham 3anoBegaHo TpeboBaThb NPOLLEHTbI C A3bIYHNKOB, KOTAa Mbl JaeM UM

AEHBLI B JONIT, U Mbl HE JO/IKHbI aBaTb VM AeHbr B 40T 6€3 NPoLeHTOB». MNosicHeHVe ciegytoLLee:

B ocHoBe 3TOrO PENNTNO3HOIo A40NTra IEXNUT TO, YTO Mbl HE AOJ/KHbI COBEPLUATb HUKaKMX akToOB MUocepamns, KpoMe Kak no OTHOLLEHUIO
K 1I0ASAM, KOTOPbl€ 3HatT bora n noknoHsTCA EMy; 1 KOrZia Mbl BO34€epP>XMBaeMcs OT coBepLUeHs MUIOCEPAHbIX MOCTYMNKOB Mo
OTHOLUEHWIO K OCTa/lbHOMY YeNnoBeYeCcTBY U JieN1aeM 3TO TO/IbKO MO OTHOLLEHWUIO K HEMY, Mbl MoABepraeMca NCMNbITaHU, YTO OCHOBHasA
yacTb Haller N6su 1 Munnocepansa K HAM 3aKiro4aeTcs B TOM, YTO OHW C/IeAyHT pennrnmn Bora, 6narocnoseHHoro OH. BoT, ¢ Taknm
HaMepeHunem Halla Harpaja [oT Bora], korga mbl BO34epXnBaemMcsa OT MUocepana Mo OTHOLWWEHWIO K APYTM, paBHa Harpaae 3a

coBepLUeHune [MUNOCEePAHbIX MOCTYMKOB] MO OTHOLLEHWIO K YJIeHaM HalLero Co6CTBEHHOMo Hapoaa.

MoAo6HbIEe pa3nnMyns AeNarTca N BO MHOTUX ApYrx MecTax. O6bACHASA 3anpeT Ha 3a4epXXKy
BbIMAaTbl 3apaboTHOW NiaTbl paboTHUKY (§238), aBTOp TLLATE/IbHO YKa3bIBaeT, UTO rpex MeHee
cepbeseH, e/ paboTHMK — A3bIYHUK. 3anpeT Ha NpoknaTns (8239) o3arnaeneH «He NPOKANHATL HK
OZlHOTO eBpesl, HY MY>XKUNHY, HU XXEeHLLMHY». AHaNOrM4YHO, 3anpeThbl Ha Aady JIOXHbIX COBETOB,
HEHaBUCTb K APYrUM JILOAAM, UX M030p 1An MecTb (88240, 245, 246, 247) NpUMEHSAITCA TONbKO K
cornjieMeHHVKaM-eBpesM.

3anperT Ha cnegoBaHMe 06bI4asM A3bIYHMKOB (8262) 03HauaeT, YTo eBpen JO/KHbI He TONbKO
«OTAANNTLCSA» OT A3bIYHUKOB, HO U «M10X0 OT3bIBATbCA 060 BCEM VX MOBEAEHUW, AaXe 06 UX oAexXae».

CnepyeT NojYepKHYTh, YTO NpMBeAEeHHbIE Bbille 06BbACHEHWS TOYHO OTpaXkatoT yyeHune Manaxu.
PaBBUHBI 1, UTO elLLle XyXe, arnofioreTMyeckme «yyeHble Nygan3mas» NpekpacHo 3TO 3HAKT, Y NMO3TOMY
OHW He MbITalTCA CNOPUTE C TaKMMU B3M1S4aMN BHYTPU eBPeiCKOl OBLLUMHBI; 1, KOHEYHO Xe, OHU
HUKOrAa He YNOMMHAIOT X 3a ee npejesamn. BMecTo 3Toro oHv o4epHsT N1t060ro eBpesi, KOTOPbIL
NoAHMMAaET 3TV BOMPOChI B MPUCYTCTBUN HEEBPEEB, 1 N3Aat0T JKMBbIE OMPOBEPXEHNS, B KOTOPbIX
NCKYCCTBO ABYCMbIC/IEHHOCTM JOCTUIAET CBOEro anores. Hanpumep, oHY 3asBASIOT, UCMO/b3YsA
obLLMe TepMUHbI, 0 BaXXHOCTU, KOTOPYH NyAan3m Npugaet MUIOCEPANIO; HO OHU 3abbIBatOT yKasaTb
Ha TO, UTO COrNacHo Fanaxe «MUOCEPAME» 03HaYaeT MUIOCEPANE K EBPESM.

Jto60oiA, KTO XMBET B M3panne, 3HaeT, HACKOIbKO ry60KO U LLMPOKO PacipoCTpaHeHbl 3T NPOosiBIeHWS
HeHaBUCTW 1 KeCTOKOCTU MO OTHOLLEHUIO KO BCEM HeeBpesiM Cpean 60bLUNHCTBA U3panibCkmx eBpeeB. O6bIYHO
3TV B3rNA4bl CKPbIBALOTCA OT BHELLHEro MUPa, HO Noc/e co3aaHnsa Mocyaapctsea V3panne, BoiHbl 1967 roga
npuxoga K Bnactv berviHa 3HauMTeNbHOEe MEHBLUVMHCTBO eBpeeB, Kak B MI3paune, Tak 1 3a pybexom, nocteneHHo
cTanu 6onee OTKPbITO FOBOPUTL 06 3TWX BoNpocax. B nocieaHve roabl 6ecyenoBeyHble MPUHLMIBI, COFIacHO
KOTOPbIM pabCTBO ABMAETCS «€CTECTBEHHOW» y4acTbio HeeBpeeBs, NyBANYHO UMTUPOBaNUCL B V3paune, gaxe no

TeneBUAEHNIO, eBpeiickMu depMepamu, IKCMYaTUPYOLLMMU apabckunii Tpya,.



particularly child labor. Gush Emunim leaders have quoted religious precepts which
enjoin Jews to oppress Gentiles, as a justification of the attempted assassination of
Palestinian mayors and as divine authority for their own plan to expel all the Arabs from
Palestine.

While many zionists reject these positions politically, their standard counter-arguments
are based on considerations of expediency and Jewish self-interest, rather than on
universally valid principles of humanism and ethics. For example, they argue that the
exploitation and oppression of Palestinians by Israelis tends to corrupt Israeli society, or
that the expulsion of the Palestinians is impracticable under present political conditions,
or that Israeli acts of terror against the Palestinians tend to isolate Israel internationally.
In principle, however, virtually all zionists - and in particular 'left' zionists - share the
deep anti-Gentile attitudes which Orthodox Judaism keenly promotes.

Attitudes to Christianity and Islam

IN THE FOREGOING, several examples of the rabbinical attitudes to these two religions
were given in passing. But it will be useful to summarize these attitudes here.

Judaism is imbued with a very deep hatred towards Christianity, combined with
ignorance about it. This attitude was clearly aggravated by the Christian persecutions of
Jews, but is largely independent of them. In fact, it dates from the time when Christianity
was still weak and persecuted (not least by Jews), and it was shared by Jews who had
never been persecuted by Christians or who were even helped by them. Thus,
Maimonides was subjected to Muslim persecutions by the regime of the Almohads and
escaped from them first to the crusaders' Kingdom of Jerusalem, but this did not change
his views in the least. This deeply negative attitude is based on two main elements.

First, on hatred and malicious slanders against Jesus. The traditional view of Judaism
on Jesus must of course be sharply distinguished from the nonsensical controversy
between antisemites and Jewish apologists concerning the 'responsibility’ for his
execution. Most modern scholars of that period admit that due to the lack of original and
contemporary accounts, the late composition of the Gospels and the contradictions
between them, accurate historical knowledge of the circumstances of Jesus' execution is
not available. In any case, the notion of collective and inherited guilt is both wicked and
absurd. However, what is at issue here is not the actual facts about Jesus, but the
inaccurate and even slanderous reports in the Talmud and post-talmudic literature - which
is what Jews believed until the 19th century and many, especially in Israel, still believe.
For these reports certainly played an important role in forming the Jewish attitude to
Christianity.



B 4acTHOCTW, peyub UAET O AeTCKOM TpyZe. Slngepsb! ABMKEHUS «[yL IMyHUM» LUTUPOBaW Peanrmo3Hble npeanucanms,
Mpr3bIBaloLLVe eBpPeeB yrHeTaTb HeeBpeeB, B KaUecTBe OMnpaBjaHVIs MOMbITKMA MNOKYLUEHWS Ha NanecTUHCKMX M3POB U1

KakK 6oXeCcTBEHHOe OCHOBaHMe ANna ceoero COB6CTBEHHOrO MaaHa U3rHaHus BCex apaﬁos n3 ManectnHsbl.

XOTSi MHOTME CUOHUCTbI MOMIMTUYECKM OTBEPratoT 3TV MO3ULUN, UX CTaHAAPTHBIE KOHTPAPTYMEHTbI OCHOBaHbI
Ha CO0bpaXxeHMsIX LienecoobpasHOCTA N eBPelickX COBCTBEHHbIX MHTEPECOB, @ He Ha 06LLenpPU3HaHHBIX
NPUHLUMNaX ryMmaHu3ma 1 3Tuku. HanprMep, oHN YyTBEPXKAAIOT, UTO 3KCMyaTaums v yrHeTeHre NanecTUHLEB CO
CTOPOHbI VI3panns, Kkak NpaBu/io, pa3BpaLLatoT N3pan/ibekoe O6LLECTBO, UM UYTO U3rHaHMe NanecTUHLEB
HeL,enecoo6pasHo B HbIHELLIHUX MOJUTUYECKMX YCI0BUSIX, UAN YTO N3paubCKMe akTbl TEppopa NpoTuB
nanecTMHLUEB, Kak NPaBuIo, N30aMpyoT M3pannb Ha MexayHapoaHol apeHe. OAHaKo B MPUHLMMIE NMPakTUYecku
BCe CMOHWCTbl — N 0COBEHHO «/1eBble» CUOHUCTbI — Pa3AenstoT r1yboKo yKopeHUBLUMECS aHTHeeBpelickue

HaCTpPOEHUA, KOTOPbIE aKTUBHO nponaraHanpyet OpTOAOKcaﬂbeII\/’I nyfansm.

OTHOLUEHME K XPUCTMAHCTBY U ncnamy

B npeablgyLliem TekcTe BCKO/b3b 6bIM NPUBeAeHbl HECKOIbKO NPYIMEPOB OTHOLLIEHNS PaBBMHOB K
3TVM ABYM pennrnam. OAHaKo 3geck byAeT None3Ho KPaTko U3N0XKUTb 3TW B3TNS4bI.

WNyaansm npoHmn3aH riay6okoli HEHaBUCTbIO K XPUCTUAHCTBY, COYETAOLLEACs C HEBEXECTBOM B OTHOLLEHUM
Hero. 3To OTHOLLeHWe, 6e3yC/I0BHO, YCYrybunoce XpUCTUaHCKMMU NpecieoBaHNSMU eBPeeB, HO B
3HaYMTeNbHOW CTEMEHW He 3aBUCUT OT HMX. PaKTUYECKUN, OHO BOCXOAMT KO BPeMeHaM, KorAa XpUCTUAHCTBO 6b110
eLLe cnabbiM 1 NogBepranock npeciefloBaHUAM (B TOM YMC/Ie CO CTOPOHbI €BPeEB), 1 ero pasjensnu espeu,
KOTOpble HUKOrAa He NMoABeprannck NpecnefoBaHNAM CO CTOPOHbI XPUCTUAH UAW Aaxe MoayYanu OT HUX
nomotyb. Tak, MaiiMoHMZ NoaBeprancs Mycy/bMaHCKUM NpecnefoBaHNAM CO CTOPOHbI pexirMa AlbMOXaZ0B 1
6exan oT HMX CHayana B lepycanvMcKoe KOpONEBCTBO KPECTOHOCLIEB, HO 3TO H1CKOJ/IbKO HE N3MEHWO ero

B3rns408. 3T0 Fl'ly6OKO HeratnBHoe OTHOoLWeHe OCHOBAHO Ha ABYX OCHOBHbIX 3/1IeMEHTax.

Bo-nepBbIx, 0 HEHABUCTW 1 3N0HaMepeHHO KneBeTe B agpec Mncyca. TpagnLMOHHBIA B3rnsa nyjamsma
Ha Mncyca, 6e3ycnoBHO, ciefyeT pe3ko OTAn4YaTh OT 6eCCMbICTIEHHBIX CMOPOB MeXAY aHTUCEMUTaMN 1
eBpefiCcKMMM anonoreTaMm OTHOCUTENIbHO «OTBETCTBEHHOCTM» 3@ ero KasHb. boNbLUMHCTBO COBPEMEHHbIX
YYEeHbIX TOFO Meproja NPU3HAatoT, YTO 13-3a OTCYTCTBUSI OPUTMHANIbHBIX U COBPEMEHHbIX CBUAETENbCTB,
no3zHero HanucaHws EBaHrennii 1 NpoTMBoOpeUnii MeXAy HUMU, TOUHbIe UCTOpUYECKMe CBejeHs 06
o6cToATenbCTBax KasHu Mncyca HegocTynHbl. B ntobom cnydyae, npeactaBieHre 0 KOUTEKTUBHOW U
yHacnejoBaHHO BUHe SBSETCA OAHOBPEMEHHO MOPOYHBLIM 1 abcypAHbIM. OHaKO 34ecb peyb UAeT He 0
baKTMUeCcKMX faHHbIX 06 Mcyce, @ 0 HETOUHBIX 1 Jaxe KIEBETHNYECKMX CO0bLLeHMsX B Tanmyae u
NoCTTaNMyANYECKON InTepaType — MMEHHO B 3TO Bepunn eBpen Ao XIX Beka, 1 MHOr1e, 0CO6eHHO B
W3pawnne, BepsT A0 cnx Nop. Beab 371 coobLLeHMs], 6€3YC/IOBHO, Chirpani BaXHYH posib B OPMUPOBAHIM
OTHOLLIEHWS eBpeeB K XPUCTUAHCTBY.



According to the Talmud, Jesus was executed by a proper rabbinical court for idolatry,
inciting other Jews to idolatry, and contempt of rabbinical authority. All classical Jewish
sources which mention his execution are quite happy to take responsibility for it; in the
talmudic account the Romans are not even mentioned.

The more popular accounts - which were nevertheless taken quite seriously - such as
the notorious Toldot Yesbu are even worse, for in addition to the above crimes they
accuse him of witchcraft. The very name 'Jesus' was for Jews a symbol of all that is
abominable, and this popular tradition still persists.70 The Gospels are equally detested,
and they are not allowed to be quoted (let alone taught) even in modern Israeli Jewish
schools.

Secondly, for theological reasons, mostly rooted in ignorance, Christianity as a religion
is classed by rabbinical teaching as idolatry. This is based on a crude interpretation of the
Christian doctrines on the Trinity and Incarnation. All the Christian emblems and
pictorial representations are regarded as 'idols' - even by those Jews who literally worship
scrolls, stones or personal belongings of 'Holy Men'.

The attitude of Judaism towards Islam is, in contrast, relatively mild. Although the
stock epithet given to Muhammad is 'madman’ (‘meshugga’), this was not nearly as
offensive as it may sound now, and in any case it pales before the abusive terms applied
to Jesus. Similarly, the Qur'an - unlike the New Testament - is not condemned to burning.
It is not honored in the same way as Islamic law honors the Jewish sacred scrolls, but is
treated as an ordinary book. Most rabbinical authorities agree that Islam is not idolatry
(although some leaders of Gush Emunim now choose to ignore this). Therefore the
Halakhah decrees that Muslims should not be treated by Jews any worse than ‘ordinary"'
Gentiles. But also no better. Again, Maimonides can serve as an illustration. He explicitly
states that Islam is not idolatry, and in his philosophical works he quotes, with great
respect, many Islamic philosophical authorities. He was, as | have mentioned before,
personal physician to Saladin and his family, and by Saladin’s order he was appointed
Chief over all Egypt's Jews. Yet, the rules he lays down against saving a Gentile's life
(except in order to avert danger to Jews) apply equally to Muslims.



CornacHo Tanmygy, ncyc 6bin KasHeH HajexallyM paBBMHCKMM CYAOM 3a UAOOMOKIOHCTBO,
NOACTPeKaTeNbCTBO APYrnX eBpees K UAONOMOK/IOHCTBY 1 Npe3peHne K paBBUHCKO BnacTu. Bce knaccuyeckue
eBpelickne NCTOYHUKM, YNIOMUHAIOLLME ero Ka3Hb, C FOTOBHOCTbIO 6epyT Ha cebsi OTBETCTBEHHOCTb 3a 3T0; B

TaiMyan4yeckomMm NoBeCcTBOBaHUN pUM/IAHE JaXe He YNOMUHAaKoTCA.

Bonee nonynsipHble pacckasbl, KOTOPbIE, TEM He MeHee, BOCMPUHIMMANUCE BMOJIHE CEPbE3HO, TakMe Kak nevanbHo
13BeCTHbIV pacckas TonbaoTa Mecby, ele xyske, NOCKObKy MOMUMO BbiLLEYMOMSAHYTLIX MPECTYr/IeHN  ero 06BUHSIOT B
kongoscTBe. Camo UMs «Mncyc» Ans eBpees 6bI10 CUMBOJIOM BCErO OTBPATUTENBLHOIO, U 3Ta HapoAHas TPaAMLMS
coxpaHsieTcst 40 cux nop.70 EBaHrenuns Takxe Bbi3bIBalOT OTBPALLEHNE, U X 3aNpeLLeHO LUTUPOBaThL (He roBopst yxe

06 npenogasaHnL) faxe B COBPEMEHHbIX U3Pau/IbCKNX eBPECKNX LLKOaX.

Bo-BTOPbIX, MO TEONOrMYECKMM NPUYNHAM, B OCHOBHOM KOPEHSLLMMCSA B HEBEXECTBE, XPUCTUAHCTBO Kak
penunrnsa KnaccuuLmMpyeTcs PaBBMHCKM YYEeHNEM KaK UA0M0MOKIOHCTBO. 3TO OCHOBAHO Ha rpy6oii
NHTeprpeTaunmn XpucTmaHckux 4oKTprH o Tpove 1 BonsowweHnn. Bce XxpucTnaHckue CMBOSbI U
n306pasmTensHble 06pasbl PACCMaTPUBAOTCSA Kak «UA0MbI» — Aaxe TEMU eBPesMu, KOTopble 6yKBanbHO

MOKNOHAKTCA CBUTKAM, KAMHAM WJIN INYHbIM BeLlaM «CBATbIX My)KEI7l».

OTHoLLEeHWe nyAansma K nciamy, HanpoTMB, OTHOCMTENIbHO Msrkoe. XoTs pacnpocTpaHéHHoe Npo3BuLLe, AaHHOe
MyxaMmegy, — «CymacLueALwnii» (kMeLlyrrax»), 3To 6b110 Aaneko He Tak 0CKOpPOUTENbHO, Kak MOXET nokasaTbCs ceiiyac, 1
B /IIO60M C/lyyae 3T0O MePKHET MO CPaBHEHMIO C OCKOPOUTENbHBIMUN BbIPaXeHUAMU, NpUMeHseMbiMy K Mncycy.
AHanornyHo, KopaH — B oTinm4me oT HoBoro 3aBeTa — He NMPUroBaprBaeTCs K COXOkeHMto. K HeMy He OTHOCATCA Tak xe,
KaK Mcaamckoe NpaBo OTHOCUTCS K eBPENCKMM CBSALLEHHbIM CBUTKaM, a PacCMaTpMBatOT Kak K 06bIYHOW KHUIre.
BoNbLUMHCTBO PaBBUHCKMX aBTOPUTETOB COrNACHbI C TEM, UTO UC/IaM He ABASETCH UAOMOMNOKIOHCTBOM (XOTSt HEKOTopble
nngepsbl Myw-3MyHUM ceivac NpeanoYmnTaoT UrHOpPMpoBaThk 3T0). MNoaTomy Manaxa NpeAnmncbIBaeT, YTO eBpeun He AO/DKHbI
OTHOCUTBLCS K MyCy/IbMaHaM Xy>Xe, YeM K «06bl4HbIM» HeeBpesM. Ho 1 He fiydlue. B KauecTBe AMOCTpaLn MOXHO
npvsectn MaiMoHuaa. OH NPsSMO 3asBASET, UTO NCIAaM He SBNSETCA MAO0A0MOKAOHCTBOM, U B CBOUX GPUAO0CODCKNX TPYAAX
OH C 60MbLUNM YBaXEHMNEM LUTUPYET MHOTMX NCNaMCcKknx ¢punocopos. Kak s y>ke yrnomMmHan, oH 6bin INYHbIM BpayoM
CanagviHa v ero cembW, 1 no npukasy CanagnHa 6bin Ha3HayYeH rnaBoii Bcex eBpees ErvnTa. Tem He MeHee, NpaBuna,
KOTOpble OH YCTaHOBW/ MPOTUB CNaceHs XN3HN HeeBpes (3a UCKNIOYeHNeM C/Ty4YaeB, KOrja 3To Heo6xoAnMO ANs

npeAOTBPALLEHWSt ONAacHOCTW AN eBPeEeB), B PaBHO CTEMeHW MPYMEHVMbI U K MyCy/lbMaHaM.



CHAPTER 6

Political Consequences

From: ""Jewish History, Jewish Religion:
The Weight of Three Thousand Years™

by Professor Israel Shahak

Political Consequences

THE PERSISTENT ATTITUDES of classical Judaism toward non-Jews strongly influence
its followers, Orthodox Jews and those who can be regarded as its continuators, Zionists.
Through the latter it also influences the policies of the State of Israel. Since 1967, as
Israel becomes more and more 'Jewish’, so its policies are influenced more by Jewish
ideological considerations than by those of a coldly conceived imperial interest. This
ideological influence is not usually perceived by foreign experts, who tend to ignore or
downplay the influence of the Jewish religion on Israeli policies. This explains why many
of their predictions are incorrect.

In fact, more Israeli government crises are caused by religious reasons, often trivial,
than by any other cause. The space devoted by the Hebrew press to discussion of the
constantly occurring quarrels between the various religious groups, or between the
religious and the secular, is greater than that given any other subject, except in times of
war or of security-related tension. At the time of writing, early August 1993, some topics
of major interest to readers of the Hebrew press are: whether soldiers killed in action who
are sons of non-Jewish mothers will be buried in a segregated area in Israeli military
cemeteries; whether Jewish religious burial associations, who have a monopoly over the
burial of all Jews except kibbutz members, will be allowed to continue their custom of
circumcising the corpses of non-circumcised Jews before burying them (and without
asking the family's permission); whether the import of non-kosher meat to Israel, banned
unofficially since the establishment of the state, will be allowed or banned by law. There
are many more issues of this kind which are of a much greater interest to the Israeli-
Jewish public than, let us say, the negotiations with the Palestinians and Syria.

The attempts made by a few Israeli politicians to ignore the factors of 'Jewish ideology'
in favor of purely imperial interests have led to disastrous results. In early 1974, after its
partial defeat in the Yom Kippur War, Israel had a vital interest in stopping the renewed
influence of the PLO, which had not yet been recognized by the Arab states as the solely



MTABA 6

NMonuntnyeckme nocneacTens

N3 KkHUrn «ctopmsa n pennurna nygansma»
«Bec Tpéx TbicAY neT»

Npodeccop N3pannb LLaxak

Monntnyeckmne nocnepcTBusa

TYCTOMYMBbLIE OTHOLUEHMABAMSHNE KNACCMUECKOr0 Nyan3mMa Ha HeeBpeeB CUNbHO CKa3blBAETCS HA ero
nocneAoBaTensx, OPTOAOKCA/IbHbIX €BpesX U TeX, KOro MOXHO CYMTaTb ero npeemMHuKaMm, — cMoHucTax. Yepes
nocnefHMX oH TakXe BAVSeT Ha NonnTuky Focysapcrea N3pawns. C 1967 roga, no mepe Toro Kak Mspannbe
CTaHOBUTCS BCe 6onee «eBPerickMM», ero NoAnTMKa Bce 6o/ble onpeaenseTcs eBpeickMMm MAE0N0rMYeckmMm
CO06PaAXEHUSAMM, HEM LIMHNYHBIMW UMNEPCKUMUN MHTepecamu. 3TO NAEON0rNYeckoe BANSHNE 06bIYHO He
3aMeYaloT MHOCTPaHHbIe 3KCMepThl, KOTOPbIe CKNOHHbLI UTHOPUPOBATL UK NpeyMeHbLUaTb BANSHNE NyAan3Ma Ha

MN3PansibCKyH MOJINTUKY. 3T0 0b6BbSCHSAET, noYyemMy MHOrme nx nNporHo3bl OKasbiBakOTCA HEBEPHbBIMU.

Ha camom gene, 60nblue KPU3MCOB B M3PanbCKOM MPaBUTENbCTBE BbI3BAaHO PEINTMO3HbIMY, 3a4acTyto
TPVBMANbHBIMW, MPUYNHAMU, YeM No6bIMU APYTUMU. OBCYXAEHNIO MOCTOSHHO BO3HMKAIOLLMX CMOPOB MEXAY
Pa3IVUYHBIMY PEUTMO3HBIMU FPYNNaMU AN MeXAY PeUTMO3HBIMUN 1 CBETCKMMU NK0ABMU B U3PanNbCKOIA npecce
yaensietcs 6osblue MecTa, Yem Nto60ol Apyror Teme, 3a UCKNOYEHVEM NEPUOAO0B BOMHbLI UM HAMPSXXEHHOCTMY,
CBsi3aHHOI ¢ 6e30MacHOCTbI0. Ha MOMeHT HanucaHmsa ctaTbK, B Hayane aerycta 1993 roga, Umtatensim
N3panbCKOM Npecchl 6bIAN NHTEPECHbI CiedytoLye BONpPOoCkl: ByAyT 11 CONAaThl, MOrméLume B 600 1
SABNSIOLLMECS CbIHOBBbSIMU HEEBPECKX MaTepeli, MOXOPOHEHbI B OTAENbHON 30HE Ha N3PausibCKUX BOEHHbIX
Knagéuiiax; byaeT N paspeLLeHo eBperickUM PeIMrnmo3HbIM MOXOPOHHBLIM accoumaLmam, obnagaroLmm
MOHOMOANMel Ha 3aXOPOHeHNe BCex eBpeeB, KPoOMe UNeHOB KMbyLeB, MPOAO/XaTb CBOW 06blvali obpe3saHns Ten
Heobpe3aHHbIX eBpeeB Mnepe/ 3aXopoHeHVeM (1 6e3 paspeLLeHUs ceMbW); ByAeT N paspeLleH UK 3anpeLleH
33aKOHOM BBO3 B /I3pannb HekoLLepHOro Msca, HeopuLManbHO 3anpeLleHHbI C MOMeHTa CO3JaHunsA rocyjapcraa.
CyLecTByeT MHOXECTBO APYrvX BOMPOCOB MOA06HOro poAa, KoTopble MPeACTaBAAoT ropasso 601bLni MHTepec

ansa mapamanKo-eBpeMCKon O6LL|,ECTBEHHOCTI/I, yeMm, CKaxxem, neperoBopbl C nanectTMuHUamMn n C|/|p|/|e|7|.

MonbITKM HEKOTOPbIX M3PanNbCKUX MOAUTUKOB UTHOPUPOBAaTL GpaKTOPbl «eBPENCKOW NAEONOTNN» B YroAy NCKIIOUNTENBHO
MIMMEepCKUM MHTepecamM NprBeni K katactpoduyeckm pesynbtatam. B Hauvane 1974 roga, nocsie HacTYHOIO MOPaXeHs B
BoliHe CyAHOro gHs, M3pannb 6bin KpaiiHe 3anHTepecoBaH B NpekpalleHnmn Bo3o6HoBBLLerocs BanaHUa OOMM, koTopas elle He

6bina npr3HaHa apa6CKI/IMVI rocyfapcreaMmum Kak eiHCTBEHHO AeVICTByI'OLU,aH opraHusaums.



legitimate representative of the Palestinians. The Israeli government conceived of a plan
to support Jordanian influence in the West Bank, which was quite considerable at the
time. When King Hussein was asked for his support, he demanded a visible quid pro quo.
It was arranged that his chief West Bank supporter, Sheikh Jabri of Hebron, who ruled
the southern part of the West Bank with an iron fist and with approval of then Defense
minister Moshe Dayan, would give a party for the region's notables in the courtyard of
his palatial residence in Hebron. The party, in honor of the king's birthday, would feature
the public display of Jordanian flags and would begin a pro-Jordanian campaign. But the
religious settlers in the nearby Kiryat-Arba, who were only a handful at the time, heard
about the plan and threatened Prime Minister Golda Meir and Dayan with vigorous
protests since, as they put it, displaying a flag of a 'non-Jewish state' within the Land of
Israel contradicts the sacred principle which states that this land 'belongs' only to Jews.
Since this principle is accepted by all zionists, the government had to bow to their
demands and order Sheikh Jabri not to display any Jordanian flags. Thereupon Jabri, who
was deeply humiliated, canceled the party and, at the Fez meeting of the Arab League
which occurred soon after, King Hussein voted to recognize the PLO as the sole
representative of the Palestinians. For the bulk of Israeli-Jewish public the current
negotiations about ‘autonomy" are likewise influenced more by such Jewish ideological
considerations than by any others.

The conclusion from this consideration of Israeli policies, supported by an analysis of
classical Judaism, must be that analyses of Israeli policy-making which do not emphasize
the importance of its unique character as a 'Jewish state' must be mistaken. In particular,
the facile comparison of Israel to other cases of Western imperialism or to settler states, is
incorrect. During apartheid, the land of South Africa was officially divided into 87 per
cent which 'belonged' to the whites and 13 per cent which was said officially to 'belong’
to the Blacks. In addition, officially sovereign states, embodied with all the symbols of
sovereignty, the so-called Bantustans, were established. But "Jewish ideology' demands
that no part of the Land of Israel can be recognized as 'belonging' to non-Jews and that
110 signs of sovereignty, such as Jordanian flags, can be officially allowed to be
displayed. The principle of Redemption of the Land demands that ideally all the land, and
not merely, say, 87 per cent, will in time be 'redeemed', that is, become owned by Jews.
‘Jewish ideology prohibits that very convenient principle of imperialism, already known
to Romans and followed by so many secular empires, and best formulated by Lord
Cromer: 'We do not govern Egypt, we govern the governors of Egypt.' Jewish ideology
forbids such recognition; it also forbids a seemingly respectful attitude to any 'non-Jewish
governors' within the Land of Israel. The entire apparatus of client kings, sultans,
maharajas and chiefs or, in more modern times, of dependent dictators, so convenient in
other cases of imperial hegemony, cannot be used by Israel within the area considered
part of the Land of Israel. Hence the fears, commonly expressed by Palestinians, of being
offered a 'Bantustan’ are totally groundless. Only if numerous Jewish lives are lost in war,
as happened both in 1973 and in the 1983-5 war aftermath in Lebanon, is an Israeli
retreat conceivable since it can be justified by the principle that the sanctity of Jewish life
is more important than other considerations. What is not possible, as long as Israel
remains a 'Jewish state’, is the Israeli grant of a fake, but nevertheless symbolically real
sovereignty, or even of real autonomy, to non-Jews within the Land of Israel for merely



3aKOHHBIN NpeAcTaBUTeNb NanecTnHLEeB. V3pannbckoe NpaBuTeNnbLCTBO pa3paboTano nnaH noaaepxkim
NOPAAHCKOro BANSHWA Ha 3anagHoM 6epery, KOTOpoe B TO BpeMs 6b110 BeCbMa 3HaunTenbHbIM. Korga kopons
XyceiiHa nonpocuan o NojAepxKke, OH NoTpeboBan BUAMMOro oTeeTa. bbiso peLleHo, YTO ero rnaBHbIVi CTOPOHHUK
Ha 3anagHoM bepery, Wwelix [xabpu 13 XeBpoHa, NPaBMBLLNIA IOXXHOI YacTbio 3anajHoro bepera xenesHom
PYKOU 1 C 0406peHNs ToraallHero MMHUCTPa 060poHbl Molue lasiHa, yCTPOUT Npuem At 3HaTHBIX XUTenei
pervoHa BO ABOpe CBOeM POCKOLLHOW pe3njeHLmn B XeBpoHe. Ha 3TOM npreme, B YeCTb AHS POXAEHWS KOPOS,
AOMKHBI 6bIN 6bITb NYBANYHO BbiBELLEHbI MOpAAHCKMe daaru, u Ao/mkHa bblana HavaTbCs NpoMopAaHCcKas
KamnaHus. O4HaKo pennrnosHble noceneHupl B cocegHeM Knpbat-Apbe, KoTopbix B TO BpeMs 6b110 coBceM
HEMHOro, y3Hanu o naaHe 1 NpUrpo3nan NpemMbep-MMHUCTPY Fronge Meunp 1 [lasHy pelumTeNnbHbIMU NpoTecTamu,
MOCKOABKY, Kak OHW BblPasvanNCh, BbiBelLBaHMe ¢para «HeeBpencKoro rocysapcrea» Ha Tepputopun Mispanns
NPOTMBOPEYMNT CBALLLEHHOMY NPUHLMMY, FacsiLemy, YTo 3Ta 3eM/s «NPUHAAIEXUT» TONbKO eBpesM. MocKonbKy
3TOT NPUHLMMN MPUHAT BCEMU CUOHUCTaMW, NPaBUTENbLCTBY MPULLIIOCE YCTYNUTb UX TPe60BaHNAM 1 MpuKas3aTb
weixy [>xabpu He BbiBeLLMBATb MOpAaHCckue naru. Mocne 3Toro Axabpu, ryb0Ko YHUXKEHHbIA, OTMEHWU
BEUEPVHKY, 1 Ha COCTOSABLLEMCS BCKOPe NoC/ie 3TOro 3aceAaHunm JInrn apabekmx rocyaapcts B Pece Koposb
XyceliH nporonocoBan 3a npusHaHve OO eAVHCTBEHHBLIM NpeACTaBUTEeNeM NanecTuHUes. Ans 6onbLueli Yactn
N3panibCKO-eBPeNCKOro HaceNeHVs HblHeLLIHKe NeperoBopbl 06 «aBTOHOMUM» Takxke B 60/bLLEN CTeneHu

HaXo4ATcAa noj BANAHMEM I'IOAOGHI:IX eBpeIZCKI/IX mnaeonornyecknx COO6pa)KeHI/II7I, yeM Kakux-nnm6o Apyrux.

M3 paccmMoTpeHns 13pannbCKoi NOANTUKY, MOAKPENIEHHOr0 aHaIM30M K/1acCMYeckoro nyaamnsma, ciegyet
BbIBOJ, YTO aHaNMN3bl U3PaVIbLCKON MOANTUKN, He MOZUYEePKMBALOLLIME BaXHOCTb €€ YHUKANIbHOro XapakTepa Kak
«eBPeIiCKOoro rocyapcraa», ABASIOTCA OLLUMOOYHBbIMU. B 4acTHOCTK, MOBEPXHOCTHOE CpaBHeHMe M3panns ¢
APYrMU ClyYasiMy 3aMajHoro nMnepuannsMa Uam ¢ rocyapcTesaMm-noceseHLamMmm HeKoppekTHo. Bo Bpems
anaptenga Tepputopus FOxxHon AGpurkm 6bina odurUmanbHO pasgeneHa Ha 87 NPOLLEHTOB, KOTopble
«NpUHagnexanu» 6enbim, 1 13 NPOLIEHTOB, KOTOpPble, Kak 0pULIMaNbHO YTBEPXAANOCh, «NPUHAANeXann»
YepHOKOXUM. Kpome Toro, 66111 co3gaHbl 0duLmManbHO CyBepeHHbIe rocyAapcTBa, BOMJIOLLEHHbIe CO BCeMU
CMMBONAMU CyBepeHUuTeTa, Tak Ha3biBaeMble 6aHTyCTaHbl. Ho «eBpelickast naeonorns» TpebyeT, UTO6b! HU OAHa
YacTb 3emnu Vi3pannsa He Moria 6bITb MPU3HaHa «NpuHagiexatleli» Heespesam, 1 YTobbl 110 cumBonoB
CyBepeHUTeTa, Takmnx Kak nopgaHckume ¢pnaruv, Mornm 6bitb opuLManbHO paspeLleHbl K AeMOHCTpaumu. NMpuHumn
BbIKyMNa 3eMu TpebyeT, uTobbl B UAeane BCS 3eM/4, a He, ckaxkeM, 87 NPOLEeHTOB, CO BpeMeHeM 6blia
«BbIKYM/1IeHa», TO eCTb NepeLuna B CO6CTBEHHOCTL eBpeeB. EBpelickas ngeonorus sanpeLlaeT 3ToT BecbMa
YA06HbIV IPUHLMA UMNEPUan3ma, U3BeCTHbIN eLlie PUMASHaM 1 KOTOPOMY CeA0Banu MHOrne ceeTckune
MMMepuK, 1 KOTOpbI Nlyylle Bcero cdopmynmpoan nopg Kpomep: «Mbl ynpasnsiem He ErvnTom, a npasButensmm
Ervnta». EBpeiickas ngeonorvs sanpeLyaeT Takoe Npu3HaHue; oHa TakxKe 3arnpeLlaeT, kKa3anoch 6bbl,
yBaXunTeNlbHOe OTHOLLUEeHUE K /II06bIM «HeeBpenckM NpaBuTensiM» Ha Tepputopuu 3emnn Mspannsi. Beck annapat
BacCa/bHbIX Llaperi, CynTaHOB, Maxapagel 1 BoXAeln nnu, B 6osee COBpeMeHHOe BpeMs, 3aBNCMMbIX
AMKTaTOPOB, CTO/b YAOBHbLIV B APYrMX CyYasiX UMMEePCKO rereMoHNK, He MOXeT 6bITb MCMO/b30BaH V3pannem
Ha TeppuTOpuY, CUMTatoLLelics YacTbio 3emnu M3pannsa. CneaoBaTensHO, OnaceHus], YacTo BbiCKa3blBaemble
nanecTMHLaMu, No NoBoAy NpeAnoxeHns UM «baHTycTaHa», coBepLUeHHO 6e30CHOBaTeNbHbI. OTCTynAeHne
M3panns cTaHOBUTCA BO3MOXHbBIM /INLLb B Cly4ae MHOMOUYNCNEHHbIX XepTB BOMHbI, Kak 3T0 npomsoLuno B 1973
roay v B nepuvog nocneBoeHHom BoHbl 1983-1985 rozos B /InBaHe, NOCKObKY OHO MOXET 6bITb OnNpaBAaHo
NPUHLMNOM, COrNacHO KOTOPOMY HEMPUKOCHOBEHHOCTb €BPECKON XIM3HW BaxHee ApYyrux coobpaxeHuit. MNoka
W3pannb ocTaeTcs «eBpenckuM rocyapcTBoM», HEBO3MOXHO NpejocTaBneHve Mspavnem ¢puKTMBHOro, HO TeM He
MeHee CMBOINYECKN peanbHOro CyBepeHnTeTa Nnn Aaxe peanbHol aBTOHOMUN HeeBpesM Ha TeppuTopumn

M3pannsa nnuwsb 3a...



political reasons. Israel, like some other countries, is an exclusivist state, but Israeli
exclusivism is peculiar to itself.

In addition to Israeli policies it may be surmised that the ‘Jewish ideology' influences
also a significant part, maybe a majority, of the diaspora Jews. While the actual
implementation of Jewish ideology depends on Israel being strong, this in turn depends to
a considerable extent on the support which diaspora Jews, particularly US Jews, give to
Israel. The image of the diaspora Jews and their attitudes to non-Jews, is quite different
from the attitudes of classical Judaism, as described above. This discrepancy is most
obvious in English-speaking countries, where the greatest falsifications of Judaism
regularly occur. The situation is worst in the USA and Canada, the two states whose
support for Israeli policies, including policies which most glaringly contradict the basic
human rights of non-Jews, is strongest.

US support for Israel, when considered not in abstract but in concrete detail, cannot be
adequately explained only as a result of American imperial interests. The strong influence
wielded by the organized Jewish community in the USA in support of all Israeli policies
must also be taken into account in order to explain the Middle East policies of American
Administrations. This phenomenon is even more noticeable in the case of Canada, whose
Middle Eastern interests cannot be considered as important, but whose loyal dedication to
Israel is even greater than that of the USA In both countries (and also in France, Britain
and many other states) Jewish organizations support Israel with about the same loyalty
which communist parties accorded to the USSR for so long. Also, many Jews who appear
to be active in defending human rights and who adopt non-conformist views on other
issues do, in cases affecting Israel, display a remarkable degree of totalitarianism and are
in the forefront of the defense of all Israeli policies. It is well known in Israel that the
chauvinism and fanaticism in supporting Israel displayed by organized diaspora Jews is
much greater (especially since 1967) than the chauvinism shown by an average Israeli
Jew. This fanaticism is especially marked in Canada and the USA but because of the
incomparably greater political importance of the USA, | will concentrate on the latter. It
should, however, be noted that we also find Jews whose views of Israeli policies are not
different from those held by the rest of the society (with due regard to the factors of
geography, income, social position and so on).

Why should some American Jews display chauvinism, some-times extreme, and others
not? We should begin by observing the social and therefore also the political importance
of the Jewish organizations which are of an exclusive nature: they admit no non-Jews on
principle. (This exclusivism is in amusing contrast with their hunt to condemn the most
obscure non-Jewish club which refuses to admit Jews.) Those who can be called
‘organized Jews', and who spend most of their time outside work hours mostly in the
company of other Jews, can be presumed to uphold Jewish exclusivism and to preserve
the attitudes of the classical Judaism to non-Jews. Under present circumstances they
cannot openly express these attitudes toward non-Jews in the USA where non-Jews
constitute more than 97 per cent of the population. They compensate for this by ex-
pressing their real attitudes in their support of the ‘Jewish state' and the treatment it metes
to the non-Jews of the Middle East.



MonnTnyeckre NPUUMHBIL. V3pannb, Kak 1 HEKOTOpbIe Apyrie CTpaHbl, ABASETCS SKCKAIO3MBUCTCKM FOCYAapCTBOM, HO N3PanbCKunii

3KCKJ/IH03MBU3M — 3TO YHMKalbHasi 0COBE@HHOCTb.

MoOMMMO M3PanabCKON MOANTUKM, MOXHO NPeAMOIoXNTb, YTO «eBpenckas NAeo0risa» okasbliBaeT
BNVSIHNE W HA 3HAUYNTENbHYI YacTb, BO3MOXHO, Ha 60/bLUVNHCTBO eBpeeB AMacnopbl. XoTs gakTnyeckoe
BOM/OLLIEHVIe eBPEeNCKO NAE0N0r N 3aBUCUT OT CUAbI VI3panns, 3To, B CBOLO ovepesb, B 3HaUMNTENbHOW
CTerneHu 3aBUCUT OT NOAAEPXKM, KOTOPYHO eBpeun grnacnopbl, ocobeHHo eBpeun CLLA, okasbeiBatoT Vispawnnto.
O6pas eBpeeB AMacnopbl 1 NX OTHOLLIEHVE K HEeBPEesiM CYLLLeCTBEHHO OT/INYAOTCA OT OTHOLLIEHWS
KJ1accM4eckoro nyAam3mMa, Kak onmcaHo Bblillie. 3TO HECOOTBETCTBYME Hanbonee 04eBMNAHO B aHINOSA3bIYHbIX
CTpaHax, rae peryispHo NpoucxoAaT caMmble MacluTabHble NCKaXeHUsa nyaansma. Hanxyalwas cutyaums
Habntopaetcs B CLUA n KaHage, AByx rocyfapcTBax, Ubs NoAAepXXKa N3panabCKon NOAUTUKIA, BKIHOYasA
NOINTUKY, Hanboiee BOMUIOLLLE MPOTUBOPEYaLLyto OCHOBHbLIM NPaBaM YesoBeka HeeBpees, Hanbonee

CUNbHa.

Moagnepxka N3paunns co ctopoHsl CLUA, ecnn paccMaTpurBaTh €€ He abCTpakTHO, @ B KOHKPETHbIX AeTansx,
He MOXeT 6bITb ajeKBaTHO 06 bACHEHA /LU aMePUKaHCKMIMN UMMAEPCKUMU NHTepecamu. 4na 06bACHeHNS
61V>KHEBOCTOYHOV NMOANTUKM aMePUKAHCKNX aAMUHNCTPaLI HEOBXOANMO TakxXe yUnTbliBaTb CUbHOE
BNVISIHNE OPraHN30BaHHOM eBpeickol o6LmHbl B CLLA, noaaep>KrBatoLLeit BCIO M3PanbCKyO MOANTUKY.
370 ABNeHme ewwé 6osiee 3amMeTHO B cinydae KaHagbl, Ybl 6NMXKHEBOCTOYHbIE HTEPEeCh! Heb3s CUnTaTh
CTONb BaXXHbIMU, HO Ybs NpeAaHHOCTb M3paunnto gaxe 6onblue, yem y CLUA. B obenx cTpaHax (a Takxe BO
®paHunn, BennkobputaHnm n MHOMMX APYrX rocyapcTBax) eBpeckmne opraHmsaunm nogaepxmsaroTt
M3pannb NprMepHO C TOW e NOS/IbHOCTBI0, KOTOPYHO KOMMYHUCTUYECKME NapTUmM Tak AOAro NPOSiBAAIN K
CCCP. Kpome TOro, MHorve eBpeu, KOTopble, Ka3anocb 6bl, aKTUBHO 3aLUMLLAIOT NpaBa YenoBeka u
NpUAEPXMBAOTCH HOHKOHGOPMUCTCKMX B3rS40B MO APYrM BOMPOCaM, B Clydasix, 3aTparmsaroLLmx
M3paunnb, 4EMOHCTPUPYIOT NOPa3nNTE/IbHYIO CTeMNeHb ToTanTapnsmMa U HaxoAATCA B aBaHrape 3alinTbl
BCel M3panibCKol NoAnTuKK. B 3panne xopoLLo 13BecTHO, YTO LWOBMHM3M 1 daHaTM3M B Nogaepxke
M3pawnns, nposasnsemMble OpraH30BaHHbIMUY eBPeAMI AMacropbl, 3HAUNTEIbHO NPEBOCXOAAT (0CO6eHHO ¢
1967 roga) LLOBNHN3M, €MOHCTPUPYEMBbIVi CpeAHeCTaTUCTMHYECKUM N3PanibCKUM eBpeeM. DTOT paHaTU3M
ocobeHHO 3ameTeH B KaHage 1 CLLA, HO n3-3a HecpaBHEHHO 60/bLLero NoanTuYeckoro 3HayeHus CLUA g
cocpefoTo4ychb Ha nocieaHunx. CnegyeT, o4HaKo, OTMETUTbL, YTO Mbl TaKXe BCTpeYaeM eBpees, YbW B3raAbl
Ha M3PannbCKy NONTUKY HE OTINYAKOTCA OT B3rNS40B OCTa/lbHOMO 06LLecTBa (C y4eToM reorpaduyeckmnx
bakTOpOB, YPOBHA AOXOAA, COLMANbHOrO MOMOXEHNS U T. 4.).

MoueMy 0AHM aMepUKaHCKMe eBpeun NPosABASAIOT LLOBMHN3M, MOPOW KpanHWiA, a Apyrue HeT?
HauHeM ¢ paccmMoTpeHus coumanbHOW, a ciefoBaTenbHo, 1 NOANTUYECKON 3HAUNMOCTN eBPenCcKnX
OpraHu3aunii, KOTopble HOCAT 3KCKNHO3UBHbIN XapakTep: OHW MPUHUUNMANABHO He MPUHMMALOT
HeeBpeeB. (OTOT 3KCKNH031BM3M 3a6aBHO KOHTPACTUPYET C UX CTPEMAEHNEM OCYANTb CaMbll
MaJIOU3BECTHbIN HeeBPericKMii KNy6, KOTOPLI OTKa3blBaeTCA NPUHMMaTL eBpeeB.) Te, KOro MoXHO
Ha3BaTb «OPraHN30BaHHbLIMY eBPeMU», 1 KTO MPOBOANT BObLLIYIO YacTb CBOEro CBOHOAHOMO
BpeMeHU BHe paboTbl B KOMMAAHUN APYTUX eBpeeB, MPeAnoioXNTENIbHO NOAAEPXNBAIOT eBPericKmii
3KCKNHO3MBU3M N COXPAHAIOT OTHOLLIEHME K/1aCCUYecKoro nyAansma K HeespesM. B HblHeLIHWX
YCJIOBUSIX OHWN HE MOTYT OTKPbITO BbIPaXaTb 3TO OTHOLWeHMe K HeeBpesm B CLUA, rae HeeBpeu
cocTaBnsoT 60nee 97 NpoLeHTOB HaceneHust. OHM KOMMEHCUPYHOT 3TO, BblpaXkasi CBOe UCTUHHOe
OTHOLLEHWe B NOAJAep>KKe «eBPericKoro rocyapcrea» 1 ero oTHOLLEHWS K HeeBpeaMm banxHero
BocTtoka.



How else can we explain the enthusiasm displayed by so many American rabbis in
support of, let us say, Martin Luther King, compared with their lack of support for the
rights of Palestinians, even for their individual human rights? How else can we explain
the glaring contradiction between the attitudes of classical Judaism toward non-Jews,
which include the rule that their lives should not be saved except for the sake of Jewish
interest, with the support of the US rabbis and organized Jews for the rights of the Blacks?
After all, Martin Luther King and the majority of American Blacks are non-Jews. Even if
only the conservative and Orthodox Jews, who together constitute the majority of
organized American Jews, are considered to hold such opinions about the non-Jews, the
other part of organized US Jewry, the Reform, had never opposed them, and, in my view,
show themselves to be quite influenced by them.

Actually the explanation of this apparent contradiction is easy. It should be recalled that
Judaism, especially in its classical form, is totalitarian in nature. The behavior of
supporters of other totalitarian ideologies of our times was not different from that of the
organized American Jews. Stalin and his supporters never tired of condemning the
discrimination against the American or the South African Blacks, especially in the midst
of the worst crimes committed within the USSR. The South African apartheid regime was
tireless in its denunciations of the violations of human rights committed either by
communist or by other African regimes, and so were its supporters in other countries.
Many similar examples can be given. The support of democracy or of human rights is
there- fore meaningless or even harmful and deceitful when it does not begin with self-
critique and with support of human rights when they are violated by one's own group.
Any support of human rights in general by a Jew which does not include the support of
human rights of non-Jews whose rights are being violated by the 'Jewish state' is as
deceitful as the support of human rights by a Stalinist. The apparent enthusiasm displayed
by American rabbis or by the Jewish organizations in the USA during the 1950s and the
1960s in support of the Blacks in the South, was motivated only by considerations of
Jewish self-interest, just as was the communist support for the same Blacks. Its purpose
in both cases was to try to capture the Black community politically, in the Jewish case to
an unthinking support of Israeli policies in the Middle East.

Therefore, the real test facing both Israeli and diaspora Jews is the test of their self-
criticism which must include the critique of the Jewish past. The most important part of
such a critique must be detailed and honest confrontation of the Jewish attitude to non-
Jews. This is what many Jews justly demand from non-Jews: to confront their own past
and so become aware of the discrimination and persecutions inflicted on the Jews. In the
last 40 years the number of non-Jews killed by Jews is by far greater than the number of
the Jews killed by non-Jews. The extent of the persecution and discrimination against
non-Jews inflicted by the 'Jewish state' with the support of organized diaspora Jews is
also enormously greater than the suffering inflicted on Jews by regimes hostile to the~
Although the struggle against antisemitism (and of all other forms of racism) should
never cease, the struggle against Jewish chauvinism and exclusivism, which must include
a critique of classical Judaism, is now of equal or greater importance.



Kak nHave 06BACHUTB 3HTY3Ma3M, NPOSBAAEMbIV MHOTVIMU aMePUKaHCKUMUW PaBBUHAMU B MOAAEPKKY,
ckaxxeM, MapTuHa JlioTepa KuHra, no cpaBHEHUIO C UX OTCYTCTBMEM MOAAEPXKM NpaB NanecTUHLEB, AaXe UX
VHAVBUAYanbHbIX NpaB YenoBeka? Kak nHave 06bACHWTL BOMMIOLLLEE MPOTUBOPEYME MeXAY OTHOLLEHVEM
K/J1accMyeckoro nyAan3mMa K HeeBpesiM, KOTOpoe BKIOYaeT B Ce651 MPaBuIIo, COrNMAacHO KOTOPOMY UX XKNU3HU He
cnepyeT cnacaTb VMHaue, Kak B MHTepecax NyAees, 1 NOAAEPXKKON aMeprnKaHCKMMN paBBUHAMN 1
OpraHM30BaHHbIMN eBpesaMM NPaB YepHOKOXUX? B KOHUe KOHLU0B, MapTuH JlioTep KUHT 1 601bLLINHCTBO
aMepUrKaHCKMX YepHOKOXUX — HeeBpeu. [laxe ecin cHnTaTb, YTO TONIbKO KOHCEpPBAaTUBHbIE U
OpTOAO0KCa/bHbIE eBpeun, KOTOPble BMeCTe COCTaBAT 60NbLUNHCTBO OPraHN30BaHHbIX aMePUKaHCKNX
eBpeeB, NPUAEPXMBAIOTCA TaKNX B3rNS940B Ha HeeBpeeB, Apyras 4acTb OpraHn3oBaHHoro espericraa CLUA,
pebopMUCTCKOe NYAan3M, HUKOTAa He BbICTyrnana NpoTUB HUX W, HA MOV B3rNsj, BeCbMa NojBepXeHa nx
B/INSHUIO.

Ha camoM fiene 06bACHeHMe 3TOro KaxyLLerocst npotnsopeuns npocroe. Chegyet HaNnoMHNUTb, YTO
nyzansm, ocobeHHO B CBOeN Kiaccnyeckori popme, Mo cBoen Npupoje TotanmTtapeH. NosejeHne
CTOPOHHWKOB APYrMX TOTANIUTapPHbIX NAEON0MMNIA HALLEero BpeMeHN HUYEM He OTIMYanoChb OT NoBeAeHns
OpraHM30BaHHbIX aMepUKaHCKnX eBpeeB. CTasiH 1 ero CTOPOHHUKWN HEeYCTaHHO OCYXAanu ANCKPUMNHAaLMIO
B OTHOLLIEHUNWN YEPHOKOXMX aMeprKaHLEB N toXXHOadpPMKaHLEB, 0CO6EHHO Ha pOoHEe CaMbIX Y>KACHbIX
npecTynaeHunii, coepLueHHbIx B CCCP. FOXXHoadprKaHCKNI pexnm anapTenja HeyCcTaHHO ocyxaan
HapyLLeHWs Npas YenoBeKka, CoBepLUaeMble Kak KOMMYHUCTUYECKUMU, TakK 1 APYrMU abpUKaHCKnmm
pexumMaMu, 1 TO Xe caMmoe Jenanm ero CTOPOHHUKM B APYrnx ctpaHax. MoXXHO NpmMBeCcT! MHOXeCTBO
noAo6HbIX NpumepoB. [o3ToMy NogAep>KKa AeMOKpaTUKN AW NpaB YenoBeka 6eccMbIC/IeHHa, a TO 1 BpejHa
1 06MaHuMBa, eC/IN OHA He HAaUYNHAeTCs C CAMOKPUTUKN 1 MOAAEPXKKM NPaB YesoBeka, KorAa oHu
HapyLLalTca cobCTBEHHO rpynnoii. /llobas nojaepxka npas YenoseKka B Lie/IOM CO CTOPOHbI eBpes, 3a
NCKNtOYeHVEeM NOoAAEPXKN NpaB YesioBeka HeeBpees, YbM NpaBa HapyLLAKTCA «eBPeriCKUM rocyapcTBoM»,
CTOJIb XXe 06MaHuMBa, Kak 1 NojAepKa npas YenoBeka Co CTOPOHbI CTaIMHNCTa. OYeBUAHDBIN SHTY3Ma3M,
NPOSAIB/IEHHbIN aMepPUKaHCKUMU paBBUHaMN UNK eBperickuMin opraHmnsaumamm B CLLIA B 1950-x 1 1960-x
rogax B NojAepxky YepHOKOXMX Ha tOre, 6611 MOTMBMPOBAH NNLLb COOBPaXeHNAMY eBPEiCKO BbIroAbl,
TaK Xe Kak 1 MojAepxKa 3TUX XKe YEPHOKOXMNX CO CTOPOHbLI KOMMYHMUCTOB. B 060X ciyyasix Lienbto 6b110
noAnTNYeckoe 3aBOeBaHNe YePHOKOXEro coobLLecTBa, B eBPeinckoM ciyyae - 6e3ayMHas noajepxka
N3panibCKOV NOANTUKK Ha BanxHem BocToke.

Mo3TOMY HaCTOSILLMM UCMbITaHWEM ANs eBpeeB V3panns 1 gnacnopsbl sBASIETCS NpoBepka ux
CaMOKPUTLKU, KOTOPas JOJ/IKHA BKAHOYATh KPUTUKY eBPECKOro NnpoLLUioro. BaxHeiiweli 4acTbio Takoii
KPUTUKN AOSIXKHO BbITb NOAPOBHOE 1 YECTHOE CTONIKHOBEHME C OTHOLLEHWEM eBpeeB K HeeBpesiM. VIMEHHO
3TOro MHOTVE eBpEV CNPaBeAINBO TPEBYIOT OT HEEBPEEB: CTONKHYTLCS CO CBOMM CO6CTBEHHbLIM MPOLLJIBIM
N 0CO3HATb AVNCKPUMUHALMIO 1 NPec/iefoBaHusi, KOTOPbIM NOABeprannce eBpen. 3a nocnegHuve 40 net
UNCNO HeeBpeeB, YOUTLIX eBPesMU, 3HAUNTENIbHO NPEeBbILLIAET YACI0 eBpeeB, YBUTbIX HeeBpeamu.
MacwiTabbl NpecnesoBaHNiin U AUCKPUMUHALMN HEEBPEEB, OCYLLECTBSIEMbIX «€BPEACKUM rocyapcTBOM»
npw Noaaep>kKke OpraHN30BaHHOW AMacMopbl eBpeeBs, Tak)ke HAMHOIO MPEBOCXOANAT CTpajaHus,
NPUYUHSIEMbIE eBPEsSM PexXrMamMyl, BpaxaebHbIMU UM. XoTsi 60pbba C aHTUCEMUTU3MOM (U1 BCEMU APYTMU
dbopmamm pacr3ma) HMKOrAa He JoMKHa NpekpaLlaTbes, 6opbba C eBPencKMM LLOBUHU3MOM Y
3KCK/I3UBU3MOM, KOTOPas O/IKHA BKAKOYATh KPUTUKY KNacCUUeckoro nyaansmMa, ceiyac nMeet He
MeHbLUee, a TO U 6o/bLLee 3HaYeHNe.
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Chapter 1: A Closed Utopia?
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3 In Hugh Trevor-Roper, Renaissance Essays, Fontana Press, London, 1985.
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Chapter 2: Prejudice and Prevarication

1 The Jews themselves universally described themselves as a religious community or, to
be precise, a religious nation. 'Our people is a people only because of the Torah
(Religious Law)'-this saying by one of the highest authorities, Rabbi Sa'adia Hagga'on
who lived in the 10th century, has become proverbial.

2 By Emperor Joseph 11 in 1782.
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3B Xbto TpeBop-Ponepe, Scce 3rroxu BospoxgeHusa N3patensctso Fontana Press, JToHAoH, 1985.

4Cm. Mowcelt Xaaac. /IMHNCTNYECKAs KyIbTypa: CINSHNE U PacrpocTpaHeHne.N35aTtenscTBo

Konym6uiickoro yHusepcuTeTa, Hbto-Mopk, 1959, ocobeHHo rnass VII n XX.

BepHyTbcs HaBepx

naBa 2:MpeaB3aTOCTb N JDKUBOCTb

1Camu eBpen NoBCeMeCTHO Ha3blBanu cebsi penrmosHo obLLMHONM UnKn, ToOUHee,
pennrno3Has Hayms.'Haw Hapog — 370 Hapog, TONbKO brarogaps 7opa «(PennrnosHelii
3aKOH)» — 3TO U3peyeHune o4HOro 13 BbICLLNX aBTOPUTETOB, paBBmMHa Caaanmn XarraoHa,
XUBLUero B X Beke, CTano Noc/oBULE.

2VimnepaTop Mocnd 11 B 1782 roay.



3 All this is usually omitted in vulgar Jewish historiography, in order to propagate the
myth that the Jews kept their religion by miracle or by some peculiar mystic force.

4 For example, in her Origins of Totalitarianism, a considerable part of which is devoted
to Jews.

5 Before the end of the 18th century, German Jews were allowed by their rabbis to write
German in Hebrew letters only, on pain of being excommunicated, flogged, etc.

6 When by a deal between the Roman Empire and the Jewish leaders (the dynasty of the
Nesi 'im) all the Jews in the Empire were subjected to the fiscal and disciplinary authority
of these leaders and their rabbinical courts, who for their part undertook to keep order
among the Jews.

7 | write this, being a non-socialist myself. But | will honor and respect people with
whose principles | disagree, if they make an honest effort to be true to their principles. In
contrast, there is nothing so despicable as the dishonest use of universal principles,
whether true or false, for the selfish ends of an individual or, even worse, of a group.

8 In fact, many aspects of orthodox Judaism were apparently derived from Sparta,
through the baneful political influence of Plato. On this subject, see the excellent
comments of Moses Hadas, Hellenistic Culture, Fusion and Diffusion, Columbia
University Press, New York, 1959.

9 Including the geography of Palestine and indeed its very location. This is shown by the
orientation of all synagogues in countries such as Poland and Russia: Jews are supposed
to pray facing Jerusalem, and the European Jews, who had only a vague idea where
Jerusalem was, always assumed it was due east, whereas for them it was in fact more
nearly due south.

10 Throughout this chapter I use the term ‘classical Judaism' to refer to rabbinical
Judaism as it emerged after about AD 800 and lasted up to the end of the 18th century. |
avoid the term 'normative Judaism’, which many authors use with roughly the same
meaning, because in my view it has unjustified connotations.

11 The works of Hellenistic Jews, such as Philo of Alexandria, constitute an exception.
They were written before classical Judaism achieved a position of exclusive hegemony.
They were indeed subsequently suppressed among the Jews and survived only because
Christian monks found them congenial.

12 During the whole period from AD 100 to 1500 there were written two travel books
and one history of talmudic studies - a short, inaccurate and dreary book, written
moreover by a despised philosopher (Abraham ben-David, Spain, c. 1170).

13 Me'or 'Eynayi'n by 'Azarya de Rossi of Ferrara, Italy, 1574,



3B BynbrapHoui eBpeiickoit ncropmorpadum BCé 370 06bIYHO OMyCcKaeTCs, YTO6bl pacnpocTpaHUTe MUP O TOM, YTO

eBpen CoOXpaHnn CBOK penmnrmno 6nar0,u,apﬂ yyaecam nnnm KaKol-To 0CO60OM MUCTUYECKON cune.

4Hanpumep, B HENVICTOKM TOTaINTapH3MaE,3Ha4YNTeNbHAsA YaCTb KOTOPOro oTBeAeHa
eBpeam.

5/1o koHua XVIII Beka HeMeL KM eBpesaM paBBUHbI pa3peLuany N1caTb No-HeMeLKn
TOJ/IbKO MBPUTCKVUMW BYKBaMU NOJ CTPAXoM OT/IyUeHUS OT LiepKBU, MOPKA U T.4.

6Korga B pesynbTaTe COrfalleHnst MexXAy PUMCKO umnepuein n eBpeickumm nugepamu (auHactuein Hecu
BCe eBpen B IMnepun NogUMHSAANCE GUCKaNbHOW 1 ANCLMNANHAPHON BAACTV 3TUX INAEPOB U NX
PaBBUHCKMX CYA 0B, KOTOpbIe, B CBOO O4epelb, B3s/M Ha cebsi 0653aTeIbCTBO NOAAEPXMBaTL NOPSAAOK
Cpeau eBpees.

741 nywy 370, 6yay4n cam He coumanmctom. Ho s 6yay yBaxaTb U UTUTb IHOAEN, C MPUHLMNAMU KOTOPLIX 5 He
COrfiaceH, ec/in OHW UCKPEHHE CTPEMSITCA 0CTaBaTbCs BEPHBIMI CBOVM MPUHLUMIaM. HanpoTus, HeT Hu4Yero 6onee
NPe3peHHOro, YeM HEYECTHOE 1CMO/Ib30BaHNE YHNBEPCANbHbIX MPUHLIMNOB, UCTUHHBIX UN IOXHbIX, B

SroNCTUYHbIX Llenax oTAeIbHOro YesioBeka nnu, 4to elle xyxxe, rpynnbl.

8B fe/CTBUTENIbHOCTY, MHOTVE acreKTbl OPTOAOKCANBLHOO NyAar3ma, No-BUAUMOMY, MPom3oLwan ns CnapTbl
nog nary6HbIM NOAUTUYECKUM BAUSHMEM MNaToHa. Mo 3ToMy BOMPOCY CM. MPEBOCXOAHbIE KOMMEHTapUM
Mowvices Xagaca B KHUre «MIMHUCTUYECKAs KyNbTypa: CINSHUE U PacnpoCTpaHeHNe», 34aTeNnbCcTBo

Konym6uiickoro yHueepcuteTa, Hito-Mopk, 1959.

9Bktoyas reorpaduto ManectTnHbl 1, CO6CTBEHHO, €€ MECTOMOOXEHME. DTO NMOATBEPXKAAETCA OpMeHTaL el Bcex
CVHaror B Takmx cTpaHax, kak MosbLua 1 Poccusi: eBpen A0IKHBI MOANTLCA INLOM K Mepycanumy, a eBponeiickue
eBpeu, UMeBLLVE NV CMYTHOE NMPeACTaB/IeHNE O TOM, e HaxoauTcsa Viepycanum, Bceraa npegnonarany, uto

OH pacrnonoXeH CTPOoro Ha BOCTOKe, Torjga Kak Asa HAX OH Ha CaMOM Jeie Haxo4W/iCca CKopee Ha rore.

10B 3T0¥1 rnaBe A NCNOJb3Y TEPMUH «KNACCUYeCKUIA NyAan3m» Ans o603HayYeHns paBBUHCKOro Nyjansma,
BO3HMKLUero npumMmepHo nocne 800 roga H.3. 1 cyliecTBoBaBLUlero Ao koHua XVIII Beka. 1 nsberato TepMmnHa
«HOPMaTUBHbI NyAan3M», KOTOPbIA MHOTMe aBTOPbI UCMOAb3YHT NPUMEPHO B TOM Xe 3Ha4YeHNM, NOCKONbKY,

Ha Mo B3rnqaa, oH uMeeT HeonpaBjaHHble KOHHOTauuwn.

11Mpon3BeAeHNs SNIVHUCTAYECKMX EBPEEB, Taknx Kak ®UIoH AnekcaHAPUIRCKUIA, MpescTaBAsoT co6oii
nckntoveHve. OHM BbINN HamnMcaHbl 40 TOro, Kak KNacCUYecknin NyAansm JoCTUT NCKIUUTEIbHOMO FOCMOoACTBa.
BriocneacTBUm oHW 6b1IM 3aMnpeLLeHbl CPpeAn eBPeeB 1 COXPaHWANCh INLLBL MOTOMY, UTO XPUCTUAHCKE MOHaXM

COYUNIN X NMpUeMneMbiMu.
12B TeueHue Bcero nepmoga ¢ 100 no 1500 rog, H.3. 66111 HaNWCcaHbl ABe KHUMM O NMyTeLlecTBUSX U O4Ha
NCTOPUS TaNMyANYEeCKNX NCCIeJOBaHNIM — KOPOTKas, HETOYHAas N CKyYHas KHUra, HarnmcaHHas, K TOMy Xe,

npesunpaembim prnocopom (ABpaamom 6eH Jasungom, MicnaHus, okono 1170 r.).

13Me'op 3iiHannH paboTel Asapun ge Poccn n3 deppapesl, Ntanus, 1574 r.,



14 The best known cases were in Spain; for example (to use their adopted Christian
names) Master Alfonso of Valladolid, converted in 1320, and Paul of Santa Marja,
converted in 1390 and appointed bishop of Burgos in 1415. But many other cases can be
cited from all over west Europe.

15 Certainly the tone, and also the consequences, were very much better than in
disputations in which Christians were accused of heresy - for example those in which
Peter Abelard or the strict Franciscans were condemned.

16 The stalinist and Chinese examples are sufficiently well known. However, it is worth
mentioning that the persecution of honest historians in Germany began very early. In
1874, H. Ewald, a professor at Goettingen, was imprisoned for expressing 'incorrect’
views on the conquests of Frederick I, a hundred years earlier. The situation in Israel is
analogous: the worst attacks against me were provoked not by the violent terms | employ
in my condemnations of Zionism and the oppression of Palestinians, but by an early
article of mine about the role of Jews in the slave trade, in which the latest case quoted
dated from 1870. That article was published before the 1967 war; nowadays its
publication would be impossible.

17 In the end a few other passages also had to be removed, such as those which seemed
theologically absurd (for example, where God is said to pray to Himself or physically to
carry out some of the practices enjoined on the individual Jew) or those which celebrated
too freely the sexual escapades of ancient rabbis.

18 Tractate Berakhot, p. 58b.

19 "Your mother shall be sore confounded; she that bare you shall be ashamed...’,
Jeremiah, 50:12.

20 Published by Boys Town, Jerusalem, and edited by Moses Hyamson, one of the most
reputable scholars of Judaism in Britain.

21 The supposed founders of the Sadducean sect.

22 1 am happy to say that in a recent new translation (Chicago University Press) the word
'‘Blacks' does appear, but the heavy and very expensive volume is unlikely, as yet, to get
into the ‘wrong' hands. Similarly, in early 19th century England, radical books (such as
Godwin's) were allowed to appear, provided they were issued in a very expensive edition.

23 An additional fact can be mentioned in this connection. It was perfectly possible, and
apparently respectable, for a Jewish scholar of Islam, Bernard Lewis (who formerly
taught in London and is now teaching in the USA) to publish an article in Encounter, in
which he points out many passages in Islamic literature which in his view are anti-Black,
but none of which even approaches the passage quoted above. It would be quite
impossible for anyone now, or in the last thirty years, to discuss in any reputable
American publication the above passage or the many other offensive anti-Black talmudic



14Hanbonee n3secTHble NPUMEPbLI MOXHO HaliTK B VicnaHnu; Hanpumep (MCNoab3ys NPUHATLIE MU XPUCTUAHCKNE MEeHa)
Marnctp Anb$oHco us Banbsagonnaa, NpuHABLLMA XpUcTnaHcTeo B 1320 rogy, u MNasen n3 CaHTa-Mapxu, MpUHABLING
XpuctnaHcTso B 1390 rogy 1 HazHaueHHbI enuckonom byproca B 1415 rogy. Ho MOXHO NPUBECTU 1 MHOXECTBO APYrnx

npumMepoB co Bceli 3anagHon EBponbl.

156e3ycnoBHO, TOH, @ TakXKe NocNeACTBUSA, 6bIlaV ropa3fo Ny4lle, YeM B AUCMYTaXx,
B KOTOPbIX XPUCTUAH OBBUHSANM B epecy — Hanpumep, B TeX, rae ocyxaanu MNetpa
Abenspa nnu cTtpornx ¢ppaHLmCcKaHLes.

16CTanVHUCTCKME N KATaNCKMe NpUMephbl JOCTaTOYHO XOPOLLO M3BeCTHbl. OAHaKo CTOUT YNOMSIHYTb, UTO
npecnefoBaHne YeCcTHbIX UICTOPUKOB B MepMaHnK Havyanocb oyeHb paHo. B 1874 rogy X. 3Banba,
npo¢eccop METTUHreHa, 6biN 3aKN0YeH B TIOPbMY 3a BbiCKa3blBaHWe «HeBEePHbIX» B3rNS40B Ha 3aBOeBaHMNA
Ppugpuxa II, npomsowwegiume 3a cto aet Ao 3toro. Cutyaums B Mi3panne aHanornyHa: camble Xectokume
HanaAky Ha MeHs 6bINY CMPOBOLMPOBaHbI HE arpecCMBHBLIMY BbIPaXXeHUAMMU, KOTOpble S UCMONb3YHo B
CBOVIX OCYXZAEHUAX CMOHM3Ma 1 yTHETEHWNS NanecTUHLEB, a MOe paHHel CTaTbeil 0 POV eBpees B
paboToproBe, B KOTOPOW NOCNeAHUI LNTMPYeMbI ciyyait aatupyeTcs 1870 rogom. 3Ta cTaTtbs bbina
onybnukoBaHa A0 BOVHbI 1967 roga; cerogHs ee nybnnkaums 6b1n1a 66l HEBO3MOXHA.

17B “Tore NpuLLIOCh YAanAUTb U HECKOIbKO APYrX OTPbLIBKOB, Harpumep, Te, KOTOpble Ka3aancb Te0N0rMyeckin
abcypAHbIMY (Hanpumep, rae roBopuTcs, YTo bor MonmTca camomy cebe nan GpUsnYeckn CoBepLLaeT HekKoTopble
13 NpeANUCaHWiA, MpesbsABAsSEMbIX K OTAe/IbHOMY €BPELD), N T, KOTOpPbIE CINLLKOM CBO60AHO BOCMEBaNN

CeKCyaJibHble MOXOoXAeHUA ApeBHNX PaBBNHOB.
18 Tpakrar bepaxort,cTp. 586.

19'TBoA MaTk ByaeT rnyboko nocpamneHa; Ta, Kotopas poansa Tebs, byjeT onosopeHa...
UNepemus,50:12.

200ny6anKoBaHO nsgaTen-cTBoM Boys Town, Nepycanum, n oTpegakTnposaHo Mo3ecoM XaliaMCOHOM, OAHUM 13 CaMblX aBTOPUTETHbIX

vccnegosaTteneil nygavsma B BennkobputaHumu,
21I'Ipep,r|onaraeMb|e OCHOBaTenn Ca,D,AyKeIZCKOVI CEKThbl.

2241 paj coobLNTb, YTO B HEAABHO BhilLejLleM nepeBoje (M34aTebCTBO YMKarckoro yHMBepcmTeTa) /1080
«Blacks» aelicTBMTENbHO NPUCYTCTBYET, HO TSXeN0e N O4eHb[oporosl1oka YTO MasoBepPOATHO, YTO 3TOT TOM
nonageT B «HenpaBWibHbIe» PyKn. AHanorMyHo, B AHrAMmM Havana XIX Beka paspeLuanocs nybankosatb

paaunkKanbHbIe KHUTUA (Takune Kak KHura rO,D,BI/IHa) npwn ycnoBun, YTo OHN n3aaBaiCb B OYEHb JOPOromMm n3gaHnn.

23B 3TOW CBA3M MOXHO YNOMSAHYTb eLe ogunH $akT. 19 eBpeickoro yyeHoro-nciamoBega bepHapaa Jlbtonca (KoTopbii
paHee npenogasan B JIOHAOHe, a ceiivac npenogaet B CLLIA) 6110 BNOMHE BO3MOXHO U, MO-BUANMOMY, AOCTONHO
yBaxeHus onybankoBaTb CTaTbio B [Ha3BaHVe n3gaHusl. CTa/kuBaTecs,B 3Toli cTaTbe OH yKa3bliBaeT Ha MHOXECTBO
OTPbIBKOB M3 UC/IAMCKOW INTEpaTypbl, KOTOPbIE, MO ero MHEHMI, HOCAT aHTUUYEPHOKOXWI XapakTep, HO HU OAWH U3 HUX
Aaxe 6/113K0 He MpubaMKaeTcs K NMpuBeAeHHOMY Bbille OTpbIBKY. Bpag v kTo-nmbo cevac nnuv B nocnegHvie TpuauaTe
neT cMmor 6bl 06CYANTL B KAKOM-TM60 yBaxXaeMOM aMepuKaHCKOM U3aHUM BbILLEYNOMSAHYTbIV OTPbIBOK UAN MHOTVe

Apyrue OCKOpGI/ITe}'IbeIe AHTNYEPHOKOXNE TanMyanyeckme TeKCTbl.



passages. But without a criticism of all sides the attack on Islam alone reduces to mere
slander.

Back to Top

Chapter 3: Orthodoxy and Interpretation

1 As in Chapter 2, I use the term ‘classical Judaism' to refer to rabbinical Judaism in the
period from about AD 800 up to the end of the 18th century. This period broadly
coincides with the Jewish Middle Ages, since for most Jewish communities medieval
conditions persisted much longer than for the west European nations, namely up to the
period of the French Revolution. Thus what | call ‘classical Judaism' can be regarded as
medieval Judaism.

2 Exodus, 15:11.
3 Ibid., 20:3-6.
4 Jeremiah, 10; the same theme is echoed still later by the Second Isaiah, see Isaiah, 44.

5 The cabbala is of course an esoteric doctrine, and its detailed study was confined to
scholars. In Europe, especially after about 1750, extreme measures were taken to keep it
secret and forbid its study except by mature scholars and under strict supervision. The
uneducated Jewish masses of eastern Europe had no real knowledge of cabbalistic
doctrine; but the cabbala percolated to them in the form of superstition and magic
practices.

6 Many contemporary Jewish mystics believe that the same end may be accomplished
more quickly by war against the Arabs, by the expulsion of the Palestinians, or even by
establishing many Jewish settlements on the West Bank. The growing movement for
building the Third Temple is also based on such ideas.

7 The Hebrew word used here - yihud, meaning literally union-in-seclusion - is the same
one employed in legal texts (dealing with marriage etc.) to refer to sexual intercourse.

8 The so-called Qedusbab Sblisbit (Third Holiness), inserted in the prayer Uva Letzion
towards the end of the morning service.Numbers, 29. 9-10 The power of Satan, and his
connection with non-Jews, is illustrated by a widespread custom, established under
cabbalistic influence in many Jewish communities from the 17th century. A Jewish



OTPbIBKW. Ho 6e3 KpVITVIKI/IBCE'HaI'IaAKI/I Ha ncdiamM CBOAATCA JINLLb K KJ/IEBETE.

BepHyTbcs HaBepx

naBa 3:lMpaBocnaBue N ToJiIKOBaHUe

1Kak 1 B rnaBe 2, 1 UCMONb3Yy0 TEPMUH «KNACCUYECKUIA NyAanN3M» 418 0603HaYeHNst PaBBUHCKOro nygansma
nepmoga npumepHo ¢ 800 roga H.3. Ao koHua XVIII Beka. 3TOT Neprog B LeIOM COBMajaeT C eBpPefcknM
CpefHeBeKOoBbeM, NMOCKOJbKY A8 60/bLUMHCTBA eBPeicknX 06LNH CpeAHeBeKOBbIE YC/I0BUS COXPaHAANCH
ropasfo fo/iblLue, YeM A5 3anajHOeBPONencKnX CTpaH, a UMeHHO A0 neproga ®paHLy3CKON peBosoLMN.
Takvum 06pa3om, TO, UTO A Ha3bIBAtO «KNACCUYECKMM NYAaN3MOM», MOXHO paccMaTpmBaTh KaK CpegHEeBEKOBbIV

Wyapanswm.

2/cxo4,15:11.

3Tam xe, 20:3-6.

4/lepemusi,10; Ta Xe TemMa HaxXoANT OTpaXKeHne 1 B AanbHelwem Bo Bropom nocnannm Ncann, cm. Ucans,44.

5Kab6ana, 6e3yc/I0BHO, ABNSETCHA 330TepnYeckMM y4eHneM, 1 eé geTanbHoe 13yveHne 6bi1o
npeporaTnBo y4éHbix. B EBpone, ocobeHHo nocne 1750 roga, 66111 NPUHATLI KpaiHMe Mepbl, YTO6bI
COXPaHUTL eé B TaliHe 1 3anpeTuTb eé nsyyeHvie KOMy-Mb0, KpOMe OMbITHbLIX YYEHbIX U MOA CTPOrNM
Haj3opoM. Heobpa3oBaHHbIe eBpelickiie Maccbl BocTtouHol EBponbl He Menn peanbHbIX 3HaHWI O
KabbanncTnyeckom JOKTPUHeE; HO Kabbana NPOHVKaNa K HAM B BUAe CyeBepuii N Marnyeckmx npakTumk.

6MHoOrve coBpeMeHHble eBPeicKMe MUCTUKIN CHUTAIOT, UTO TOT XKe pe3ynbTaT MOXET 6bITb AOCTUMHYT
6bICTpee NyTem BOViHbI MPOTVB apaboB, N3rHaHWA NanecTUHLEB UK Jaxe NyTeM CO34aHuns
MHOTOUMC/IEHHbIX eBPECKMX MOoCeneHnii Ha 3anagHom 6epery. PacTyllee ABUXEHME 3a CTPOUTENBLCTBO
TpeTbero Xpama Tak>e 0CHOBaHO Ha NOA06HbLIX NAEsX.

7Vicnonb3oBaHHOe 34ecCb EBpeVICKOE cnoBso -ﬁMXyﬂ,aTOT TEePMUH, 6yKBaﬂbHO O3HaHaIOLLI'I/IIZ «ejnHeHne B yeJUHEHUW»,

MNCNonb3yeTcd B KPUNANYECKUX TEeKCTax (kacatowmxcs 6pa|<a nT. 4.)ana 0603HayYeHNs MONOBOroO akTa.

8Tak Ha3biBaeMble Qedusbab Sblisbif(TpeTbe CBATENLLECTBO), BKAHOYEHHOE B MONUTBYYBa
JleTynoH 6amxe K KOHLY yTpeHHel cnyx6bbl. Yic1a,29. 9-10 Cuna CaTaHbl 1 ero CBsidb C HeeBpesMu
WANIOCTPUPYETCA LUMPOKO PacnpocTpaHeHHbIM 06bluaeM, BOSHUKLLNM NOJ BAUSAHNEM
KabbanmcTnyeckom TpaguLMM BO MHOTMX eBPenCcKMX 06LLMHaX HaurHas ¢ XVII Beka. EBpein



woman returning from her monthly ritual bath of purification (after which sexual
intercourse with her husband is mandatory) must beware of meeting one of the four
satanic creatures: Gentile, pig, dog or donkey. If she does meet any one of them she must
take another bath. The custom was advocated (among others) by Shn'et Musar, a book on
Jewish moral conduct first published in 1712, which was one of the most popular books
among Jews in both eastern Europe and Islamic countries until early this century, and is
still widely read in some Orthodox circles.

11 This is prescribed in minute detail. For example, the ritual hand washing must not be
done under a tap; each hand must be washed singly, in water from a mug (of prescribed
minimal size) held in the other hand. If one's hands are really dirty, it is quite impossible
to clean them in this way, but such pragmatic considerations are obviously irrelevant.
Classical Judaism prescribes a great number of such detailed rituals, to which the cabbala
attaches deep significance. There are, for example, many precise rules concerning
behavior in a lavatory. A Jew relieving nature in an open space must not do so in a North-
South direction, because North is associated with Satan.

12 'Interpretation’ is my own expression. The classical (and present-day Orthodox) view
is that the talmudic meaning, even where it is contrary to the literal sense, was always the
operational one.

13 According to an apocryphal story, a famous 19th century Jewish heretic observed in
this connection that the verse Thou shalt not commit adultery" is repeated only twice.
'Presumably one is therefore forbidden to eat adultery or to cook it, but enjoying it is all
right.'

14 The Hebrew re'akha is rendered by the King James Version (and most other English
translations) somewhat imprecisely as ‘thy neighbor'. See however Il Samuel, 16:17,
where exactly the same word is rendered by the King James Version more correctly as
'thy friend'.

15 The Mishnah is remarkably free of all this, and in particular the belief in demons and
witchcraft is relatively rare in it. The Babylonian Talmud, on the other hand, is full of
gross superstitions.

16 Or, to be precise, in many parts of Palestine. Apparently the areas to which the law
applies are those where there was Jewish demographic predominance around AD 150-
200.

17 Therefore non-zionist Orthodox Jews in Israel organize special shops during
sabbatical years, which sell fruits and vegetables grown by Arabs on Arab land.

18 In the winter of 1945-6,1 myself, then a boy under 13, participated in such
proceedings. The man in charge of agricultural work in the religious agricultural school |
was men attending was a particularly pious Jew and thought it would be safe if the crucial
act, that of removing the board, should be performed by an orphan under 13 years old,



XKeHLUMHa, BO3BpaLLasich Noc/ie eXeMec4HOro pUTyanbHOro OMOBEHMS (MOC/ie KOTOPOro MOIOBOI aKT C MyXeM
obsizaTesieH), JO/IKHA OCcTeperaTbCst BCTPEUM C OAHUM U3 YeTbipex cCaTaHUHCKMX CYLLeCTB: A3blYHNKOM, CBUHbE,
cobakoi unu ocnom. Ecnm oHa BCTpeTUT XoTa 6bl OAHO N3 HMX, OHa AO/MKHA MPUHATL eLle 04HO OMOBeHKe. 3ToT
06blyali 6bl1 pekoMeHA0BaH (cpean npoymnx)LL/HeT Mycap,KHura o eBperickoi Mopanu, Brepsble
ony6nvkoBaHHas B 1712 rogy, 6bla1a 04HO 13 camblX NOMYAAPHBLIX KHUT Cpesun eBpeeB Kak B BocTouHoit EBpone,
Tak 1 B MUCIAMCKMX CTPaHaXx 40 Havana 3TOro CTONETUS U 40 CUX NMOP LUMPOKO YNTAETCS B HEKOTOPbIX

OPTOAOKCANbHbIX Kpyrax.

11370 NpeAnNMcaHo B MebYaiLLKX geTansax. Hanprmep, puTyanbHOE MbITbe PYK Heflb3si TPOBOANTL NMOJ KPaHOM;
KaXayto pyKy cieZyeT MbiTb OTAE/bHO, BOAOW 13 KPYXKU (MPeAnMCcaHHOro MUHNUManbHOro pa3sMepa), KoTopyto
AepxaT B Apyrovi pyke. Eciv pyku AelicTBUTENbHO rpsi3Hble, OUNCTUTL MX TakMM 06pa3oM COBEpPLLEHHO
HEeBO3MOXHO, HO TakMe NparMaTnyeckne coo6paxxeHusi, O4EBMAHO, HE UMEeIOT 3HaUYeHUs. Knaccuyeckunin nyaansm
npeAnncbiBaeT 60/bLLIOE KONNYECTBO NOAO6HbIX MOAPOGHBLIX PUTYanoB, KOTOpbIM kab6ana npugaeTt raybokoe
3HaueHue. CyLecTByeT, HaNnpUMep, MHOXECTBO TOYHbIX NMPaBu, KacaroLLMXcs NoBejeHUs B TyaneTe. EBpei,
CMPaBASOLLMIA HYXAY Ha OTKPLITOM BO3/YyXe, HE JO/KEH Je/aTh 3TO B HarnpaBeH CeBep-tor, MOTOMY YTO CEBep

accoummpyeTcs ¢ caTaHoM.

12'«TonkoBaHMe» — 3TO MOé CO6CTBEHHOE BblpaxeHue. Knaccryeckas (M coBpeMeHHast NpaBoc/iaBHast) TOUKa 3peHns
3aK/I04aeTCst B TOM, YTO Ta/lMyAMYeCcKoe 3HaYeHVe, jaxe ecivi OHO NMPOTUBOPEUNT ByKBasIbHOMY CMbIC/TY, BCErAa 0cTaBanochb

onepaTvBHbIM.

13CornacHo anokpuur4eckor NCTOPUK, N3BECTHbIN eBpencknii epeTrk XIX Beka 3aMeTW/1 B 3TOV CBSA3MU,
yTO CTUX «He nNpentoboaelicTBYli» MOBTOPAETCS BCEro ABaxAbl. «[10-BMAMMOMY, NO3TOMY 3arpeLLeHo ecTb
NpoAyKThbl, cojepxallme npenobogesHne, NAN roTOBUTb NX, HO HACaXAaTbCs MU MOXHO».

14EBpelickninpe'axaB nepeBoge Kopons Fkosa (1 60/bLUNHCTBE APYTNX aHTAUNACKMX
nepeBo/0B) 3TO C/IOBO HECKOJ/IbKO HETOUHO MePeBOANTCS KaK «TBOV cocef». OfHaKo cMm.2
Lapcrs,16:17, rae B Bepcum KOpoasa FKoBa 3TO Xe C/10BO 60/1ee KOPPEKTHO NepeBesAeHo Kak
«TBOVI ApYr».

15MuLHa yanBUTENbHO CBOBOAHA OT BCEro 3TOro, 1, B YaCTHOCTU, Bepa B leMOHOB U
KONAOBCTBO B Heli BCTpeYaeTcss OTHOCUTE/IbHO peako. BaBunoHcknii Tanmya, HanpoTus,
MONOH rpy6bIX CyeBepuii.

16/1nun, TouHee, BO MHOrux YacTax ManectuHel. [10-BNAMMOMY, 3aKOH pPacrpoCcTpaHAeTcs
Ha Te palioHbl, rae B 150-200 rogax Halleli apbl Nnpeobnajano eBperickoe HaceneHue.

177M03TOMY HECMOHWNCTCKME OPTOAOKCaNnbHbIe eBpeu B Mi3panne B TeueHne cy660THMX IeT OpraHu3yoT

cneunanbHble MarasuHbl, rae npojarot (l)pyKTbI 1 oBOLKW, BblpallleHHble apa6aM|/| Ha apaGCKon 3emMne.

183nmoli 1945-46 rofoB 4, Torga eLé Manbumnk mnagile 13 net, y4actBoBan B NOAOOHbLIX MEPOMNPUATUSIX.
YenoBek, 0OTBeYaBLUNI 3@ CE/IbCKOXO3ANCTBEHHbIE PabOThl B PE/IMTMO3HON CeNbCKOX035AICTBEHHO LLIKONE,
KOTOpYto 5 noceLLan, 6bi1 0co6eHHO 61aroYecTUBLIM EBPEEM U CHMTaN, YTO byseT 6e3onacHo, ecin
peLuaroLLmii aKkT, @ UMEHHO CHATME JOCKW, ByAeT BbIMOJHEH CMPOTOM maaaiue 13 ner.



incapable of being, or making anyone else, guilty of a sin. (A boy under that age cannot
be guilty of a sin; his father, if he has one, is considered responsible.) Everything was
carefully explained to me beforehand, including the duty to say, 'l need this board," when
in fact it was not needed.

19 For example, the Talmud forbids a Jew to enjoy the light of a candle lit by a Gentile
on the sabbath, unless the latter had lit it for his own use before the Jew entered the room.

20 One of my uncles in pre-1939 Warsaw used a subtler method. He employed a non-
Jewish maid called Marysia and it was his custom upon waking from his Saturday siesta
to say, first quietly, 'How nice it would be if' - and then, raising his voice to a shout, '...
Marysia would bring us a cup of tea!' He was held to be a very pious and God fearing
man and would never dream of drinking a drop of milk for a full six hours after eating
meat. In his kitchen he had two sinks, one for washing up dishes used for eating meat, the
other for milk dishes.

21 Occasionally regrettable mistakes occur, because some of these jobs are quite cushy,
allowing the employee six days off each week. The town of Bney Braq (near Tel-Aviv),
inhabited almost exclusively by Orthodox Jews, was shaken in the 1960s by a horrible
scandal. Upon the death of the 'sabbath Goy' they had employed for over twenty years to
watch over their water supplies on Saturdays, it was discovered that he was not really a
Christian but a Jew! So when his successor, a Druse, was hired, the town demanded and
obtained from the government a document certifying that the new employee is a Gentile
of pure Gentile descent. It is reliably rumored that the secret police was asked to research
this matter.

22 In contrast, elementary Scripture teaching can be done for payment. This was always
considered a low-status job and was badly paid.

23 Another 'extremely important' ritual is the blowing of a ram's horn on Rosh Hashanah,
whose purpose is to confuse Satan.

Back to Top

Chapter 4: The Weight of History

1 See, for example, Jeremiah, 44, especially verses 15-19. For an excellent treatment of
certain aspects of this subject see Raphael Patai, The Hebrew Goddess, Ktav, USA, 1967.



HeCnoco6HbI 6bITb BAHOBHbLIM B rpexe nnu caenatb KOro-nnéo Apyroro BMHOBHbIM B rpexe. (Manb4yunk mnagLue 3Toro
BO3pacTa He MOXeT 6bITb BUHOBEH B rpexe; ero otew, e OH eCTb, CHNTAETCA OTBETCTBEHHbLIM.) MHe Bce 6b110
TWaTeNbHO 06BSACHEHO 3apaHee, BKno4asa 06513aHHOCTb CKa3aTb: «MHe HY>XHa 3Ta fO0CKa», AaXe ecnn Ha caMOM Jene

OHa He Hy>XHa.

19Hanpumep, Tanmyg 3anpeLlaeT eBpero HacIaXaTbCsd CBETOM CBEYM, 3a)XOKEHHOW HeeBpeeM B
cy660Ty, ecin noceHUM He 3axer ee A/ cebs [0 TOro, Kak espeli BoLLes B KOMHATY.

20041H 13 MoUX AAgelt B Bapase g0 1939 roga ncnonb3osan 6onee TOHKMA MeToA. OH HaHVMan HeeBpericKyo
CnyXaHKy rno nmeHn Mapblics, 1, Npocbinasick nocne cybboTHeN cMecTbl, OH 0BbIYHO CHayana TMXo roBopuA: «Kak
6b1710 6bI XOPOLLO, ecn bbl...», @ 3aTeM, NMOBbLILLASA roa10C 40 KPUKa, «...MapbIcs npyrHecna 6bl Ham Yaluky Yas!». Ero
CYMTaNN o4eHb 6naroyecTnBbIM U 6Oro60A3HEHHbBIM Ye/I0BEKOM, 1 eMY U B FOI0BY HE NMPUXOAW0 BbIMUTb HU
Kanam MO/oKa B TeYeHMe LieibIX LWeCcTW YacoB nocsie ynotpebaeHns msaca. Ha ero kyxHe 6b110 ABe pakoBUHbI:

OZHa ANA MbITbS MOCYAbl, OCTaBLUeNCs nocsie eabl, Apyras — ANs NOCyAbl, B KOTOPOW NoAasaan MOJIOKO.

21/Horga cny4yatoTcs AoCadHble OLLIMBKM, MOTOMY UYTO HEKOTOPbIE U3 3TUX PaboT JOBONBEHO KOMPOPTHBbIE,
npeaocTaBnAs COTPYAHMKY LLECTb BbIXOAHBIX AHEN B Hegento. Fopog BHeli-bpak (Heganeko oT Tenb-ABuBa),
HaCeNeHHbIN MNOYTU UCKTUYNTENIbHO OPTOA0KCaNIbHBIMY eBpesMu, Bbl1 NnoTpsiceH B 1960-x rogax y>acHbIM
ckaHganom. MNocne cmepTn «Cy660THEro ros», KOTOPOro OHW HaHANW bonee ABaALaTV NeT AnA HabageHVs 3a
BOAOCHabXeHneM no cy660Tam, BbIACHUIOCh, YTO OH Ha CaMOM Jefe bbi1 He XpUCTUaHMHOM, a eBpeem! Mo3Tomy,
KOraa 6bln HAHAT ero NpeeMHuK, Apy3, ropoA NoTpeboBan 1 Noayyna oT NPaBUTENbCTBA JOKYMEHT,
NOATBEPXAAIOLLMNIA, YTO HOBbIN COTPYAHMK SBAETCA HEEBPEeM YMCTOro HeeBPECKOro NPOMCXOXAEHNS. XoAAT

AOCTOBEPHbIE CNYXWN, UTO TalHoW nonmyum 6bino nopy4yeHo paccnenoBaTb 3TO A€eNO.

22HanpoTuB, 3nemeHTapHoe npenojasaHune CBaLeHHOro M1caHna MOXeT OCyLLLeCTBAATLCA 3a naaTy. PaHbLue 3To Bcerga

CUMNTaANOCh HN3KOOMIAUYMBaEMOW pa60T0|7| 1 N10X0 onna4vnBanockb.

23ELLe 0AVH «Ype3BblYaliHO BaXKHbIM» pUTyan — 3To TpybieHne B 6apaHuii por Ha Poww xa-LLlaHa, uenb
KOTOPOro — CO6UTb C TOAKY CaTaHy.

BepHyTbcs HaBepx

[NaBa 4:TsH)KeCTb UCTOPUN

1Cm., Hanpumep, Mepemus, 44, ocobeHHO cTnxi 15-19. MpeBoCxoAHOe V310XKeHe HEKOTOPbIX
acrnekToB 3TOW TeMbl MOXHO HaTW y Padasns MaTas. Espevickas 6oruHs,Ktas, CLLA, 1967.



2 Ezra, 7:25-26. The last two chapters of this book are mainly concerned with Ezra's
efforts to segregate the 'pure’ Jews (‘'the holy seed’) away from ‘the people of the land’
(who were themselves at least partly of Jewish descent) and break up mixed marriages.

3 W.F. Albright, Recent Discoveries in Bible lands, Funk & Wagnall, New York, 1955,
p.103.

4 It is significant that, together with this literary corpus, all the historical books written
by Jews after about 400 BC were also rejected. Until the 19th century, Jews were quite
ignorant of the story of Massadah and of figures such as Judas Maccabaeus, now
regarded by many (particularly by Christians) as belonging to the 'very essence’ of
Judaism.

5 Acts, 18:15.
6 Ibid., 25.
7 See note 6 to Chapter 2.

8 Concerning the term 'classical Judaism' see note 10 to Chapter 2 and note 1 to Chapter
3.

9 Nobel Prize winners Agnon and Bashevis Singer are examples of this, but many others
can be given, particularly Bialik, the national Hebrew poet. In his famous poem My
Father he describes his saintly father selling vodka to the drunkard peasants who are
depicted as animals. This very popular poem, taught in all Israeli schools, is one of the
vehicles through which the anti-peasant attitude is reproduced.

10 So far as the central power of the Jewish Patriarchate was concerned, the deal was
terminated by Theodosius Il in a series of laws, culminating in AD 429; but many of the
local arrangements remained in force.

11 Perhaps another characteristic example is the Parthian empire (until AD 225) but not
enough is known about it. We know, however, that the establishment of the national
Iranian Sasanid empire brought about an immediate decline of the Jews' position.

12 This ban extends also to marrying a woman converted to Judaism, because all Gentile
women are presumed by the Halakhah to be prostitutes.

13 A prohibited marriage is not generally void, and requires a divorce. Divorce is
nominally a voluntary act on the part of the husband, but under certain circumstances a
rabbinical court can coerce him to 'will' it (kofin oto ‘ad she yyomar rotzeh ani).

14 Although Jewish achievements during the Golden Age in Muslim Spain (1002-1147)
were more brilliant, they were not lasting. For example, most of the magnificent Hebrew



2353pa,7:25-26. NocnegHne age rnaBbl 3TON KHUMA B OCHOBHOM MOCBSILLEeHbl NonbITkam E3gpbl
OTAENNTb «YNCTbIX» eBPEEB («CBATOE CeMSA») OT «KMTenel 3eMnm» (KoTopble caMmu, Mo KpariHen
Mepe 4acTUYHO, VMesin eBpeickoe NPONCXOXAeHE) N Pa3pyLUnNTb CMeLlaHHble bpaku.

3Y.®. Onbpaiit, HegaBHue oTKpbITUA B bubaevickux 3em/asx,PyHK 1 BarHann, Hbro-l7lop|<, 1955, c.
103.

4TpnmMeyaTenbHO, YTO Hapsaay € 3TUM INTePaTyPHbLIM KOPIYCoM, BcellcTopuyeckmne KHIMu,
HanuncaHHble eBpesmMu nocne 400 r. 40 H.3., TakXKe 6bl1n 0TBeprHyThl. o XIX Beka eBpeun 6bi11u
CoBepLUeHHO He3HaKOoMBbI € uctopuein Maccagbl 1 Takumu eurypamu, Kak Nyaa Makkasers,
KOTOPOro MHorme (0CoO6eHHO XpUCTMaHe) Tenepb CYUTAOT NPUHAAIEXALLNM K «CaMOl CyTu»
vygansma.

50eaHus 18:15.
6Tam xe, 25.
7CmM. npriMeYaHune 6 K rnase 2.

80THOCKTENBHO TEPMUHA «KNACCUYECKUIA yAan3m» CM. npumedaHue 10 K rnase 2 1 npuMeyaHue 1 K rnase 3.

9/1aypeaTbl Ho6eneBckoii npemMmmn ArHoH 1 balieBuc CHrep — TOMy NpUMepbl, HO MOXHO MPVBECTU U MHOTUX APYriX, B
YacTHOCTU, BANKK, HaLMOHabHBIN eBpelicknii Mo3T. B cBOEM 3HAMEHUTOM CTUXOTBOPeHUN MoK oTefOH ONMCLIBAET, Kak
€ro CBAATOW OTeL, MPOAAET BOAKY NbsiHbIM KPeCTbsiHaM, KOTOpbIe M306paxeHb! B BUAE XUBOTHbIX. ITO O4EHb NONyAsApHoe
CTUXOTBOPEHUE, N3yYaeMoe BO BCEX U3PAUIbCKUX LLKONAX, ABNSETCH OAHVM 13 CPEACTB, MOCPeACTBOM KOTOPOro

BOCMPOU3BOAUNTCA aHTUKPECTbAHCKOE OTHOLLeHne.

10470 KacaeTcs LEeHTpanbHOW BNaCcTL EBPECKOro NaTpmapxaTa, To cornalleHrie 6bi10 PacToprHyTo
deogocmem II B cepum 3aKOHOB, KyIbMUHALMEN KOTOPLIX CTan 429 ro H.3.; 04HAKO MHOTME MECTHbIe
[OrOBOPEHHOCTY OCTaNUCh B CUNE.

11B03MOXHO, eLLe 0A4HUM XapaKTepHbIM NpuMepoM aBnseTcsa NMapdsaHckas nmnepus (4o 225
r. H.3.), HO O Heli N3BeCTHO HeAoCTaTOUHO. OHaKO Mbl 3HaeM, YTO CO3/aHune NPaHCKOM
CacaHnACKon nMnepun NpuBeno K HemeaeHHOMY yrnazKy NoJIOXeHNs eBpees.

12357T0T 3anpeT pacnpoCcTpaHseTcs Takke Ha 6pak C XXEHLUMHO, NpUHSABLLEN NyAan3M, MOCKOIbKY Manaxa cumtaeT

BCeX XXEeHLWWH HeeBpeI7ICKI/IX Tpa,a,mumﬁ NPOCTUTYTKaMW.

133anpeLLeHHbI bpak, Kak MPaBuo, He BASETCA HeAeNCTBUTebHBIM 1 TpebyeT passoga. Pa3soa ¢popmansHO
ABNSETCH JO6POBOIbHBIM aKTOM CO CTOPOHBI My>a, HO NPV OnpejeneHHbIX 06CTOATENbCTBAX PABBUHCKUIA CYA MOXET

NPUHYANTL ero K 406poBonbLHOMY pa3Boay.(kofin oto ‘ad she yyomar rotzeh ani).

14X0Ta JOCTUXKEHUS nyAeeB B 30710TOM BeK MycynibMaHckon Vcnannm (1002-1147) 6binn 6onee 6nectawmmu,

OHU He 6bln AONroBeYHbIMW. Hanpmmep, 60/bLUast YaCTb BEINKONENMHOro eBpeVICKOFO Hacnegusa...



poetry of that age was subsequently forgotten by Jews, and only recovered by them in the
19th or 20th century.

15 During that war, Henry of Trastamara used anti-Jewish propaganda. although his own
mother, Leonor de Guzman, a high Castilian noblewoman, was partly of Jewish descent.
(Only in Spain did the highest nobility intermarry with Jews.) After his victory he too
employed Jews in the highest financial positions.

16 Until the 18th century the position of serfs in Poland was generally supposed to be
even worse than in Russia. In that century, certain features of Russian serfdom, such as
public sales of serfs, got worse than in Poland but the central Tsarist government always
retained certain powers over the enslaved peasants, for example the right to recruit them
to the national army.

17 During the preceding period persecutions of Jews were rare. This is true of the Roman
Empire even after serious Jewish rebellions. Gibbon is correct in praising the liberality of
Antonius Pius (and Marcus Aurelius) to Jews, so soon after the major Bar-Kokhba
rebellion of AD 132-5.

18 This fact, easily ascertainable by examination of the details of each persecution, is not
rein~remarked upon by most general historians in recent times. An honorable exception

is Hugh Trevor-Roper, The Rise of Christian Europe, Thames and Hudson, London, 1965,
pp.173-4. Trevor-Roper is also one of the very few modern historians who mention the
predominant Jewish role in the early medieval slave trade between Christian (and pagan)
Europe and the Muslim world (ibid., pp.92-3). In order to promote this abomination,
which | have no space to discuss here, Maimonides allowed Jews, in the name of the
Jewish religion, to abduct Gentile children into slavery; and his opinion was no doubt
acted upon or reflected contemporary practice.

19 Examples can be found in any history of the crusades. See especially S. Runciman, A
History of the Crusades, vol I, book 3, chap 1, 'The German Crusade'. The subsequent
defeat of this host by the Hungarian army, 'to most Christians appeared as a just
punishment meted out of high to the murderers of the Jews.'

20 John Stoyc, Europe Unfolding 1 648~8, Fontana, London, p.46.

21 This latter feature is of course not mentioned by received Jewish historiography. The
usual punishment for a rebellious, or even ‘impudent’ peasant was impalement.

22 The same can be observed in different regions of a given country. For example, in
Germany, agrarian Bavaria was much more antisemitic than the industrialized areas.

23 'The refusal of the Church to admit that once a Jew always a Jew, was another cause
of pain for an ostentatious Catholic like Drumont. One of his chief lieutenants, Jules
Guérin, has recounted the disgust he felt when the famous Jesuit, Pére du Lac,



Mo331sa TOoW 3NOXM BNOCNeACTBUM bblna 3abbiTa eBpeaMin 1 BO3POXAEHA MU NNLLb B
XIX nnn XX Beke.

15Bo Bpems Toli BOVHbI FeHpux TpacTamMmapckuii MCNonb30Ban aHTUEBPENCKYH0 NponaraHAy, XoTs ero CobcTBeHHast MaThb,
JleoHop Ae N'ycMaH, BbICOKOMOCTaBNEHHasA KacTU/bCKas ABOPSHKA, YaCTMYHO MMena eBpelickoe NPoMCXoXaeHue.
(Tonbko B VicnaHuu BbiCLLEee A4BOPSAHCTBO BCTYNano B 6pak ¢ eBpesiMu.) Mocie cBoel Mobesbl OH TakXXe HaHsA eBpeeB Ha

CcaMble BbiCOKNe ¢I/IHaHCOBbIE AOJKHOCTU.

16BnnoTb Ao XVIII Beka NonoxeHne KpenocTHbIX B [onbLUe, Kak NPaBuIo, CHNTANOCh Aaxe XyxXe, yem B Poccun. B Tom
CTONIETUN HEKOTOPble 0COBEHHOCTU PYCCKOro KPEeMOCTHNYECTBA, Takue Kak My6inyHas npoAaxa KpernocTHbIX,
YXYALWANCE NO CPaBHeHMIO ¢ MNonbLuel, HO LeHTpanbHOe LLapckoe NpaBuUTeNbCTBO BCEra COXPaHSIo 3a Coboi
onpegeneHHble NOJIHOMOYMS B OTHOLLEHMM NOPaboLLEeHHbIX KPeCTbsiH, HanprMep, NpaBo Npu3bIBaTh UX B

HauyMOHaNbHYH apMUo.

17B npegLuecTByOLWNA Nepuoj npecnejoBaHns espees 6bian PeAKOCTb0. 3TO CrpaBejanBo U AN
Pumckon nmnepun, gaxe nocne cepbe3HbIX eBPencknx BOCCTaHWA. TM660H MnpaBs, BOCXBaNss LWeipoCTb
AHTOHMS Mua (M Mapka ABpennsi) No OTHOLLIEHUIO K eBpesiM BCKOpe noc/ie KPYnNHOro BocctaHnsA bap-Kox6bl
B 132-135 rogax H.3.

1835710T daKT, Nerko ycraHaBAVBaeMbIli MPU N3yYeHUN AeTanel Kaxoro npeciejoBaHus, B NociejHee Bpems He
YNOMUHaeTcs 60/1bLLUMHCTBOM UCTOPMKOB 06LLero Npodus. MoyveTHbIM UCKoYeHeM aBsSeTcs Xbio TpeBop-
Ponep.Bo3BsiieHne xpuctuaHckodi EBporisi.Thames and Hudson, JToHgoH, 1965, cTp. 173-174. TpeBop-Ponep
TaKxe ABASeTCA OAHUM U3 HEMHOTMX COBPEMEHHbIX MCTOPMKOB, KOTOPble YIIOMUHAKOT NpeobiajatoLLyto posb
eBpeeB B paHHecpeAHeBEKOBOW paboTopros/ie MexXAy XpUCTUAHCKOW (1 f3blueckol) EBponoi n MycynbMaHCKNM
MUPOM (Tam Xe, cTp. 92-93). YTobkl cnocobcTBOBaTL 3TOMY 6e306pasnto, KOTOpoe S He MOry 3jeCb 06CyANTD,
MarMoHWA N03B0NINA eBpesM, BO UMS Nyan3Ma, NOXMLLATb AeTel-A3bI4HNKOB 1 obpallaTtb UX B PabCcTBO; 1 ero

MHeHMe, HECOMHEHHO, 6bl10 peasn30BaHO Ha NPaKTUKe UK OTPaXano COBPEMEHHYIO MpaKTuKy.

19MNprMepbl MOXHO HaTW B 11060 NCTOPUN KPeCTOBbIX MOXoA0B. CM. 0cobeHHO paboTkl C. PaHCMMaHa.
Victopus KpecToBbix noxogos.Tom 1, kHura 3, rnaea 1, «FfepMaHCcKnIi KpecToBblli NoxoAx». MNocnegytoLee
nopaeHne 3TOro BolcKa BEHrepckol apMueit «ans 60NbLUNHCTBA XPUCTUAH NPeACTano cnpaBeA/MBbiM

HakasaHWeM, HUCMOCaHHbIM CBbILLe YOniLaM eBpeeB».
20/>xoH Croiiu, EBpornia B ripoyecce pa3sutus 1648-1648 rr.doHTaHa, JIOHAOH, C. 46.

213Ta nocnesHsAs 0C0O6eHHOCTb, pasyMeeTcsl, He YNOMUHAETCs B OBLLENPUHATON eBpeiickol nctopuorpadumn.

OB6bIYHBbIM HaKa3aHNeM ANA MATEXHOro U Jaxe «AeP3KOro» KpecTbAHNHAa 6b1710 NOBeLLEeHMEe Ha KON.

22T0 e camoe MOXHO HabAaTk B pasHbIX PErMoHax oAHOW 1 TO Xe cTpaHbl. Hanprmep, B FepmaHum

arpapHas baBapuist 6bi1a ropasgo 6onee aHTUCEMUTCKOW, YeM MHAYCTPUANbHO Pa3BUTbIE PErVOHbI.

23'0O7Ka3 LlepkBu NpusHaTh, 4TO YenoBeK, OAHaXAbl CTaBLUWI eBpeeM, BCerAa oCTaHeTCs eBpeeMm, CTas eLle oAHOo
NPUYNHON 60AN ANS TAKOrO MOKA3HOro KaTonunka, kak JptoMoH. OAMH 13 ero rnaBHbIX MOMOLLHMKOB, Xtonb MepeH,

pacckasbiBas O TOM OTBpPaLLEHNWN, KOTOPOE OH 1CnbiTan, Koraa 3HaMEHUTbIA nesynt, otey Ao Nak,



remonstrated with him for attacking some converted Jews named Dreyfus.' D.W. Brogan,
The Development of Modern France, vol 1, Harper Torchbooks, New York, 1966, p.227.

24 1bid..

25 Let me illustrate the irrational, demonic character which racism can sometimes
acquire with three examples chosen at random. A major part of the extermination of
Europe's Jews was carried out in 1942 and early 1943 during the Nazi offensive in Russia,
which culminated in their defeat at Stalingrad. During the eight months between June
1942 and February 1943 the Nazis probably used more railway wagons to haul Jews to
the gas chambers than to carry much needed supplies to the army. Before being taken to
their death, most of these Jews, at least in Poland, had been very effectively employed in
production of equipment for the German army. The second, rather remote, example
comes from a description of the Sicilian VVespers in 1282: 'Every Frenchman they met
was struck down. They poured into the inns frequented by the French and the houses
where they dwelt, sparing neither man nor woman nor child ... The riots?s broke into the
Dominican and Franciscan convents, and all the foreign friars were dragged out and told
to pronounce the word ciciri, whose sound the French tongue could never accurately
reproduce. Anyone who failed in the test was slain.’ (S. Runciman, The Sicilian Vespers,
Cambridge University Press,1958, p. 215.) The third example is recent: in the summer of
1980 - following an assassination attempt by Jewish terrorists in which Mayor Bassam
Shak'a of Nablus lost both his legs and Mayor Karim Khalaf of Ramallah lost a foot - a
group of Jewish Nazis gathered in the campus of Tel-Aviv University, roasted a few cats
and offered their meat to passers-by as 'shish-kebab from the legs of the Arab mayors'.
Anyone who witnessed this macabre orgy - as | did - would have to admit that some
horrors defy explanation in the present state of knowledge.

26 One of the early quirks of Jabotinsky (founder of the party then led by Begin) was to
propose, in about 1912, the creation of two Jewish states, one in Palestine and the other in
Angola: the former, being poor in natural resources, would be subsidized by the riches of
the latter.

27 Herzl went to Russia to meet von Plehve in August 1903, less than four months after
the hideous Kishinev pogrom, for which the latter was known to be responsible. Herzl
pro- posed an alliance, based on their common wish to get most of the Jews out of Russia
and, in the shorter term, to divert Jewish support away from the socialist movement. The
Tsarist minister started the first interview (8 August) by observing that he regarded
himself as 'an ardent supporter of zionism'. When Herzl went on to describe the aims of
zionism, von Plehve interrupted: "You are preaching to the converted'. Amos Elon, Herzel,
'Am 'Oved, 1976 pp.415-9, in Hebrew.

28 Dr Joachim Prinz, Wirjuden, Berlin, 1934, pp. 150-1.

29 Ibid., pp. 154-5.



«S§l caenan eMy 3aMedaHue 3a HanageHne Ha HeCKO/IbKMX 06PaLLEHHbIX B Nyan3m eBpeeB No nMeHun [ipelipyc».

— /. Y. BporaH. Pazsutue cospemeHHos ®parimm.tom 1, Harper Torchbooks, Heto-Mopk, 1966, cTp.227.
24Tam xe..

25[03B0/IbTE MHE NPOW/TIOCTPUPOBATL NPPALMOHAAbHbIN, EMOHNYECKNI XapakTep, KOTOPbIA MHOrAa
MOXeT nprobpeTaTb pacn3m, Tpems CIy4aHbIMN NpYMepaMu. 3HaunTeNIbHaa YacTb UCTPebIeHNsA eBpees
EBponbl 6b11a NpoBegeHa B 1942 1 Havane 1943 roga BoO BpeMs HaLMCTCKOro HacTynneHus B Poccuu,
KyNbMUHaLUMer KOTOPOro cTano Ux nopaxeHuve nog CTannHrpagoM. B TeueHvie BOCbMU MeCALLEB C UIOHS
1942 roga no ¢epanb 1943 rosa HaLMCTbI, BEPOATHO, UCMONb30BaAn 60/bLUe Xele3HOA0POXKHbIX BaroHOB
415 MepeBO3KM eBpeeB B ra3oBble KaMepsbl, YeM A/15 JOCTaBKM KpaiHe HeObXoAMMbIX NMpunacos apmuu. Jlo
TOrO, KaK MX BE3/11 Ha CMepTb, 60/IbLUNHCTBO 3TUX eBpeeB, Mo KpalHel mepe B lNonbLue, 6bi1n 0YeHb

3¢ deKTMBHO 3aeNCTBOBaHbI B MPON3BOACTBE 060PYA0BaHNSA 415 HEMELKOV apMumn. BTopoli, 40BONBHO
OTAa/NeHHbIV, MpUMep B3ST U3 ONUCAHUS CULMANINCKON BevepHU 1282 roga: «Kaxaoro ¢ppaHLysa, KOTOporo
OHM BCTPeYanu, oHU nopaxanu». OHW XAbIHYAW B TOCTUHMLbI, KOTOPbIe YacTo noceLlan GpaHLysbl, 1 B
AOMa, rAe Te XWK, He LAAS HU MYXUUH, HW XXEHLLMH, HX JeTeld... ByHT oxBaTua AOMUHMKaHCKME 1
dpaHUMCKaHCKIE MOHACTLIPU, BCEX MHOCTPAHHbLIX MOHAXO0B BbITaLLWAN 1 NPUKa3aan UM MPOUN3HECTN 3TO
CNoBo. ynympu,«be 3BydaHmne GpaHLy3CKNA S3bIK HUKOrja He MOr TOUHO BoCrnpou3secTu. JTloboit, KTo
npoBanuBan TecT, 6b1n youT». (C. PaHcuMaH) Cuymaniickas BedepHs (V3pgatensctBo KeMbpuaxckoro
yHuBepcuTeTa, 1958, c. 215). TpeTnii npumep — HegaBHWUIA: 1eToM 1980 roga, nocne NoKyLUeHUss eBPencKmx
TeppopuCTOB, B pe3ynbTaTe KoToporo map Habnyca baccam LLlaka noTepsan obe Horu, a Map Pamannbl Kapum
Xanagp — cTynHto, rpynna eBpericknx HauMCcToB cobpanack B kamnyce Tenb-ABMBCKOrO YyHMUBepCUTeTa,
noXapw/a HeCKONbKO KOLLIEeK 1 MPeANoXMAa NX MACO MPOXOXMM KakK «LUaLL/bIK U3 HOT apabCckmnx MIpoB».
JTioboW, KTO bbIn CBMAETENEM 3TOM XYTKOW OPrMn — Kak 1 1 — AO/KEH NPU3HaTb, YTO HEKOTOPbIe YXKackl He
NOAJAITCSA OO BLACHEHWNIO B HbIHELLHNX 3HAHUAX.

260H0Vi 13 paHHMX ocobeHHocTel XXaboTMHCKOro (ocHoBaTeNs NapTum, BO3rnaBnsemMomn Toraa bernHeim) 6110
npeanoxeHve, caenaHHoe npumepHo B 1912 rogy, o cosgaHumngsaEBperickmne rocyaapctaa, ogHo B MNanectuHe,
Apyroe B AHrone: nepsoe, 6yayun 6eHbIM NPUPOAHBLIMUN pecypcamu, Noay4ano 6bl cybcnamm 3a cyeT 6oraTcTs

BTOPOrO.

27B aBrycTe 1903 roga, MeHee 4eM Yepes YeTbipe MecAua nocie y>xacHoro KnwmnHeBckoro norpoma, 3a
KOTOPBbI, Kak N3BECTHO, 6b11 OTBETCTBEHEH nocneHuiA, Fepunb oTnpaBuaca B Poccmio Ha BCTpedy ¢ GoH
Mnese. Mepwib NPeANOXNA COH3, OCHOBAHHbIV Ha MX 06LLEeM XeNaHW BbiBe3TY 60/bLUYIO YacTb eBpeeB 13
Poccum n, B KpaTKOCPOYHOW MepcrekTrBe, NepeHanpaBnTb eBPENCKY0 MOAAEPXKKY OT COLMAnNCTUYECKOro
ABVKEHUS. Llapcknii MMHUCTP Havan nepByto BCTpedy (8 aBrycra) ¢ 3amMeyaHusi 0 TOM, UTO OH cunTaeT cebs
«APbIM CTOPOHHVKOM CMOHM3Ma». Korga Mepuib NpoAo/ XM onncbiBaTh Lean cnoHnsma, ¢oH Mnese
npepsan ero: «Bbl NnponoBesyeTe obpaLLeHHbIM». AMOC InoH.epLeis«<Am OBegy, 1976 1., cTp. 415-419, Ha
vBpuTe.

28/lokTop Moaxum MpuHL, BupsrogeH,bepavn, 1934, ctp. 150-1.

29Tam xe, cTp. 154-155.



30 For example see ibid., p. 136. Even worse expressions of sympathy with Nazism were
voices by the extremist Lohamey Herut Yisra'el (Stern Gang) as late as 1941. Dr Prinz
was, in zionist terms, a 'dove'. In the 1970s he even patronized the US Jewish movement
Breira, until he was dissuaded by Golda Meir.

Back to Top

Chapter 5: The Laws Against Non-Jews

1 Maimonides, Mishneh Torah, ‘Laws on Murderers' 2, 11; Talmudic Encyclopedia, 'Goy".

2 R. Yo'el Sirkis, Bayit Hadash, commentary on Beyt Josef, yoreh De'ah’ 158. The two
rules just mentioned apply even if the Gentile victim is ger toshav, that is a 'resident alien'
who has undertaken in front of three Jewish witnesses to keep the 'seven Noahide
precepts’ (seven biblical laws considered by the Talmud to be addressed to Gentiles).

3 R. David Halevi (Poland, 17th century), Turey Zahav" on Shulhan ‘Arukh, "Yoreh
De'ah' 158.

5 Talmudic Encyclopedia, ‘Ger' (= convert to Judaism).

6 For example, R. Shabbtay Kohen (mid 17th century), Siftey Kohen on Shulhan 'Arukh,
"Yoreh De'ah, 158: 'But in times of war it was the custom to kill them with one's own
hands, for it is said, "The best of Gentiles - kill him!"" Siftey Kohen and Turey Zahay (see
note 3) are the two major classical commentaries on the Shulhan 'Arukh.

7 Colonel Rabbi A. Avidan (Zemel), "Tohar hannesheq le'or hahalakhah' (= 'Purity of
weapons in the light of the Halakhah") in Be'igvot milhemet yom hakkippurim - pirgey
hagut, halakhah umehqgar (In the Wake of the Yom Kippur War - Chapters of Meditation,
Halakhah and Research), Central Region Command, 1973: quoted in Ha'olam Hazzeh, 5
January 1974; also quoted by David Shaham, 'A chapter of meditation’, Hotam, 28 March
1974; and by Amnon Rubinstein, '"Who falsifies the Halakhah?' Ma'ariv", 13 October
1975. Rubinstein reports that the booklet was subsequently withdrawn from circulation
by order of the Chief of General Staff, presumably because it encouraged soldiers to
disobey his own orders; but he complains that Rabbi Avidan has not been court-
martialled, nor has any rabbi - military or civil - taken exception to what he had written.



30Hanpumep, cMm. Tam Xe, ¢. 136. Ele 6onee yxacHble NposABAEHNS CUMAATUN K HALU3MY UCXOAUAN OT
3KCcTpemucToB./loxameri XepyT Vicpass((banaa LUTepHa) ewwe B 1941 rogy. JlokTop MpuHL, 6b1A, C TOUKK
3peHNs CMOHN3Ma, «ronybem». B 1970-x rogax oH Aaxke MOKPOBUTEIbCTBOBA/ €BPEICKOMY ABUXEHUIO B
CLWA. bpevipa,noka lN'onga Meunp He oTroBopuna ero.

BepHyTbca HaBepx

[naBa 5:3aKOHbI NPOTUB HeeBpeeB

1Mavimonung, MuwuHe Topa,'3akoHbl 06 youinuax 2, 11; Taamygudeckas sHLmKI0negus,' Ton'.

2P. No3nb CUpKUC, basiT Xagaiu,KoMMeHTapwii K besiT Miozeg,Mope [lea' 158. [la TONLKO YUTO YNOMSHYTLIX NpaBua
NMPUMEHSIOTCS, AaXe eC/Iv XepTBOl ABNSETCS HeeBpeli.rep ToLUas,3To «MHOCTPAHELL, MOCTOSHHO NPOXKMBaoLWWi B
CTpaHe», KOTOPbIV B MPUCYTCTBMM TPeX eBpelicknX cBugeTenein obasancs cobntogaTe «ceMb 3anosegeli

Hoaxa» (cemb 6nbnelicknx 3aKOHOB, KOTOPble, COrnacHoO Tanmyay, o6palLeHbl K A3bI4HUKaM).

3P. [lasug Xaneswu (Monblua, 17 Bek), Typesi 3axas HalllynsxaH Apyx,' iope
Jea' 158.

5 Tanmygunydeckas sHymk/ao0neguAa,'Tep' (= NpUHATbL NyAansm).

6Hanpumep, pa66u LLla66Tal KosH (cepeavHa XVII Beka). Cugresi KosHHalLlyibxaH Apyx, «Aope
Jea, 158: Ho Bo Bpemsi BOViHbI 6b1710 MPUHATO y6nBaTh X COBCTBEHHBIMW pyKamu, MO0 Cka3aHo:
LJlydllero v3 a3bl4HMKOB — ybeli erol“s Cugresi Kosrv Typeri 3axari(cMm. npyimevyanme 3) — 3T0
[Ba OCHOBHBbIX KJ1aCCUYeCKNX KOMMeHTapus KLLy/ibxaH ApyX.

7TonkoBHUK paBBUH A. ABMjaH (3eMesib), «Toxap XaHHeLlek ie'op xaranaxa» (= «4ncrtoTa opyxus B cBeTe
lanaxwu») BBe'iqvot milhemet yom hakkippurim - pirgey hagut, halakhah umehqar (Bcieg 3a BoviHo
CyAHOro 4HA - [N1aBbl 4/151 Pa3MbILLIEHNS, Fa1aXV U UCCIE40BaHMY), KoMmaHAoBaHMe LleHTpanbHOro
pervioHa, 1973 roa: umtnpyetcsa BXaosam Xa3zzex,5 aHBapsa 1974 r.; Takke untupyetca Jasngom LLlaxamom B
KHUre «FnaBa o MeagnTaunm». Xoram,28 mapta 1974 r.; n ctatbst AMHOHa PybuHLITeliHa «KTo nckaxaeT
Fanaxy?» Maapus",13 okta6ps 1975 roga. PybuHLwTenH coobLyaeT, 4to 6poLutopa BNocaeACTBUM bblna
n3bsATa 13 obpaLleHns No Npukasy HavanbHrka FeHepasbHOro LWTaba, NpeAnoaoXnTensHO NoToMy, YTo
OHa Npu3biBana CoNAAT He MOAUNHATLCA ero CO6CTBEHHBLIM MPUKa3aM; O4HaKO OH XanyeTcs, YTO PaBBUH
ABMAAH He bbin NpeAaH BOEHHOMY CyAy, Y HU OAWNH PaBBUMH — BOEHHbIN WA FPaXAaHCKUi — He Bblpasu
Hecornacus ¢ HanMcaHHbIM UM.



8 R. Shim'on Weiser, 'Purity of weapons - an exchange of letters' in Niv"
Hammidrashiyyah Yearbook of Midrashiyyat No'am, 1974, pp.29-31. The yearbook is in
Hebrew, English and French, but the material quoted here is printed in Hebrew only.

9 Psalms, 42:2.

10 'Thou shalt blot out the remembrance of Amalek from under heaven', Deuteronomy,
25:19. Cf. also I Samuel, 15:3: 'Now go and smite Amalek, and utterly destroy all that
they have, and spare them not; but slay both man and woman, infant and suckling, ox and
sheep, camel and ass.’

11 We spare the reader most of these rather convoluted references and quotes from
talmudic and rabbinical sources. Such omissions are marked [...]. The rabbi's own
conclusions are reproduced in full.

12 The Tosafot (literally, Addenda) are a body of scholia to the Talmud, dating from the
1 Ith-13th centuries.

13 Persons guilty of such crimes are even allowed to rise to high public positions. An
illustration of this is the case of Shmu'el Lahis, who was responsible for the massacre of
between 50 and 75 Arab peasants imprisoned in a mosque after their village had been
conquered by the Israeli army during the 1948-9 war. Following a pro forma trial, he was
granted complete amnesty, thanks to Ben-Gurion's intercession. The man went on to
become a respected lawyer and in the late 1970s was appointed Director General of the
Jewish Agency (which is, in effect, the executive of the zionist movement). In early 1978
the facts concerning his past were widely discussed in the Israeli press, but no rabbi or
rabbinical scholar questioned either the amnesty or his fitness for his new office. His
appointment was not revoked.

14 Shulhan 'Arukh, 'Hoshen Mishpat' 426.

15 Tractate 'Avodah Zarah, p. 26b.

16 Maimonides, op. cit., 'Murderer' 4, 11.

17 Leviticus, 19:16. Concerning the rendering 'thy fellow’, see note 14 to Chapter 3.
18 Maimonides, op. cit., 'ldolatry’ 10, 1-2.

19 In both cases in section "Yoreh De'ah' 158. The Shulhan ‘Arukh repeats the same
doctrine in 'Hoshen Mishpat' 425.

20 Moses Rivkes, Be'er Haggolah on Shulhan 'Arukh, '"Hoshen Mishpat' 425.

21 Thus Professor Jacob Katz, in his Hebrew book Between Jews and Gentiles as well as
in its more apologetic English version Exclusiveness and Tolerance, quotes only this



8P. LLlnmoH Baizep, «4ncrota opyxmsa — obMeH NnceMamu» BEXerogHuk Husa Xammugpaiuven
ExxerogHunk «Mugpaiwwmet Hoamn», 1974 r., cTp. 29-31. EXX€rogHVK U34aH Ha UBPUTE, aHIINIACKOM 1
dpaHLy3CcKOM A3blkax, HO LUTUPYeMbIN 34eCb MaTepmasn HaneyataH TOIbKO Ha UBpUTe.

9/lcanimbi42:2.

10'«CtepeTb NaMsaTb 06 AManeke € N1La 3eMNux». BropozakoHue, 25:19. Cm. Takkesd Camynn,15:3:
«ManTe e n nopasute Amaneka, n UCTpebuTe BCe, UTO Y HUX eCTb, U He LWaauTe 1x, Ho ybelTe n
MY>XXUUHY, 1 KEHLLMHY, U MNajeHLa, U rpyAHOro pebeHka, 1 Bona, 1 oBLUYy, 1 Bepbatoga, 1 ocsiax.

11Mbl n3baBnsem untaTens ot 60bLUMHCTBA 3TUX JOBO/IBHO 3aMyTaHHbIX CCbINOK U LATAT 13
TaIMyZANYECKMX N PaBBUHCKNX UCTOYHUKOB. Takune ynyLieHnsa otMeyensil [...]. BbiBogbl camoro
paBBYIHa BOCMpPOM3BeeHbl MOSHOCTBLIO.

120H Tocagor((bykBanbHO «[loNONHEHNSA») — 3TO CBOJ, CXONNIA K Tanmyay,
Aatnpyemeblin I-XIII Bekamu.

13/I1uamM, BUHOBHBIM B MOAOGHbIX MPecTyrnaeHnsX, Aaxe paspeLlaeTcs 3aHMMaTb BbICOKME roCyapcTBEHHbIe
AOMKHOCTU. MprMepoM TOMy CAy>XUT cny4ali LLmyans Jlaxmnca, oTBeTCTBEHHOrO 3a pacnpasy Hag 50-75
apabCckMUM KpecTbsiHaMK, 3ak/Il0YeHHbIMUY B MeUeTy Noc/ie TOro, Kak 1x AepeBHs 6bl1a 3axBayeHa N3paunsbCKorl
apMueli Bo Bpems BOViHbI 1948-1949 rogos. MNocne popmanbHOro cyaebHoro pasbupaTenscrsa emy bbiia
npesocTaBreHa MOAHas aMHUCTUA 6rarogaps 3acTynHuyecTsy beH-MyproHa. BnocneACTBUM OH CTan yBaXaeMbIM
HOPUCTOM 1 B KOHLe 1970-x rofoB 6bia1 Ha3HaYeH reHepanbHbIM AMPEKTOPOM EBpelickoro areHTCTBa (KOTOpOe, No
CyTU, ABAAETCA UCNOHUTE/IbHBIM OPraHOM CMOHUCTCKOrOo ABMXeHns). B Hauane 1978 roaa ¢akThbl, KacatoLmecs
€ro NpOoLLIOro, LWNPOKO 06Cy>XAaNNCh B N3PanbCKON Npecce, HO HY OAVH PaBBUH WAV PaBBUMHCKWIA yYeHbI He
CTaBWA MOJ COMHEHNe HN aMHUCTUIO, HW ero MPUroAHOCTb K HOBOWM AO/IKHOCTU. Ero HasHaueHune He 6b110

OTMEHeHO.
14 LLlynbxaH Apyx,'XoweH Muwinat' 426.

15TpakTaTt'ABoga 3apa,cTp. 266.

16MaliMmoHMA, UUT. cou., «Ybuiiua», 4, 11.

17/1eBuT,19:16. YTO KacaeTca nepesoga «thy fellow» (TBo ToBapuLy), cM. NpuMeyaHue 14 k rnase 3.
18MaiimMoHua, UnT. cou., «Na0n0nokNoHCTBO», 10, 1-2.

19B o6oux cnyuasx B pasgene «/ope Jea» 158.LLybxaH ApyxTloBTOpsieT Ty xe
JOKTPUHY B «XowweH Muwinat» 425.

20Mowuceli PuBkec, besp XarrosaHalllysibxaH Apyx, 'XoweH Muwnat' 425.

21Tak yTBepxgaeT npodeccop Akob KaL, B cBoeli KHUre Ha nspute.Mexgy eBpesmu v A3bI4H1Kamma Takxxe B ero

60nee U3BUHSIOLLENCS aHTUACKOM BepCI/II/I.MCKﬂiO‘-II/ITEHbHOCTb U TEPIUMOCTL.UNTATbI TONTBKO 3TO



passage verbatim and draws the amazing conclusion that 'regarding the obligation to save
life no discrimination should be made between Jew and Christian'. He does not quote any
of the authoritative views | have cited above or in the next section.

22 Maimonides, op. cit., 'Sabbath' 2, 20-21; Shulhan 'Arukh, '‘Orab Hayyim' 329.

23 R 'Agiva Eiger, commentary on Shulhan 'Arukh, ibid. He also adds that if a baby is
found abandoned in a town inhabited mainly by Gentiles, a rabbi should be consulted as
to whether the baby should be saved.

24 Tractate Avodah Zarah, p. 26.

25 Maimonides, op. cit., 'Sabbath' 2, 12; Shulhan 'Arukh, 'Orah Hayyim' 330. The latter
text says 'heathen' rather than 'Gentile' but some of the commentators, such as Turey
Zahav, stress that this ruling applies 'even to Ishmaelites’, that is, to Muslims, ‘who are
not idolators'. Christians are not mentioned explicitly in this connection, but the ruling
must a fortiori apply to them, since - as we shall see below - Islam is regarded in a more
favorable light than Christianity. See also the responsa of Hatam Sofer quoted below.

26 These two examples, from Poland and France, are reported by Rabbi I.Z. Cahana
(afterwards professor of Talmud in the religious Bar-llan University, Israel), 'Medicine in
the Halachic post-Talmudic Literature’, Sinai, vol 27, 1950, p.221. He also reports the
following case from 19th century Italy. Until 1848, a special law in the Papal States
banned Jewish doctors from treating Gentiles. The Roman Republic established in 1848
abolished this law along with all other discriminatory law against Jews. But in 1849 an
expeditionary force sent by France's President Louis Napoleon (afterwards Emperor
Napoleon 111) defeated the Republic and restored Pope Pius Ix, who in 1850 revived the
anti-Jewish laws. The commanders of the French garrison, disgusted with this extreme
reaction, ignored the papal law and hired some Jewish doctors to treat their soldiers. The
Chief Rabbi of Rome, Moshe Hazan, who was himself a doctor, was asked whether a
pupil of his, also a doctor, could take a job in a French military hospital despite the risk of
having to desecrate the sabbath. The rabbi replied that if the conditions of employment
expressly mention work on the sabbath, he should refuse. But if they do not, he could
take the job and employ 'the great cleverness of God-fearing Jews.' For example, he could
repeat on Saturday the prescription given on Friday, by simply telling this to the
dispenser. R. Cahana's rather frank article, which contains many other examples, is
mentioned in the bibliography of a book by the former Chief Rabbi of Britain, R.
Immanuel Jakobovits, Jewish Medical Ethics, Bloch, New York, 1962; but in the book
itself nothing is said on this matter.

27 Hokhmat Shlomoh on Shulhan 'Arukh, '‘Orah Hayyim' 330, 2.
28 R. Unterman, Ha'aretz, 4 April 1966. The only qualification he makes - after having

been subjected to continual pressure - is that in our times any refusal to give medical
assistance to a Gentile could cause such hostility as might endanger Jewish lives.



OH npmeBoanT ,D,OCI'IOBHI:II‘/‘I OTPbIBOK U AenlaeT yAI/IBI/ITeﬂbeII‘/‘I BbIBOJ O TOM, YTO «B OTHOLUEHNN 06513aHHOCTM CcnacaTb
XW3Hb HE JO/KHO 6bITb HMKAKOM ANCKPUMUHaUNK MeXAy eBpedaMn N XPUCTUaHaMmn». OH He UNTUpyeT H1 O4HOro n3

ABTOPUTETHbIX MHEHW, KOTOpble 4 NpUBOAWA BbilLe NIW B CielyroLleM pasjene.
22MaiimMoHna, unT. cou., «Cy660Ta», 2, 20-21; LLlybxaH Apyx,'Opab Xaum' 329.

23P. AkmBa Jiirep, KOMMeHTapuii K LLlysibxaH Apyx,Tam xe. OH Takke A06aBnseT, UTo eC/IN B ropoje, HaceleHHOM
npenMyLLecTBEHHO HeeBpesAMMU, HajeH 6POLLEeHHbIN MNajeHel, ciejyeT NPOKOHCYIbTUPOBATLCA C paBBUHOM

OTHOCWUTE/IbHO TOTO, C/ieAyeT NN CnacaTb peGEHKa‘
24TpakTaTABo4a 3apa,cTp. 26.

25MarimoHung, umnT. cou., «Cyb6oTa» 2, 12; LlyabxaH Apyx,'Opax Xaum' 330. B nocnegHeM TekcTe roOBOPUTCS
«SI3bIUHUK», @ He «sA3bIYHUK», HO HEKOTOPbIE KOMMEHTATOPbI, Takue Kak... Typesi 3axas,MofuepkHyYTb, YTO 3TO
NoCcTaHOBNEHME MPUMEHSIETCA «AaXe K U3MauAbTAHaM», TO €CTb K MyCy/ibMaHaM, «KOTOPbIe He SIBAISOTCA
WZAONOMNOKIOHHMKaMMW». XpUCTUAHE B 3TOM CBA3M MPSIMO HE YMOMUHAKOTCS, HO NMOCTaHOB/IEHWNE JO/MKHO TeM
60/1€€9TO OTHOCUTCS U K HAM, NOCKO/IbKY — KaK Mbl YBUAUM HUXE — K UC/1aMy OTHOCSTCS 601ee 61arocknoHHO,

yeMm K XpuUcTrmaHcTBy. CM. TakkeorBeTsHMKe NPUBOAMTCS LTaTa Xatama Codepa.

26371 gBa NpuMepa, 13 MonbLn 1 paHumKM, NpUBOAATCA paBBMHOM W.3. KaxaHoi (BnocieAcTBMm npodpeccopom
Tanmyga B pennrno3Hom yHmuBepcuteTte bap-VnaH, Mi3panne) B KHuUre «MeguiLiHa B ranaxmyeckom
nocTTanMyAaundeckol nutepatype».CuHas,Tom 27, 1950 r., cTp. 221. OH Tak>Ke COobLLaeT 0 ciegytoLlemM cayvae ns
WTtanun XIX Beka. [lo 1848 roga B Manckor obnactn geicTBoBan 0CObbIV 3aKOH, 3anpeLLaBLUnii eBPericKuM
BpayaM neunTb HeeBpeeB. Pumckasn pecrny6nunka, ocHoBaHHas B 1848 rogy, OTMeHWAa 3TOT 3aKOH, Kak 1 BCe
Apyrvie ANCKPYMUHALMOHHbIE 3aKOHbI MPOTKB eBpeeB. Ho B 1849 roay akcneANLMOHHBIA KOPMYC, MOCAaHHBbIN
npesvgeHTom ®PpaHummn Jlyn HanoneoHom (BnocneacTesmn nmnepatopom HanoneoHow III), pasrpomun
pecny6anky 1 BocctaHoBMA Nany MNus IX, kotopeili B 1850 rogy BO3pOANA aHTUeBperickmne 3aKoHbl. KomaHAmpbl
$paHLy3CKOro rapH130Ha, BO3MYLLLEHHbIe 3TOI KpaliHein peakuuneid, NpoMrHOPMpPOBasM NanckKmMin 3aKoH 1 HaHAN
HeCKOIbKNX eBPecknX Bpayeil Ans neyeHnst cBoMX congat. FaBHoro paeBuHa Puma, Molle XasaHa, KoTopblli caMm
6bIN1 BPaYoM, CIPOCUAN, MOXET /1N €ro YYeHUK, Takxke Bpay, yCTPOUTbLCS Ha paboTy BO GppaHLy3CKNIA BOEHHbIN
rocrnuTanb, HECMOTPSA Ha PUCK HapyLLeHNs cy660Tbl. PaBBMH OTBETW, UTO €C/IN B YCN0BUSAX TPYA0BOro 40rosopa
NPSIMO yKa3aHo 0 paboTe B Cy660TY, OH JO/IXKEeH 0TKa3aTbCs. HO ecnm HeT, OH MOXeT NPUHATL 3Ty paboTy 1
BOCMO/Ib30BaTbLCS «BE/MKOWN CMeKankor 60robosa3HeHHbIX eBpeeB». Hanpumep, oH Mor 6bl MOBTOPUTL B Cy660TY
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HeeBPEH MOXET Bbi3BaTb TaKyh Bpa)KAe6HOCTb, KOTOpasa MOXET NOoCTaBUTb NOA Yyrpo3y XN3H1 eBpeeB.
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32Pab6un Ncpoanb Meunp KaraH, 6o1ee n3BecTHbIN Kak «XadeL, Xanmy», xxanyeTcs B CBOen KHure.
MuiuHa bepypaB KoMMeHTapuu, HanucaHHoM B Monblue B 1907 rogy, roBoputcs: «/ 3HaliTe, UTo
60/1bLUMHCTBO Bpayeil, faxe caMble pennrnosHble, COBEPLUEHHO He CO6I0AAl0T 3TOT 3aKOH; 60 OHN
paboTatoT B Cy660Ty 1 COBEPLUAIOT MHOI0O Noe340K, YTobbl IeUnNTb A3bIYHMKOB, Y OHW CaMU
pacTmpatoT nekapcTea. M HeT MM Ha 3TO HMKaKOro paspeLleHus. 160 XoTa Mbl MOXeM cYecTb
JOMNYCTUMBIM, 13-3a CTPaxa nepej BpaXxAebHOCTbO, HapyLlaTk 3anpeTbl, yCTaHOBAEHHbIe MypeLiamu
— W jaxe 3TO He ACHO; TeM He MeHee, B 3anpeTax, yCTaHOB/IeHHbIX caMoli Topoli, 6e3yciioBHO,
J0/IKHO BbITh 3anpeLLeHo NoboMy eBpeto 3TO JenaTh, U Te, KTO HapyLlaeT 3TOT 3anpeT, NOJIHOCTbIO
HapyLualT cy660Ty, 1 fa noMunyeT ux bor 3a nx ceatotTaTcTBo». (KommeHTapuii K LLlyibxaH Apyx
('Opa Xanm' 330.) ABTOpa 06bIYHO CUMTAIOT BENYANLLNM PaBBUHCKUM aBTOPUTETOM CBOEro
BPEMEHMW.

33ABpaawm LLTeiiHb6epr, JOKTOP MeANLIMHCKIX HayK (ped.), EBpelickoe MeanLMHCKOe NpaBo, COCTaB/1eHO Ha OCHOBe
Lniy 7m 33ep (PecrioHcbINP. Inn3sep I7Iexy,qa BanbaeHb6epr), nepesog J3suga b. CaimoHca, AOKTOPa MeANLHBI,
nspatenbcteo «edpeH n Moccag Xapas Kyk», Nepycanum n KanudopHus, 1980.

34Tam xe, c. 39. Tam Xxe, c. 41.

35Tam Xe, c. 41.

36dpasa «MexJy eBpeeM U A3bIYHMKOM» — 3BPeMM3M. JJaHHOe paspeLLeHmne Npr3BaHo
NPeAoTBPATUTL BPAXIE6HOCTE A3bIYHUKOB 10 OTHOLLEHUIO K €BPESIM,a He HA060POT.

37Tam xe, c. 412; BblAeneHOo MHOW.

38MHCTUTYT MeANLIMHCKINX ranaxmyecknx nccnesoBaHunin M. goktopa ®anska LLnesnHrepa npu
6onbHuUe Waapein Leaek.Cepep Acs (KHura Bpaya),PybeH Macc, Nepycanum, 1979.

39B oanHouecTBeXaosiam Xasz3ex,30 maa 1979 r. n LUynnaMmnT ANOHW, yuneH
KHecceTa, BXapew,17 nroHa 1980 r.

40 Vezekunsib,23:20.

41TpakTatbepaxor,cTp. 78a.

42 Tanimygudeckast SHYMKkornegus, ' dweT ' («3amMyXHAS XXeHLLMHA»).
43 /cx04,20:17.

44 6biTr16,2:24.
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48 Some very early (1st century BC) rabbis called this law 'barbaric' and actually
returned lost property belonging to Gentiles. But the law nevertheless remained.
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50 Shulhan 'Arukh, 'Hoshen Mishpat' 227.
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AOJIKHOCTY, CBA3aHHbIE C GMHAHCOBLIMU OMEPALMSIMU: HOTapUyCbl, KONNEKTOPbI, CyAe6HbIE MPUCTaBbl 1 TOMY MOA06HOeE.
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58 R. Sha'ul Yisra'eli, 'Tagrit Qibbiya Le'or Hahalakhah' (The Qibbiya incident in the
light of the Halakhah'), in Hattorab Wehammedinah, vol 5, 1953/4.

59 This is followed by a blessing 'for not making me a slave'. Next, a male must add a
blessing ‘for not making me a woman', and a female ‘for making me as He pleased'".

60 In eastern Europe it was until recent times a universal custom among Jews to spit on
the floor at this point, as an expression of scorn. This was not however a strict obligation,
and today the custom is kept only by the most pious.

61 The Hebrew word is meshummadim, which in rabbinical usage refers to Jews who
become 'idolators', that is either pagan or Christians, but not to Jewish converts to Islam.

62 The Hebrew word is minim, whose precise meaning is 'disbelievers in the uniqueness
of God'.

63 Tractate Berakhot, p. 58b.

64 According to many rabbinical authorities the original rule still applies in full in the
Land of Israel.

65 This custom gave rise to many incidents in the history of European Jewry. One of the
most famous, whose consequence is still visible today, occurred in 14th century Prague.
King Charles IV of Bohemia (who was also Holy Roman Emperor) had a magnificent
crucifix erected in the middle of a stone bridge which he had built and which still exists
today. It was then reported to him that the Jews of Prague are in the habit of spitting
whenever they pass next to the crucifix. Being a famous protector of the Jews, he did not
institute persecution against them, but simply sentenced the Jewish community to pay for
the Hebrew word Adonay (Lord) to be inscribed on the crucifix in golden letters. This
word is one of the seven holiest names of God, and no mark of disrespect is allowed in
front of it. The spitting ceased. Other incidents connected with the same custom were
much less amusing.

66 The verses most commonly used for this purpose contain words derived from the
Hebrew root shagetz which means ‘abominate, detest’, as in Deuteronomy, 7:26: 'thou
shalt utterly detest it, and thou shalt utterly abhor it; for it is a cursed thing." It seems that
the insulting term shegetz, used to refer to all Gentiles (Chapter 2), originated from this
custom.

67 Talmud, Tractate Beytzah, p. 21a, b; Mishnah Berurah on Shulhan 'Arukh, '‘Orah
Hayyim' 512. Another commentary (Magen Avraham) also excludes Karaites.

68 According to the Halakha, a Gentile slave bought by a Jew should be converted to
Judaism, but does not thereby become a proper Jew.

69 Leviticus, 25:46.



58P. LWaynb Ncpasnun, «Takput Knbbus Jle'op Xaranaxa» («<MHUnaeHT B Knbbun s
cBeTe lanaxmy»), BXarropab Bexamme[uHa, Tom 5, 1953/4.

593aTem cnegyeT 6bnarocnoBeHue «3a To, 4To OH He caenan meHs pabom». lanee My>XkUnHa A0/KeH AobaBuTb 6rarocnioBeHve «3a To,

uTo OH He caenan MeHs )KeHLLl.IAHOIZ», a XeHLUMHa — «3a To, YTo OH Co3/an MeHs TaknM, KakuMm EMy YrogHo».

60B BocTouHoli EBpone g0 HegaBHero BpemMeH cpeay eBpeeB CyLLeCTBOBaA NOBCEMECTHbI 06bI4al
naesaTb Ha NOJ B 3TOM MecCTe B 3Hak npe3peHuns. OfHaKo 3TO He 6bI10 CTPOrMM 06583aTeNIbCTBOM, U
CcerogHsi 3ToT 0bblvali cobntAaT TONLKO CaMble 61aro4ecTvBble.

61EBpelickoe CNOBO —meLLyMMa4um,B paBBUHCKON MPaKTUKe 3TO OTHOCUTCS K EBPESIM, CTaBLUMM
«NA0I0MOKNIOHHNKAMU», TO €CTb A3bIYHNKAMU U XPUCTUAHAMM, HO HE K eBPEAM, NPUHSABLLIMM UCIaM.

62EBpelickoe C/1I0BO —MUHMMYM,TOUHBIA CMbICN 3TOrO C10Ba — «HEBepylLMe B eANHCTBEHHOCTb
bora».

63TpakTatbepaxor,cTp. 586.

6410 MHEHWI0 MHOTMX PaBBUHCKIX aBTOPMTETOB, NepBOHaYaibHOE NPaBUIO Mo-MpexHeMy B MOJHOV Mepe AelicTByeT Ha TeppuTopumn

M3paunns.

653TOT 06bI4a MOCAYXNA NPUYMHO MHOTUX COBLITUIA B UCTOPUYM eBpomnerickoro eepencrtea. OAgHO 13
CaMbIX N3BECTHbIX, MOC/IeACTBNSA KOTOPOro OLLYLLAITCA U MO celi geHb, npoun3owno B Npare B XIV Beke.
Koponb boremun Kapn IV (KOTopbIli Takxe 6bln MMnepatopoM CesALLEeHHONM PrMCcKOn nMmnepumn) nprkasan
YCTaHOBUTb BEINKOJIEMHbIV pacnsATie nocpesn KaMeHHOro MOoCTa, KOTOPbIV OH MOCTPOWA 1 KOTOPbIN
COXPaHWACA A0 HALIMX AHel. Toraa emy coobLman, 4to espeu Mparv NMerT 0bbIKHOBEHMe naeBaTb,
NpoxoAa MUMO pacnaTus. byayum n3BecTHbIM 3aLMTHUKOM eBpeeB, OH He CTan npecnejosaTtbh 1X, a NPoCTo
NPUroBOpWA eBpelickyto 0BLLMHY K onnaTe 3a eBpeiickoe cnoBo.A4oHaims Focnoaa A0MKHO BbIThb
BbIrPaBMIPOBAHO Ha pPacnsaTUKW 3010TbIMY BykBaMu. TO CJIOBO — OAHO M3 CeMU CBATEMLLMX MMeH bora, 1
nepej HUM He J0MyCcKaeTca HNKaKoro nposiBieHns HeyBaxeHus. MNiesaHne npekpaTuiock. Jpyrve ciydau,
CBA3aHHbIe C 3TMM 06blYaeM, 6b1IM ropa3go MeHee 3a6aBHbIMMU.

66/1/151 3TOIA LieqI Yalle BCero NCrosib3yTCs CTUXM, CI0Ba KOTOPbIX MPOUCXOAAT OT €BPENCKOro KOPHSI. LuakeTL
4TO O3HaYaeT «HeHaBUAETb, Mpe3npaTby, Kak BBTOpo3akoHMe,7:26: «Tbl 0NXKEH COBEPLUEHHO HEHaBUAETb 3TO U
UCMbITbIBaTb K 3TOMY OTBPaLLEeHNe, N60 3TO MPOKAATHEY. [TOXOXE, UTO OCKOPBUTENbHbI TePMUH LeKeTy,TOT

TEPMUH NCMONb3YeTCa 419 0603HaYeHNS BCeX A3blYHNKOB (M1aBa 2) 1 BO3HMK U3 3TOro 0bblvas.
67 Tanmyy, TpakTtatbeviya,ctp. 21a, 6; MuiuHa bepypara LLlyibxaH Apyx,'Opax Xaum'
512. Ewe oanH KOMMeHTapuin.(MareH ABpaam)Takxe NCKNo4YaeT KaparMoB.

68CornacHo anaxe, paba-HeeBpes, KyrnjeHHOro eBpeem, ciegyet 06patnTb B Mygan3sm, HO
3TO He leNnaeT ero Npu 3TOM HaCTOALLMM eBPEeEM.

69.//eBuT,25:46.



70 The Hebrew form of the name Jesus - Yeshu - was interpreted as an acronym for the
curse may his name and memory be wiped out’, which is used as an extreme form of
abuse. In fact, anti-zionist Orthodox Jews (such as Neturey Qarta) sometimes refer to
Herzl as 'Herzl Jesus' and I have found in religious zionist writings expressions such as
'‘Nasser Jesus' and more recently 'Arafat Jesus.'

Chapter 6: Political Consequences (No notes)




70EBpeiickas dopma nMeHn Nincyc-Mewuy -3To 66110 UCTONKOBAHO Kak abbpeBmaTypa oT «[a 6y/eT cTepTo ero
NUMS 1 NaMATb», YTO MCMNONb3YeTCs Kak KpanHas dopma ockopbieHus. Ha camom gene, aHTUCMOHUCTCKM
HacTpoeHHble OpPTOAOKCaNbHbIe eBpen (Takme Kak «HeTypeli KapTa») nHorga HasbiBatoT lepuis «fepuiem
Nuncycom», a B penMrnmosHbeix CMOHMCTCKMX TEKCTax s BCTpeyasn Takune BblpaxeHus, kak «Hacep Nucyc», a B
nocnegHee Bpema — «Apadat Mincycy.
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