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FOREWORD BY
JOSE SARAMAGO

The importance of the analyses contained in this book can be
measured against its principal objective: to disentangle an intricate
ball of twine, revealing how deep contradictions within Israeli society
are and how the great majority of the population seems to have
decided to support the most daring positions of its government with
regard to the treatment meted out to the Palestinians. This is
treatment characterized, as we all know, by a contempt and an
intolerance which, on a practical level, have led to the extreme of
denying any degree of humanity to the Palestinian people, at times
even denying their basic right to existence. When Yitzhak Laor wrote

The Myths of Liberal Zionism,! it was almost impossible to foresee
the day when the president of the United States would come to insist
on the withdrawal of the settlements (over 200 settlements ranging
from the “legal ones,” meaning those authorized and built according
to the will of the government in Tel Aviv, and the “illegal ones,” those
to which the government turns a blind eye, inhabited, all told, by over
half a million residents whose presence is the major obstacle to
peace today), not to mention the recognition of the elementary right
of the Palestinians to their own independent and viable state. This
was something already noted by George Bush Sr, when he forced
Israel to recognize that talking at one and the same time about

peace and about the settlements was an irrational and inherent
contradiction. Former Prime Minister Ehud Olmert seems to have
been aware of this when he declared to Haaretz, in November 2007,
that if a speedy solution and a division into the two states were not
rapidly arrived at “the state of Israel would be finished.” He didn’t go
so far as to do anything to achieve the resolution of this problem, but
his words at least still resonate. They help us to comprehend how
the settlers were always the sword of Damocles, suspended over the
Israeli governments, and now more than ever, over the head of
Binyamin Netanyahu.
José Saramago
2009



[IPEAVIC/IOBUE
XOCE CAPAMAIO

BaXXHOCTb aHann3a, cofepXallerocsi B 3To KHUre, MOXHO OLEeHUTb Mo
ee rnaBHOW Lenun: pacnytaTb C/IOXHbIV Ky6OK HAUTEW, BbISBUB ryo6uHY
NPOTMBOPEUMNiA BHYTPY U3PanIbCKOro obLLecTBa 1 To, Kak
nozasnstoLlee 601bLLMHCTBO HaceeHNS, MOX0Xe, peLlnio
noAfep>KaTb camMmble CMeJible MO3ULMM CBOEro NpaByTeNbLCTBA B
OTHOLLEHUW obpaLLeHNs C nanecTuHUaMn. 3To obpaLlleHve, Kak Mbl BCe
3HaeM, XapaKTepunsyeTcs NpespeHmnem 1 HeTepPrn1MMoCTbHO, KOTOpbIe Ha
NpakTVKe NpPUBEsN K KpalriHer cTeneHn oTpULaHNSa ryMaHHOCTM No
OTHOLLEHWIO K NanecTUHCKOMY HapoAy, a MOPOoN Jaxe K OTPULIAHUIO ero
OCHOBHOTO MNpaBsa Ha cyliectsoBaHue. Korga Muxak Jlaop nucarn...

Mugbi 1nbepasibHOro cMoHM3Ma,1bblno NPakTUYeCckn HEBO3MOXKHO
npeaBuaeTb TOT AeHb, Korgaa npe3ngeHTt CoeanHeHHbIX LLTaToB HauHeT
HacTaMBaTb Ha BbIBOJe noceneHni (bonee 200 noceneHun, ot
«3aKOHHbIX», TO €CTb TeX, KOTopble H6bIN CAHKLMOHVNPOBAHbI U
NOCTPOEHbI MO BOJIe NpaBUTeNbCTBA TeNb-ABUBA, 40 «HE3aKOHHbIX», Ha
KOTOpble NPaBUTEeNbCTBO 3aKpbIBaeT rf1a3a, B 06LLUein C/IOKHOCTY 6onee
NONYMUNNNOHA XUTENEN, YUbe NPUCYTCTBME ABNSETCA CEroAHs rMaBHbIM
NpensaTCTBMEM 4151 MUPA), HE TOBOPS YXKe O MPU3HAHUM 3IeMEHTAaPHOro
NpaBa NanecTuHLEeB Ha CO6CTBEHHOE HE3aBMCMOE U XMN3HECNOCObHoe
rocyAapcTBo. OT0 yxe oTMeyan pkopax byli-ctapwmii, Korga 3actaBun
N3pannb Npu3HaTb, YTO Pa3roBopbl O4HOBPEMEHHO O

Bonpoc Mupa 1 noceneHnii npeactaBnsa cob6om nppaumoHanbHoe N BHyTpeHHee
npoTtmBopeuve. bbIBLWNIA NpeMbep-MUHNCTP IXy4 ONbMepT, NOX0Xe, OCO3HaBa
3TO, KOrja genan 3assneHuve. XaapeyB Hosa6pe 2007 roga OH 3as8BW, YTO ecu
6bICTPO He byzeT HalJeHO peLLeHVe 1 He NPON30NAeT pasjefieHne Ha JBa
rocylapcTBa, «rocygapcrey M3pannb npuaeT KoHeu». OH He npeanpuHAn
HUKAKMX AeNCTBUI AN peLleHns 3TO NpobieMbl, HO ero C10Ba, Mo KpamHemn
Mepe, A0 C1X Nop 3By4aT akTyasibHO. OHM MOMOratoT HaM MOHATb, Kak
noceneHubl BCceraa 6111 4aMOKI0BbIM MEYOM, BUCALLNM Haj U3PanabCKUM
NpaBUTeNbCTBOM, @ Tenepb, Kak HUKOrAa npexse, Haj ronosow buHeaMmnHa
HeTaHbAXy.

Xoce Capamaro

2009



PREFACE TO THE
ENGLISH-LANGUAGE EDITION

| once visited the United States shortly after an incident in which a
college student had opened fire and killed several of his fellow
students on the campus of Virginia Tech. The taxi driver who took
me from JFK Airport to Washington Square in New York heard | was
from Israel, and therefore excitedly told me about the Israeli
professor who protected his students and was shot to death. He
survived the Nazi concentration camps to die here as a hero, the
driver told me. | was truly impressed by this historicization, and when
| spoke to my wife on the phone later that day | told her about it. She
said she had heard the same description on CNN, and, indeed, |
later heard the same story from President Bush, or his speech
writers, on TV.

| think | know how to write about our present time and place to
people who live alongside me, who use the same language, even
though | belong to a political minority. | am more skeptical about my
ability to talk about this time and place to outsiders. Not just because
our history long ago turned into a collection of soundbites, or
because it is very easy for a Hebrew writer to tell his parents’ life
story as a kind of illustration of the dramatic history of his people in
the first half of the twentieth century, or to tell my own life story as an
illustration of the dramatic history of the country | have lived in over



NPEAVNC/TOBUE K
AHI10A3bIHHOMY USAAHWIO

OaHaxapl A nocetun CoeanHeHHble LUTaTbl BCKOpe nocie NHUWAEHTA, KOraa CTyAeHT
Konnenxa oTKPbIA OFrOHb 1 YO HECKONbKMX CBOUX O4HOKYPCHMKOB B KaMmnyce
BMPAXMHCKOro NOANTEXHNYECKOrO YHUBepcuTeTa. TakCUCT, KOTOPbIV Be3 MeHs 13
asponopTta nmeHu JxoHa KeHHeam Ha BalumHIrToH-ckeep B Hbto-Mopke, ycabiwan,
4yTO A 13 VI3pamns, n NO3TOMY C BOCTOProM pacckasan MHe 06 13pansibCKOM
npodeccope, KOTOPbIN 3aLLUMLLLANA CBOUX CTYAEHTOB U 6bin 3acTpenieH. OH nepexun
HaUMCTCKMe KoHU/1arepsa 1 ymep 34ecb Kak repom, ckaszan MHe BoanTens. MeHs
AeViCTBUTENIbHO BMeYaT/InIO 3TO NCTOPMYECKOe MOBEeCTBOBaHME, N KOrAa A No3Xe B
TOT Xe AeHb pa3roBapuBan no TenedoHy € XeHON, A pacckasan e 06 aTom. OHa
CKasana, YTo c/blwana Takoe e onucaHue no CNN, n, gencTBUTENBHO, NO3Xe A
yCAbILLan Ty Xe NCTOPUIO OT npe3ngeHTa bylua nan ero cnnypamTepos no
TenesBnAeHNIO.

Aymato, 5 ymeto NcaTh O HallleM BpeMeHU 1 MecTe NIH0ASIM, KOTOPbIe XUBYT PALOM
CO MHOVA, KOTOPble FOBOPAT Ha TOM Xe A3blke, JaXke HECMOTPS Ha TO, YTO S NPUHAANEeXY
K MONUTNYECKOMY MEHbLUVHCTBY. f1 ropaszo 60/blue COMHEBatOCb B CBOEV COCOBHOCTU
roBOpUTb 06 3TOM BpeMeHU 1 MecCTe C MOCTOPOHHUMU. He TONbKO MOTOMY, YTO Halla
NCTOPUSA JaBHO NpeBpaTUAack B HABOp KOPOTKUX $pa3s, Nam NOTOMY, YTO eBpPercKoMy
nMcaTento oYeHb SIerko pacckasaTb MCTOPUIO XXU3HW CBOMX poauTenein kak
NNNKOCTPALNIO ApaMaTUYeCcKon NCTOPUKN CBOEro HapoAa B NepBoii NosoBuHe XX Beka,
NN pacckasaTb CBOK COBCTBEHHYHO MCTOPUIO XM3HW KaK UAKOCTPALIMIO ApaMaTyeckoi
NCTOPUW CTPaHbI, B KOTOPOU 51 XK Ha MPOTSXKEHNM MHOTUX f1€eT.



the second half of the twentieth century. | am skeptical of my ability
because | find it extremely hard to try to sharpen my questions,
mainly questions about the nature of the current historical moment in
Israel, the place where | was born and will probably die. Twenty
years ago | wrote a poem in which | tried to explain Israeli
aggressiveness thus:

We didn’t grow up where our fathers grew up.
They didn’t grow up where

Their fathers did. We learnt not to

Feel nostalgic (we can feel nostalgic for any tombstone
Decided upon), we don’t belong any

Where (we shall belong easily to anything
When demanded), we move across
Countries, we sleep in fancy

Hotels, we sleep in cold

Barns, we love only in order to be

Loved, we rape only

To be remembered, we enjoy

Only so as to register ownership, destroying
Mainly villages, declaring ownership

And leaving, hating peasants, mainly
Peasants (if necessary, we’'ll also cultivate

The land).’

| didn’t content myself with writing poetry, because | thought that
through it | could not capture all this history which so occupies me:
“We didn’t grow up where our fathers grew up. They didn’t grow up
where their fathers did.”

What in this eternal foreignness to the landscape that one’s
father loved in his childhood, or that one’s father’s father loved in his
childhood, what in this foreignness is relevant to our patriotism
(always abstract) and what is not? | am not sure that | have good
answers. And yet | am trying to ask questions about the ability to
write beyond images, beyond the simple images that the TV news
chatters about.



BTOpas Nos0BMHA ABAALIATOrO BeKa. S ckenTn4eckn OTHOLIYCb K CBOUM
CNOCOBHOCTAM, MOTOMY UTO MHe KpaiHe TpyaHO cbopMynmMpoBaTb CBOM BOMPOCHI,
rnaBHbIM 06pa3oM BOMPOChI O NPUPOAE HblHELLHEero NCTOPUYECKOro MOMeHTa B
N3pawnne, mecTe, rae 1 poanaca 1, BeposaTHO, ympy. [lBajuaTh NeT Ha3aj a4 Hanmcan
CTUXOTBOPEHME, B KOTOPOM MOMbITaNCA 06BACHUTD M3PauIbCKYH arpeccriBHOCTb
cneayroLMm ob6pasom:

Mbl BbIPOC/IV He TaM, rAe BbIPOC/Inv Hawu oTubl. OHM BbIpOCIN
He TaMm, rae BblpoC/v HaLLUU OTLbI.

Tak nocTynanan nx oTubl. MbI Xxe Hay4unincb 3TOro He Aenatb.

McnbITbiIBaeM HOCTaNbIvO (Mbl MOXEM UCMbITbIBATb HOCTAaNIbIr'Mo no moGomy Ha,u,rpo6Homy
KaMH0, KOTOPbI Mbl BbI6GPann), Mbl H/ K KOMY He NPUHAaANEXNM

Tam, rge (Mbl nerko 6ygem npuHagaexaTb Yemy yrogHo, Koraa

Hac 06 3TOM MOMpPOCAT), Mbl MepeMeLLLaeMcsa Mexay CTpaHamu,

Mbl CNM B Mupe daHTasni.

Mbl CMM B OTeNsIX, B XONIOAHbLIX aMbapax, Mbl

NO6UM TONIBKO A1 TOro, UTO6bl HAC NK6UIN, Mbl

HacuayeMm TONbKO

UT06bI HAaC 3aMOMHMAN, Mbl HAaCNaX4aeMcsl

ToNbKO AN8 TOro, YTO6LI 3aperncTprpoBaTb MPaBoO COBCTBEHHOCTY, paspyLuas B
OCHOBHOM JepeBHW 1 3aAB/IAA O CBOEM NnpaBe CO6CTBEHHOCTW.

W yxoas, HeHaBUASA KPeCTbsiH, B OCHOBHOM KPecTbsiH (npw

HEO6XO,CI,VIMOCTVI Mbl TakKXXe 6yAEM 3aHMMaTbCA 3eMiegennem

3emnen).1

Sl He orpaHMYMBaNCa HanNUCcaHMeM CTUXOB, MOTOMY UTO CYMUTAN, YTO C UX
MOMOLLbIO He CMOTY 3aneyaT/ieTb BCHO 3Ty UCTOPUIO, KOTOPast Tak MeHs
3aHMMaeT: «Mbl BbIPOC/IN He TaM, FAe BbIpOC/IA Hall oTLbl. OHM BbIpOCAY He
TaMm, r4e BbIPOC/IN VX OTLbI».

YTO B 3TOMN BEUHOW YY>XXAOCTW Ner3axy, KOTopbI oTew, 1tobunn B
AeTCTBe, NN KOTOPbIN Aej oTua H06U B AETCTBE, UTO B 3TOW YYXKA0CTU
MMeeT OTHOLLEeHMe K HalleMy NaTpuoTmn3My (Bcerga abCcTpakTHOMY), @ UTo
HeT? 5§l He yBepeH, UTO Y MeHsi eCTb XOopoLume oTBeThl. V1 Bce xe A NbITalcb
3a/laBaTb BOMPOCHI O CNOCOBHOCTM NNCaTk 3a NpejenamMmm obpasos, 3a
npezenamu NpocTbix 06pa3o., 0 KOTOPbIX 6ONTAOT B HOBOCTAX MO
Tenesunsopy.



There is something about our Israeli lives, about how we perceive
ourselves and how we perceive others’ perception of us, that is
entirely connected to the European origins of our concept of
nationality, democracy and political structure.

Even though our Israeli lives are very dependent on the United
States of America, the fact is that when we, in the heart of the Middle
East, talk to our metropolis, yearn for its love, ask for its moral
support and recognition of our cultural values, we are not really
talking to the United States, maybe because we take its love for
granted—hence we do not make any real efforts to desire its desire
—but maybe we simply do not really understand or know it. And
though “understanding the US” is almost a profession in Israeli
journalism, and though we are very up to date with most US TV
drama series, soap operas and sitcoms, even we understand that
the United States is not just what we see on TV, or in Hollywood
movies, or via the politicians who visit us on their way to the White
House.

Perhaps the United States does not really understand us either, if
it is even possible to talk of the United States in the singular, as a
single entity that can or cannot understand something. It is clear that
the easiest story to tell is the kitsch one, like the description of the
cab driver who took me from JFK to Washington Square, but |
started by explaining how difficult | find it to write for Americans in
order to suggest that we should begin from those places where we
can see eye to eye, and peer into a new dimension.

| do not want to talk about the differences between the United
States and Israel. Seemingly, nothing is easier. Take, for example,
the cornerstone of American democracy and its pride and glory, the
Constitution, and compare it to Israeli ethnocracy, which refuses,
precisely because it is an ethnocracy, to bind itself to the Law, to a
constitution that would guarantee equality before the law to all the
nation’s citizens (and even the word “nation” doesn’t work here, for
the lIsraeli Hebrew word for “nation”—umma—refers exclusively to
Jews). If one takes just that example, there is seemingly no need to
explain further differences.

But that is too easy. After all, Americans, even the most extreme
pro-Israel individuals among them, value their Constitution above all



B Hawen |/|3pa|/|an|<0|‘/'| XN3HW, B TOM, KaK Mbl BOCTTPpUHNMaeM ceba n
KakK gpyrme BoCcnpmnHMMaroT Hac, eCTb HEYTO, YTO HEPA3PbIBHO CBA3aHO C
eBpOonencKUMM NCTOKaMW Hallen KOHLUenuum HauyoHanbHOCTK,
AEeMOKPaTUN U MONUTUNYECKON CTPYKTYPbI.

HecmoTpsa Ha TO, UTO Halla XW3Hb B /I3panne Bo MHorom 3aBmcnt oT CoeAnHEHHbIX
LtatoB AMepukn, pakT octaeTca GpakTOM: KOrAa Mbl, HAXOASACb B CAMOM cepjLie bavxxHero
BocTtoka, obpallaemcs K Haller MeTponoann, XaxaeM ee 068K, NPOCUM MOPaNbLHOW
NOAAEPXKN N MPU3HAHUA HALLWX KYJbTYPHbIX LLIeHHOCTEN, Mbl Ha CAMOM Jefe He
obpalaemcs K CoegnHEHHbIM LLITaTaMm, BO3MOXHO, MOTOMY UTO NPUHUMaeM 1X 1I060Bb Kak
AO/HKHOE — 1 MO3TOMY He rnpuiaraem peasnbHbIX YCUINA, YTOObI 3aCNYXUTb UX NH060Bb.

— HO, BO3MOXHO, Mbl MPOCTO He A0 KOHLA NMoHMaeM 1auv He 3Haem 3T1oro. A
X0Ts «MOoHMMaHMe CLUA» ctano noytu npodeccreinn B U3panibCKom
XXYPHANUCTUKE, N XOTA Mbl O4eHb XOPOLLO 3HAaKOMbI C 60NbLUVHCTBOM
aMepUKaHCKNX TenecepunasnoB, Mbl/iIbHbIX OMep N CUTKOMOB, AaXe Mbl MOHUMAaeM,
uto CoeanHeHHble LUTaTbl — 3TO HEe TONIbKO TO, YTO Mbl BUAMM MO Te/IEBU30PY, B
FONNNBYACKUX PUIbMAxX UM Yepes NOINTUKOB, KOTOpPble NoCeLLatoT Hac No nyTu
B benbin gom.

Bo3amoxHo, CoeariHeHHble LLTaTbl TOXXe HAac He COBCEM MOHVMAIOT, eC/n
BOOb6LLE MOXHO roBopuTtb 0 CoegnHeHHbIX LLTaTax B eANHCTBEHHOM Ynce, Kak
0 eAVNHOM L,e/1I0M, CMOCOBHOM NN HECMOCOBHOM YTO-TO MNOHATL. OUeBUAHO, UTO
npotue Bcero pacckasaTtb 6aHaany+o NCTopuno, Hanpmmep, NCTOPUKD O TakCNCTE,
KOTOpbIV Be3 MeHs OT aspornopTa MMeHn KeHHeAn A0 BalWMHITOHCKOW naoLwaan,
HO S HaYan c 06 BACHEHWS TOro, Kak TPYAHO MHe NncaTb AN aMepUKaHLEeB,
4YTOObI NPeANoXUTb HaYaTb C TEX MECT, r4e Mbl MOXeEM BUAETb TOUKM
COMPUKOCHOBEHWSA, 1 3arNsAHYTb B HOBOE 3MepeHUe.

S He xouy roBopuUTb O pasnnumax mexay CoeanHeHHbIMU LLTaTamMu n
N3paunnem. KaxeTcq, 34ecCb HET H1UYero npotle. Bosbmem, K npumepy,
KpaeyronbHbl KAMEHb aMepnKaHCKOW AeMOKpaTuK, ee ropoCTb 1 CNaBsy,
KoHCTUTYLMI0, U CPaBHUM ee C U3pan/ibCKol STHOKPaTMEn, KOTopas OTKasblBaeTcs,
MMEHHO NOTOMY, YTO OHa 3THOKPAaTUS, CBA3bIBaTb cebs1 3aKOHOM, KoHCTUTYL e,
KOTOpas rapaHTMpoBasa bbl paBeHCTBO Nepe/, 3aKOHOM BCeM rpaXKgaHaMm CTpaHbl (U
JlaXke CNoBO «HaLus» 34eCb He NOAXOANT, MOCKO/IbKY N3Pan/ibCKoe NBPUTCKOE
C/10BO, 0603HayaroLee «kHaUUIo»...). YMMa—OTHOCUTCA UCK/TIOUYNTENBHO K eBpesM).
Ecnu B35Tb TONBKO 3TOT NpuUMep, TO, NO-BUANMOMY, HeT HEOBXOAMMOCTN OO BACHATb
AanbHenLwme pa3nnyms.

Ho 3To cAanwkomM NpocTo. B KOHLE KOHLOB, aMeprKaHLbl, aXe caMble
AApble CTOPOHHWKN V3panns, LeHAT cBO KOHCTUTYLIMIO NpeBbILLEe BCEero.



else; yet they know too that Israel does not have a constitution and
nevertheless identify “us” with “you,” over and over again. Therefore,
| prefer to start with an image familiar to all of us, a Hollywood
image, that of the American male soldier, mainly in World War Two
but also later on, in the other great wars that the United States
produced, first in the world and then in the movies: Korea, Vietnam,
Iraq. What always surprised me, and | am not sure if you have
noticed it, because it might be part of what constitutes the obvious
for you, is the mature, adult appearance of the onscreen American
soldier, not to mention the commanders, officers, generals. By
contrast, in our fledgling movie industry, Israeli soldiers are always
depicted as young boys, almost adolescent in appearance.

There is thus a difference between lIsraeli military men as they
are depicted in our cultural imaginary and those American military
men depicted by Hollywood. Either the Americans are supposed to
be the same age as the Israeli soldiers but look older because of
cinematic conventions or narrative devices, or they simply are older
because they were imagined as older. Both options serve my
purpose just as well.

Think of William Wyler’'s heroes in The Best Years of Our Life
(1947), or Billy Wilder’s heroes in Stalag 17 (1953), or David Lean’s
The Bridge over the River Kwai (1957) and even films from the
1970s such as Patton or Apocalypse Now, or the 1980s’ Platoon etc.
Why do these young American men look so much older than Israeli
soldiers do in our small film industry? | think they answer to different
demands. American cinema is supposed to fill its viewers with
national pride, confidence in American courage, determination and
virtue (with few exceptions, of course). These soldiers or officers or
generals, mostly white, transmit virility, self-confidence, doggedness.
We can trust them. We should trust them. With such defenders
looking after us, we peacefully have a good time in the movie
theaters. Even if the films are critical, the heroes are still to be
desired as men, trusted as men.

| am not sure whether you are familiar with Israeli war films. The
best example would be the 2007 Oscar nominee for best foreign-
language movie Beaufort, where the soldiers are barely men, almost
more like pubescent boys. This is true not only in the cinema, but in



B npoTnBHOM cnyyae, OHM TakXe 3HaloT, UTo Yy N3pannig HeT KOHCTUTYLUN, U
TeM He MeHee CHOBa V1 CHOBa OTOXAECTBAAKT «Hac» C «<BaMu». [To3ToMy A
npeAnoynTato Hayatb € 06pa3a, 3HaKOMOro BCeM HaMm, roAnnBYACKOro obpasa
aMepUKaHCKOro congaTa, rnasHbiM 06pa3om Bo BTopow MrnpoBoi BOMHE, HO
TaK>Ke U No3xe, B APYrnX KPYnHbIX BOMHAaX, KoTopble CoeanHeHHble LLTaThbl
pa3BdA3ann cHa4yana B MUpe, a 3atemM 1 B KUHO: Kopes, BbeTHam, Mpak. YTto
BCerga yamBasano MeHs, N 9 He yBepeH, 3aMmedan N Bbl 3TO, MOTOMY YTO 3TO
MOXeT 6bITb YaCTbH TOro, UTO A/19 BaC ABNAETCH OUYEBUAHbIM, TaK 3TO 3pesbli,
B3POC/Ibll BUZ aMepUKAHCKOro CoAaTa Ha 3KpaHe, He roBops yXe O
KOMaHAupax, opuuepax, reHepanax. B otanume ot 3T0ro, B HaLler Mono40mn
KUHONHAYCTPUN N3panbCckme ConpaThl Bceraa n3obpaxarTcs Kak Monojble
Ma/IbUYUKK, MOYTN NOAPOCTKN MO BHELLHOCTW.

TakvM 06pa3om, cyLLecTBYeT pasHuLEa MeXAy U3PanibCKMMIM BOEHHOCAYXALLMMN,
KaKMMU OHU 1306pakeHbl B HaLLEeM KyNbTYPHOM NpeacTaBneHnn, N aMepUKaHCKUMU
BOEHHOCNYXALLMMU, KaKUMU X n3obpaxaeTt Fonnmsyg. JInbo amepumkaHLupbl AOIXKHbI
6bITb TOrO Xe BO3PacTa, YTO N N3pansibCkue ConaaThbl, HO BbIFIAAAT CTapLue 13-3a
KMHemMaTorpapuyeckmx yCI0BHOCTEN NN CHOXKETHbIX MPUEMOB, TMH60 OHM NPOCTO
CTapLue, MOTOMY UTO UX Tak Npeactasunn. Oba BapmaHTa 04MHAKOBO XOPOLLO NOAXOAAT
ANS MOUX Lenen.

BcnomHuTe repoeB Yunbsama Yavinepa B/lyyLumve rogbl Hatuevi xu3sHu (1947), nnn
repov bunnn Yannaepa sllrazar 141953 r.), nnv J3suga Ninda Mocr yepes peky
KBav(1957) n paxe ¢unbmbl 1970-X rofoB, Takue Kak/1aTToHNNVNAMNOKAINICUC
cerogHsmnn 1980-x rogoBB3804 v T. 4. [loueMy 3TV MOJI0Able aMepUKaHLbl B HaLLew
Heb0oNbLUIOM KNHONHAYCTPUW BbIFASAAT HAMHOIO CTapLue N3panabCkmux conaat?
Aymato, OHV OTBeYarT pa3HbIM TpeboBaHMAM. AMepUKaHCKOe KMHO NPU3BaHO
BCeNSATb B 3pUTener HauMoHanbHYH ropAoCTb, yBepeHHOCTb B aMeprKaHCKYH
XpabpocTb, pewnTeNbHOCTb U fobpogeTesb (C peAKUMN NCKTKOYEHUAMN, KOHEYHO).
3Tn conpatbl, opuLEepbl NN reHepasnbl, B OCHOBHOM 6esible, N31yyatoT
MY>XeCTBEHHOCTb, YyBEPEHHOCTb B cebe, ynopcTBO. Mbl MOXeEM UM f0BepsATb. Mbl
AomkeHlosepbTeck M. C TaKMMU 3aLlUTHUKaMK, obeperarowymy Hac, Mbl
CNOKOWHO 1 C YA0BO/ILCTBMEM NPOBOAVIM BpeMsi B KMHOTeaTpax. Jlaxe ecnv ¢uabMbl
BbI3bIBalOT KPUTKKY, Fepou BCe PaBHO AOCTOMHbI yBaXXEHUS Kak MY>XUUHbI, UM
MO>HO JOBEPATb KaK My>XUYMHaM.

1 He yBepeH, 3HaKOMbl /1 Bbl C U3PaUNbLCKUMN BOEHHBbIMY GuabMamu. Jlyyimm
npYMepoM MOXeT CNyXUTb ¢unabm 2007 roga, HOMUHUPOBAHHBIN Ha NpeMunto «Ockap» B
KaTeropmu «/lyyinii $unbM Ha MHOCTPAHHOM Si3blKe». bo@opTTae CONAaThbl eABa Nu
MY>KUYMHBbI, CKOpee MOX0oXW Ha NOAPOCTKOB. 3TO BEPHO He TOJIbKO B KMHO, HO 1 B



our culture as a whole.? This depiction of the soldier as a shy, naive,
almost confused young boy is a recurring, deliberate theme, just as it
is no coincidence that the war is always described as a siege that
besets us.

These depictions are not limited to popular culture. Take S.
Yizhar’s beautiful boys, especially in his thousand-page novel Days
of Ziklag (1958) about the 1948 war, or Moshe Shamir’s heroes in
He Walked through the Fields (1947), or Shamir's Alik’'s Story
(1951). The soldiers are always boyish, not quite yet men, not only in
their facial or corporeal representation, but also through the depiction
of their inner world, their adolescent emotional problems with Mom
and Dad and with their friends, and especially their concerns over
how they will appear to the other members in one of the collectives
they always belong to. Some have girlfriends, yet even in
contemporary novels their pure and asexual lives remain unchanged
by events, despite the changing attitudes and growing
permissiveness of Israeli society over the years.

If I return for a moment to the American male soldier as my point
of departure and comparison, | might say that Israeli heroes ask for a
different kind of adoration, love and warmth. They arouse, they are
supposed to arouse, a desire to protect them, to defend them, hence
they are almost always vulnerable. They ask for parental love from
the reader and/or viewer, motherly love.

This structure—| would say a solicitation to defend our little
soldier boy—has been prevalent in Israeli culture for more than the
past sixty years. Within our national fantasy, even though our
soldiers protect us, even though in the daily rhetoric they defend us,
promise us a safe life, when we read or watch them in fantasy, they
are the ones asking for our protection, in return for their sacrifice.
The soldier is always portrayed as a son, always in relation to a
father or a mother or both, hence his vulnerability, and if you wish—
his hagiography.

This is my first proposal for reading our culture from without,
using your own culture of images. Is our image, as a whole, within
American political discourse, that of a vulnerable child? | do not
know. Does lIsrael present itself, in its own propaganda, as a
vulnerable child? Absolutely. The most outrageous example so far is



Halla KynbTypa B LienoMm.2/1306paxeHre congaTta kak 3acTeHUYMBOro, HaMBHOTO,
MOYTY PacTepPsIHHOrO FOHOLLIN — 3TO MNOBTOPSAIOLLANCSA, HAMEpPEeHHas TeMa, Tak Xe
KaK 1 TO, UTO BOWMHA BCerga onmcbiBaeTcs Kak 0caza, KoTopasi Hac OKpYyXKaeT.

STV N306paxKeHUss He OrPaHNYMBAKOTCS MacCOBOM Ky/IbTypOi. Bo3bmem, K
nprmMepy, npekpacHbix roHowen C. Muxapa, 0cobeHHOo B ero
TbICAYECTPAHNYHOM poMaHe.JHu Lnknara(1958) o BoviHe 1948 roga, nnm o
reposx Mowe LLamwvpa B OH e o nosiam.(1947 r.), unn WamnpaVcropus
Anvka(1951). Congatobl BCcerga BbIrnAaAAaT no-Masabynecku, elle He cCoOBcem
MY>XUMHAMW, He TOIbKO B U306paxkeHnn Nx AL, Uanm Tena, Ho 1 B ONUCcaHumn
NX BHYTPEeHHero M1npa, NoApPOCTKOBbIX 3MOLIMOHAJIbHbIX NPpo61eM ¢ MaMol 1
narow, ¢ ApYy3bsiMUN, N OCOBEHHO X 6ECrOKOWCTBA O TOM, Kak OHU byayT
BbIMNA4ETb B rNna3ax APYrnx YieHOB KONNeKTUBOB, K KOTOPbIM OHU BCerga
npuHaanexann. Y HeKoTopbIX ecTb NOAPYrv, HO AaxKe B COBPEMEHHbIX
pPOMaHax MX YNCTaa U acekcyanbHas XNU3Hb OCTaeTCA HEU3MEHHOW, HeCMOTPS
Ha MeHSAKLWMeCcs B3rnsaibl N pacTyLLyO BCEL03BO/IEHHOCTb N3PanIbCKOro
obLLecTBa 3a npoLleLuvie rogpl.

Ecnm 1 Ha MTrHOBEHME BEPHYCb K aMePUKAaHCKOMY CONAATY-MY>XUMHE KaK K
OTNPaBHOV TOUKe N ANS CPpaBHEHUS, A 6bl CKa3as, YTo U3pannbCkme repou
TPebyoT NHOro posa oboxaHus, Nb8u 1 Tenna. OHK NPOBYXAAKOT, OHN
A,0/KHBI MPOBYXAaTh, XeflaHWe 3aWuTnTb 1X, obeperatb UX, MO3TOMY OHW
noyTn BCeraa ya3sumbl. OHU NPOCAT OT YnTaTens u/unm sputens
poAuTeNbCKOV N06BK, MaTePUHCKOW NHO6BN.

OTa CTPYKTypa — S 6bl CKa3as, NPU3bIB 3aLLMTUTb HALLEro MaaeHbKOro
CoNjaTrka — pPacnpocTpaHeHa B N3PanabCKOM KynbType yXe bonee
LWecTnaecaTn neT. B HaWmMX HauyoHanbHbIX GaHTasnsAx, Jake HeCMOTPS Ha To,
YTO HaLUM CONAATHI 3aLLUMLLAIOT HAC, AaXe HeCMOTPS Ha TO, YTO B MOBCEAHEBHOMN
pUTOPMKE OHW 3aLMLLIAIOT Hac, 06eLLaoT HaM 6e30MacHYH0 XXM3Hb, KOrAa Mbl
YnTaemM U BUANM NX B GaHTaA3UAX, MIMEHHO OHM NPOCAT Hallel 3amnThbl B
obmeH Ha cBoto XepTBy. Conaat Bcerga nsobpaxaeTcs Kak CbiH, Bcerga B
OTHOLLIEHMAX C OTLOM UKW MaTepbto, UK C 0601MUK, OTCHOAA ero ys3BUMOCTb, U,
ec/in XxoTuTe, ero arnorpadus.

OTO MOE& nepBoe rnpeasioXKeHne no N3y4eHno Hallein KynbTypbl U3BHE, NCNO/b3YS
06pa3bl Ballen co6CTBEHHOW KYNbTypbl. HaLLUB aMeprKaHCKOM NOUTUYECKOM ANCKYpce
B LLe/IOM C/IOXKMI0Ch NpeacTaBieHne 06 ya3BrnMoM pebeHke? {1 He 3Hato. MpeacTasnseT
nn N3pannb B cBOeW CO6CTBEHHOW NponaraHje cebs Kak ya3BMMoro pebeHka?
BesycnosHo. Cambili BONUIOLWMIA NPpUMepP Ha AaHHbIA MOMEHT — 3TO...



a column by a supposed soldier published in a special section
(“Appeal to the World”) of Yediot Ahronont, the most popular
newspaper in Israel.

As lIsraeli-born and grandson to a Holocaust survivor | am
proud to be a soldier in such a moral army. Sitting in a shelter,
next to children and elderly people, | call to the citizens of the
world: Wake up! If we put up with it, your children will be the
next.

Would you guess this was published on January 9, 2009, in the
midst of the fire and brimstone Israel was raining on Gaza? Yet the
soldier, as a good grandson, is extremely important if we are to
understand the Israeli manipulative narrative: we are the
grandchildren that the United States and American Jews are often
being called on to feel sorry for.

It is no coincidence that the most prevalent myth in modern
Hebrew literature—not only in anti-war political literature, but also in
the most Zionist of texts—is a Biblical story, the ancient Hebrew
Oedipal myth of “the binding of Isaac,” which begins (at Genesis
22:2) with the horrible command: “And he said, take now thy son,
thine only son Isaac, whom thou lovest, and get thee into the land of
Moriah; and offer him there for a burnt offering upon one of the
mountains which | will tell thee of.”

| can think of a famous drama, Yigal Mossinsohn’s In the Negev
Prairies, that was already being staged during the last phase of the
1948 war, in which the father, Avraham (Abraham), the leader of the
besieged kibbutz which is surrounded by the Egyptian army, asks his
son to do the impossible, to go out and break through the enemy
lines. The father cannot face his own son, so he tells someone else
to tell him to go, saying (and | don’t even need to look this up, for it
has been inscribed in my memory ever since | saw the play on stage
some time during my childhood): “Don’t tell him Dad orders, tell him
Dad is begging.” The son dies on this mission.

The extent to which the 1948 war really was a war of the
besieged few against the many is a question still debated by
historians, but its myth as such remains predominant to this day. And



KonoHka, HanncaHHasa npejnosaraemMbiM CONAATOM U ONy6AMKOBaHHas B
crneuvanbHoM pasgene («ObpalleHne K MUpy») ra3eTblee,4MOT/4pOHOHTCaMaFI
nonynsapHasa raseta B 3paune.

Kak ypoxxeHeL, 3panna n BHyK nepexuvsLUero XoJ0KOoCT, 4 FOpPXYyCb TeM, YTO
SBNIAKOCb CONAATOM B TaKOW MOpPasbHO OTBETCTBEHHOW apMuun. C1asa B
ybexwLe, pagaoM C JeTbMU 1 CTaprKaMu, S NPU3bIBato0 rpaXaH Bcero Mmpa:
MpocHuTeck! Ecnu Mbl Bysem 3TO TepneTb, BallW AeTU CTaHyT cieAyoLwmnmMmn
XepTBaMU.

Bbl 6b1 fOrasanncb, YTo 3TO 6bI1I0 onNy6aKKoBaHO 9 aHBapA 2009 roaa, B
pasrap n3pannbCknx obpyLLVBAOLLNXCS Ha a3y OFHEeHHbIX N CePHbIX
pyratenbcts? /1 BCe Xe conjaT, Kak XopoLuunii BHYK, Ype3BblHaliHO
BaXK€H, eC/I Mbl XOTUM NOHATb MaHUNYAATUBHbLIA HappaTue Vi3panns:
Mbl — BHYKW, KOTOpPbIX CoeAriHeHHble LLTaTbl 1 amepuKaHckue espeu
4acTo AO/IKHbI XaneTb.

HecnyyanHo Hanbonee pacnpocTpaHeHHbI MU$ B COBPEMEHHOMN
eBperickon nutTepaTtype — He TOJIbKO B aHTUBOEHHOW NOANTUNYECKON
nnTepaType, HO U B CaMbIX CMOHUCTCKUX TEKCTaX — 3TO bunbnenckas ncropums,
ApeBHeeBPeNcKNin 341MN0B MUP 0 «KepTBOMNPUHOLLEHUN VIcaaka», KOTOPbIN
HaunHaeTca (B bbiTne 22:2) ¢ y>kacarowero noseneHus: « ckasan OH: BO3bMU
CblHa TBOEro, eMHCTBEHHOTO CbiHa TBOEro Mcaaka, KOTOpPOro Thl N06ULLb, U
nonawn B 3emnto Mopua, 1 npyHecH ero TaM BO BCECOXOKEHVe Ha O4HOW 13
rop, O KOTOPOM 5 cKaxy Tebex.

MHe Ha yM NpuxoanT n3sectHasa gpama rana MoccnHcoHa. B npepusx
Heresa>Ta nbeca, KOTOpasi CTaBMAACh eLLé Ha 3aKNUYNTeIbHOM 3Tane BOViHbI
1948 roaa, pacckasbliBaeT 0 TOM, Kak oTel, ABpaaM, BOX/b 0CaXAEHHOro kmbyua,
OKPY>XEHHOrO ernneTckon apmMmmei, MPOCUT CbiHA COBEPLUNTbL HEBO3MOXHOE —
BbIATW U MPOpBaTh Bpaxeckune nnHnn. OTew, He MOXeT CMOTPeTb B r1a3a
COH6CTBEHHOMY CbIHY, MO3TOMY OH MPOCUT KOTrO-TO APYroro nepeaaTtb emy rnpukas,
roBops (M MHe Jaxke He HY>KHO MCKaTb 3TO, MOTOMY YTO 3TO 3arneyaTnenochb B
MOel NaMATn C Tex Nop, Kak 9 yBUAEN 3Ty Nbecy Ha CLieHe B AeTCTBe): «He roBopwu
eMy, UTO OTeL, MPUKa3bIiBaET, CKAXM eMy, UTO OTeL, MPOCUT MUNOCTbIHIO». CbIH
nornbaeTt, BbINOHASA 3TOT NPUKa3s.

Bonpoc o Tom, B Kakow cteneHn BonHa 1948 roga AencTBUTeNbHO Oblia BOWHOMN
0CaXAEeHHbIX HEMHOMMX MPOTUB MHOTMX, 40 CUMX MOP 06CYy>XAAeTCst LCTOPUKAMU, HO
M 0 Hel Kak O BOViHe ocTaeTcs NpeobnafatoLLMmM 1 No Ceil AeHb.



more important for our argument: It is always the son who sacrifices
his life for the father. The father remains ambiguous, a sort of
victimizing victim.

In 1970 the great playwright Hanoch Levin, in his scandalous
satirical review A Queen of the Bath, depicted Abraham with his
knife raised, standing over his bound son and ready to slaughter
him, shouting out at the climactic moment: “| was born to be a victim.

| am a victim.”® That is what the murderous father says to his tied-up
son. However, that particular satire did not change the terms of the
discourse. We now have sons who became fathers, and generals
who send the soldiers to kill and to die with the same rhetoric of
1948. Politics is a constant crisis in Israel, hence ideology works
overtime.

Contrary to what most non-Jdews, as well as many secular Jews,
assume, the Bible does not play a very prominent role in Jewish
liturgy (with the exception of the Book of Psalms). And yet, every
day, every Jew who recites the morning prayer reads, after the
morning blessings and before putting on his teffilin (phylacteries), the
story of the binding of Isaac. And if that is not enough, let me also
note that the Jewish New Year, Rosh Hashanah, is marked by a two-
day holiday, during which one is required to spend many hours
praying at synagogue. During these days too, the space given to the
Biblical texts is relatively limited. And yet, every year, on the second
day of Rosh Hashanah, we read the story of the binding. And what is
read on the holiday’s first day? The story of Abraham’s banishing of
his Egyptian handmaid and their son, Ishmael, abandoning them to
die of thirst in the desert. In both cases, the common religious
denominator, the father, Abraham, is not a strong man, and he dares
to commit the most horrible act—to give up his sons. And in both
cases there is something bigger and more merciful than him: God. It
is the merciful God who saves the boys who have been condemned
to die.

So long as there was a God in heaven, one could expect his mercy,
and therefore the father could allow himself to be less strong than
expected of a father, any father, in a patriarchal culture. Our new,
secular culture did not give up on the father, but only on God-as-



YT0 60N1ee BaXKHO A/1A HALLero apryMeHTa: MMeHHO CblH BCerja XepTByeT CBOEN XU3HbH
paan otua. OTeL, oCcTaeTcq HeOAHO3HAUYHOW GUIypOoIA, CBOEro poja XepTBOW, AenatoLein
APYIrX XXepTBOW.

B 1970 rosy Benvikuin gpamaTypr XaHox JIeBVH B CBOeN CKaHAA/IbHOMN
caTmpuyeckomn peueHsnmnkKoposiesa baHnHa kapTuHe n3obpaxeH ABpaam ¢
NOAHSATLIM HOXOM, CTOALMIM HaZ, CBA3aHHbBIM CbIHOM 1 FOTOBbIN €ro 3aK010Tb,
Kpr4yaluii B KyIbMUHALMOHHbBIA MOMEHT: «f pOXAeH ObITb XXepPTBOW».

1 — XepTBa.3VIMeHHO 3TO roBOpUT OTeL-ybuiiLLa CBoOeMy CBA3aHHOMY CbiHY.
OfHaKo 3Ta KOHKpPeTHasa caTupa He N3MeHMNa KOHTEKCT ANCKYyCcCcun. Tenepb y
HacC eCTb CbIHOBbS, CTaBLUMeE OTLUAMU, N reHeparbl, Nocblnatolme conaat
ybuBaTh N yMUpPaTb, NCMONb3Ys Ty XXe pUTopuky, 4to 1 B 1948 rogy. Monutrnka
B MI3pannie — 3T0 NOCTOAHHbIA KPU3KC, MO3TOMY UAeO0sors paboTtaeTt Ha
MN3HOC.

Bonpekun pacnpocTpaHeHHOMY MHEHWI0 60/IbLUMHCTBA HEEBPEEB, a Takxe
MHOTIMX CBETCKUX eBpeeB, brbnnsa He nrpaeT oueHb BaXXHOW ponv B
eBpenickon nuTyprumn (3a ncknrodeHmnem KHunru lNcanmos). N Tem He meHee,
KaXAbIV eHb KaXAbl eBpei, YUATaloLLWIA YTPEHHIOK MONIUTBY, AeaeT 3T0
nocne yTpeHHnx 61arocioBeHUA U nepes TeM, Kak HaZeTb CBOK O4exay.
repduiH(bnnakTepun), NCTOPUS XXepTBOMNpPUHOLeHWs Vicaaka. VI ecam aToro
HeA0CTaTOYHO, MO3BO/IbTE MHE TakXKe OTMeTUTb, YTO eBperickuii HoBbIN rog,
Pow xa-LlaHa, oTMeyvaeTcsa ABYXAHEBHbLIM MPasAHMKOM, B Te4eHMe KOTOPOro
Heo6xoAVMO NMPOBOAUTE MHOIO YacoB B MOJINTBE B CMHarore. B 3Tn aHu
61b6NencKMmM TekCTaM ToXe yaensieTcsa OTHOCUTENbHO MaJio BHUMaHMA. M Bce
Xe Kax bl roj, Ha BTOpPoW AeHb Powl xa-LLlaHa, Mbl YynTaem nctoputo
XEepTBOMPUHOLLEHUSA. A UTO Xe YMTaeTcs B NepBbl AeHb Npa3gHuKa?
NcTopusa n3rHaHna ABpaamMoM CBOeW ermneTckom Cy>KaHKU N NX CbiHa
Ncmanna, ocTaBuB X yMUPATb OT XKaxXabl B NyCTbiHe. B 060mx cnyyvasx
O6LLNI PENNTNO3HbIA 3HaMeHaTeNb, oTel, ABpaam, He CU/bHbIV YenoBek, U
OH OCMe/IMBaeTCs COBEPLUMNTL CaMblil YXXACHbIV MOCTYNOK — OTAAaTb CBOUX
CbiHOBeW. M B 060uMX cnydasix eCTb HeuTo bosbLuee 1 MunocepaHee ero: bor.
NmeHHO MunocepaHbI bor cnacaeT ManbYMKOB, MPUTOBOPEHHbIX K CMEPTU.

Noka Ha Hebecax cywecTBoBan bor, MOXHO 6b1710 OXMAaTb Ero Mmunocepams,
1 MO3TOMY OTeL, MOl NO3BOINTL cebe 6bITb MeHee CTPOrnM, YeM 0XNAAN0Ch
OT 0TUa, NtbOro oTUA, B NaTprapxanbHoOW KynbType. Halwa HoBasi, cBeTckas
Ky/fbTypa He OTKa3asiacb OT 0TLa, a ML OT bora Kak TakoBoro.



father-figure. If you will, then, removing God from modern Israeli
culture left it even more dependent on merciless father figures and
myths of bound sons. This is the key mutation of the Zionist revival,
be it religious or secular.

In that secular lIsraeli culture, the son—not the father—has
always been the source of pride. Even when the fathers wrote the
literature, and even when the sons grew up and became fathers
themselves, they continued to write the myth of the vulnerable son;
the son was always the source of hope, of faith, sometimes of
arrogance, mainly in the wider sense of seeing the sabra, the Israeli-
born son, as the culmination of a historical process, as if all of history
had waited for two thousand years until the first boys would be born
in the Holy Land, speaking a coarse Hebrew, filled with slang.

When Ehud Barak, “the most decorated soldier in the Israeli
army,” stood in his Israel Defense Forces (IDF) military uniform in
Auschwitz, on the fiftieth anniversary of the liberation of the death
camp, and said, “If only we had got here on time” (in other words, if
we, the Israelis, had saved the Jews) the scene captured well the
arrogance to which | am referring.

The literary image of the sabra can teach us much about the
ideological makeup of the new Jewish society that settled in
Palestine, largely because the writers were very faithful,
ideologically, to the commitment to build a “New Man.” What were
the characteristics of this new sabra? | have already spoken of the
courage and sacrifice. You are familiar with the forwardness and
arrogance, known as “Israeli chutzpah,” which used even to be
praised in America (but is indeed prefigured in the image of the
Yankee, as developed in early American drama). And | have already
hinted at the fact that the sabra is described as a victim of
circumstances, or a victim of the cruelty of the generation before
him, or of the cruelty of Jewish history. In short, he was expected to
be cruel, yet his cruelty was forgiven “in advance” for he was the
historical answer to the riddle of Jewish history. Look at the events in
Gaza in 2009, read the lIsraeli press during the twenty-two days of
massive murderous deployment of twenty-first-century hi-tech
weapons, artillery and air power pouring death and destruction over



OTuyoBckas ¢urypa. Ecnm xotute, To ncktoveHme bora n3 coBpeMeHHON N3panabCkomn
KynbTypbl cAenano eé ewé 6osee 3aBUCMMOIN OT 6€3XKaN0CTHLIX OTLOBCKUX dUryp v MndoB o
CBSI3@HHbIX CbIHOBbSIX. 3TO KNOYeBas MyTaLnsa CMOHUCTCKOrO BO3POXAEHUS, Byab TO
pennrno3Horo Nav CBeTCKoro.

B 3TOV CBETCKOW U3panibCKOW KyNbType CbiH, a He oTeLl, Bcersa bbi
NCTOYHMKOM ropAocTu. [laxe Korga oTLbl Ncanu inTepaTypHble
npov3BefeHNs, N AaXe KOorja CbIHOBbS BbIPOC/IN N CAMU CTann oTuamu,
OHW MPOAOAXKaNN co3jaBaTb MG 0 6e33aLMTHOM CbIHE; CbiH BCerga obin
NCTOYHNKOM HajeX/bl, BEpbl, NHOI4a BbICOKOMEPUS, MaBHbIM 06pa3om B
6onee LUMPOKOM CMbIC/Ie, B MOHVUMAHWUMWN...cabpa, N3PannbCKNI CbiH, Kak
Ky/IbMUHaLMA NCTOPUYECKOro npouecca, C1I0BHO BCS UCTOPUS XAana ABe
TbICAYM fIeT, NoKa Ha CBATOW 3emJsie He POAATCA nepBble MasIbUVKWY,
rosopsiyyie Ha rpybom nBpuTe, NOJIHOM CJIeHTra.

Korga 3xya bapak, «caMbli HarpaxkeHHbIN CONAAT U3PanIbCKON apMnmn»,
CTOSA B CBOeW BOeHHOW ¢popme ApMmuin o6opoHbl M3panns (LLAXATT) B
OcBeHLUMMe B NATUAECATYIO FOAOBLLMHY OCBOBOXAEHWS nareps cMepTy,
ckazan: «Ecnm 6bl TONBKO Mbl NPUBBLINK COAa BOBPEMS» (MHbIMU C10BaMW,
ecnu 6bl Mbl, U3panibTAHe, CNacn eBpees), 3Ta CLieHa XOPOLLO OTpaxaeT Ty
CaMOyBepPeHHOCTb, O KOTOPOW S FOBOPHO.

NntepatypHbIVi 06pa3cabpadIToO MOXeT MHOroe pacckasaTb Ham 06
NAE0NIOTNYECKON CTPYKTYpe HOBOIro eBperickoro obLLecTsa,
obocHoBaBLerocs B lNNanectHe, BO MHOrOM NOTOMY, YTO aBTOPbI 6b1/n
OY€eHb BEPHbI B NAEO0JIOTMYECKOM M1aHe CTPEMIEHNIO MOCTPOUTL «KHOBOIO
YyenoBeka». KakoBbl 6bl/I XapakTepUCTUKX 3TOro HOBOro obLecTBa? cabpas
y>Ke roBopu/1 0 My>XecTBe N CaMOMOXXePTBOBaHNW. BaM 3HaKOMbI HarnocTb n
BbICOKOMepUe, N3BECTHbIe KakK «M3PanibCKUe». Har/loCThb», KOTOPbIA Aaxe B
AMepuiKe KOrga-To XBanuam (Ho KOTopbIK, Mo CyTW, NpeABocxumLLeH 06pa3om
SAHKW, pa3paboTaHHbIM B paHHEN aMeprKaHCKOW gpamMatyprumn). U a yxe
HaMeKHY/1 Ha TO, UTOcabpaEro onmMcbIBatOT Kak XXepTBY 06CTOATENbCTB, LN
XepTBY XeCcTOKOCTU NpeAblAyLLero NOKONEHWS, UIN XeCTOKOCTY eBPenCcKowm
ncropun. Kopoue roBopsi, OT HEro OXnaanu XecToKoCTy, HO ero XecToKoCTb
6bl71a NpoLLeHa «3apaHee», MOCKONbKY OH 6bl1 CTOPUYECKNM OTBETOM Ha
3aragky eBpernckon nctopuu. NMocmoTtpuTe Ha cobbiTnsa B Mase B 2009 roay,
noymnTamTe N3pannbCKyro Npeccy 3a ABajuaTb ABa AHSA MAacCMPOBAHHOIO
CMEPTOHOCHOIO NPUMeHEeHWS BbICOKOTEXHONOMMYHOIO OPYXWs, apTuanepun
1 aBraummn XXI Beka, ceroLmx CMepThb 1 paspyLueHume.



the largest and most overpopulated ghetto in the world, and see how
far that particular dream came true—and then became a nightmare.

Another interesting aspect is its external transformation. In
Hebrew literature—contrasting with the Diaspora Jew—the Israeli-
born Jew suddenly turned into a blond. As you delve into Hebrew
literature of the 1940s to 1970s, you meet more blue-eyed blonds
than you could meet anywhere else in Israel. Indeed, this trend was
somewhat obstructed with the advance of Israeli cinema, perhaps
because it was hard to find enough blue-eyed blond actors to fill all
the parts.

In the key novel He Walked through the Fields, by Moshe Shamir,
one of the magnificent youths is described thus: “If you were to tear
his shirt off his back, near the shoulder, his white, delicate skin would
reveal large sun spots and golden down.” Amos Oz’s writing too is
filled with young men whose tans glow with a golden down. As we
shall see, even his high school teacher on the kibbutz, who he
claims slept with him, not only did so very tastefully, to the sound of
Schubert in the background, but she too had skin flecked with golden
down.

And the best example is the classic teenage book series
Hasamba, which accompanied the childhood of virtually all Israelis
up until the 1980s—the story of a bunch of Tel Aviv children who
form a secret group, a children’s military unit of sorts, which fights
the British, then the Arabs, and of course criminals as well. Its
revered commander, a model to us all, Yaron Zehavi, was always
courageous, sensitive, devoted—and very, very fair-haired. This self-
representation has hardly changed in over two generations.
Hundreds of thousands of Israelis read these books and learn to
identify themselves as vulnerable, brave—and part of the Western
fantasy that equates a certain, white, type of beauty with justice.

It is also important to remember that the blond hero’s Other
usually also appears in these books. In Yizhar’'s works, the “others”
are ugly Jews of Middle Eastern descent, or Diaspora Jews from
Europe. In Shamir’s novel that | spoke of earlier, the Other is a
Diaspora Jew, a Holocaust survivor, described as a “podgy bald
man,” and also as a despicable crook. The fact that these characters
were Holocaust survivors did not save them from unsightly



nOCMOTpVITe, KaK Aaneko 3Ta MeyTa C6b|flaCb, a 3aTeM rnpespatniacb B
KowmMap, B CaMOM 60NbLLIOM 1 nepeHaceeHHOM retto B MMpe.

ELLE oANH MHTEepeCHbI acnekT — 3TO BHelLlHee npeobpaxkeHune. B eBpeinckom
nnTepaTtype, B OTAVYUME OT U3PanNbCKNX eBpeeB, POANBLLNXCA B M3panne, eBpei
BHe3anHo npespallaeTca B 610HANHA. Ecnv yrnybuTbCs B eBperickyro nntepaTtypy
1940-x — 1970-X rog0B, TO MOXHO BCTPETUTb bonbLUe ronybornasbix 610HANHOK,
yem rge-nnbo ewé B Mzpanne. leicTBUTENbHO, 3Ta TEHAEHLUMS HECKONbKO
3amMeannnachk C pasBUTUEM U3PaUSIbCKOro KMHemMaTorpada, BO3MOXHO, MOTOMY YTO
6b1710 TPYAHO HAWTW AOCTATOYHO roay6ornaseix 6JJ0HANHOB AN BCEX PONEN.

B kntoueBomM pomaHe OH e o r1o/ssm.B kHure Mowe LLlamnpa ognH
N3 BeNMKONEMNHbIX FOHOLLEN onmcaH Tak: «Ecnm 6bl Bbl COpBanm € Hero
pybaluKy Bo3ne njeya, ero 6enas, HexxHas Koxxa obHaxmna 6bl 6onbLIME
COMIHEeYHbIe NATHA U 30/I0TUCTLIN Nyx». B npon3BegeHnax AMoca O3a
TakXXe MHOro MONOAbIX N0AelN, Yel 3arap cusieT 3010TUCTbIM NyXoM. Kak
Mbl YBUAVM, AaXe ero WKOoAbHasa yunTenbHuLa B KMbyLie, KOTopas, no ero
C/I0BaM, cnana C H/UM, He TOJIbKO Aeflafna 3TO OYeHb TaKTUYHO, MOJA 3BYKM
LLlybepTa, HO 1 camMa 1mMena Koxy, MOKPbITY 3010TUCTbIM MYXOM.

N nydwini npymMep — 370 Kaccmyeckas cepus KHUT ANns No4pOCTKOB.
XacambaldTa ucTtopums cConpoBoXaana AeTCTBO NPaKTUYeCcKn BCex U3pansbTsH
A0 1980-x roaoB — ncTtopus rpynnbl geTen n3 Tenb-ABMBaA, KOTOPbIe CO34at0T
TalHY rpynny, CBOero poAa AeTckoe BOeHHOe nojpasjeneHune, BototoLLee
npoTMB 6puUTaHLEeB, 3aTeM apaboB 1, KOHEYHO Xe, NPecTynHNKOB. Ee
noymTaembli KOMaHAMP, obpasew, Ana nogpaxaHus, ApoH 3exaBu, Bcerga
6bl1 CMenbIM, YYTKUM, NpeAaHHbIM — 1 OYeHb, O4YeHb CBET/I0BOJIOCHIM. DTO
caMmounZeHTUdmMKaLumnsa NpakTNYeckn He M3MeHMNach 3a ABa NokoneHusa. CoTHU
ThICAY N3PAUNBLTAH YATALOT 3TV KHUMN U Y4aTCs BOCNPUHMMATL cebs Kak
YS3BUMBbIX, CMe/IbIX — N YacTb 3anagHon ¢aHTasnm, Kotopasi npMpaBHMBaeT
onpejeneHHbIN, 6enblii, TN KPacoTbl K CNpaBeA/INBOCTI.

BaXHO Tak>ke NMOMHUTb, UTO «4pPYrolvi» CBET/IOBOJIOCOrO reposi 06bIYHO TOXe
NoABNAETCH B 3TUX KHUrax. B nponsseaeHusx Muxapa «aApyrumm» aBastoTcs
HeKkpacuBble eBpen BJINXKHEeBOCTOUYHOIO NMPOUCXOXAEHUS NN eBpen Anacnopbl
13 EBponebl. B pomaHe LLlamunpa, 0 KOTOPOM S rOBOpUAa paHee, «4Apyrom» — 3T0
eBpel Amacnopsbl, NepexxXmnBLLUNA XO0N0KOCT, ONUCAHHBIN KaK «AyX/blA NbICbI
MY>XUMHa», @ TakXe Kak npe3peHHbI MOLIeHHKK. TOT ¢aKT, YTO 3TN NepCoOHaXM
nepexwuam XonoKocCT, He cnac Ux OT HeNpPUrAsAHOro obpasa.



descriptions in early Zionist literature. Almost the opposite is true. In
our parents’ pioneering ideology, those who did not come to
Palestine on time were responsible for their own fate. It would take
me many pages to describe the shift in that narrative. | can only
mention here that sometimes, in a long process of “identification,”
Israel managed to create a “joint subject”: the Holocaust survivor as
Israeli hero.

One more point is worth noting. In Israeli cultural studies, the culture
written in Hebrew by Jews born in Palestine since the 1930s is
referred to as the “native” culture. The sabra is the native, and his
Other is the immigrant, especially if he came to Palestine after the
Second World War, compelled by historic events, rather than
choosing to come as a pioneer. But where are these called “natives”
in English, or in other languages? Where is the “real native”? Where
is “the indigenous culture™? There is no such thing in Hebrew
literature, or there appears to be no such thing. In other words,
Hebrew expropriated, by the use of the term “native” (yalid, pl.
yelidim), even that status from the Palestinians. Palestinian
civilization—for example, the unique embroidery on dresses, the way
the fields were cultivated around the houses, the joint guest room for
the entire village in poor villages—all this, together with specific
features of the spoken, colloquial language, are part of a native
civilization, but were never part of our discussion, in Israel, of “native
culture.” Here, once again, the sabra as a kind of creation of a New
Man also became the starting point for civilization in our land,
allegedly connecting directly back to an ancient civilization, Biblical
or Canaanite.

However, a careful reading will show that the sabra might be the
Western subject of this literature, or culture of images, while his
parents—who came from Eastern Europe—are “not-yet-
Westerners.” The metamorphosis of the Jew from non-Westerner to
candidate-as-Westerner is the most central part of Israeli ideology.

The importance of this metamorphosis has been part of Zionist
ideology from its onset, sometimes in socialist, even Marxist rhetoric,
and sometimes in nationalistic rhetoric. The challenges of this
metamorphosis were great. The desire in our literature for a Western



B paHHeli CMOHWCTCKOW InTepaType BCTPeYaroTCs ONMCaHNs, HO Ha CaMOM Jiene Bcé
06CTOUT NOYTN HAa06OPOT. B MMOHEPCKOW NAEONOTMN HALLNX POAUTENel Te, KTO He
npubbin B MNanecTrHy BOBpeMS, CaMUV HeC/IM OTBETCTBEHHOCTL 3a CBOO CyAbby. MHe
noTpeboBanock 66l MHOro CTPaHWLL, YTObLI ONMNCaTb N3MeHeHMe 3TOro HappaTmBa.
34ecb A MOry VL b YIOMSIHYTb, YTO MHOTAA, B A/INTENIbHOM npoLecce
«feHTUGUKaLUnn», Vi3pannto yaaBanock CO34aTb «06LMIA CYyOBLEKT»: MepexmnsLLnii
XONOKOCT Kak N3pansibCKUIA repon.

CTOUT OTMEeTUTb eLLe OAVNH MOMEHT. B n3panabCknx KynbTypOnornyeckmx
nccnefoBaHNAX KynbTypa, BblpaXeHHas Ha BpPUTE eBpesiMU, POAVNBLUVIMUCS B
MNanectnHe nocne 1930-x rof0B, Ha3bIBAaETCA «POAHON» KY/IbTYPOWN.cabpa«KTo-To
— KOPEHHOW XWTeb, @ KTO-TO APYroi — UMMUIPaHT, 0CO6EeHHO ec/in OH
npuexan B NanectnHy nocsie BTopo MUPOBOW BOWHBI, BbIHYXAEHHbIV
NCTOPUYECKMMM COBBbITUSIMU, @ He BblIbpaBLIVIA NYTb NepBonpoxojua. Ho rae B
AHTMNCKOM WU APYTX A3bIKaX X Ha3blBalOT «KOPEHHbIMU XUTenammn»? Iae
«HaACTOALMI KOPEHHOW XUTenb»? e «<MecTHas Ky/ibTypax»? B eBpenckon
nuTepaType Takoro HeT, UK, No-BUAMMOMY, HeT. ipyrmmMm cnoBaMu, eBpenckumia
A3bIK 3KCAPONPUNPOBAH NOCPEACTBOM NCMONb30BAHNA TEPMUHA «KOPEHHOM
XUTenb» (51144, NN. e/1144M), AaXe 3TOT CTaTyC CO CTOPOHbI NanecTUHLEB.
ManecTMHCKas umMBUAN3aUMa — HanpuMep, yHKanbHas BbILIMBKA Ha NNaTbAX,
cnocob o6paboTkM Noner BOKPYr 40OMOB, 06LLas rocTeBas KOMHaTa ANS BCeW
AepeBHU B beHbIX epeBHAX — BCe 3TO, BMeCTe €O cneumndumnyeckmmm
0COH6EHHOCTSAMY Pa3roBOPHOrO A3blKa, ABAAETCA YaCTbi0 MECTHOW LMBUIN3aLmN,
HO HMKOrAa He 06CyXAanock B I3panne B KOHTEKCTE «MECTHOW KyNbTypbl».
34ecb, B ouepeHOW pas, cabpaCoTBOpeHre HOBOrO YeioBeka, Mo CyTu, CTano
OTMPaBHOWN TOUKOW ANA LMBUAN3ALNN HA HaLLE 3emMe, NpesnonNoXuUTebHO
HarMpsMyr CBA3aHHOW C ApeBHel unBuan3saumnein, brnbnenckom niam xaHaaHcKom.

OZHaKo BHMMaTe/IbHOE NPOYTEHVE NOKAXET, YTOCabpaBo3MOXHO, OH
ABNAETCA 3aNajHbIM repoem 3TO nnTepaTypbl UK KybTypbl 06pas3os, B TO
BpeMs Kak ero poautenu, npvexasLwume n3 BocrtouHon EBponel, — «eLwé He
3anajHble noav». NMpeBpalleHre eBpesa N3 He3anaAHoro YenoBeka B KaHAMAATA
B 3anajHble AN — 3TO LeHTpasbHasa 4acTb U3PanibCKOW NAeOIorUN.

BaXHOCTb 3TON MeTamMopdo3bl bblS1a YaCTbHO CUOHUCTCKOM NAE0N0TNN C
CaMoro eé 3apoXxAeHuNs, NHOTAa B COLIMANINCTUYECKON, faXKe MapKCUCTCKOW
pUTOpVKE, @ MHOrAa B HaUVOHANNCTUYeCKOW. BbI30Bbl 3TOV MeTaMop$03bl 661U
BeNVKW. B Hawen nutepatype cyLLecTBOBaNO CTpemMaeHme K 3arnagHomy obpasy.



physiognomic appearance, which | have described before, can also
be seen, for example, in local beauty pageants, where for decades
the rare Israeli blondes were always preferred, chosen to represent
Israel in beauty contests abroad. The same can be seen in the
abundance of blondes in local soap operas and among TV
newscasters. While | am writing this preface, the lIsraeli media,
between the Gaza massacres and the formation of a new
government, is obsessed with the success in the US of a certain
model by the name of Bar Refaeli. | can hardly think of any other
normal country where such a success (being featured on the cover
of Sports lllustrated and being interviewed by David Letterman)
would be treated on the news as an issue of national importance.
But the news issue is not Refaeli’s breasts or the latest scoop in the
gossip columns, or even “our success,” but rather her image as a
“Western chick.” How embedded this theme is within popular
propaganda was visible in the press during the Gaza massacre.
Every day there were photographs of “chicks,” most of them blondes,
all of them soldiers in the “innocent” army. Is the soldier-girl the new,
sexist version of the old, tarnished not-yet-man soldier?

In any case, this Western physiognomical fantasy is an element
of something much deeper, namely a desire to differentiate
ourselves from our surroundings, here in the heart of the Middle
East, to be the exclusive representatives over here of a better,
brighter, Western world. When Israeli soccer commentators notice a
fistfight breaking out on the field or among fans in the stands, they
are always quick to exclaim: “Where are we? In Africa? Is this how
we want to become part of Europe?” In another variation, Ehud
Barak constantly describes Israel as a “villa in the jungle.” Over and
over we are told that Israeli violence is necessary, including the
killing of innocent civilians, because, after all, “we are not in Europe,”
as if Europe did not inflict on the world the most horrible violence of
modern times, both on the non-Western parts of the globe and on
our own relatives, not to speak of the others, in their midst, just over
half a century ago. The injunction is incessant: We must be worthy of
being part of Europe, of being part of the West. In international math
tests, the greatest shame for Israelis is that, in recent years, Iran has



PU3NOHOMMYECKME OCOBEHHOCTU BHELHOCTU, KOTOPbIE A4 ONNCbIBal paHee, MOXXHO
Habn4aTh, HaNpUMep, Ha MeCTHbIX KOHKYPCax KpacoTbl, FAe Ha MPOTAXEeHUN
AecATUNETUIA NpeanoYTeHVe BCeraa oT4aBanock pejknuM U3panabeKum
610HAMHKaM, BbIOGpaHHbIM AN NpeAcTaBneHns M3panns Ha 3apybexKHbIX KOHKypcax
KpacoTbl. TO XXe camoe MOXHO yBUAeTb B 061anm 6N10HANHOK B MECTHbIX cepuanax u
cpeav TeneseayLmx. lNoka g nuwy 3To npeancnosne, nspannsckre CMW, B neprog,
Mexzy pe3Hei B lase 1 popmMMpoOBaHMEM HOBOMO MPaBUTENbCTBA, OAEPXMMBI
ycnexom B CLLA Hekov mogenu rno nmenun bap Pagasnn. MHe TpyAHO NpeacTaBUTb
cebe Apyryro HOPManbHYHO CTPaHy, rae 6bin 6bl TakoW ycnex (nosiBneHmne Ha o610xke
XypHana).Criopt UanocTprpoBaHHbI{HaNpumep, NHTepBbHo € [13B140M
JleTTepMaHOM) B HOBOCTAX BOCMPUHVMAN0Ch 6bl Kak BONPOC HALMOHANbHOMO
3Ha4yeHMs. Ho HOBOCTHOW Temoli iBnsieTcs He rpyab Pedasnn, He nocneaHmne
CeHcauunmn B CBETCKOM XPOHMKE U faxe He «Hall ycrnex», a ckopee eé o6pas
«3anagHom aeByLLKM». HacKoNbKO 3Ta TeMa yKOpeHWIacb B MOMNyAspHOW
nponaraHAe, 66110 O4eBNAHO B Npecce BO Bpems pe3Hu B [ase. Kaxablli AeHb
nosBnanncb dpotorpadunm «aeByLlek», 60NbLLINHCTBO U3 KOTOPbIX 6b1n
610HANHKaMW, BCE OHW B6bINU CONjaTaMn «HEBUHHOW» apMuUK. ABnseTcs nu
AeBYyLLKa-CoNAaT HOBOW, CEKCUCTCKON BepCMelt CTaporo, 3anaTHaHHOro conjaTa, eLwé
He CTaBLUero My>4MHOM?

B nto6om cnyyae, 3Ta 3anagHas dmsmorHommyeckas paHTasns — sanemMeHT
4Yero-To ropasgo 6onee rnybokoro, a UMeHHO XeNlaHUsa oTANYaTbCs OT
OKpY>XaroLLero Mupa, 34ecb, B caMoM cepaue bavxHero Boctoka, 6bITb 34eCb
eANHCTBEHHbIMU MpeACcTaBUTeNAMN Ny4yluero, 6osiee CBETN0ro 3anajHoro
Mupa. Korga nipannbckme ¢yTb601bHbIe KOMMEHTATOPbI 3aMeyatoT 4paKy Ha
nose Unun cpeam 60nenblUMKOB Ha TPUBYHax, OHM Bcerga 6bICTpo
BOCKAMUAOT: «'ae Mbl? B Appurike? Tak Mbl XOTUM CTaTb YacTbto EBponbI?» B
APYyrom BapumaHTe Ixya bapak nocToAHHO onuvcbiBaeT VI3pansb Kak «BUTY B
AKYHrNax». HaM CHoBa 1 CHOBa roBOPAT, YTO U3paubCckoe Hacunme
Heo6Xx0AMMO, BKIKOUAsA YOUNCTBO HEBMHHbBIX MUPHbIX XUTeNen, N0TOMY 4To, B
KOHLLe KOHL,OB, «Mbl He B EBpone», kak 6yaTo EBpona He npnynHuna mmpy
camMoe yXKacHoe Hacuane cCoBpeMeHHOCTW, Kak B He3anajHbIX YacTAaX 3eMHOro
Wwapa, Tak 1 B OTHOLLUEHUN HaLMX COBCTBEHHbIX POACTBEHHNKOB, HE FTOBOPS
y>Xe 0 ApYrunx, cpeaun H1x, 4yTb bosiee nonyseka Hasag. Npukas
HernpecTaHHbIN: Mbl JO/IXHbI 6bITb AOCTOMHbI O6bITb YacTbto EBponbI, 6bITb
YacTbto 3anaga. B mexayHapoaHbIX TeCTax Mo MateMaTuke HanboNbLUNIA
nosop 4719 N3panbTaH 3aK/loyaeTcd B TOM, YTO B nocnegHue rogbl MpaH...



scored higher than we have, as if the Iranians are not supposed to
excel in math, while we are destined to.

History is always written by the mighty, by the victors. Even if we
do not talk openly of bloodshed, of the price of our blood compared
to “theirs” in the ongoing equation between sufferings, every
discussion about Israel must bear in mind that over 10 million people
live in this nation-state and the territories occupied by it. Half of them
are Arabs, but almost 4 million of them live under military occupation,
with virtually no law protecting them. Fifty percent of all the prisoners
in Israeli prisons and detention centers—in other words, 10,000
people—are “security prisoners,” as Israel calls them, in other words
Arabs from the occupied territories who are sitting in prison after
being convicted by military courts, or detained without any trial at all.
Close to 4 million people are currently living under the longest
military occupation in modern times, stripped of the right to vote on
the laws that have governed their lives for more than four decades.

The Gaza Strip, with its 1.5 million inhabitants, is enclosed by
fences, devoid of any independent means of subsistence—it is
nothing more than a huge ghetto. The West Bank, with its 2.5 million
Palestinians, is sliced up by army bases and Jewish settlements that
continue to grow, connected to each other through a network of
highways that the Palestinians are not allowed to use. The
movement restrictions imposed by Israel include 75 manned
checkpoints, approximately 150 mobile checkpoints, some 445
obstacles placed between roads and villages, including concrete
cubes, earth ramparts, 88 iron gates and 74 kilometers of fences
along main roads. This “roadblock policy” confines the vast majority
of West Bank Palestinians to their own village or town. They are not
allowed to ride on the same roads that Israel’s citizens ride on, not
even in “their own” territory, let alone through “ours.”

Usually, the debate turns to the question of what came first. But |
wanted to spare the reader this discussion. | just wanted to let these
numbers hang: 2.5 million Palestinians in the West Bank, their
communities cut off from each other, and on the other hand 250,000
Israeli Jewish settlers, a ten-minute drive away from the State of
Israel. That is all. A Palestinian boy born in Tul Karm not only has
never seen the Mediterranean, which is just a few miles away, but



OHM Habpanu 6onbLue 6ann0B, YeM Mbl, Kak BYATO MpaHLbl He AOKHbI NpeycneBaTh B
MaTemaTrKe, B TO BpeMs Kak HaM 3TO Cy>XAeHO.

NcToputo Bcerga nuLyT cunbHble, nobeanTtenn. jaxke eciv Mbl OTKPbITO He
FrOBOPVM O KPOBOMPOAUTUY, O LieHe Hallen KPOBYM MO CPAaBHEHUIO C «UX» B MOCTOAHHO
MEeHSAILLEeMCSH YpaBHEHUN CTpadaHuniA, B NIH060M obcyxaeHnn Mspanns Heob6xoa1Mmo
MOMHWTb, YTO B 3TOM roCyAapcTBe N Ha OKKYNVPOBaHHbLIX UM TEPPUTOPUAX NPOXMBAET
6onee 10 MUINMOHOB Yenosek. [T0N0BMHA U3 HUX — apabbl, HO NOYTU 4 MUINOHA
XXMBYT MO BOEHHOW OKKynauuein, NpakTnyeckn 6e3 Kakor-n1mbo 3amTbl CO CTOPOHbI
3aKoHa. MAaTbAecAT NPOLEHTOB BCEX 3aK/IHOYEHHbIX B M3PanibCKMX THOPbMax 1 LeHTpax
coZepXaHus nog ctpaxen — apyrumm cnosamu, 10 000 yenoBek — 3TO «3aKNHOUEHHble
No coobpaxeHnsaM 6e30MacHOCTU», KakK X Ha3biBaeT 3panib, TO ecTb apabsbl €
OKKYNVPOBaHHbIX TEPPUTOPUI, HaxoAsLLMecs B THOPbMe Noc/e BbIHECeHUS
06BVHNTENBLHOIO NPUIrOBOPa BOEHHbLIMU CyaMu NN 3aZepXKaHHble 6e3 cyga. Okono 4
MUIIVIOHOB YeI0BEK B HACTOsILLLee BPeMSs XXMBYT MOJ, CaMOW A/INTENIbHON BOEHHOW
OKKynauuer B COBpeMeHHOW NCTOPUK, NNLLEHHbIe NpaBa rosoca B BONPocax 3aKOHOB,
KOTOpble peryanpoBann Nx XnsHb bosiee yeTbipex fecaTuneTui.

CexTop a3a c ero 1,5 MUANMOHaMM XUTeNen OKpyXeH 3abopamMu, INLIEH KaKnX-
nM60 caMoCToATe NbHbBIX CPeACTB K CYLLLeCTBOBAHNIO — 3TO He YTO MHOe, KakK
OrpoMHoOe reTTo. 3anajHblii b6eper, € ero 2,5 MUIIMOHaMM NanecTUHLEB, pa3jeneH
Ha apMeickre 6a3bl 1 eBpenckme NoceneHns, KOTopble NPOAO/IXKAKT pacTu U
coegViHeHbl MeXay COboW ceTbio aBTOMarncTpaneil, KoTopbIMmM NanecTMHLam
3anpeLleHo nonb3oBaTbca. OrpaHnYeHNs Ha nepeasu>KeHve, BBe4eHHbIe
Vi3pannem, BkKNoYaroT 75 oXpaHaeMblIX KOHTPOIbHO-MPOMYCKHbIX MYHKTOB, OKOJ10
150 MOBUNBHBIX KOHTPOABHO-MPOMYCKHbIX MYHKTOB, MPUMepHO 445 npenaTcTBui,
YCTaHOBNEHHbIX MeXAy AoporaMn 1 AepeBHAMU, BKIH0OYasi 6€TOHHbIe Kybbl,
3eM/siHble Banbl, 88 Xene3HbIX BOPOT U 74 knnomMmeTpa 3ab6opoB BA0/Ib OCHOBHbIX
AOpOr. 3Ta «NOANTUKA B610KMOCTOB» OrpaHnyMBaeT nogasnstoLlee 60/1bLUNHCTBO
nanectnHues 3anajHoro bepera nx CO6CTBEHHbIMU AepPeBHAMU WA Fropodamu. NIm
He paspeluaeTca e34UTb No TeM Xe Aoporam, No KOTOpbIM e344T rpaxaaHe Vspawnns,
AaXe Ha «CBOeN» TepPUTOPUN, HE TOBOPS YXKe O «HaLLel».

O6bIYHO ANCKYCCUA CBOANTCS K BOMPOCY O TOM, YTO 6b1710 NepBbIM. HO 5 xoTen
N36aBUTb YMTaTENSA OT 3TOWN ANCKYCCUU. S NPOCTO XOTe, YTO6bI 3TV LM pbl OCTaNNCh
Hen3MeHHbIMU: 2,5 MUAAVOoHa NanecTuHUEeB Ha 3anagHoM 6epery, X o6LLMHbI
OTpe3aHbl ApYr OT ApYyra, 1, C ApYro cTopoHbl, 250 000 n3pannbCKUX eBPencKmX
noceneHLeB, BCEro B eCATU MUHYTaxX e3/bl oT [ocysapcTBa N3pannb. BoT 1 BCé.
ManecTtnHCKMn Manbunk, poamsLInica B Tynb-Kapme, He TONbLKO HUKOra He Buaen
CpeAn3eMHOro Mops, KOTOpoe HaxoANTCS BCEro B HECKOJIbKNX MUISAX OTCHOAA, HO U



also has never visited his grandmother, who lives, say, in Ramallah.
Forget the reasons. They only lead to legalistic, self-righteous
arguments. Take upon yourselves the task of the future historian.
What will he, or she, say one day of this apartheid in the West Bank?
That it was the “fault of the natives”?

And maybe this is most important of all: a figure from a report
published in March 2008 showed that the infant mortality rate among
Arab citizens of Israel is double the rate among the Jewish
population—8 per 1,000 live births compared with 4 per 1,000 live

births.* What is the infant mortality rate in the occupied territories? In
2006 it was 25.3 per 1,000 live births.

As lIsrael increasingly becomes a stronger regional superpower,
our cultural need to build ourselves up as a separate, unique, foreign
element in the region in which we live only grows. There is
something in modern-day Israeli culture that emphasizes more than
ever a fantasy for Western homogeneity, side by side with a lack of
will—or lack of ability—to cease to live by the sword. Why disarm
ourselves if the fences not only help us be safe, but also help us stay
in “the West’? Or, in the words of the future historian: Why think of
peace, if the price we will have to pay in return is a heterogeneous
life? Better to rejoice that our region is becoming a frontier. Why
have open borders? On the contrary, we want to close them down.
We have an aerial line to the West, over the sea. Have we not thus
fulfilled Theodor Herzl’s vision?

Israel would not behave the way it did if US political society did
not let it have its way. For years what was called the Israeli Left
waited for American pressure. It never arrived. Israel is entangled
somewhere between its own adventures and American politics. It is
caught in a lethal web. The “natural”’ allies of Israel in the US are
those fervent Zionists among the Jewish community. | can hardly find
appropriate words for them. | am sure they are willing to see the
fighting continue until the last drop of our—both Palestinian and
Jewish—>blood is spilt, here in a place where they, the US Zionists,
could not stand to live.



OH TakXe HMUKOrJa He HaBeLlan CBot 6abyLUKy, KOTOPas XUBET, CKaXeM, B
Pamanne. 3abyabTe 0 npuynHax. OHU N1LWb NPUBOAAT K OPUANYECKNM,
CaMoO/l0BOJIbHbIM cnopaM. Bo3bmuTe Ha cebs 3agayy byayLuero ncropmka. Yro
OH MM OHa OAHaXAbl CKaXeT 06 3ToM anapTtenge Ha 3anagHom 6epery? Uto
3TO bbl1a «BVHA Ty3eMLueB»?

A, BO3MOXHO, CaMoe BaXHOe: JaHHble 13 0TYeTa, ONy61MKOBaHHOIO B
mapTe 2008 roaa, nokasanu, 4to ypoBeHb MAaZeH4YeCKOM CMepPTHOCTW cpeamn
apabckmx rpaxgaH Vispannsa BaBoe Bbille, YeM CpeAn eBperckoro HaceneHums
— 8 Ha 1000 xunBopoxaeHHbIX NpoTvB 4 Ha 1000 XBOPOXAEHHBbIX.

poabl.4KakoB ypoBeHb MnajeH4ecko CMepTHOCTM Ha OKKYMNMPOBaHHbIX Tepputopusx? B 2006
rogy oH coctasnsan 25,3 Ha 1000 XX1NBOPOXAEHHbIX.

Mo mepe TOro kak N3pannb Bce 60/bLUe CTAHOBUTCA permoHanbHOM
CBepXxAep>kaBoK, Halla KyNbTypHas NOTPebHOCTb MO3NLNOHMPOBATh Cebs Kak
OTAe/NbHbIN, YHUKANbHbINA, Yy>KepPOAHbIA 31eMeHT B PernoHe, B KOTOPOM Mbl XXUBEM,
TONbKO pacTeT. B coBpeMeHHOW n3pansibCKon KynbType Kak HUKOrAa npexae
nogyepkmsaeTca paHTasnsa o 3anNafHoOM OAHOPOAHOCTN, HapsAAY C OTCYTCTBMEM
XKenaHust — NN HeCNOCOBHOCTBIO — MepecTaTh XUTb MeYOoM. 3a4eM pas3opyKaTbCs,
ec/in 3abopbl He TO/IbKO MOMOratoT HaM ObITb B 6€30MacHOCTY, HO U MO3BOAKOT HaM
oCTaBaTbCA Ha «3anage»? Vinn, kak ckasan 6bl 6yayLiin NCTOPUIK: 3a4emM gymaTb O
MKpe, e LeHa, KOTopyto HaM NpuraeTca 3an1aTuTb B3aMeH, — 3T0 HeoJHopoAHas
XM3HB? Jlydlle pasoBaTbCa TOMY, UTO HaLL PermoH CTaHOBUTCA rpaHuLein. 3a4em
OTKPbITble rpaHuLbl? HanpoTuB, Mbl XOTUM UX 3aKPbITb. Y Hac eCTb BO3AYyLUHasA
NNHWA Ha 3anag, yepe3 Mope. Pa3Be Mbl TaKVIM 06pa3oM He BOMIOTUAN B XXN3Hb
BuAeHve Teogopa lNepunsa?

N3pannb He Ben 6bl cebs Tak, Kak Ben, ec/iv bbl ameprKaHcKkoe noanTrnyeckoe
06LLeCcTBO He MO3BONW/IO eMy NOCTYyNaTb NO-cBoemy. FogaMu Tak Ha3biBaemble
N3paunsibCKue NeBble XAanu AaBieHnsa co CTOPOHbLI AMepuKn. OHO Tak N He
nocnegosano. N3pawnnb 3anyTancs rae-to Mexzay cobcTBeHHbIMY aBaHTIOpaMn
aMepuKaHCKOW NonnTuKon. OH rnonan B cMepTesibHYt0 NayTUHY. «ECTeCTBEHHbIMU»
coto3HuKamum N3pamns B CLLIA aBNAKOTCA Apble CUOHUCTbI U3 eBPencKon 06 MHBbI. MHe
TPYAHO nofobpaTk AN HAX NOAXOAALLME CNoBa. A yBEPEeH, UTO OHW roTOBbI BUAETb
npoAosiXeHMe 60eBbIX AeNCTBUI A0 TeX Nop, NokKa He NpobeTcs NOCNeAHAS Kans
Hallen — NanecTUHCKOW N eBPencKkor — KPOBW, 34eCb, B MeCTe, r4e OHW, aMepuKaHckue
CUOHWCTbI, HE CMOTN Bbl XUTb.



INTRODUCTION

Israel—despite its claims regarding a hostile world media—is quite a
hit in Europe. Not only do Israelis live constantly within the imaginary
of the West, but it has become common in the West to see “us”
Israelis as part of “them,” at least as long as we are here, in the
Middle East, a late version of pieds noirs.

The identification with “us” works even better with the Holocaust
culture, offering the new European, within the context of “the end of
history,” a better version of his own identity vis-a-vis the colonial past
and the “postcolonial” present. Anxious over the masses of Muslim
immigrants, legal and illegal, the new European has adopted the
new Jew as the convenient Other—progressive, modern, with no
beard, no side locks, his wife wearing no “funny” traditional clothes
and not covering her hair. Fortunately, these new Jews look nothing
like their grandparents. In short, the presentable Other is quite
similar to the European self, who is still relentless when it comes to
those others who do not look like him or her, do not dress like him or
her, do not conform to his or her values. This is exactly where | wish
to intervene, with both a political analysis of the Holocaust culture in
Europe (in Chapter 1), and then an analysis of the way Israel won
the hearts and minds of public opinion in the West (in Chapter 2),
through a special use of tarnished colonial sentiments.

Israel is like a European periphery, where the national ideology
interpellates its subjects as the “last outpost” facing “barbaric non-



BBE/IEHVE

N3pannb, HeECMOTPS Ha 3asB/iIeHMs 0 BpaXxAebHOM oTHoLwweHnn M1poBbix CMW, nonb3yeTcs
60/1bLLOV NONYNSpHOCTLIO B EBpone. N3pannbTsaHe He TObKO MOCTOAHHO XUBYT B pamKax
3anagHoro MmMpoBO33peHNA, HO U Ha 3anap,e CTaNo 06bIYHBIM A€NTOM BOCNPUHUNMATb «Hac»,
n3pannbTAaH, Kak 4aCTb «HUX», MO Kpa|7|He|7| Mepe, NoKa Mbl HaxXoaMnMMCA 34ecCb, Ha BavxkHem
BocToke, — cBOero poja no3jHow BEpPCUIO...pieds noirs.

NaerTudurkaumsa c «<HaMmu» paboTaeT eLe ny4ylle B KOHTeKCTe Ky/bTypbl
XonokocTa, npeanarass HOBOMY eBporienLy, B KOHTEKCTEe «KOHLA UCTOPUN»,
yNyuLLeHHYH BepCrto COBCTBEHHOW MAEHTUYHOCTW MO OTHOLLUEHWIO K
KOJIOHMANbHOMY MPOLUIOMY W «MOCTKOJIOHNANbHOMY» HACTOsILLEMY.
O6ecrnokKoeHHbIN MaccaMy MyCy/IbMAaHCKUX UIMMUWUIPAHTOB, JierasibHbIX U
HeneranbHbIX, HOBbIV eBponeey, NPUHAA HOBOro eBpest Kak yaobHoro [pyroro —
NPOrpeccnMBHOro, CoBpeMeHHoro, 6e3 6oposbl, 6e3 BbHLWWXCA Npsjeln, C XXeHON,
He HOCSALLEeN «CTPaHHYH» TPAANLMOHHYIO OZeXAy U He NoKpbIBakoLLen Bonockl. K
CYaCTbO, 3T HOBbIE eBpeV COBCEM He MOXO0XW Ha CBOMX babyLlek 1 aeayLuek.
Kopoue rosops, npeseHTabenbHbIvi Jpyrov o4eHb MoxXoX Ha eBponenckoe «s»,
KOTOpOEe NOo-NpexHeMy HeyMOoJIMMO OTHOCUTCS K TEeM, KTO HE MOXO0X Ha Hero niuv
Hee, He 0ZleBaeTCs Kak OH WY OHa, He COOTBEeTCTBYET ero uUan ee LLeHHOCTAM.
IMeHHO 34ecb 1 Xouy BMeLlaTbCs, NpoBead NOANTUYECKUA aHANN3 KyNbTypbl
Xonokocta B EBpone (B[ naBa 1), a 3aTeM aHanus Toro, Kak i3pavnb 3aBoeBan
cepAua v ymbl 0bLecTtBeHHOCTU Ha 3anaje (BMnaBa 2), nocpeacTBOM 0CO60ro
NCNONb30BaHWA 3aNATHAHHbIX KOJIOHMANbHbIX HACTPOEHUIA.

N3pannb nogobeH eBponerickon nepndbepun, rae HaLMoHanbHas 1aeonorus obpataercs K

CBOVIM MOAAAHHbIM KaK K «nocnegHeMy GoprnocTy», MPOTUBOCTOSILLLEMY «BapBaPCKOMY He-



Europe” (for example, Croatia at the threshold of Western Europe
faced with Serbia, or Serbia confronting the Muslim world). The
criteria for determining what is Western and what is not have always
been based on borders of white and/or Western Christianity as the
separation wall in the European imagination. But the most famous
(and least imaginary) of all the cases is the current objection to
Turkey becoming a member of the EU. Even the arguments made by
the liberals in favor of accepting Turkey are part of almost the same
demarcation (“We should encourage moderate Islam,” “The hijab is
forbidden there by law,” etc.). Where is Israel in such an imaginary
map? Where are the Jews, after the extermination of European
Jewry? (Before that extermination, as we all know, Jews were not
part of the West, never accepted as full members of the West,
despite the fashionable nostalgia for these dead Jews today). Israel
is part of the West, according to this very political definition of
Europe. But it is an illusion to believe it possible to draw a line
between where Jewish Israel ends and the Arab world begins. (I
shall discuss this fantasy in Chapter 4, when dealing with A. B.
Yehoshua and his desire to erase his “Sephardic shame”).

Some 60 percent of the Jews in Israel are not Ashkenazi (of
European origin, Western). Shall we assume that the majority of
Jews in Israel are not Western, and therefore an imaginary border
might be drawn between Ashkenazi and Mizrahi (“Oriental” in
Hebrew) Jews? It would be a mistake, because it would concern skin
color, or place of birth, or accent, or cuisine, or certain religious
traditions in an almost racial—not to say racist—manner, by
accepting a certain “ethnic” difference between Europeans and non-

Europeans.! My point is that the line between West and non-West,
between West and East, does not divide Palestinians and Jews, or
Oriental and Ashkenazi Jews, but rather in a very peculiar way it
traverses the Jewish people, as a people, or as a nation. We, as a
people, or a religion, even those of us who came originally from
Western Europe, were never made part of the (Christian) West. And
this despite the nationalization that the Jewish people underwent.

Even that nationalization did not make us Westerners, | suggest.?

A comprehensive analysis of this ambiguity of the Jews as
always (and already) non-Western requires in historians and



EBpona» (Hanpumep, XopBaTtna Ha nopore 3anagHou Esponbl,
npotmsocToswas Cepbun, nnn Cepbus, NPOTUBOCTOALLAA MYCY/IbMaHCKOMY
Mupy). Kputepmmn onpegeneHuns Toro, Uto ABASETCH 3anajHbIM, @ UTO HeT,
BCera OCHOBbIBA/INCb Ha rpaHuLUax 6enoro n/vam 3anagHoro XpUcTUaHCTBa
KaK pasaeninTenbHON CTeHe B eBPOMenckomMm BoobpaxeHun. Ho cambim
M3BECTHbIM (M HaVUMeHee BbIMbILLIEHHbIM) 13 BCEX CIyYaeB ABAAeTCH
HblHeLlHee Bo3paXeHune npoTtus BcTynaeHus Typunmn B EC. laxke aprymeHThl
nnbéepasnos B NoNb3y NPUHATUA TypLnn ABASIOTCA YacTb NOYTY TOro Xe
pasrpaHnyerHus («Mbl OMKHbBI NOOLPATL YMEPEHHbIN UCNaM», «...XU4XKA0
(Tam 3TO 3anpeLLeHO 3aKOHOM, 1 T. 4.). [Ae V3pannb Ha Tako Boobpaxaemom
KapTe? ['fe eBpen nocne nctpebaeHnsa eBponenckoro esperictea? (o satoro
NCcTpebneHns, Kak Mbl BCe 3HaeM, eBpeu He 6blnn YacTblo 3anaja, HUKoraa He
Npr3HaBaAnCb NOMHOMPAaBHbLIMU YneHaMy 3anaja, HeCMOTPSA Ha MOAHYIO
CcerofHsi HOCTanbro No 3TUM NOrM6LLINM eBpesaM). VI3pansb ABNseTCH
YyacTblo 3anaja, CornacHo 3TOMy CaMoOMy MOAUTUYECKOMY onpeaeneHno
EBponbl. HO 3TO nnno3ma — BepuTb B BO3MOXHOCTb MPOBECTU YePTy MeXAy
TeM, rje 3aKaH4YMBaeTCa eBpenicknii N3pannb N HaUnMHaeTcs apabckuin Mup.
(A1 0b6cyxxy 3Ty daHTa3mto Bl nasa 4(npu obweHun ¢ A. b. I7Iexou.|ya nero
XenaHveMm ctepeTb CBOW «cedapACcKUiA NO30p»).

Okono 60 NpoLeHTOB eBpeeB B VI3panie He ABASIOTCA allkeHasu (eBpOonenckoro
NMPOUNCXOXAEHWA, 3anagHOro I'IpOI/ICXO)Kp,eHI/IFl). Cnep,yeT I NpeanosioXnTb, UTO
60/1bLLINHCTBO eBpeeB B I/I3pa|/|ne He ABNATCA 3anajgHbiMn, N, cnegoBate/ibHO, MOXKHO
NI NPOBEeCT BOO6paXxaeMyro rpaHuLy Mexay allkeHasu U MU3Paxu («<BOCTOYHbIMU» Ha
nBpuTe) eBpesiMn? 370 66110 Obl OLLNGKOW, MOCKOJIbKY 3TO Kacanocb Hbl LiBeTa KOXWU,
MeCTa POXAEHNA, aKUEHTa, KYXHU N onpegesieHHbIX PESTUTMO3HbIX Tpap,mu,mﬁ no4yTn B
pacoBOM — eC/1 HE CKa3aTb PaCnNCTCKOM — KJ1Koue, MpuHMasd BO BHNMaHNE
onpezeneHHoe «3THMYEeCKoe» pasinume Mexay esponeritamMmm n HeespornenLamMu.

EBponeriybl.1Mos ToUKa 3peHuns 3aK/IF0YaETCA B TOM, UTO rpaHb Mexay 3anajom
1 He-3anagom, Mexay 3anasom 1 BocTokoMm, He pasgensieT nanectuHues v
eBpeeB, U1 BOCTOYHbIX 1 alLKeHa3CKNX eBpeeB, a Ckopee, BecbMa
CBOe0b6pa3HbIM 06pa3oM nepecekaeT eBperickuin Hapoa Kak Hapoa Uan Kak
Hauuto. Mbl, Kak HapOA NN PEeNnrns, gaxe Te N3 Hac, KTo U3Ha4valbHO npuexan
13 3anagHou EBponbl, HUKOr4a He 6bIV YacTbio (XPUCTMAHCKOro) 3anasa. M ato
HeCMoTps Ha HaLMOHaNM3aumio, KOTOPOM NOABEPIrcA eBPenCcKNii HapOA.

Ja>ke 3Ta HauMoHanM3auus, Kak MHe KaXxeTcs, He cAenasa Hac 3anagHbIMN NHOAbBMIA.2

BCQCTOPOHHI/IVI aHanus aTown HEOAHO3HAYHOCT NpeacTtaBieHNA O eBpedX KakK O
Bcerga (mn y)KG) HeE 3anajgHbIX THOAAX TpE6yET OT NCTOPUNKOB U I/ICC}'Ie,CI,OBaTe}'IeIZ



philosophers a profound attempt to historicize Jewish life over the
past two hundred years, since the Emancipation of the Jews. This is
an ambitious objective and | can only offer here to analyze some
political symptoms of this lack of a proper history. All | can say to my
readers is that even the standards according to which Western
enlightenment defines secularism versus religion as the first maxim
of modern societies are strange and inapplicable to Jewish history.
Forget our state regulation of matrimonial laws, which are
undemocratic and imposed on all of us, cynically blamed on the
religious parties (the main victims being women), while in fact they
serve the racist interest of the state to prevent “mixed marriages”
between Jews and non-Jews (that is, Arabs). But take, instead, such
an easy case as that of traditional dietary laws: 60 percent of Jews in
Israel observe the rules of Kashrut, not only avoiding pork, but also
the other restrictions. They do this by choice, not as something that
can be explained away by religious coercion. And if that doesn'’t
make my point, take another crucial example: 99.9 percent of us
circumcise our newborn sons, and do so on the eighth day after their
birth, as mandated by Jewish law. Yet, most of us consider ourselves
secular, and this inconsistency cannot be explained by the European
standard of the division between the secular and the religious. My
point is that even the self-evident division—which Jews accepted as
a way of life when they submitted their culture to the European
(Christian) imperative to “Be a Jew at home, a human being

outdoors”3—didn’t really grasp the diverse histories of the Jews. Any
attempt to gather all these histories under Western history has failed.

It should have been through us that Europe could have
redeemed itself for its colonial past. It should have been through us
that Europe learned to tolerate Islam, the most prominent refusal to
accept Western secularism as a way of life. Tragically, what has
happened is the opposite. It is through us that Europe, for reasons |
shall discuss throughout the book, intensified its hatred of Islam and
the Arabs: our state—presented as the true heir of the Holocaust
victims, most of whom looked “very different from modern
Europeans,” most of whom were mocked in the same manner that
traditional Muslims are mocked today—gave way to the return of the
colonial.



dunocodbl NpeAnpPUHMMAIOT FY60KYH MOMbITKY MCTOPU3MPOBATL EBPECKYHO XIN3Hb 3a
nocnesHne 4BecTu SIeT, CO BpEMEH 3MaHcMnaumm eBpees. 3TO aMbULMO3Has Lenb, U 34ecb 5
MOTY JINLLb NPeANOXUTb aHAIN3 HEKOTOPbIX MOINTUYECKUX CUMMTOMOB OTCYTCTBUS
MONHOLEHHOV NcTopun. Bce, UTo st MOry CKa3aTb CBOUM YMTaTeNsIM, 3TO TO, UTO Jaxe
CTaHAapPTbI, MO KOTOPbLIM 3anagHoe MpocBeLleHMe onpeaensieT CeKynsipyu3mM NpoTUB peanrmm
KakK nepByt0 MakCUMYy COBPEMEHHbIX 06LLIEeCTB, CTPaHHbI U HENMPUMEHWMbI K €BPeiCcKOiA
ncropun. 3abyabTe 0 HalLeM roCcyapCTBEHHOM PeryinpoBaHnn 6payHbix 3aKOHOB, KOTOpble
HeAeMOKPaTUUHbI U HaBA3LIBAtOTCS BCEM HaM, LIMHUYHO BO3/1arast BUHY Ha PEIMTMO3Hble
napTUn (rNaBHLIMU XEPTBAMU ABASHOTCS XEHLLMHBI), B TO BPEMS Kak Ha CAMOM Je/fie OHU
CNYy>XaT PacuCTCKMM MHTepecaM rocyAapcTBa, NpeAoTBpaLLas «CMeLLaHHble Bpakun» MexXay
eBpesiMU 1 HeeBpeaMMU (To ecTb apabamu). Ho Bo3bMeM, HanpumMep, Takoi NpoCTol ciayyaid,
KaK TpagVLMOHHbIE AMeTnyecke 3akoHbl: 60 NpoLeHTOB eBpeeB B V3paunne cobntogatoT
npaBunakaLpyTOHN He TONbKO N36EeratoT CBUHMHbI, HO U APYrUX orpaHnyeHnin. OHn
AeNatoT 3TO MO CO6CTBEHHOMY BbI6OPY, @ He MOA BAVSIHUEM PeIUTMO3HOI0 NPUHYXAeHUs.
€C/IN 3TO He J0Ka3biBaeT MO TOUKY 3peHUs], MPUBEAEM eLlle OANH BaxHbI npumep: 99,9%
13 Hac AenatT 0bpe3aHrie HOBOPOXAEHHBIM CbIHOBbSIM Ha BOCbMOU ieHb Moc/e UX
POXAEHWSI, KaK NMPeAnncaHo eBpenckIM 3aKOHOM. TeM He MeHee, 60/IbLUNHCTBO 13 Hac
CUMTAOT CebsI CBETCKUMU NHOABMMU, Y 3TO HECOOTBETCTBME HENb3S O6BACHUTL €BPOMNEiCKNM
CTAHAAPTOM pa3jesieHusl Ha CBETCKUX U PEIUTNO3HBLIX. MOt MbIC/Ib 3aK1H0UAETCA B TOM, UTO
AaXe 3TO OUEBMAHOE pasjeneHne — KOTOPOe eBPeu NPUHSIN Kak 06pa3 XMU3HW, Koraa
NOAUYNHWAN CBOKO KYNIbTYPY €BPOMNeickomy (XpUCTMAHCKOMY) MMnepaTuBy «byab eBpeem
AOMa, YeNOBEKOM» — JlaXKe OYeBMAHOE pasjeneHune, KOTopoe eBpen NpUHAAM Kak obpas
XKM3HW, KOTAa NOAUNHUAN CBOKO KY/IbTYPY eBPOMNeickoMy (XpUCTUAHCKOMY) MMNepaTrBy
«Bbyab eBpeem AoMa, Ye/T0OBEKOM».

Ha OTKPbITOM BO34yXe»3—He COBCEM NMOHNMan MHoroo6pa3|/|e ncTopnnm eBpeeB. NMobas
MNOonbITKa O6'be,£l,I/IHI/ITb BCe€ 3TN NCTOPUIK B paMKax 3ar|a,u,H0|7| NCcTopmm noTepnena Heyaaudy.

NMmeHHO 6narogaps Ham EBpona Morna UckynuTb CBOE KONOHWanbHoe
npotunoe. VimeHHo 6narogapst Ham EBpona gomkHa 6bi1a HayuYnTbCst TePrnMo
OTHOCUTBCS K UC/IaMy, CAMOMY 3aMETHOMY NMPOTMBHMKY 3anagHOro cekyasapuamMa
Kak o6pasa X13HW. Tparm4yHo, 4YTo Npomr3oLno obpatHoe. ViMeHHO 6narogaps
Ham EBpona, no npuumnHam, KoTopble st 6yay 06Cy>AaTb Ha NPOTAXKEHUN BCEN
KHWUTW, yCUAWAA CBOK HEHABUCTb K MCNaMy 1 apabaM: Halle rocyaapcTBo —
npeAcTaBieHHOe KakK UCTUHHbIM HacNeAHUK XepTB X0N0KOCTa, 6ONbLLIMHCTBO U3
KOTOPbIX BbIFNSAENN «COBCEM MHAaYe, YEM COBPEMEHHbIE eBPONenLbl»,
60NbLUNHCTBO M3 KOTOPbIX BbICMENBANNCL TaK Xe, KaK CeroHs BblICMEnNBaoT
TPaANLMOHHBIX MyCyNbMaH, — YCTYMNWI0 MeCTO BO3BPALLEHMIO KOJIOHMANbHOro
MpPOLUIOroO.



If we peel away the belief in the eternity of Zion, an eternity that
every nationalist in the world believes about his or her nationhood; if
we push aside the ancient religious yearning for Zion, a yearning that
never disappeared but was also never acted upon by the believers
until political Zionism took over and nationalized the Jewish religion;
if we forget the prayers for redemption in Zion, which are still recited
daily by religious Jews in Israel, as well as in Paris or Brooklyn or
Yemen, we can get at the pure logic of the tragedy: Zionism thought
it would politically resolve the exile within Europe—Jews as
“Orientals inside the Occident”—not just by an Exodus, by going
elsewhere, but by going to the heart of the colonial hinterland of
Europe, the East, not to become part of that East but in order to
become representatives of the West “over there,” far away from the
exile we were subjected to “here,” inside Europe. This is how Herzl
put it, in very crude words, in his programmatic book The Jewish
State. After his bitter and sincere description of European hatred
toward the Jews following the Dreyfus affair, a hatred he saw as
incurable, he writes: “For Europe we could consistute part of the wall
of defence against Asia: we could serve as an outpost against
barbarism. As a neutral state we would remain in contact with all of

Europe, which would have to guarantee our existence.” This is a
symptomatic prophecy, yet the violence it brought about was
targeted not only against Palestinians, but also against the Jews
from Muslim and Arab countries who were brought to Israel, and
against religious Jews who were forcibly “modernized” according to
the vision that called for the creation of a new Jew. In short, the
colonial border operated both outward and inward. Most Zionists,
especially on the Left, and even religious Zionists, accepted that
nineteenth-century hatred toward the Jews was the fault of its
victims: Jews were “parasites,” “non-productive,” “non-enlightened,”
“‘backward” in other words, not fully human. Something, they all
believed, was lacking in the European Jewish traditional way of life.
Somehow, this always implied that being normal was being like
Westerners. Zionism did not invent this capitulation to the demand
“Modernize yourselves!” as a standard of progress. That capitulation
found its roots already in eighteenth-century Europe, among the
scholars and founders of the Jewish Enlightenment movement. But
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Ecan mbl oT6pocmM Bepy B BeuHOCTb CMOHA, BEUHOCTb, B KOTOPYH BEpUT
KaXAblli HALLMOHANUCT B M1pPe OTHOCUTE/IbHO CBOE HaLMOHAaIbHOW
NPUHAANEXHOCTW; eCv Mbl OTOPOCUM ApeBHee penrnmosHoe ctpemneHue K CUoHy,
CcTpemaeHve, KoTopoe HUKOrAa He 1cYe3ano, HO M HUKOr4a He BOMAoLWanoch B
XV3Hb BepyoLVMU A0 TeX Mop, NoKa NOAUTUYECKUIA CUOHN3M He B35/ BEPX U He
HaUMOHaNN3pPoBan NyjansMm; ecsin Mol 3abysemMm MOINTBbI 06 UcKynaeHnn B CMOHe,
KOTOpble 0 CUX MOpP eXefHEeBHO YNTAKTCA PeIMrMo3HbIMN eBpeamMun B Mi3panne, a
TaKoke B Mapuke, BpykavHe unm MlemeHe, Mbl CMoxeM f06paThCa A0 UMCTOM NOrUKM
Tpare4anmn: CUOHU3M CYUTAJ, YTO OH NOJINTUYECKN PaspeLLnT NPobaemMy U3rHaHWS
BHYTpW EBpOnbl — eBpeeB Kak «BOCTOUHbIX /IH0Ael BHYTpY 3anaja» — He NpocCTo
nyTem ncxoga, NnyTeM nepemMeLLeHns B Apyroe MecTo, a NyTeM nepemMeLLeHns B
camoe cepjLie KonoHManbHou rnybunHkn EBponsl, Ha BocTok, He Ans Toro, Ytobbl
CTaTb YacCTblo 3TOro BocToka, a Ans Toro, YTobbI CTaTh NpeacTaBUTensaIMM 3anaja
«TaM», BAANWN OT U3rHaHWUSA, KOTOPOMY Mbl MOABEpPraanch «34ecb», BHyTpU EBponbI.
BoT Kak 370 Bblpasunca lepub, BeCbMa rpybo, B CBOe MPOrpaMMHOIN KHUTe.
EBpevickoe rocygapcraollocne cBOero ropbkoro v MICKpeHHero onmcaHus
eBpOMnericko HeHaBUCTU K eBpesM nocne gena Jpendyca, HEeHaBUCTW, KOTOPYHO OH
cyunTan Hem3neunMmom, oH nuweT: «na EBponbl Mbl MO 6bl CTaTb YaCTbHO CTEHDI
060pPOHbI NPOTUB A3MN: Mbl MOTIN Bbl CIYXXUTb GOPNOCTOM MPOTUB BapBapCTBa.
Byayuun HelnTpanbHbIM roCyapCcTBOM, Mbl OCTaBaNUCh 6bl B KOHTAKTe CO BCEMU

EBpona, koTopas Ao/XKHa byAeT rapaHTUPOBaTb Halle CyLLLeCTBOBaHME».43TO
CMNTOMAaTMYyecKoe NPopoYecTBO, 04HAKO BbI3BaHHOE UM Hacuimne bbino
Harnpas/IeHO He TO/IbKO NPOTUB MaseCcTUHLEB, HO 1 MPOTUB eBPeeB 13
MYCY/IbMaHCKMX U apabCcKmX CTPaH, NprBe3eHHbIX B MI3panib, a Takxe rnpoTus
pennrno3Hbix eBpees, KOTOPbIX HACUIbHO «MOAEPHU3NPOBANN» B COOTBETCTBUM
C BUAeHneM, NpusbiBaBLUKVM K CO3[aHKI0 HOBOro espes. Kopoye rosops,
KONOHWaNbHAasA rpaHnLa AeliCTBOBaNa Kak HapyXy, Tak N BHYTPb. BONbLUIMHCTBO
CMOHWNCTOB, OCOBEHHO NeBbIX, N AaXe PeNurvo3Hble CUOHUCTbI, MPU3HaBanu, YTo
HeHaBUCTb XIX Beka K eBpesiM bbls1a BUHOV ee XepTB: eBpen bbin
«MnapasmtaMm», «<HenpPoAyKTUBHbLIMUNY», «kHEMPOCBELLLEHHbLIMUY», «OTCTaIbIMU»,
APYTMK ChoBaMK, He COBCEM JII0AbMU. Bce OHU cUUTaNM, YTO Yero-To He
XBaTaeT B TPaANLMOHHOM eBpOnerickoM eBperckoM obpase Xn3Hu. Kaknm-to
o6pa3om 37O Bcerga noApasymMeBasno, YTo bbiTb HOPManbHbIM — 3HAYUT ObITb
MNOXOXWM Ha 3anagHbix ntogen. CNOHN3M He n306pen 3Ty KannTynsaunio nepes,
TpeboBaHmem «MogepHN3NpPyTeCh!» Kak CTaHAAPT Nporpecca. 3Ta KanuTynaums
6epeT cBoe Hayvano eue B EBpone XVIII Beka, cpean yyeHbIX 1 OCHOBaTenel
eBperickoro MpoceelyeHmns. Ho



the Zionist contribution to the “normalization of the Jews” (according
to Western standards) was in going to the Orient. The colonized
Jews now tried to free themselves by colonizing others. And this is
even more tragic, because that self-distancing from Europe did not
solve the “problem.” There is not one inner schism within Israeli
Jewish society that doesn’t look like the return of that repressed:
modernization, or, better, colonizing the Middle East, did not abolish
the schism between “us” and the West.

The huge tension between Ashkenazi and Sephardic Jews—in
quotidian life, in neighborhoods, in supermarkets, in schoolyards, on
the buses, in the hospitals, in many of the political scandals—reflects
that unresolved colonized tension. “We” were supposed to
modernize “you,” who came (or were brought) to redeem yourselves
from North Africa, or Yemen or Iraq. “You” were not supposed to
remind “us” of where we live, that is, in the Middle East. “You are
ruining our fantasy” could be one description of the hatred felt toward
Mizrahi Jews in Israel. (The hatred on the part of the Mizrahi Jews
toward the Ashkenazi is widely known.) Yet this ethnic tension is not
the only one. There is also the tension between the ultra-Orthodox
and “secular” camps, a tension that sometimes becomes hateful,
almost anti-Semitic in its tone, and for almost the same reasons:
“You [the Haredim, ultra-Orthodox Jews] are not modern, you are
backward, parasites, you are what the anti-Semites said about our
fathers.”

All this needs to be explained by a certain form of profound
identification with an imaginary West, be it Western Europe, or
America, or both. All modern Hebrew (secular) culture has been
constructed within that imaginary. Even the Holocaust, despite the
political role Israel assigns to it by making it part of our national
ideology (a role it did not play with such importance between the
1950s and 1970s but developed with full force later on), appears as
if it were a “historical accident” (as a major poet once said in a philo-
European monologue). In other words, the Holocaust, just like its
distant metaphor, Auschwitz, deep in the land of the Slavs, was not a
part or culmination of Modern Europe. Here one can see how easy it
is to merge the European unheimliche past with the Israeli way of
seeing/not seeing the Holocaust. (I will discuss some of the



Bknaz CMOHNCTOB B «HOPMann3auuio eBpees» (Mo 3anagHbiM MepKam)
3aK/1K04asica B UX CTpemsieHn Ha BocTok. KonioHM3rpoBaHHbIe eBpen
Tenepb MbITaINCb OCBOGOANTLCH, KONOHM3UPYS ApyruX. U 3To eLe
TparnyHee, NOTOMY UTO 3TO CaMOOTCTPaHeHKe oT EBponbl He peLnio
«npobnemy». B n3pannbCckoM eBperickoM obLyecTBe HeT HU O4HOro
BHYTPEHHero packosa, KoTopblii He Bbirnaen 6bl Kak BO3BpaLleHne 470
NopgaBneHHoe: MoAepHU3aLUVa, NN, ToUYHee, KOTIoOHU3aumna bamxHero
BocToka, He ycTpaHuna packon Mexay «HaMu» 1 3anajom.

OrpoMHas HanpsXKeHHOCTb MeXy allKeHa3CKUMU U cepapACcKMMN eBpesMu
— B NOBCeAHEBHOV XW3HW, B KBapTanax, CynepmMapkeTax, Ha LWKONbHbIX ABOPAaX,
B aBTObycax, B 601bHMNLAX, BO MHOIMX NOAUTUYECKMX CKaHAanax — oTpaxaeTt 3Ty
Hepa3peLleHHYH KOIOHVAaNbHYI HanMpsiXXeHHOCTb. «Mbl» JO/MKHbI 6b11N
MOJEepPHN3NPOBaTb «BacC», KOTOPble NPULLAN (UNX BblN NPUBE3eHbl), YTObbI
NCKynuUTL cebsa 13 CesepHoli Appuku, iemeHa nnum Vipaka. «Bbi» He J0MKHbI
6b11 HAMOMUHATBL «HaM» O TOM, F4e Mbl XXMBEM, TO ecTb Ha bamxkHem BocToke.
«Bbl pa3pyLuaete Hally ¢paHTasno» — Tak MOXHO OMNMCaTb HEHABUCTb, KOTOPYHO
MCNbITLIBAKOT K M3paxu B Vi3panne. (HeHaBUCTb MU3paxin K allkeHasu LWNpPoKo
n3sectHa.) O4HaKo 3Ta 3THMYeCcKas HanNpPs>KEHHOCTb He eMHCTBEHHasA.
CyLecTByeT TakXKe HanpsaXXeHHOCTb MeXAy Y1bTPaopTOA0KCAIbHbLIM U
«CBETCKUM>» flarepaMu, Hanps>XeHHOCTb, KOTOpas MHOrAa CTaHOBUTCA
HEeHaBWCTHOW, NOYTMN aHTUCEMUTCKOW MO CBOEMY TOHY, 1 NMOYTK MO TeM Xe
npuynHaMm: «Bbl [cBeTCckMe] Xapequm«yY nbTpaopToL40KCabHbIe eBpen —
HecoBpeMeHHbIe, Bbl OTCTasble, NapasnThbl, Bbl — TO, UTO aHTUCEMUTLI FOBOPUIU
O HaLUWX OTLAx».

Bcé 370 HeobX0ANMMO 06BACHUTL onpeaenéHHor Gopmoin rnyboKowm
naeHTndrkKaumm c BoobpaxaemolM 3anagom, byab To 3anagHas Espona,
AMepuka nnn n 1o, n gpyroe. Bca coBpeMmeHHas eBpenckas (cBeTckas) KynbTypa
NOCTPOEeHa B paMKax 3Toro BoobpaxeHus. Jlaxxe Xo/l0KOCT, HECMOTPS Ha
NONINTUYECKYIO PO/b, KOTOPYIO V3panib eMy OTBOAUT, leN1as ero 4acTbio CBOEN
HaLMOHaNbLHOW NAE0NOrNKn (PONb, KOTOPYH OH HE UTPan C Tako BaXKHOCTbIO B
nepwog c 1950-x no 1970-e roApbl, HO pa3BuA B MOJIHYHO CUY MO3Xe), BbITNAANT
KaK «MCTOprYeckas cny4amHOCTb» (Kak O4HaXAbl CKa3an OAVH KPYMHbIV MO3T B
dnno-eBponenckoMm MoHonore). Apyrumuy cnoBamu, X0/0KOCT, KakK U ero Aasékas
meTadopa, OCBEHLMM, PaCrONIOKEHHbIV B Fy6MHe CNaBAHCKON 3eMu, He Obl
4acTb VUK KyJIbMUHAaLMen coBpeMeHHOM EBponbl. 34eCb MOXHO YBUAETb, Kak
Nerko C/INTb eBPOMNEeNCKOeXYTK/AMPOLLNOoe, CBA3aHHOE C N3PanibCKUM B3rS40M
Ha X0N0KOCT (Un ero urHopmpoBaHueMm). (S 06Cy>Ky HeKOTopble 13 HUX)



European political background of the Shoah culture in Chapter 1.) Of
course, the displacement of Hitler, the new “Hitlers,” to Baghdad (this
terminology was common in Israel prior to the US attack on Iraq in
1991) or to Tehran (right now), or even to the poor in the ghetto of
Gaza, is just another silly symptom of our own tragedy of not being
able to historicize our life, the Jewish condition. | will try to deal with
this tension—the center of the Israeli ideological enterprise—in three
chapters: on the works of Amos Oz and A. B. Yehoshua, and (more
briefly in conclusion) on the great playwright Hanokh Levin, perhaps
the only Israeli-born writer who deeply studied the (comic) aspects of
fantasizing about being in the West while living in the East.

The occupation is entering its fifth decade. It ruined Palestine to
such a degree that it will take years or generations to be a developed
nation-state, if that is still possible. Israel does not really mean to let
it become a free nation. Even during the worst months of the second
intifada, trucks of merchandise kept going through to sell Israeli
products in the occupied territories. It is a huge market for Israel’s
industry. For decades, Israel has prevented the Palestinians from
developing any economy of their own. It took over the control of
water resources in the West Bank. It used the Palestinians’ labour as
long as it needed it. Once the wave of Russian immigration came, it
sealed the Palestinians off. And this happened long before the
terrorist campaign began. Israel never thought of Palestine as a free
nation. Yet any call for a “single state” solution capitulates to the
Israeli rejection of an independent Palestine. The vision of “a single
state of all its citizens,” as some propose, should not replace the
recognition that both nations, Israel and Palestine, have a lot in
common that divides them deeply, that is the nationalist project.
Even if intellectuals and other non-nationalists, on both sides, may
find the rejection of nationalism liberating, negation of the deep need
for separate national life cannot succeed (on both sides, it has to do
with a very new experience, unlike the European one). Besides, any
disavowal of national characteristics in the name of the unitary
principle may end up conniving with the ongoing discrimination
against Palestinians inside Israel. How many of the Israeli university
professors who support “a single state of all its citizens” have
protested against the lack of Arab faculty members in their own



EBponericknii NONUTUYECKNI KOHTEKCT KyNbTypbl XonokocTa Bl naBa 1KoHeuHo,
nepemeLleHne Fr'mtnepa, HoBbIX «[UTNepoB», B bargag (3Ta TepMMHONOINS 6bi1a
pacnpocTpaHeHa B N3panne ao HanageHus CLLUA Ha Vpak B 1991 roay), nnu B TerepaH
(Npsimo cenyac), nnun gaxe B begHoe reTTo asbl, — 3TO BCEro NuLb eLle OAVH Henenbli
CMMMTOM Haller CO6CTBEHHOW TpareAnmn, 3aKao4atroLLeincs B HeCnocobHoCTH
OCMbIC/INTb HaLLy XXN3Hb B UCTOPUYECKOM KOHTEKCTE. eBperickoe rosoxeHnes
NoMbITalOCb PACCMOTPETL 3TO NPOTUBOPEYME — LIEHTPAJIbHYH YacTb N3PansibCKOM
MAEONOrMYeckoli KOHLEeNUUN — B Tpex rnasax: o Teopyectse AMoca O3a 1 A.b. Mexoluya
1 (bonee KpaTKo B 3aK/IHOUEHME) O BE/IMKOM ApamaTtypre XaHoxe JleBMHe, BO3MOXHO,
eIMHCTBEHHOM M3PanibCKOM NuncaTtene, KOTopbIv ry6oKo n3y4van (KoMmmyeckue)
acnekTbl paHTasnii o NpebbiBaHUM Ha 3anaje, X1Bsa Npu 3TOM Ha BocToke.

Okkynauua npojoxaeTcs yxe natoe gecatunertvie. OHa HaCTO/IbLKO paspyLumia
ManecTuHy, 4To ANS NpeBpaLLeHns eé B pa3BUTOe HaLMOHaNbHOe rocyapcTBO NOTPebyoTCs
roAbl UMY Aaxke NOKONEHWSA, eC/IV 3TO eLlé BO3MOXHO. VI3pannb Ha CaMOM Jefie He HaMepeH
NO3BO/INTb el CTaTb CBOOOAHOV CTPaHON. [laxe B CaMble TAXE/ble MecCsL bl BTOPO
WHTUdAAbI FPY30BMKM C TOBapaMm MPOAOMKANN KypCUpPOBaTb MO OKKYNMPOBaHHbLIM
TeppuUTOpUAM, MPOAABasa N3PanbCKYHO MPOAYKLMIO. DTO OFPOMHbIV PbIHOK A1A
N3PanibCKOW NPOMBbILLIEHHOCTU. Ha NpoTsaXeHnn gecatuneTnii M3pannb npenaTcTBoBan
Pa3BUTUIO COBCTBEHHOW 3KOHOMMKM NnanectuHues. OH B35/ MO KOHTPO/b BOAHbIE pecypcbl
Ha 3anagHom 6epery. OH 1CNOb30BaN TPYA NanecTUHLEB CTOJIbKO, CKOJIbKO OblNo
HeobxoanmMo. C NPUX0A0M BOJIHbI POCCUICKO MMMUIPaLV OH N30NMPOBaN NanecTnHLEB.
1 3To npon3oLwno 3a401ro Ao Havana TeppopmuCTUYecKon kKamnaHnu. V3pannb H1UKorga He
paccmaTpuBan MNanectnHy Kak CBO6OAHYH CTpaHy. TeM He MeHee, 1060 NpU3bIB K
peLLeHuo NpobeMbl Ha OCHOBE «eIMHOr0 roCyAapCTBa» O3HaYaeT KanuUTyNsaLUuIo nepes,
N3pannbCKMM HenpuaTnem HesaBncMon ManectrHel. NpejcTaBneHne o «eMHOM
rocyapcTee BCeX ero rpaxaaH», kak npeAsiaratoT HeKOTopble, He J0/HKHO 3aMeHATb
npu3HaHWe Toro, 4YTo obe Hauun, V3pannb 1 ManectnHa, MMeT MHOTO 06LLero, 4To
rny6boKo nx pasgensiet, a UMeHHO - HaLUMOHaNNCTUYeCKNI NpoekT. Jaxe ecnu
WHTeNneKkTyanbl N pyrne HeHauMoHaNnCTbl C 06enx CTOPOH MOTYT HAUTW OTKa3 OT
HaunoHann3Ma ocBo60XAatoLLMM, OTpULIAHME ryH6oKOor NOTPeBbHOCTM B OTAE/IbHON
HaLUVOHaNbHOM XN3HW He MOXeT YBEHUATbCS YCNexoMm (C 06emx CTOPOH 3TO CBA3aHO C
COBepLUEHHO HOBbIM OMbITOM, B OT/INYMeE OT eBponeickoro). Kpome Toro, ntoboe oTpuuaHue
HaUWOHaNbHbIX 0CO6eHHOCTEN BO NMS YHUTAPHOIO NPUHLMMNA MOXET B KOHEYHOM uTore
NpMBECTY K MOTBOPCTBY NPOAOIKAOLLENCH AUCKPUMUHALWN NanecTuHLUeB BHYTpY M3paunns.
CKONBbKO N3PanibCKNX YHUBEPCUTETCKUX MPOodeccopoB, NOALEPXKNBAIOLLNX «eANHOe
rocyfjapCcTBO BCEX €ro rpaxaH», MPOTeCcToBa N NPOTMB OTCYTCTBMSA apabekmx
npenojaBaTeneli B CBONX COBCTBEHHbIX YHBEPCUTETax?



universities? There are so many Arab students in Israel and so few
Arab professors, so many unemployed Arab doctors inside Israel. In
any case, in the long run the solution will be a bi-national state, in
which both nations will be able to run their national lives together,
separated by mechanisms that will defend the Palestinians from
discrimination and demonization. (Note, for example, how people
always talk of independence for the Palestinians and security for
Israelis? What about the defence of the Palestinians? What about
their insecure lives under Israeli Zionism?)

| hate to turn my autobiography into a political argument. Too many
insincere political treatises were written using that trick, assuming
that one’s life can exemplify a nation (a nineteenth-century innocent
novelistic belief). But | shall say that | was born in Palestine, about a
month before it became the State of Israel. My home was a Zionist
home. Both my parents saw Zionism as their redemption and as a
safe haven. Both of them had left Europe in time. My father was a
Jewish German militant of the Sozialdemokratische Partei
Deutschlands (SPD) who worked in a local factory in his hometown,
until a member of his cell, early in 1933, asked him not to come to
cell meetings anymore, because it was “inconvenient.” | was brought
up to despise chauvinism and any form of racism, with the constant
comparison of any racism to Nazi Germany. My mother had come to
Palestine from Riga, in Lithuania, as a member of the right-wing
Zionist Betar movement. Although she quit that organization before |
was born, her deep sentimental love for “all Jews, wherever they
came from” (in the young State of Israel that always meant love even
for Mizrahi Jews), and her extreme sensitivity to anti-religious
sentiments—sentiments we all absorbed in the Zionist youth
movements in the early 1960s—became part of my own personal
heritage. My wife’s father was born in Belgium; hiding in a Flemish
farm, he lost his own father in Auschwitz. Her mother was born in
Morocco. Our language, in which we shout slogans at
demonstrations or read about the daily colonial horrors, is Hebrew.
Zionism produced us all as members of a nation. However,
confronting Zionism as an ideology and practice, | am not only a son
to my parents, but also a father to my child. What shall | tell him



YHuBepcuteTbl? B N3panne Tak MHOro apabckmx CTyAeHTOB 1 Tak Mano apabckmx
npo¢eccopos, Tak MHOIo 6e3paboTHbLIX apabCkmnx Bpayven BHyTpU Vspanns. B
nobom cyyae, B JONTOCPOYHON NepcrekTnBe peLleHemM CTaHeT ABYHaUnoHanbHoe
rocyAapcTBo, B KOTOPOM 06€ HaLum CMOryT YyNpaBAsaTb CBOEW HAaLNOHANbHOW
XW3HbIO BMeCTe, pa3je/ieHHble MexaH3MaMun, KOTopble byayT 3amiaTth
nanecTuHUeB OT ANCKPUMUNHALNN U eMOoHM3aumn. (ObpaTnTe BHUMaHMe,
HanpwvmMep, Kak AN NOCTOAHHO rOBOPAT O HE3aBUCYMOCTY NasIeCTUHLIEB U
6e30MacHOCTV U3PanNbTAH? A Kak Xe 3almTa nanecTuHUeB? A Kak Xe Ux
Hebe3onacHas X13Hb Noj U3PanabCKUM CUOHN3MOM?)

MHe He X0Tenocb 6bl NpeBpaLLaTh CBOK aBTobMorpadumio B NOAUTUYECKUIA CROP.
CNVLLIKOM MHOTO HENCKPEHHWX MOINTUYECKMX TPaKTaToOB BblN0 HanmMcaHo ¢
MCNONb30BaHMEM 3TOr0 NpMemMa, npeanonaras, YTo X13Hb YenoBeka MoxeT
ONNLETBOPATL COHBOI Lenyro Haumio (HamBHOe pomMaHHoe yoexaeHue XIX seka). Ho s
CKaXxy, 4To poaunncs B NanectnHe, NpUMEpPHO 3a MecsL, 40 TOro, Kak oHa cTana
locygapctsoM N3pannb. Mol 4oM 6b11 cMoHUCTCKMM. Oba MOUX poanTens BUAenu B
CMOHKM3Me CBOe MCKyrnneHne 1 6e3onacHoe ybexuuie. O6a oHM BOBPeMsi NOKUHYAN
Espony. Mot oTel, 66171 HemMeLKNM eBpencknm akTnauctom Couman-
AemMokpatunueckon naptmm lepmannm (CAMT), paboTaBLLM HA MECTHOM 3aBoJe B
CBOEM POZAHOM ropoje, noka oAnH 13 YNeHOB ero a4yenkn B Havane 1933 roga He
nonpocun ero 6onbLUe He NPUXOANTb Ha COBPaHUA SYeNKM, MOTOMY YTO 3TO HbIIO
«HeyJ06HO». MeHsi BOCNUTbIBa/IN B HEHABUCTU K LLOBUHU3MY U 1106bIM popmMam
pacyn3ma, MNOCTOSIHHO CPaBHKMBAas /IFOH60M pacn3M C HauucTckor NepmaHuent. Mos
MaTb npuexana B NanectuHy n3 Purn, JInTea, Kak yseH npaBopajmKanibHOro
CMOHWUCTCKOro ABMXeHUSA «beTap». XOTs OHa NOKMHYNa 3Ty OpraHmn3auuio ewe a0
MOero poxJaeHus, eé rnybokas CeHTUMeHTasibHas t060Bb KO «BCEM eBpesiM, 0TKyAa
6bl OHM HM NpULWAW» (B MONO4O0M locysapcTee V3pannb 3To BCerga 03Havano
Nob0oBb faxe K eBpesAM-MU3Ppaxm) 1 eé KparHAs YyBCTBUTEIbHOCTb K
AHTNPENNTNO3HBIM HAaCTPOEHUAM — HACTPOEHUAM, KOTOPbIe Mbl BCE YCBOUN B
CNOHUCTCKMNX MOJTOAEXHbIX ABMXKEHUAX B Havane 1960-x rogos, — CTanm 4acTbio
MOero IMYHOro Hacneams. OTel, Moei XeHbl poauncs B benbrnu; ckpbiBasicb Ha
dnamaHgckon pepme, oH notepsan ceoero oTua B OcBeHummMe. EE maTb pogunace B
Mapokko. Hall fA3bIK, Ha KOTOPOM Mbl BbIKPUKMBAEM JIO3YHIV Ha AeMOHCTPpaLmnax
VNN YNTaeM O exefHEeBHbIX KOJIOHMAbHbIX yXKacax, — UBPUT. CUOHU3M
chopmmpoBan Hac BCex Kak YneHoB Haumm. OAHaKo, CTaNKMBasACb C CUOHN3MOM Kak
NAeonorven N NPakTNKoOm, A ABNAKCb He TONIbKO CbIHOM [ CBOUX POAUTENEN, HO U
OTLIOM A5 cBoero pebéHka. UTo e MHe eMy cKa3aTb?



when he asks me one day about the deepening disaster in the
Middle East? What shall | tell him when he asks what kind of lunacy
brought us all to be stained with blood? The feet and the fists are
Western, I'll have to tell him, but we are the boots and the brass
knuckles. And when he asks whose blood it is, | shall answer: |
cannot tell, not only because one cannot tell by smell, or density, or
color, but because it is both ours and theirs, and there is an awful lot
of it.

Before | go on | should thank my friend, the philosopher Oded
Schechter, to whom | owe a lot of my doubts and questions; | also
wish to thank my good friend Ruth Meisles, and Dr. Alina Korn, who
has always been my political guide. My mistakes are mine, but my
insights, if there is any value to them, should be credited to them.



UTO MHe OTBeTUTb, KOrga OH O4HaXAbl CMPOCUT MeHS O HapacTaroLLew
katactpode Ha bamxHem BocToke? UTo A eMy CKaxy, KOrfa oH CNpoCuT,
Kakoe 6e3ymume NpmBeno K TOMy, YTO Mbl BCe 3ansTHaHbl KPOBbIO? Horu
N KyNakun — 3anajHble, CKaxy s éMy, HO Mbl — canoru 1 KacteTbl. A
Korfia OH CNpoCUT, YbA 3TO KPOBb, A OTBEUY: A He MOry cKasaTb, He
TO/IbKO MOTOMY, YTO He/Nb34 onpeaennTb Mo 3anaxy, NJI0THOCTY NN
LBETY, HO 1 MOTOMY, YTO 3TO W Halla, 1 X KPOBb, 1 €€ yXXacHO MHOrO.

Mpexae YeM NpoAOIKNTL, S AO/MKEH NobnaroaapuTe cBoero apyra, ¢unocoda Ogeaa
LLiexTepa, KOTOPOMY S MHOTVMM 06513aH CBOMIMU COMHEHMSIMI 1 BOMPOCaMU; § TakXKe Xouy
no6iarofapuTb CBOK XOpoLUyto noApyry PyT Melicnec n goktopa AnviHy KopH, KoTopast
BCeraa 6bl1a MOMM MOIUTUYECKUM HAaCTaBHUKOM. Mo OLWNGKN — MOW, HO MOU UAEN, eCn

OHN UMEKT KaKyI-O-fIVI6O LEeHHOCTb, AOJ/IXKHbI ObITb npmnmncaHbl NM.



The Shoah Belongs to Us (Us, the Non-
Muslims)

On February 13, 2006, llan Halimi, a young Parisian Jew, was found
naked and bound, his body covered with torture marks. He died
shortly afterward. The police, the media and public opinion
unanimously described the murder as anti-Semitic—even though his
attackers had not known at the time that Halimi was Jewish. Paris
offered the unprecedented spectacle of the entire political spectrum,
including the racist extreme right and formerly anti-Semitic
conservatives, uniting to organize a joint protest against the outrage.
How to explain this unprecedented unanimity? As the Haaretz
correspondent Daniel Ben-Simon explained to Israeli readers:

Halimi’'s murder began as a criminal act but has been
recognized as motivated by anti-Semitism. The entire country
has come together in solidarity. Memories of the 1940s, when
France collaborated with the Nazis and sent tens of
thousands of french Jews to death camps, have come

flooding back.’

Ben-Simon explained that, for French Jews, “he murder
retrospectively justified” “the fear and anxieties that began with the
outbreak of the intifada,” a period during which they had “asked for



XOJIOKOCT MPUHEANEXUT HaM (HaMm, He-

MyCy/IbMaHe)

13 ¢peBpans 2006 roga VinaH Xanumu, MONOAOM NapuXCKUIA eBpeit, bbln HalgeH
06HaXXeHHbIM U CBA3aHHbIM, ero Teno 6bl/10 MOKPbLITO cejaMiu NblIToK. Bckope nocne
3TOro oH ckoH4yancs. Nonnuymsa, CMA 1 obLecTBEHHOE MHeHMe eUHOAYLLIHO
OXapakTepmn3oBanu yoUnCTBO Kak aHTUCEMUTCKOE — XOTHA HanaasLlune B TOT MOMEHT He
3Hanu, YTo Xanmmu 6bin eBpeeM. Mapux ctan ceugetenem becnpeLefeHTHOro 3penmnLua:
BeCb NOUTUYECKUIA CMEeKTP, BKAOYAA PaCUCTCKU HAaCTPOEHHbIX KpaliHe npaBbIX U paHee
AHTUCEMUTCKN HAaCTPOEHHbIX KOHCEPBATOPOB, 06BeAVHUICA ANS OpraHu3aumnmn
COBMECTHOr0 NpoTecTa NPOTMB 3TOro BO3MYTUTENbLHOMO npectynaeHus. Kak 06bacHUTb
3TO b6ecnpeueseHTHoe eguHoayLLne? Xaapey KoppecnoHaeHT JaHuanb beH-CMMOH
06BACHNA N3PAUIBCKUM YMTaATENAM:

Y6uncTBo XanimMu n3HavanbHO 661710 YroNOBHbLIM MPecTyrjeHneMm, HO
6b1710 NPU3HAHO MOTUBUPOBAHHbBIM aHTUCEMUTU3MOM. Bcs cTpaHa
06beaMHMNack B 3HaK CONNAAPHOCTU. HaxnbIHYAY BOCMOMUHAHNSA O
1940-x rogax, korga ®paHuma coTpygHuyana c Hauuctamum m
oTnpaBuaa AeCcAaTKN TbicAY GpaHLy3CKUX eBpeeB B 1areps CMepTu.

HaBO/JHEeHNe BO3BpaLlaeTca.1

BeH-CMMOH 06BACHWA, UTO ANs GpaHLYy3CKNX eBpeeB «ybUincTBo
3a4HVIM YNCNOM ONPaBAAN0» «CTPaX N TPeBOry, HavasLlmecs C
HayanoM NHTNGaAbl», MEPNOLA, B TeUEHE KOTOPOro OHU «MPOCUIN



protection that rarely came.” And, “That is why Chirac attended a
memorial service for Halimi at a Paris synagogue ... There is nothing
like a presidential visit to reassure Jews and calm fears.” In sum,
Ben-Simon could announce to his readers: “Many French Jews have
come to feel like stepchildren of the French state. Now they feel as if
they are recognized as legitimate offspring.”

The journalist went on to recall the desecration of graves in the
Jewish cemetery in the French town of Carpentras in 1990:

The Carpentras incident was motivated by Christian anti-
Semitism. Halimi’s murder is a case of Muslim anti-Semitism.
Many Jews see it as the result of a deeply-rooted hatred of
Jews that has taken hold of France in recent years. No one
can convince them otherwise, even though his captors may
not have known he was Jewish until after they abducted him.

Writing never proceeds without its slips of the pen. Sometimes it is
the author who is revealed in them, but just as often it is something
beyond him which speaks through the lapsus to the reader. What is
clear from this is, first, that the “new anti-Semitism” is defined not by
reference to an analysis of the objective situation, but as how “many
Jews see it.” Second, unlike traditional anti-Semitism, its
perpetrators are ethnically defined. Third, the shadow of the Nazi
past, or European experience under Nazi occupation, becomes the
present context of that new anti-Semitism; that very past—even if the
“‘new anti-Semites” have nothing to do with that past—is connected
to the evocation of “Jewish sensitivity,” or, better, to those who can
articulate it, whether the leadership of the Jewish organizations or
the Israeli embassy. In the week that the media were exclaiming over
the huge Parisian march against anti-Semitism, the Mayor of
London, Ken Livingstone, was suspended from office for four weeks
by a disciplinary tribunal for saying that a (Jewish) journalist was
behaving like a concentration camp guard. At around the same time,
an Austrian court sentenced the English revisionist historian David
Irving to three years in prison for having denied that there were gas
chambers at Auschwitz. As the Haaretz commentator Gideon Levy
wrote, attacking the sentence:



«3almTa, KoTopasa peako npeaoctasnanacb». M: «MmeHHo nostomy LLnpak
NPUCYTCTBOBAaN Ha MOMUHaNbHOM Cyx6e no Xanrmu B NapuKCKOW cuHarore... Hnuto
TaK He YCNOKavBaeT eBpeeB N He pa3BeuBaeT CTpaxu, Kak BU3UT npe3sungeHTa». B ntore
BeH-CrMOH Mor 6bl 3a8BUTb CBOUM YuTaTensam: «MHorve ppaHuy3sckme eBpen cTanm
YyBCTBOBATb Cebs NacbiHKamMu GpaHLy3CKOro rocysapcrea. Tenepb Xe OHU YyBCTBYIOT
cebs1 NpU3HaHHbBIMY 3aKOHHbBIMV MOTOMKaMU».

XypHanncT npoAo/IKu pacckas, BCNOMHMB O HaZpyraTesibCTBax Haj MOruiaMm Ha
eBpenckoM Knagbuile Bo ppaHLy3ckom ropoge KapneHtpa B 1990 roay:

NHumnaeHT B KapneHTpace 6611 MOTUBMPOBAH XPUCTUAHCKM aHTUCEMUTM3MOM.
Y6UiicTBo Xanmmm — 3To c/lyyali Mycy/ibMaHCKOro aHTUCeMUTU3MA. MHorure
eBpeun BUAAT B 3TOM pe3yNbTaT r1y60Ko YKOPEeHUBLLECS HEHaBUCTUN K eBPesiM,
KoTopasi oxBaTuna ®paHumnio B nocnegHme rogbl. HUKTO He CMOXeT nx
nepeybeAnTb, faxe HECMOTPS Ha TO, YTO ero MOXUTUTENN, BO3MOXHO, He
3HaNW, YTO OH eBpeli, A0 TOro, Kak MOXUTUN ero.

MNrceMo HMKOrga He obxoamnTcs 6e3 oneyaTok. VIHOr4a B HUX NPOSBASIETCA
JINYHOCTb aBTOPA, HO TaK Xe YacTo Yepes 3TN ONneyaTKn K YmuTaTento
AOHOCUTCA HEeYTO, BbIXOJsLLee 3@ ero paMku. M3 3Toro ACHO, BO-rNepBbIX, YTO
«HOBbI @HTUCEMNTM3M» OMnpesensieTcsa He aHaIN30M 06 beKTUBHOW
CUTyaumm, a TeM, Kak «ee BUAAT MHOrve eBpen». Bo-BTopbIX, B OTInYme OT
TPaALMOHHOIO aHTUCEMUT3MA, €ro BUHOBHUKM ONpeaensitoTC STHNYECKOM
NPUHAANEXHOCTb0. B-TpeTbux, TeHb HALMCTCKOro NPOLUAOro U
eBpPOnerickoro onbITa Noj HaLUWCTCKOM OKKynaLumen CTaHOBUTCSA HblHELUHM
KOHTEKCTOM 3TOro HOBOro aHTUCEMUTMU3MA; 3TO CaMoe MNPoLLJIoe — Jaxe ec/n
«HOBbl€ aHTUCEMUTbI» HE UMEIOT K HEMY HUKAKOro OTHOLLEHUS — CBA3aHO C
Npo6yXAeHNeM «eBPenCcKO YyBCTBUTENbHOCTUY, U, Nly4lle CKa3aTb, C
TemMu, KTo MOXeT ee chopmynmpoBaTh, byab TO PyKOBOACTBO eBPericKunX
opraHm3auunin Uan n3pannbckoe NocosbCTBO. B Ty Hegento, korga CMU
BOCTOPXEHHO 06Cy>XAany MacwTabHbIA NAPUKCKUIA MapLL MPOTUB
aHTMceMuTn3Ma, Map JloHaoHa KeH JINBUHICTOH 6bl1 OTCTPaHeH oT
AO/HKHOCTW Ha YeTblipe Hedenn ANCUNMIMHAPHBIM TPMBYHaNoM 3a TO, UTO
3a8BU, BYATO (eBPENCKNIA) XXYPHANUCT BeN cebst Kak OXPaHHUK KOHLAareps.
MprMepHO B TO XKe BpeMs aBCTPUNCKUI Cy MPUrOBOPUA aHI/INACKOIO
NcTopuKa-peBnsnoHncTa Jasnga pBuHra K Tpem rogam THOpbMbI 3a
oTpuLaHMe CyLLecTBOBaHMSA ra3oBbix kKamep B OcBeHUMMe. Xaapey
KommeHTaTop 'vaeoH JleBu Hanmcan, KpUTUKYSA 3TO npesioxXeHune:



It is no small irony that it should be Austria—one of the
greatest deniers there is—that has sent Irving to jail. For
years Austria denied its responsibility in the extermination ...
It sheepishly came back on its positions only after weighing
up the enormous political cost this attitude would have. Today,
if the country sends Irving to prison so spectacularly, it is of
course through application of Austrian law, but it is also to
satisfy the international community and lIsrael, which was

pressing for its boycott.?

What, then, Levy went on to ask, should we make of the world’s
silence at the extermination of a million Tutsis in Rwanda, or the 4
million killed in the Congo? “The world does not want to hear this
sort of comparison, and if the facts are not explicitly denied, nobody
would imagine punishing anyone for this disgusting indifference.” My
point is that even if Israel benefits from and sometimes nourishes
this new “Culture of the Holocaust,” it is above all an internal
European matter, and the Jews or Israel are bit players in that
particular drama.

Commemorations

How should we understand this philosemitic offensive, this strident
new pro-lsrael tendency in Western Europe? These incessant
complaints of anti-Semitism, while we can see on television the
realities of what Israel is perpetrating in the occupied territories, are
one aspect of a culture that has recently appeared in Europe. It
involves a very particular reworking of the past. Our history is
rearranged by those who tell its story in the present; to understand
what is going on here we would need to interrogate not just the
vulgarized media expressions of this mode of thinking, but also the
work of filmmakers, philosophers and writers. The question is: Why
now? Why the contemporary concern with the Jewish genocide,
nearly half a century after it took place, compared to its treatment in
the period immediately after the Second World War?

Israeli Jews like myself grew up in the 1950s in an atmosphere
saturated with chaotic, almost anarchic images of the genocide.



HemasioBaxHasi MPOHUS 3aK/IF0YAETCS B TOM, YTO UMEHHO ABCTPUSi — OZHA U3 CTPaH,
Hanbosiee CKIOHHbIX OTPULATE CBOH MPUYACTHOCTL K UCTpebieHno — oTrpaBuna VpBuHra
B THOpbMy. F04amu ABCTpUS OTpULIANA CBOKO OTBETCTBEHHOCTL 3a UcTpebieHue... OHa
CMYLLIeHHO BEPHYaCh K CBOE MO3KMLMM TONILKO MOC/Ee TOro, Kak B3BECUA OTPOMHbIE
NONTUNYECKIME N3AEPXKU, KOTOPbIE NMOBMIeYET 3a co60ii Takoe OTHOLLEHME. CeroaHs, ecnm
CTpaHa Tak 3¢ PpeKTHO OTNpaBAseT VIpBMHra B THOPbMY, TO, KOHEYHO XE€, 3TO MPOUCXOANT B
COOTBETCTBUW C aBCTPUIACKMM 3aKOHOAATEIbCTBOM, HO TakXe W A/l TOro, YTo6bl

YAOBNETBOPUTHL MEXAYHapOAHOE COO6LLEeCcTBO 1 M3panb, KOTOpbIi 6bli...

HacTamBaloT Ha bonKkoTe.2

JleBU npogomxun: «4T0 Xe HaM cnegyeT AyMaTb O MOTYaHUM MUPaA MO NOBOAY
ncTpebneHns MUAAOHa TyTcu B PyaHae nnm 4 MUAIMOHOB, YouTbIX B KOHIO?»
«Mup He Xxo4ueT C/ibllWaTb NOAOOHbBIX CPaBHEHUN, N ecn GaKTbl He byayT
NPSAMO OMPOBEPrHYThI, HAKTO He CTaHeT Haka3biBaTb KOro-1Mbo 3a 370
oTBpaTUTeNbHOe 6e3pasnnuver». Mos MbiC1b 3aK1HOYaETCA B TOM, UTO Jaxe
ecnu M3pannb n3BnekaeT BbIrody U3 3TO HOBOW «KyNbTypbl XONOKOCTa» U
MHOTAa Aaxke NoANUTbIBaeT e€, 3TO NpexJe BCero BHyTpeHHee eBpornerickoe
Aeno, n eBpen nnun Mispanib — NLLb BTOPOCTEMNEHHbIE UTPOKW B 3TOM
KOHKPeTHOW Apame.

llamsTHbIE MePOripuAaTrsa

Kak Ham cnegyeT MOHVUMaTh 3TO pUNOCEMUTCKOE HACTYMNEHNE, 3Ty Pe3KYH HOBYHO
Npomn3pannbCkyo TeHAeHUMo B 3anagHor EBpone? 3Tu HenpekpallaroLmecs
Xanobbl Ha aHTUCEMUTN3M, B TO BPeMs Kak Mbl BUAMM MO TeNeBUAEHNIO peasibHOCTb
TOro, Uto V3pannb cosepLuaeT Ha OKKYNMPOBAaHHbLIX TEPPUTOPUSAX, ABAAIOTCA OL4HUM
N3 acnekToB Ky/NbTypbl, HeJaBHO rnossueLLerica B EBporne. OHa npegnonaraet o4YeHb
cneunuryeckyro nepepaboTky NPoLLIOro. Halla nctopus nepectpamBaeTcsa Temu,
KTO paccKa3blBaeT ee B HacTosALLEeM; YTODObI NOHATL, YTO 34eCb NPOUCXOAUT, HaM
HY>XHO 6b1/10 6bl NOABEPTrHYTE COMHEHUIO HE TONIbKO BY/Ibrapu3npoBaHHbIe
MeAWNIHbIe BblIPaXXeHNsI 3TOro 06pasa MbllLIeHNs, HO U paboThl
KuHemaTtorpagpucros, ¢rnocopoB 1 nucatenein. Bonpoc B ToM: noyemy MMeHHO
ceiyac? NoyemMy Takoe COBpeMEHHOE BHVIMaHMe K reHoLu Ay eBpees, CryCcTa NoyTu
noJsiBeka rnocse Toro, Kak OH NPou3oLLes, No CPAaBHEHUIO C TeM, KaK K Hemy
OTHOCWNNCL B Nepurog cpasy nocine BTopot MUpOBOV BOWHbI?

M3paunnbckue eBpeun, Takme Kak f, Bbipocan B 1950-x rogax B atmocoepe,
NPOHW3aHHOW XaOTUYHbBIMU, MOYTV aHapPXNUYeCKUMM obpasamu reHoumnaa.



They were progressively arranged into fixed form by the dominant
ideology: a structured narrative similar in many respects to that
which has been created in Europe over the past twenty years. The
new vocation of European Shoah culture provokes a certain unease
in me, as in other Israelis—whether the suspension of Livingstone,
for reasons that have nothing to do with the genocide, or the big
march in Paris, or the role the extermination of European Jewry
plays in political and cultural Europe. On the upmarket French and
German TV channels, Arte or 3Sat; in the big European co-
productions—usually between France, Germany and Belgium—for
the cinema; in the literature on the Second World War, Auschwitz is
everywhere; only Claude Lanzmann could believe that he and his
film Shoah are the cause of this. It would be facile to see this
memorializing culture as a belated crisis of international conscience,
or a sense of historical justice that took time to materialize but has
now been fully acknowledged; it would be facile also to speak of a
new generation’s feeling of guilt, without explaining where that guilt
is coming from.

The majority of United Nations General Assembly members have
emerged from a colonial past: they are the descendants of those
who suffered genocides in Africa, Asia or Latin America. There
should be no reason for the commemoration of the genocide of the
Jews to block out the memory of these millions of Africans or Native
Americans Kkilled by the civiized Western invaders of their
continents. But there is no international day to mark the
extermination of Native Americans or the Slave Trade, no date on
which all countries are supposed to recall what the white man did to
them, or to listen to the speeches in their honor.

Yet in 2005, sixty years on from its foundation by the victors of
the Second World War, the UN General Assembly decided that from
2006 onward, January 27, the date of the liberation of Auschwitz,
would be International Holocaust Remembrance Day. Britain and
Italy had already established this as their national day of the Shoah,
following the lead of Germany, which had chosen January 27 in
1996. The Jewish genocide has since had a universal place in
Western culture, as if this narrative had been there from the start.
Hollywood had said nothing about the killing of the Jews for many



OHM nocteneHHo obpeTanu pUKCMpoBaHHYO GOpMYy Noj BANSAHUEM
rocnoACTBYHOLLEN UAEONOTVN: CTPYKTYPUPOBAHHOE MOBECTBOBAHME, BO
MHOIOM CXOXee C TeM, YTO Co34aBanockb B EBpone B TeyeHme nocnegHmx
ABajuaTv net. HoBoe NpejHa3HayeHVie eBPONenckom KyibTypbl X010KOCTa
BbI3blBaeT Y MeHS, Kak 1y ApYrux n3pawnibTaH, onpegesneHHoe 6eCcnokKorcTBo
— 6yab TO oTCTpaHeHme JIMBUHICTOHA NO NMPUYNHAM, He MMeLLM
OTHOLUEHUS K reHouunay, nm 6onbLlon mapu B MNapuxe, nnm ponb
ncTpebaeHnsa eBponenckoro eBpericTea B NOJINTUYECKOW N KYIbTYPHOW
EBpone. Ha npecTv>XHbIX GpaHLy3CKMX N HEMeLKUX TesiekaHanax Arte nnm
3Sat; B KpynHbIX eBPOMenckmnxX KNMHOMpOoeKTax — 06bIYHO Mexay PpaHumei,
FepmaHuein n benbruneii; B intepatype o Bropoit Mmvposoi BoriHe OcBeHUMM
noscrogy; Tonbko Knog SlaHumMaH Mor NnoBepuTb, YTO OH U ero ¢unbM...LLIoa
ABNSAOTCA MPUYNHOM 3TOro. bblN0 6bl NerkoMbIC/IEHHO paccMaTpmBaTh 3Ty
KyNbTypy yBEKOBEUMBAHUA NaMATU Kak 3ano34anblii KpU3smnc
MeXAYHapOAHOro CO3HaHNA NI YyBCTBO NCTOPUYECKON CNpaBeA/INBOCT,
KOTOpoe rnoTpeboBasio BpeMeHU A4S MPosiBNeHNs, HO Ternepb NOJIHOCTbHO
NPU3HaHO; 6bINI0 6bl TaKXe NerkoOMbIC/IEHHO FOBOPUTL O YyBCTBE BUHbI
HOBOIO NOKOJ/IEHUS, HE 06BACHNAS, OTKYyAa 3Ta BUHa bepeTcs.

BonbLunHCcTBO UneHoB NeHepanbHOM Accambnen OpraHmsaunm
Ob6beanHeHHbIX Hauuii BbILWIN N3 KONOHWANbHOMO NPOLLJIOro: OHU ABASKOTCS
NOTOMKaMM TeX, KTO NocTpajan ot reHouuga B Appuke, A3vm nnu JIaTUHCKOMN
Amepuike. He f0MKHO BbiTb HUKAKNX OCHOBAHWIA AN TOTO, YTOObI
yBeKOBeUVBaHVe NaMsaTV O reHoumie eBpeeB 3aC/IOHSAN0 NaMATb O MUINMOHAX
apprKaHLUEB NN KOPEHHbIX aMepurKaHLeB, YOUTbIX LMBUAN30BaHHbBIMU
3anajHbIMU 3aXBaTUMKaMU Ha NX KOHTUHEHTax. Ho HeT MeXayHapoAHOro AHs,
NOCBSALLLEHHOro NCTPEebIEeHMIO KOPEHHbIX aMeprKaHueB nan paboToproene, HeT
AaTbl, KOrAa BCe CTpaHbl 4O/MKHbI BCMOMUHATbL O TOM, UTO 6enbili Yyenosek caenan
C HAMW, UN CNYLLATb peyn B UX YeCTb.

OaHako B 2005 roay, cnycTs LWecTbAeCAT f1eT nocie CBoero oCHoOBaHVA
nobeautensimm BTopoit MMpoBoli BOoHbI, NeHepanbHas Accambnes OOH
nocTtaHoBwWna, YTo ¢ 2006 roaa 27 sHBaps, AaTa 0cBo6oXAeHUA OcBeHUMMa,
byaeT MexayHapoAHbIM AHEM MaMATK XXepTB X0n0KocTa. BeankobputaHus u
NTanusa y>xe ycTaHOBWAN 3TOT fleHb B KayecTBe CBOero HaLuIOHaNbHOro AHS
namatu o LLoa, cnegysa npumepy NepmaHum, koTopas Bblibpana 27 sHeaps B 1996
rogy. C Tex nop reHouu/ eBpeeBs 3aHA/1 YHUBEpPCabHOe MeCTo B 3anajHomn
KynbType, Kak 6yATO 3TOT HappaTMB CyLLLeCTBOBAJ C CAMOro Havana. fonnmeya Ha
NPOTSXXEHUMN MHOTUX IET HNYEro He roBopua 06 youiicTee eBpees.



years. The Second World War was treated in bravura form, with
successive waves of films on combat, romance, heroism, stories
about prisoners and great escapes, episodes from the war in the
Pacific (without a word on Hiroshima or Nagasaki, the two leading
events in the logic of denial), and, from the 1970s on, comedy series.
The break came in 1979 with the Hollywood-produced series
Holocaust, which largely adopted the aesthetic of the war films. At
around the same time, the decision was made to build a Holocaust
Museum in Washington D.C.

What had kept the genocide out of sight or on the margins in the
decades after the war, when its memory was the prerogative of
escaped Jews, anti-Nazis and other victims? As Raul Hilberg has
explained, the salvation of the Jews was not a priority for the Soviet
Union, Britain or the United States. From 1941 to 1945, their
attention was on the war itself, and on the respective spheres of
influence they would enjoy once Germany surrendered. The
territories behind enemy lines were analyzed first and foremost as
sites of production, mobilization and supply: “The all too real
decimation of populations under the rule of Germany and its partners
was at best a secondary preoccupation.” In early 1944 a detailed
report from Auschwitz was forwarded by the underground Polish
resistance to the Office of Strategic Services, the War Department
and the UN War Crimes Commission. In all three cases, the report
was buried. According to Hilberg, “The Western Allies did not want
their populations to think that they were fighting the war to save
Judaism.” It was hard enough to explain to an American why we
were fighting in Europe. Britain and the US were waging “a carefully
controlled war, minimizing their losses and simplifying their public
declarations. As a result of this attitude, the liberation of the Jews
would be a by-product of victory.”

These facts are well known and have been abundantly
commented on in Jewish Israeli debates. This is one area where
Jewish Israeli approaches and prevailing Western views do not
coincide. For the West has avoided—and continues to avoid—the
thorny question of how the Allied powers themselves, and above all
the United States, treated Jewish refugees before, during and
immediately after the Second World War. The glossing over of this



Foabl. BTopas M1poBasi BOMHa ocBellanack B bnectawern ¢opme,
CMEeHSBLUMMU ApYr Apyra BoaHaMu ¢nabMoB 0 60eBbIX AeNCTBUSX,
POMaHTVIKe, repon3me, UCTOPUSIX O NIEHHbIX N HEBEPOATHbIX Noberax,
3Nn304ax BOMHbI HA TMXOM OKeaHe (HU C/IoBa 0 Xmpocume uam Haracakm,
ABYX rMaBHbIX COObITUAX B NOrMKe oTpuLaHms), a ¢ 1970-x rogos —
KOMeAUHbIMU cepranamu. NepenomHbli MOMeHT HacTynun B 1979 rogy ¢
BbIXOA0M FONIMBYACKOro cepmana. Xo/10koctB 3HaunTeIbHOW CTeneHun
nepeHsB 3CTEeTUKY BOEHHbIX dUIbMOB. [IpnMepHO B TO Xe BpeMs bbl1o
NPUHATO peLleHme o cTpouTenbcTee My3ea Xo/10KoCTa B BalmMHIToHe.

UT0 yaep>KnBano reHouus B TeHN UKW Ha nepudepunmn B JecaTunetTuns
nocne BOWHbI, KOr4a NamMsaTb O HeM 6bl1a NpeporaTnBoi 6exaBLUnX eBpees,
AHTMHALUNCTOB U ApYrux xepTB? Kak 06bsicHWUA Paynb Xunebepr, cnaceHve
eBpeeB He 6b110 NnproputeTom ansa Cosetckoro Cotosa, BennkobputaHum nnum
CoegunHeHHbIx LLUTaTtoB. C 1941 no 1945 rog nx BHUMaHme 6b1s10
COCPesoTOYEeHO Ha CaMOW BOVIHE 1 Ha COOTBETCTBYHOLLMX chepax BAUSHUS,
KOTOPble OHW MOoy4aT nocne Kanutynauum lrepmaHun. Teppmutopunm 3a
NNHNen GpoHTa aHaNM3NPOBaNNCh Npexe Bcero Kak Mecta Npon3BoACTBa,
Mobunnsaunm n cHabxeHus: «JoBOJILHO peasibHOe NCTpebieHne HaceneHns
noA BnacTbto FlepMaHun 1 ee NapTHEPOB ObII0 B /lyyLleM Cayyae
BTOpOCTeneHHoM 3a6oTon». B Hauane 1944 roga noApobHbIN AoKnaj N3
OcBeHUMMa 6bin Hanpas/ieH NOJbCKUM MOAMNOAbHbBIM CONPOTUB/IEHVEM B
YnpaBneHue cTpaternyeckmnx cny>k6, BoeHHoe MUHMUCTepCTBO 1 KoMuccuio
OOH no BoeHHbIM npecTynaeHnsaM. Bo Bcex Tpex cnydasax goknazg obin
3acekpeuyeH. o cnoBaM Xunbbepra, «3anajHble CO3HUKN He XOTeNun, YToobl
NX HaceneHme Aymano, YTo OHM BOKOKOT 3a cnaceHue nyaansma». N 6es toro
6bIN10 TPYAHO 06 BACHUTL aMepuKaHLy, novemy Mbl Botoem B EBpone.
Benunko6putanms n CLLA Benun «TwatenbHO KOHTPOAMPYEMYHO BOMHY,
MUHUMW3MPYS NOTEepU 1 yrnpoLlas cBom nybanyHble 3aaBieHus. B pesynbTtate
Takoro NoAxoja ocBObOXAeHVe eBpeeB
70 6yseT N060YHbBIM NPOAYKTOM Nobeabl.3

3T GaKTbl XOPOLLO MU3BECTHbI U LUMPOKO 06CYXAaNNCh B €BPENCKO-
N3PanNbCKMX ANCKYCCUAX. DTO Of4Ha 13 obnacTen, rae eBpencko-n3pannbckme
noAxoAbl N NpeobnajatoLme 3anajHble B3rnsaAbl He COBMNajatoT. 3anaz
n3beran — v NpogokaeT nsberatb — CJIOXHOMO BOMPOCa O TOM, Kak caMu
CONO3Hble AepXKaBbl, 1 Npexae Bcero CoegmnHeHHble LLTaTbl, 06paLlanncs ¢
eBpericknmMmu 6exeHuamMmu 40, BO BpeMs 1 cpasy nocie Bropoin mruposon
BOWHbI. 3aManymBaHme 3TOro BONpoca



aspect of the tragedy has been glossed over in the narrative
constructed in recent decades and has resulted in the loss of a
concrete dimension of these terrible events, which have been fused
into a version that is totally alien to us Israeli Jews. In mainstream
Western culture the Jewish genocide takes the form of a story that
has always been told in this way. It seems to have come out of
nowhere, but the narrative produces a sort of retrospective
continuity, as if it had been in place since the event itself. The
ruptures and changes in its telling are, generally speaking, ignored. It
is the nature of every ideology to emphasize continuity, but what
grates here is that the reality of Jewish history has been so distorted
in this telling. It has become the narrative of national continuity which
begins with the rise of Nazism, continues with the war and
terminates in the construction of the memory of the (Jewish) victims.
In Europe, the Shoah has duly become the image of everything
that the Europe of today is not: dictatorship, intolerance and hatred
of Israel. Thanks to it, modern Europeans know what is their
opposite. But why now? Why is it that, in the aftermath of the Nazi
defeat, the genocide was only a reference point on which the victors
could agree, whereas today it has become the symbol of the Second
World War in its entirety—in the cinema, on television, in political
clichés, school syllabuses and state celebrations. One answer is that
during the unification of Europe, the genocide and the Jews served
in the construction of a European identity. The European subject
who, at an earlier epoch, had succeeded so well in differentiating
himself from the Jew (“he is not like us”), is now eager to
demonstrate how much he loves him: first because now “he is like
us,” and second because he no longer lives here. This is a
hypothesis which would have to be verified for every European state.

Displacing Horror

Ironically, Germany has donated the darkest chapter in its history to
be the symbol of the new European identity: Holocaust
Remembrance Day. It is worth returning to the choice of date, not
only because Germany’s decision on this has been taken up by the
other states, but also because it shows most clearly the process of



B noBecTBOBaHUM NOCNefHUX AeCATUNETUA 3TOT acrekT Tparegmu bbin
3aBYya/INPOBAaH, YTO MPUBESIO K yTpaTe KOHKPETHOIO N3MepeHUs 3TUX
Y>KaCHbIX COBLITUI, KOTOPbIE CINAUCE B BEPCUIO, COBEPLLEHHO YYXAYH0 HaM,
N3panibCKMM eBpesM. B 0CHOBHOW 3anagHoW KynbType reHouuns eBpees
npuHUMaeT popMy NCTOpUK, KOTOpas BCerja pacckasbiBasiacb MMEHHO Tak.
KaxxeTcs, oHa BO3HMKNA U3 HNOTKYZA, HO NOBECTBOBaHMeE CO34aeT CBOEro
poZa PeTPOCNeKTUBHYH NPeeMCTBEHHOCTb, Kak ByATO OHa CcyLiecTBOBaAa €
CaMoro cobbITUs. Pa3pbiBbl N USMEHEHUS B €€ U3/10XXEHUNU, KakK NMPasBuo,
nrHopupyroTcs. MNprpoga Nrobor naeonorny 3akrn4aeTcs B noguepKkrBaHuUm
npeemMcTBEHHOCTU, HO 3JeCb Pa3fpaXkaeT To, YTO PeasbHOCTb eBPENCKON
NCTOPUM HACTO/IbKO NCKaXKeHa B 3TOM M3n10XeHUN. OHO npeBpaTuioch B
NoBeCTBOBaHME O HALMOHANbHOW NPeeMCTBEHHOCTU, KOTOPOe HauynHaeTcs ¢
noAbema Hauusma, NPoAo/KaeTca BOMHOM U 3aKaH4YMBaeTCs
bopMUpoBaHMEM NaMATK O (EBPENCKIX) XXepTBax.

B EBpone Xon0KoCT cTan 0/1MLeTBOpPeHIEM BCEro Toro, YemM CoBpeMeHHas
EBpona He aBNSeTCA: ANKTATYpbl, HETEPAUMOCTU U HEHABUCTU K VI3pannto.
Bnarogapsi eMy coBpeMeHHble eBpOonewLbl 3HaOT, YTO ABSAETCS UX
NPOTMBOMNONOXHOCTLI. HO MouemMy MMeHHO cenyac? lMoyemy nocne NnopaxeHus
HaLMCTOB reHouunz 6bi1 NULWb OTMPABHOM TOUKOW, MO KOTOPOW MOV NPUATK K
cornacuto nobeanTenn, Toraa Kak CerogHsa OH ctan CMMBOJIOM BTopoii mupoBsoii
BOViHbI BO BCEW €€ NONHOTE — B KMHO, Ha TENEBUAEHNW, B MOINTUYECKMX KJTNLLIE,
LLKONbHbIX NPOrpamMmMax 1 rocyfapCTBeHHbIX TopxecTBax? OANH N3 OTBETOB
3aK104aeTCsd B TOM, YUTO BO BpeMsl 06bemHeHnsa EBponbl reHouma 1 eBpeu
CNYy>Xunm ¢opM1poBaHUIO €BPONECKON NAEHTUYHOCTN. EBponencknii cybbekT,
KOTOPbI B 60/1€ee paHHIOK 3MOXYy Tak XOPOLLO CyMen OTAeNNTLCS OT eBpes («OH
He TakoW, KakK Mbl»), Tenepb CTPEMUTCSA NPOAEMOHCTPUPOBATL, KakK CUAbLHO OH
ero NH6UT: BO-NepBbIX, MOTOMY UTO TeNepb «OH TaKOM, Kak Mbl», a BO-BTOPbIX,
NOTOMY UTO OH 60/bLUE 34eCb He XUBET. DTO rMnoTesa, KOTOPYH HEOHXOANMO
NPOBEpPUTb AN KaXA0ro eBpOonenckoro rocysapcraa.

BeiTecHeHue yxxaca

Mo MpoHUK cyabbbl, FepMaHns NoXXepTBOBAaa CaMyr MPaYHyto rnaBy CBOEN
NCTOPUM B KauecTBe CIMBOJ1Ia HOBOW €BPOMEencKon NAEHTUYHOCTU: leHb NaMaTn
xepTB Xosokocta. CTOUT BEPHYTLCS K BbI6OPY AaTbl HE TONLKO MOTOMY, UTO
pelleHne F'epMaHM MO 3TOMY BOMPOCY 66110 MOAXBAYEHO APYTMU FOCyAapcTBamuy,
HO 1 MOTOMY, YUTO OHO Hanbonee HarnsIAHO AEMOHCTPUPYET NpoLiecc



amnesia through which remembrance constructs itself. Germany did
not set a day to remember all Nazi crimes. It did not choose the day
of Hitler's accession to power as the date for its official day of
commemoration, or the day the anti-Jewish racial laws were passed,
or November 9, the day the Nazis chose to unleash what they
themselves called Kristallnacht and which for years was a non-
official commemoration day for many parts of West German civil
society—until it was replaced by the new official day. Nor did it
choose the day Poland was invaded, signaling the start of the
Second World War. Germany does not commemorate May 8 or 9,
the date of the fall of the Reich. Why exactly has it chosen January
27, the day of the liberation of Auschwitz?

The German Federal Republic was not, of course, born anew in
“Year Zero.” As many have pointed out, its judiciary included many
magistrates who had served under Hitler. The postwar ban on Nazi
Party members working as civil servants was quickly rendered
meaningless under American influence. The appointment of Hans
Globke—a jurist who had assisted with the Nuremberg Laws and
anti-Semitic legislation in the Nazi-occupied territories—as
Adenauer’s Under Secretary of State and chief of personnel for the
West German Chancellery from 1953 to 1963, on the grounds that
he was not formally an NSDAP member, was only the most blatant

symbol of continuity during those years.* The German economic
elite that had provided the material infrastructure for the genocide
also remained in place. In the postwar period, soldiers who had
deserted the Nazi Wehrmacht received no pension; those who had
served in the SS did. In lieu of any official self-examination, the
German state has preferred to elide all the questions arising from the
Nazi period into that of Auschwitz. No political price would then need
to be paid by the Globkes, the Krupps, |G Farben and the SS
pensioners; nor would any compensation be paid to those who did
resist. Remembered only as the Holocaust, the past now consists
solely of victims—the Jewish people—and executioners, the
Germans of the past.

This process reached its apotheosis in the aftermath of German
reunification. As a stable republic, solidly established within an
institutionalized Europe, Germany moved to complete the



AMHe3u1s, NoCpeACTBOM KOTOPOU popmMmpyeTcst BOCMOMUHaHWeE. [epMaHus He
yCTaHaBAMBana AeHb NamMsaTy 060 Bcex NpectynieHnax HaumctoB. OHa He
Bblbvpana AeHb npuxoga M'mtnepa K Bnactv B kayectse obnLUManbHOro AHs
NaMATU, AN AeHb NPUHATUSA aHTUEeBPEerCKMX PacoBbIX 3aKOHOB, WA 9
HOS6PSA, AeHb, KOTOPbIA HALWCTbI peLUnIn pa3Bsa3aTb TO, YTO OHU CaMWU
Ha3bIBaNNXpycrasibHas Ho4YbW 3TOT AeHb Ha NPOTSXKEHUY MHOTUX NeT 6bin
HeodULUMaNbHBIM AHEM NaMATU ANS MHOMMX C10€B 3anajHorepMaHCcKkoro
rpaXxgaHckoro obwectsa — Noka ero He 3aMeHWUIN HOBbIM 0dULMaNbHbBIM
AHeM. fepMaHus TakxKe He Bblbpana AeHb BTOpXKeHWs B MonbLuy,
O3HaMeHOoBaBLUero Havaso Bropoin MynpoBoi BOVHbI. [epMaHus He oTMeYaeT
8 nnn 9 mas, aaty nageHus Pelixa. [NoyeMy e oHa Bblbpana 27 sHBap4, AeHb
ocBoboxaeHMa OcBeHUMMaA?

PepepaTrBHas Pecnybnvka N'epmaHmns, KOHEYHO, HE BO3pPOAMIack 3aHOBO B
«HyneBow rog». Kak MHorne otmedanu, B eé cyaebHow cncteme 6biio MHOTMO CyAel,
cny>xxmsLunx npu F'mtnepe. NMocneBoeHHbIM 3anpeT Ha paboTy Y1eHOB HaLWCTCKON
NapTUK Ha roCcyfapCcTBEHHbIX AO/HKHOCTAX BbICTPO YTPATW/I CBOKO aKTyaslbHOCTb MO/,
aMepUKaHCKNM BAUsiHMeM. Ha3sHauyeHue XaHca Mnobke — opurcTa, y4acTBOBaBLUEro
B pa3paboTke HopHOeprckyx 3aKOHOB M @aHTUCEMUTCKOrO 3aKOHO4aTeNIbCTBa Ha
OKKYMMPOBAHHbIX HALMCTaMN TEPPUTOPUSX, — 3aMeCTUTeNIeM roCyJapCTBEHHOr0
cekpeTaps ¥ Ha4aNbHVKOM KaZpOoBOro oTAesna KaHuensapum 3anagHom repmaHmm
npu AgeHayape ¢ 1953 no 1963 rog Ha TOM OCHOBaHUMN, YTO OH GOpPManbHO He bbin
yneHoM HCJAT, 66110 MWL CaMbiM BOMUIOLLVIM NPUYMEPOM.

CMMBOJ1 MPEeMCTBEHHOCTU B Te rofbl.4AHemeLKas sKoHOMMYeckasa 3nunTa,
obecneymBaBLLas MaTepuanbHy NHPPACTPYKTYPY ANA FreHOoLMAA, TakxKe
ocTaslacb Ha CBOUX MecTax. B nocneBoeHHbIV Nepnoj congatsl,
Ae3epTrpoBaBLUME V3 HALWCTCKOro BePMaxTa, He Nosyyann NeHCU; neHcnm
nonyyanu te, kto cnyxmn B CC. BMecto odmumanbHOro camoaHanmsa
HemeLKoe rocyapcTBo NpesnoYao CBeCcTy BCe BONPOChl, BO3HMKalLMe B
nepmoz Haumsma, K sonpocy o6 OcseHumme. Torga He NpULLIOCL 6bl MNIaTUTb
HMKaKOW NONNTUYECKOW LieHbl HX KoMNaHuam «nobkey, «Kpynn», IG Farben,
HU NeHcroHepaM CC; He 6b110 6bl HUKAKOM KOMMNEeHCcaumm TeM, KTo
CONPOTUBAANCA. 3aNOMHMBLLEECH MLLb KakK XO/IOKOCT, MpoLUioe Tenepb
COCTOUT UCKNHOUNTENBHO N3 XXepTB — eBPEencKoro Hapoaa — 1 nanavewn,
HemLeB MpoLunoro.

oT0T npouecc 4oCTunr cBOero anoreqd nocne soccoegnHeHnA repMaHI/II/I. Eyp,yl-n/l
CTabunnbHONM pecnybanKon, NPOYHO YTBEPANBLLENCA B paMKaxX MHCTUTYLIMOHANN3NPOBAHHO
EBpOI‘IbI, I’eplvlava NMpuUCcTynnaa K 3aBepLleHnto npouecca BoccoeanHeHnA.



reconstruction of the past: transforming the memory of Nazism into
that of the genocide, and the genocide into remembrance of the
Holocaust. Over 8 million Soviet soldiers were killed in the fight
against Nazi Germany; some 16 million Soviet citizens are estimated
to have died overall during the Second World War, many of them
civilians from Ukraine or what is now Belarus. Official remembrance
of those deaths seems set to follow the USSR into oblivion; there is
scant place for them on Holocaust Day. The same question might be
asked of the vast monument to the Jews constructed in the center of
Berlin: Would it not count for more if the tens of millions of non-Jdews
who perished were also honored, in due proportion? Are their deaths
of less significance than the others?

Again, why choose Auschwitz in particular; why not Bergen-
Belsen, for example, which is at least in Germany? Even if the worst
atrocities were concentrated in the former camp, doesn’t the choice
of site nevertheless repeat what the Nazis’ did—relegating the horror
to “over there,” outside the homeland, far away to the east among
the “inferior Slavs?” (The school trips to Poland organized by Israel’s
Ministry of Education also serve to relegate the Jewish genocide to
the margins of Europe; it is harder to imagine these visits taking
place in Dachau, Bergen-Belsen or Buchenwald, in the heart of
Germany.) Lanzmann’s Shoah participates in the same distancing
process: the horror took place in the east.

Another feature of the new philosemitism is the attempt to forge a
German “Judeo-Christian” identity. A few years ago the tabloid
Berliner Zeitung frontpaged a story on September 11, 2004 about a
mass Evangelical Christian pray-in at the Brandenberg Gate, with
the blue-and-white of Israel's flag prominently displayed across the
center of the layout. The German mass media determinedly attach
Israeli images in this way as if offering a humanist guarantee of “the
other.” What could be more convenient for the representatives of
German culture, whether Christian, Liberal, Green or Social
Democrat, in the city with one of the highest Muslim populations in
Europe—and a country in which racist attacks on them are on the
rise—than the symbol of Jewish, that is, Israeli, “Otherness,”
precisely on the occasion of a Christian gathering? The Israeli flag,
like the Berlin streets named after Yitzhak Rabin and Ben Gurion,



PeKkoHCTpyKUMA NPOLLNOro: NpespaLleHme naMaTy 0 Haum3me B NamMATb O reHoumse,
a reHoumga — B nNamMaTb 0 Xonokocre. bosiee 8 MUIIMOHOB COBETCKNX CONAAT
nornénu B 6opbbe NpoTMB HALMCTCKON MepMaHun; Mo oueHKaMm, B obLuen
C/IOXXHOCTW BO BpeMs Bropoi M1poBoW BOVHbI MOr610 0Koi0 16 MUANVOHOB
COBETCKUX rpaxaaH, MHOTmMe 13 KOTOPbIX OblIY MUPHBIMU XUTeNaMU YKpauHbl U
TeppuTopumn coBpemeHHon benapycn. OdmnumanbHoe yBekoBeUyBaHe NamMaT 06
3TUX CMepTSaX, Noxoxe, nocneayet 3a CCCP B 3abBeHMe; M NOYTU He MeCTo B JleHb
Xo/10KOCTa. TOT Xe BOMpPoC MOXHO 3a4aTb 1 B OTHOLLUEHW OFPOMHOIo NaMATHMKAa
eBpesiM, BO3/iBUrHYTOro B LeHTpe bepnnHa: pa3se He 6b1s10 6bl 60/bLUE 3HaYEH S,
ec/in bbl AeCATKM MUIIVIOHOB HEeeBpeeB, NOrnmbLUMX B pe3y/ibTaTe Tpareanmn, Takxe
6b111 6bI MOYUTEHbI B J0/HKHOV Nponopuumn? Pa3ee nx cMepTn MeHee 3Ha4YVMbl, YeMm
CMepTn ApYrnx?

OnATb Xe, noyemy meHHo OcBeHLMM bbln BbibpaH; novyeMy He bepreH-
Benb3eH, Hanpumep, KOTOPbINA, N0 KpanHen Mepe, HaxoanTcsa B FfepmaHun? [laxe
ec/I camMble yXXacHble 3BepCTBa bblIM COCpesoToYEeHbI B MepBOM flarepe, passe
BbI6Op MecTa He NoBTOPSET TOro, YTo Aenanu HauMCTbl — nepemMecTuiu yxac
«TyAa», 3a npejenbl POAVHbI, AaNeKO Ha BOCTOK, K «<HU3LLVM CnaBAHaM»?
(LUkonbHbIe noe3akn B [1onbLuy, opraHn3oBaHHble MUHNCTEPCTBOM
o6pa3oBaHus VI3panns, Takxe CrnocobCTBYOT NepemMeLleHNI0 eBPencKoro
reHouuaa Ha nepueputo EBponel; TpyaHee NpeacTaBUTb, UTOObI NOLOOHbIE
BM3NTLI Npoxoannu B flaxay, bepreH-benb3eHe nnu byxeHsanbae, B CAaMOM
cepaue NepmaHun.) JlaHuMaHH LL/ogy4yacTByeT B TOM Xe npoLiecce
ANCTaHUMPOBaHKSA: yXac rnpomnsoLuesn Ha BOCTOKe.

Ele ogHOV yepToli HOBOro duoceMmnT3Ma ABASETCA NonbiTka copMmnpoBaTh
HeMeLKYH «/YyAe0-XPUCTUAHCKYO» NAEHTUYHOCTb. HeckonbKo net Hasag Tabnoug,..
Berliner ZeitungHa nepBoii nonoce rasetbl 11 ceHTa6psA 2004 roga 6bina
ony6/inKoBaHa CTaTbsi O MacCOBOW MONUTBE eBaHIeINMYeCcKNX XpUCTUAH Y
BpaHaeHbYprckmx BOpoT, Ha KOTOPOW B LIeHTpe n3obpaxeHusa prominently
KpacoBsancs cmHe-6enbin pnar ispanns. Hemeukme CMU ueneHanpaBneHHO
NCNONbL3YIOT N3PanbCckre obpasbl TakMM 06pa3om, Kak byAaTo npeanaras
FYMaHUCTUYECKY FapaHTUIO «4pyroro». YTo MoxeT 6bITb ya06Hee ans
npeacTaBuTeNnei HemeLKon KynbTypbl, 6yAb TO XpUCTMaHe, Tnbeparnbl, 3e1eHble NIn
couman-A4eMokpaTbl, B ropoje C OAHUM 13 CaMblX 60/1bLLNX MYCY/IbMaHCKMX
HaceneHuin B EBpone — 1 B cTpaHe, rae y4acTUAnUCh pacucTckme HanageHus Ha HKX,
— UYeM CMMBOJ1 €BPENCKON, TO eCTb N3PanbCKON, «MHAKOBOCTM» UMEHHO MO C/1yyato
XPUCTUAHCKOro cobpaHuna? N3pannbCknin pnar, Kak n 6epanHckme ynmupl,
Ha3BaHHble B YecTb Muxaka PabuHa v beH-TyproHa,



become symbols through which German identity is thought. The
bogus Judeo-Christian tradition does not correspond to any concrete
history; it is an ideological invention invoked against Islam, in which
the Jew plays the role of the imaginary other.

In Berlin, the culture of philosemitism takes on a particularly
frenetic character. A whole array of (Ashkenazi) Jewish folklore is on
offer: exhibitions on Orthodox Judaism, performances of klezmer or
Hassidic music and dance. In this respect, the Germans differ from
other Europeans, but only in degree; in a large part of Western
Europe, the violence directed toward the Other hides itself behind
this need for an Other who is like us. This is another effect of the
reduction of the Nazi experience to remembrance of the Jewish
genocide: this newly constructed past—the Jew as absolute victim—
serves as a cover for a new Islamophobia that cannot but recall
attitudes that Europe once had toward the Jews: Muslims must
modernize, they must become “like everyone else,” in other words,
like Europeans.

These developments need to be historicized. In the 1970s, young
Germans could wear the keffiyeh as a mark of solidarity with the
Palestinians without being accused of anti-Semitism or revisionism;
the Left could pledge its support for the Palestinians—unlike its
heirs, the Greens, who are always the first to speak up in favor of
Israel. What is more, in Western European countries where there is
no real reason for any feelings of guilt, the Jewish genocide plays a
similar role, and encourages the development of a sense of guilt in
relation to Israel, represented as the homeland of genocide
survivors, just as it does in Germany.

Mussolini’s Shadow

An example from ltaly: defending his decision to send troops to
support the Anglo-American invasion of lIraq in the context of
massive domestic opposition, Berlusconi made a moral distinction
between Mussolini and Saddam—the former, he explained, was not
a murderer. Unsurprisingly this created a scandal and the prime
minister hastily had to apologize for his blunder. To whom did he do
so? ltaly’s Jewish community—and not without good reason: It was



CTaHOBATCA CMMBOJ1aMU, NOCPEACTBOM KOTOPbIX OCMbIC/TMBAETCA HEMELKanA
NAEHTUYHOCTb. JToxxHas nyaeo-xpuctnaHckaa Tpagmnumna He COOTBETCTBYET HUKaKOW
KOHerTHOI7| NcTopumn; 31O naeosiormyeckoe |/|3o6peTeH|/|e, ncrnonbsyemMoe NnpoTmse
ncnama, B KOTOpPOM eBpe|7| nrpaet poJb Boo6pa>|<ae|v|oro Apyroro.

B bepnvHe kynbTypa ¢unocemMmTrama npnobpetaet 0CO6EHHO HeVCTOBbI
xapakTtep. MNpegnaraetcsa yenbln pas (awKeHa3Cckoro) eBpenckoro ¢ponbKaopa:
BbICTaBKW, MOCBSALEHHbIe OPTOAOKCA/IbHOMY NyAan3My, BbICTYMIEHUSA C
Kne3MepcKom UM XacMACKON My3bIKOW U TaHUaMW. B 3TOM oTHOLLEeHNN HeMLbl
OT/NINYALOTCA OT APYrMX eBponenLeB, HO NVLLb B CTEMNeHW; B 3HaYNTENbHOW YacTu
3anagHol EBponbl HacuAve, HanpasaeHHoe NPOTUB [pyroro, CKpbiBaeTcs 3a
3TOM NoTpebHOCTLIO B lpyrom, Nog06HOM HaMm. OTo eLle oavH 3bdekT cBeaeH s
HaLMCTCKOro OnbITa K BOCMOMMHAHWAM O reHoumjie eBpeeB: 3TO BHOBb
CKOHCTPYMPOBaHHOE NpOoLLUIoe — eBpeli Kak abCoNoTHas XepTBa — CYXUT
NPUKPbITMEM AN HOBOW ncnamodobum, Kotopast He MOXeT He HANOMUHATL O
Hekorja cyliecTtsoBaBLUeM B EBpone OTHOLLEeHNM K eBpesiM: MyCy/ibMaHe
AOMKHBI MOAEPHU3NPOBATLCS, OHM AO/KHbI CTaTb «KaK BCe OCTa/lbHbIey,
APYrVIMU CNOBaMU, Kak eBponenubl.

ST cobbITUA HEOHXOAMMO paccMaTpMBaTb B UCTOPUYECKOM KOHTeKCTe. B
1970-x rogax Monojble HeMLbl MO HOCUTb...Ky@usaB 3HaK CONNAAPHOCTY C
nanecTnHUamMm, He onacasicb 06BMHEHWNI B aHTUCEMUTUIME NN
peBU3VIOHN3ME, /IeBble MOTJ/IN 3asiBUTb O CBOEN NOAAEPXKEe nanecTUHLUEB — B
OT/INYME OT CBOUX HACNeJHWKOB, «3e/1eHblX», KOTOpble Bcersa rnepebiMu
BbICTYNaroT B 3awnTy Vi3panns. bonee Toro, B cTpaHax 3anagHon EBponsl, rae
HEeT peanbHbIX OCHOBaHWU AN YyBCTBA BUHbI, FeHOL/ eBpeeB UrpaeT
AHaNIOTMYHYO POJIb U CNOCOHCTBYET PAa3BUTUIO YYBCTBA BMHbI MO OTHOLLEHWIO
K M3pannto, NnpeacTaBieHHOMY KaK POAVIHA MepexuBLINX reHouua, Kak 310
npovcxoamnT v B F'epmaHun.

TeHb MycconunHm

MNpumep 13 NTannu: 3alMLLaa CBOe peLleHre OTNPaBUTb BOMCKA Ha
NoAAep>XKYy aHr10-aMeprKaHCKOro BTOpXXeHus B Vipak B yC/IOBUAX MacCOBOro
BHYTPEHHEero conpoTtmeieHus, bepnyckoHn NnpoBen MopasibHoe pasnnyue
mexay MycconnHn n CaggaMmomMm — nepsblid, 06BACHW OH, He 6bin youninuen.
HeyameutenbHO, YTO 3TO BbI3BaN0 CKaHAaN, N NpeMbep-MUHUCTPY NPULLNOCH
NocCneLwHo U3BNHNTBLCA 3a CBOKO OLLINGKY. [Nepes kem oH 3TO caenan? MNepes
eBpencKkor obLmHom Ntannm — n He 6e3 OCHOBaHMIA: 3TO 6bI10



Mussolini who passed the anti-Semitic discrimination laws and under
his rule that the Jews were Kkilled for their ethnic origins. But
Berlusconi’s apology said much about the memory wars that are
being played out in Italian political and cultural circles. In a single
political gesture, the fact that tens of thousands had been
imprisoned, tortured or killed for having fought against fascism was
swept aside. Berlusconi had nothing to say about the horrors of the
Salo Republic or the invasion of Ethiopia and the use of poison gas
against its population. With the collapse of the postwar order at the
beginning of the 1990s, the old way of remembering these events is
no longer operational. Instead, the conflicts of the past are covered
up by recourse to the memory of the Jewish genocide. Again, this is
a new culture, flourishing in a country which, in contrast to Germany,
had never repressed the memory of the Second World War or the
extermination of the Jews. This is why it is simpler in Italy than
elsewhere to trace how “Holocaust Remembrance” has eclipsed the
living memory of the past.

In 1945, the young Italian cinema announced its presence with
Rossellini's Rome, Open City; in the 1970s, Visconti’'s The Damned,
Cavani’'s The Night Porter and Pasolini’'s Pigsty and Salo, or the 120
Days of Sodom all dealt uncompromisingly with the fascist period;
Jewish writers like Giorgio Bassani and Primo Levi described the
realities of the Shoah. There were no “psychological problems” about
expressing support for the Palestinians on the part of either the
Catholic Church, which maintained a wide network in the Arab
countries, or the Italian Communist Party (PCl), which supported the
Palestinian cause against the lIsraeli occupation, or the broader
Italian Left, which has never had an anti-Semitic culture. Yet Italy—
both Berlusconi and his neo-fascist allies, and the former PCl—not
only turned pro-Israel at the beginning of the 1990s, but has
abandoned its basic understanding of the Second World War in
order to reduce the whole experience to the Holocaust. Gianfranco
Fini, the far-right leader (who regarded himself as an heir to
Mussolini), has excellent relations with the Israeli government.

With the fall of Communism, the unification of Europe and the
transformation of its economies, the existing friend—enemy structure
was swept away. Up to 1989, each side had an opponent against



MyCCONNHW, NPUHABLLMNIM 3aKOHbI 0 6opbbe C aHTUCEMUTUIMOM U NpKU
npaBneHnn yoBaBLUWA eBpeeB 3@ UX STHUYECKOe MPOUNCXOXAeHne, —
BOT YUTO MHOroe roBopuT 06 3T1X BOVHaX NaMATX, pa3BopaymnBatoLLMXCA
B UTANbAHCKUX NOANTNYECKUX N KYNbTYPHbIX Kpyrax. OgHunm
NOINTNYECKM XeCTOM bbla1 3aManyeH ToT GakT, UTO AeCATKU ThICaY
nojen 66111 3aKNYeHbl B TOPbMY, MOABEPrHYThl NbITKaM AU YOUThI
3a 60pbby NpoTMB dalur3ma. bepnyckoHM H1nYero He ckasan o6 yxacax
Canockow pecnybamky Uam BTOPXKEHUU B 2OUONUI0 1 MPUMEHEHUN
OTPaBAAOLLEro rasa npoTmB eé HacesieHNsA. C KpaxoM NOC1eBOEHHOT0
nopsiZika B Havane 1990-x rofoB CTapblii CNOCO6 3aNOMUHAHUSA 3TUX
Co6bITNI NepecTan paboTaTb. BMecTo 3T0ro KOHGANKTEI NPOLLIOro
3aMa/lyMBakoTCA C MOMOLLLIO NaMATU O reHouwuae eBpees. /I cHoBa 3TO
HOBas Ky/1bTypa, npoLBeTaroLLlasa B CTPpaHe, KoTopas, B OTAn4me ot
FepMaHuK, HUKOr4a He nojasnssia NnamMaTe 0 BTopo MMPOBOI BOVHEe
NN nctpebneHnn espees. VMiIMeHHO nNosTomy B ITanum npotLle, Yem rae
6bl TO HW 6bI10, NPOCNEANTb, KaK «MaMATb 0 X010KOCTe» 3aTMMA
>XXUBYHO MaMsATb O MPOLUJIOM.

B 1945 rogy Mmonogoe ntanbsHCKOe KNHO 3asiBUI0 0 cebe puibMoMm
PoccennuHwn. Pum, OTkpbiToivi ropod; B 1970-x rogax BuckoHTn/TpokisiTeieKaBaHn
HoyuHoui nopteen NasonuHn CBUHapHuk Casno, nav 120 gHevi CogomaBce oHN
6eckoMnpoMUCCHO ocBeLLan GallnNCTCKNY Nepurog; esperckme nucaTenu, Takme
Kak [>xopaxo baccaHu v Mprmo JleBw, onuceiBany peannm Xonokocta. He 66110
HUKAKNX «MCUXON0TNYECKMX NPo6aeM» B BbIPaXXeHUU MOAAEPXKKN NafecTUHLLAM
HW CO CTOPOHbI KaTonmnyeckom LepkBu, MMeBLLEN LLNPOKYI CeTb B apabCkmx
CTPaHax, HX CO CTOPOHbI NTanbAHCKOM KOMMYHUCTUYecKon naptum (MKI),
noAJepXXvBaBLUer NanecTUHCKoe Aesio NPOTUB U3PansibCKOM OKKyNaumm, HX co
CTOPOHbI 601ee LLIPOKOro UTaNbAHCKOrO JIEBOTO ABUXKEHUS, B KOTOPOM HNKOrAa
He 6b1J10 aHTUCEMUTCKOW KyNbTypbl. TeM He MeHee, VITanna — v bepnyckoHu ¢
ero HeodaLLUNCTCKNMM COO3HMKaMW, 1 bbiBas MNKIM — He TonbKo cTana
npouspanabckon B Hayane 1990-x rogos, HO 1 OTKasanacb OT cBoero 6a30Boro
NOHVMaHWA BTOpo MMPOBOV BOWHBI, YTOHLI CBECTU BECb OMbIT K XONOKOCTY.
AxaHdpaHKO PUHN, Nnaep KpaHe NpaBbiX (CYNTaBLUMK cebst HacneAHMKOM
MycCconviHu), NoAJAepPXMBaeT NpeKpacHble OTHOLLEHWS C U3Pan/ibCKUM
NPaBUTENLCTBOM.

C nageHnem KOMMyH13Ma, ob6begnHeHneM EBponbl U
TpaHcpopmMaLmen eé SKOHOMUNKW CyLLLeCTBOBaBLLUASA CTPYKTYpa «ApYyr-
Bpar» 6bl1a cmeTeHa. 1o 1989 rosa y KaXAowm CTOPOHbI 6bl1 NPOTUBHUK.



which to unite: for the right, communist totalitarianism; for the lefft,
capitalist exploitation. In the new moral universe of the “end of
history,” there was one abomination—the Jewish genocide—that all
could unite to condemn; equally important, it was now firmly in the
past. For the new Europe, the commemoration of the Jewish
genocide would serve both to sacralize the new Europe’s liberal-
humanist tolerance of “the Other (who is like us)” and to redefine “the
Other (who is different from us)” in terms of Muslim fundamentalism.

Ideology of Exclusion

Speaking of the social explosions in the French banlieues in the
autumn of 2005, Alain Finkielkraut explained to Haaretz that the riots
were directed “against France as the old colonial power, against
France as a European country, against France and its Christian or
Judeo-Christian tradition.” The philosopher went on to complain that
France had made too many concessions to the demands of its
former colonial subjects. The teaching of colonial history and slavery
in French schools concentrated too much on negative aspects,
without explaining that the colonial project also brought education
and culture, and without stressing the positive role played by Europe
and the US in abolishing slavery. Most meretricious of all, according
to Finkielkraut, was any suggestion that the Shoah and the slave
trade could be put on the same level.

For Finkielkraut, as for the majority of the West's contemporary
political leaders and opinion makers, this is where the Jewish
genocide plays its part. The Holocaust alone can provide the
definition of evil. The great advantage of this is that the Holocaust
took place in the past and is now over; we can congratulate
ourselves on having awoken from a nightmare. But the other evils
are still lurking there. The universal dimension of the genocide is
projected to overshadow the victims of colonialism and slavery, who
have received no compensation remotely comparable to the sums
paid to the Israeli state, nor even had the fortune of being
recognized, precisely because they are still living in devastated
countries or miserable neighborhoods, under occupation or



UTo e 06BbeaNHUTL: AN NPaBbIX — KOMMYHUCTUYECKUIA TOTaNUTapu3M; ANst NeBbIX —
KanuTanncTn4yeckyro skcrnayaTaunto? B HoBo MopanbHO BCENEHHOW «KOHLIA MCTOPUMN»
CyLLLeCTBOBAIO OAHO YyAOBULLHOE 3/104esiHNe — reHoLUA eBpeeB, — KOTOpoe BCe MOM/N
OCYAWUTb CO06LLA; HE MEHEee BaxHO, YTO Ternepb OHO NMPOYHO OCTaNOCh B NPOLLIOM. AN
HOBOW EBpoOMbl yBeKOBeUMBaHME NaMsATX O reHoLMAe eBpeeB NOCAYXMN0 6bl Kak
cakpanusaumm nnbepanbHO-ryMaHUCTUYECKOV TePNMOCTY HOBOWM EBponbl K «[pyromy
(KOTOPbI MOXO0X Ha Hac)», Tak 1 nepeonpeaeneHunto «Apyroro (KOTOpbIA OTANYaEeTCs OT
Hac)» B TEpMMHAX MyCyNbMaHCkoro ¢yHaameHTanm3ma.

Vigeosornsa nck/to4eHus

[oBOpSA 0 coumanbHbIX B3pbiBax BO ®paHuunnipuropossbiOceHbro 2005 roaa AneH
PurHKenbKpayT 06bAcCHWUN... XaapeyPurnocod yTBep>Kaan, Yto becnopaskm bulam
HanpaBAeHbl «NPOTUB PpaHLMN KaK CTapOi KONOHMANbLHOW AepXXaBbl, MPOTUB
®paHUMKM Kak eBPONeicKom cTpaHbl, NPoT1B PpaHuun N eé XPUCTUAHCKON Nan
NYyAe0-XPUCTUAHCKOM Tpaamuumy». lanee OH Xanosasncs Ha To, uTo PpaHuma
noLaa Ha CAULWKOM MHOIO YCTYMNOK Tpeb0oBaHMAM CBOUX ObIBLLMX
KOMIOHMaNbHbIX NOAAAHHbIX. [penojaBaHne KONOHNANbHOW NCTOPUX 1 pabcTBa
BO $paHLYy3CKMX LLIKOAAX C/INLLKOM KOHLEHTPUPOBANOCh Ha HEraTUBHbIX
acrnekTax, He 06BACHSASA, YTO KONOHMAbHbIA NPOEKT TakXKe NPUHEC obpa3oBaHme
1 KyNbTYpY, N HE NOAYEPKMBAsA MO3UTUBHYIO ponb EBponbl n CLLUA B oTMeHe
pabcTBa. CaMbIM MLeMEpPHbIM, N0 MHeHUto PrHKenbKpayTa, bb110 ntoboe
npeAnosioXXeHne 0 TOM, UTO XONOKOCT 1 paboTOProB/s MOryT 6bITb MOCTaBAEHbI
Ha OAVH YPOBEHb.

Ans PrHKenbKpayTa, Kak 1 Ans 60NbLUVMHCTBA COBPEMEHHbIX 3anajHbIX
MONNTNYECKUX NNAEPOB N BAUATENbHbLIX 1AL, UMEHHO 34eCb BCTYMaeT B
nrpy reHoun espees. OA4MH TONbLKO XO/IOKOCT MOXET AaTb onpejeneHume
371y. [naBHOE NpenmMyLLecTBO 3TOro B TOM, UTO XOJIOKOCT NMpow3oLLes B
NPOLUIOM M Tenepb 3aKOHYNICH; Mbl MOXKEM MO34PaBUTb Cebs C TeM, UTO
MPOCHY/INCb OT KoLMapa. Ho aApyrvie BuAbl 31a BCe eLle TaaTca TaM.
YHuBepcanbHbIN MacwTab reHounaa, Kak npegnonaraeTcs, 3aTMeBaeT
XepTB KONOHMaNn3Ma 1 pabCcTea, KOTopble He NOAYYNIN HUKAKOM
KOMMeHcauuu, gaxe otaaneHHO CPaBHUMOM C CyMMaMU, BbliNaavyeHHbIMU
N3PanSIbCKOMY roCyAapcCTBY, N AaXKe He MMenn BO3MOXHOCTU bbITb
NMPU3HaHHbLIMW, UMEHHO MOTOMY, YTO OHW BCE eLLe XNBYT B OMYCTOLLUEHHbIX
CTpaHax Uan HULWMX paioHax, Noj okKynauuein niu



oppression; situations which have never ceased to exist but whose moral
claims must be rejected. As Finkielkraut told Haaretz readers:

The generous notion of the struggle against racism has been terribly
transformed, into a false ideology. Anti-racism will be to the 21st
century what Communism was to the 20th: a source of violence. It
is in the name of the fight against racism that Jews are attacked
today: the Separation Wall and Zionism are portrayed as racism.
This is what is going on in France—we ought to be very wary of
the ideology of anti-racism.

These words came as a shock to some, not least in Israel; but those who
have read Finkielkraut's 2003 essay, “In the Name of the Other: Reflections
on the Coming Anti-Semitism,” should not be surprised. Here he explains
that:

With time, the memory of Auschwitz has not faded but, on the
contrary, been enriched [incrusté]. The event which bears its name,
as Francois Furet rightly wrote, “has become ever more
significant as the negative accompaniment of the democratic

conscience and the incarnation of evil which leads to its negation.”

Finkielkraut duly differentiates between the Western democracies and
their Holocaust remembrance, on the one hand, and the “continuers
of Auschwitz,” the non-democratic regimes, on the other. Democratic man,
he goes on—‘he man of the Rights of Man’—is “man as such,”
considered in abstraction from his social, national or racial origins. It is for
this reason that America “felt authorized to build a Holocaust Museum in
the heart of its capital, and to make this museum a national reference point.”
Within the new narrative thus formed, the Jews and their history
constitute the unique test for human freedom; the democracies of both
Europe and America “recharge their common principles in the
commemoration of the Shoah.”

On this basis, it becomes possible to level the charge of anti-
Semitism against anyone who criticizes the US or Israel for the
treatment of the Palestinian people. This is not really about
perpetuating the memory of the genocide but about consolidating a new
ideology of exclusion. Now it is the Jews who are the insiders. What our
leaders asked for, it seems, was not the Rights of Man, but the right to belong
to the elite. We can now patrticipate in violating the rights of others.



yrHeTeHmne; cntyaumn, KOTopble HUKOr4da He nepecrtaBaamn CyLwecTBoBaTb, HO Ub MOpPaJ/ibHbIE Tp66OBaHI/IF|

AO/KHBI BbITb OTBEPrHYTbI. Kak ckasan duHKenbkpayT.XagpeyuntaTenm:

BnaroposHoe npejactaBneHvie o 6bopbbe C pac3aMOM Y>KacHO
TPaHCPOPMMPOBASIOCH B TOXHYIO UAEONOTNI0. AHTUPACK3M cTaHeT ans XXI
BeKa TeM Xe, YeM KOMMYHU3M ANna XX: NCTOYHUKOM Hacunms. IMeHHO BO
NMsA 6opbbbI C pac3MOM CerofHsa NoABepraroTca Hanajgkam eBpen:
pasgennTtenbHas CTeHa 1 CUOHM3M N306paXkaroTcs Kak pacnsm. IMeHHOo 370
NPOUCXOANT BO PpaHLMM — HaM ciedyeT € 60/1bLLION OCTOPOXXHOCTbLIO
OTHOCUTBLCA K NAEO0/IOTUN aHTUpacK3mMa.

3T CNoBa CTaNW LLIOKOM A1 HEKOTOPbIX, 0COBEeHHO B M3pawnsie; HO Te, KTO
ynTan acce PrHkenbkpayTa 2003 roga «Bo nMs Apyroro: pasMbiLLAEHMS O
rpSAYyLLEM QHTUCEMUTU3IMES, HE AOSIKHbI YANBASATLCS. 346Cb OH 06 BACHSET,
yTo:

Co BpeMeHeM NamsATb 06 OcBeHLUMe He MoMepkAa, a, HA06OpOoT,
oboratnnack. MHKPYyCcTaymsaCobbiTMe, HOCsLLLee 3TO UMS, Kak
cnpasegnmeo nmncan PpaHcya Prope, «nprobpeno Bce bonbluee
3HaYeHKe Kak HeraTBHOE COMNPOBOXAEHME AeMOKPATUN».

COBECTb 1 BOMJ/IOLLEHME 313, BedyLlee K eé OTPULAHNIO.5

PrHKeNbKpayT AO/KHBIM 06pa3oM pasnnyaeT 3anagHble 4eMOKpaTUmM 1N UX NaMATb
0 X0JI0KOCTe, C O4HOWN CTOPOHBI, N «NPOAO/IKAKOLWMX OCBEHLMY,
HeZeMoKpaTnyeckme pexnMel, ¢ Apyron. leMokpaTuyecknii Yenosek, NpojoixaeT
OH, — «4YeJIOBeK NpaB YenoBeka» — 3TO «4eN0BEK Kak TAKOBOW», pacCMaTprBaeMbIi
B OTPbIBE OT ero CoLMasbHOro, HauMoHalIbHOrO NN PacOBOr0 MPOUCXOXAEHUS.
MeHHO no 3Ton NnpuynHe AMeprKa «couna cebs Bnpase NOCTpouTb My3sen
X0N10KOCTa B CAMOM LIeHTpe CBOEVi CTONNLbI 1 CAeNaTb 3TOT My3ei HauOHaIbHbIM
OpMeHTUPOM». B pamkax HOBOro cdopmMmpoBaHHOIo TakMm o6pa3om
NOBECTBOBAaHUSA eBpeun U X NCTOPUS NPeACTaBAAT CO60MN YHMKANbHOE UCMbITaHNe
YesioBeYyeckon cBo60Abl; AeMOoKpaTKM EBponbl 1 AMepuKn «BO3POXAAT CBOU
obLMe NpUHLMNLI B NaMaTy o LLoax.

Ha 3ToM 0CHOBaHUW CTaHOBUTCA BO3MOXHbIM BbI4BVHYTb O6BUHEHVE B
aHTNCEMUTM3ME NPOTUB NIH6Oro, KTo kputmnkyet CLUA nnm N3pannb 3a
obpaLleHve ¢ NanecTUHCKUM HapoAoM. Peub NAET He CTOJIbKO O COXPaHEHUW
NaMAaTN O reHouuae, CKOJIbKO O KOHCONMAAUu HOBOW UAeonornm
NckarYeHus. Tenepb eBpen CcTtanu «CBoOMMU». lNoxoxe, Hawww nuaepsbl
TpeboBanu He NpaB YenoBeka, a NpaBa NpUHaANexaTb K 31uTe. Tenepb Mbl
MOX€eM y4acTBOBaTb B HapyLUeHW NpaB ApYrux.
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The right of Return (of the Colonial): On
the
Role of the “Peace Camp” and its French
Sponsors

Relations with the Public

Never look down on intellectuals. They can evoke the (irrelevant)
past when the present is under scrutiny, they can compete with the
most horrible injustice by talking about justice, they can use the
genocide of European Jews—insisting on its Hebrew name Shoah—
even when the destruction of Palestinian national life is being carried
out before our eyes. Not all intellectuals are able to do this, and it is
not just for reasons of integrity, or humility, but also because of
factors related to public relations—in other words what becomes,
through the media, the “public>—and the intellectuals’ relations with
it. Nothing would have helped Israel to present what it did to
Lebanon (and to its own people) during the summer of 2006, after
two soldiers were abducted from Israeli territory, as just, had words
such as “ustice” not been swarming out of such intellectuals’
mouths. This is how the Israeli occupation of the very last remaining
Palestinian territories became part of an alleged “Justice versus
Justice” debate (Amos Oz: “in other words a conflict between two
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[lpaBo Ha Bo3BpaLyeHve (Ko/10H1a/ibHoro rnepunoga): O
70T

Posib «/lareps mMupa» v ero ¢ppaHLy30B.
CrioHcophb!

OTHOLLIEHMS C O6LL[€‘CTB€HHOCbe0

Hwnkorga He cMOTpUTE CBbICOKA Ha NHTennekTyasnoB. OHW MOryT anennnpoBaTth K
(HecyLiecTBeHHOMY) MPOLUIOMY, KOrJa HacTosLLee NojABepraeTca NpucTaibHOMY
BHVMMaHWIO, OHU MOTYT NPOTMBOCTOATL CaMOW YXXaCHOW HecrnpaBeanBOCTY, FOBOPS
0 CNpaBejIIBOCTM, OHWN MOTYT 1CMO/Ib30BaThb FreHOLW/ eBPONencknx eBpees,
HacTavBas Ha ero eBperiCkoM Ha3BaHWW.L/oa— pfaxe KOrja paspyLueHuve
NanecTUHCKOW HaUMOHaNbHOW XM3HU MPOUCXOANT Ha HalMX rnasax. He Bce
NHTeNNeKTyanbl CNOCOOHbI Ha 3TO, N AeN0 He TO/IbKO B YeCTHOCTU NN CKPOMHOCTW,
HO 1 B $aKTOpax, CBA3aHHbIX C 06LLeCTBEHHLIM MHEHMEM — UHbLIMW C/IOBaMU, C TEM,
yTO Yepe3 CMU cTaHOBUTCA «OOLLECTBEHHOCTBIO», — U OTHOLLEHUAMM
WHTEeNNeKTyanoB C Heli. HN4To He NoMorno 6.l Vispannto npeactaBuTb TO, YUTO OH
caenan ¢ JluBaHoM (1 co CBOMM cOBCTBEHHbIM HapoaoM) netom 2006 roga, nocne
NOXMLLEHMSA ABYX CONAAT C U3PanIbCKON TEPPUTOPUN, KakK crpaBeanBoe, eciu bl
CN0Ba BPOJe «CrpaBeA/IMBOCTb» He CbINananchb N3 YCT TaKNX NHTENNEeKTYas0B.
VIMeHHO Tak n3panibckaa oKKynaumsa nocaeaHmxX oCcTaBLIMXCA ManecTUHCKMNX
TeppUTOPUIA CTana YacTblo TaK Ha3biBaeMblx AebaToB «CnpasBejnnBoCTb NPOTUB
cnpaseanmBoCcTu» (AMoc O3: «MHbIMW C/IOBaMU, KOHGINKT MeXay ABYMS



causes where both are as just, one as the other”). The longest-
lasting occupation since the Second World War, subjected to no rule
of law but the law of the mighty, slicing the occupied territories into
ghettos where soldiers can do almost anything, anywhere, any time
—nothing would have made it possible to turn all this into an issue of
“Justice versus Justice,” had it not been for these intellectuals in the
service of power.

Was the filmmaker Claude Lanzmann lying when he wrote this in
Le Monde, on March 7, 2001, about the Palestinians?

They have autonomous territories, an armed police force,
weapons are everywhere; behind the rock throwers—the
young boys on the front line—there are the masked and

equipped Tanzim of Fatah.’

| am not sure, because | do not know what he really knew. He tried
to depict something which did not correspond to anything but
rhetoric. Where did that representation (“They have autonomous
territories, an armed police force”) come from? From Israeli
propaganda. In fact, a few months before, the novelist A. B.
Yehoshua had described the Palestinian good life in exactly the
same way, as we shall see. But my point is not the lies, or the
chauvinism, or the lack of human compassion, or intellectual
integrity. What | want to underline is the very reproduction of
something that seems “obvious™—with the help of a certain type of
intellectual. The Palestinians were armed. Yes, that is not a lie. While
| am writing these lines, they are still armed (“an armed police
force”). But armed with what? With F16s? With tanks? With batteries
of cannons? With helicopters? With infra-red screens on their
helmets? With electronic devices? No, they have none of those. But
here is the key point: “They have autonomous territories, an armed
police force.” Dear reader, do not look down on intellectuals. Their
words have an aura of Truth, and their truth is made of words, and
these words are cheap, very cheap: “behind the rock throwers—the
young boys on the front line.” Those children, who were born under
the occupation, living in fear, with memories of soldiers breaking into
their houses at night, with memories of fathers—also born during



«[lena, rae oba 0AMHAKOBO CNpaBeANVBbl, OAHO Tak Xe, Kak 1 agpyroe». Camasi NpoAo/KMTebHas
OKKynaums co BpeMeH BTopoi M1MpoBOIi BOViHbI, HE NOAYMHABLLAACA HUKAKOMY BEPXOBEHCTBY
npasa, KpoOMe 3aKOHa MOTYyLLEeCTBEHHbIX, Pa3jennBLLas OKKYNMPOBaHHbIe TEPPUTOPUIA Ha reTTo,
rAae conjatbl MOryT AenaTb NOYTY BCe, FA4e YroAHO 1 KOrAa yroAHo.

— HnuTo He NO3BOINNO Bbl NPEBPATUTL BCE 3TO B BONPOC
«CnpaBeANNBOCTb MPOTUB CNpPaBeAINBOCTU», eC/IN 6bl He 3TN
NHTEeNNeKTyanbl, cnyxalline BnacTtun.

Jiran nu pexxnccep Knog JlaHuMaH, Kkorga nucan ato? Le Monde7
mMapTa 2001 roga, o nanectnHUax?

Y HUX eCTb aBTOHOMHbIE TEPPUTOPUIN, BOOPYXXEHHAsSH MOAULNS,
Opy>Xue MoBCHOAY; 33 MeTaTeNsAMN KaMHen — MOM0AbIMU
NapHSAMU Ha NepesoBOV — CTOAT JIIOAM B Mackax U

OCHalleHHble TaH3MMbl PaTxa.1

$l He yBepeH, MOTOMY YTO He 3Hato, YTO OH Ha caMoM Jere 3Han. OH
NbITancs N306pa3nTb HEYTO, YTO He COOTBETCTBOBA/IO HNYEMY, KpOoMe
putopukin. OTKyAa B34/710Cb 3TO npeAcTaB/ieHye («Y HUX aBTOHOMHbIE
TEPPUTOPUIN, BOOPYXXEHHaA Noanumsa»)? N3 napannbckon nponaraHasl. Ha
CaMOM Jefne, 3@ HeCKo/IbKo MecsaLueB A0 3Toro nucartens A. b. I7Iex0Luya
onucan 61aronoiyyYHyo XN3Hb NanecTUHLEB TOYHO Tak Xe, Kak Mbl
yBUAMM. HO 9 X0uy NoAYepKHYTb He 10Xb, He LUOBUHW3M, He OTCYTCTBME
Ye/I0BeYEeCKOro CoCTpagaHusa N He NHTeNIeKTYalbHYH YeCTHOCTb. S Xouy
noAYepKHYTb CaMO BOCMPOV3BeAEHME Yero-To, YTO KaXeTcs
«0YeBWAHbIM», — C MOMOLLbIO OnpeAeneHHOro Tuna NHTeA/1IeKTyanoB.
MNanectnHubl 66111 BOOPYXeHbl. la, 3TO He N0XKb. [oka s nuLy 3T CTPOKK,
OHU BCe eLLe BOOPYXeHbl («<BOOPY>XXEHHAas Moamunsa»). Ho uem oHun
BOOPYXeHbI? VicTpebutenamu F-16? TaHkamn? baTapenHbiMy 6aTapeamun?
Beptonetamun? NHbpakpacHbIMM 3KpaHaMM Ha WnemMax? d1eKTPOHHbIMU
yCTponcTBaMu? HeT, y HUX HNYero 3Toro HeT. Ho BOT K/1H0UEBOI MOMEHT:
«Y HUX eCTb aBTOHOMHbIE TEPPUTOPUN, BOOPYXXEHHAs noanuusa». Joporom
yuTaTe b, He CTOUT NMPeHebpeXmnTesIbHO OTHOCUTLCS K MHTe1ekTyanam. B
X CNoBax eCcTb aypa NpaB/bl, 11 3Ta NpaBAa COCTOUT 13 C/1I0B, a C/lIoBa —
feLlleBble, OYeHb JelleBble: «3a MeTaTeNAMN KaMHel — MONOo/ble MapHU
Ha nepefoBO». Te AeTu, KOTopble POAUAVCE MOJ OKKYMaLuuen, Xniv B
CTpaxe, C BOCMOMUWHaHUSAMMN O CONAAaTaX, BPbIBAOLMXCA B X AOMA NO
HOo4YaM, C BOCMOMUHAHNAMN 06 OTLAX — TOXe POANBLLMXCA B TO BPEMS.



that forty-year-old occupation—being made to strip at the roadblock,
memories of mothers screaming with fear, babies who never saw
anything but armored trucks near home—yet “They have
autonomous territories.” Do not look down on intellectuals. They
have the power to construct a Truth.

So, when Lanzmann, the expert on memory who, indeed, claims
a monopoly on memory, talks with such arrogance (how many
Frenchmen experienced such an occupation during the Second
World War? And for how long?), one has to ask what was not said,
and yet was part of the discourse. What was not said was an idea
that has coexisted with Western culture for many years: “They are
not human beings.” It does not matter what the present justification
might happen to be for that maxim: belief in Allah and Muhammad or
the fact that “they are all terrorists.” They are always suspected of
being “too different from us.”

Therefore my concern is not a “conspiracy,” or lies concocted by
intellectuals working on behalf of power, but rather Israel as a state
with very good public relations. Yes, we all know it. When we tot up
the balance sheet, after all the moaning and whining about “new
anti-Semitism” and the anti-Israeli media, Westerners remember the
victims of every suicide bombing in Jerusalem or in Tel Aviv, as if
they were nice Parisians or New Yorkers, far better than they
remember all the horrors seen on TV of the rivers of blood in
Palestine, in Iraq, in Lebanon. Israeli victims—that is, Jewish victims
—are never taken for granted, in the manner of Arabs, Africans, or
Asians. A Palestinian girl shot in the head by an Israeli soldier
remains an unknown victim, while the Israeli girl shot by a
Palestinian terrorist is remembered. The same goes for the
prisoners: We Israeli Jews all know the names of the handful of
Israeli prisoners, as do many people in the West, and, if not their
names, at least their tribulations, their tragedy. But the Lebanese and
Palestinians who rot in Israeli jails and in detention camps for years
are unknown, and are never part of the “problem” unless there is a
kidnapping of an Israeli soldier in an attempt to release them. It is not
even a matter of memory. You do not have to remember seasonal
rains, only a disastrous flood. Their deaths are like rain; our death is

the disaster.

M. Lanzmann is one of these intellectuals. And he deserves
admiration for his talents.



JTa CopoKaneTHAA OKKynauma — pasgeBaHve Ha 610KNoCTy, BOCMOMWHAHUSA O
Kpuyalwymx oT cTpaxa Matepsx, MaajeHLuax, KoTopble BUAenn Bosne jomMa
TOJIbKO BPOHMPOBAHHbIE FPY30BUKU — U BCE Xe «Y HUX eCTb aBTOHOMHbIe
TepputTopum». He cTouT npesmpaTb UHTes1ekTyanoB. OHM 061a4atoT CUIOWA
co3zaBaTb VCTUHY.

NTak, korga JlaHuMaH, 3KCnepT No namsaTn, KOTOPbINA, N0 CYyTW, NpeTeHayeT
Ha MOHOMMOJINIO Ha 3Ty TEMY, FOBOPUT C TaKOW BbICOKOMEPHOCTbLIO (CKOIbKO
dpaHUy30B Nnepexunan NoLo6HYH OKKynaumio BO BpeMs BTopor MyupoBoi
BOWHbLI? M KaK f0/r0?), BO3HMKAeT BOMNPOC: YTO Xe 0CTanNoCb HeJOCKa3aHHbIM,
HO BC& e CTasio YacCTbio ANCKYyCccUn? He Bbl1o cka3aHo 06 naee, KOTopas MHOIO
NeT cocyulecTByeT € 3anagHom KynbTypoin: «OHU He Noan». HeBaXHO, kakoe
onpasjaHvie MOXeT 6bITb Yy 3TOro YTBEPXAeHWA B HaCcTosILWee BpeMs: Bepa B
Annaxa n Myxammega
WA TOT GaKT, UTO «BCE OHU TEPPOPUCTLI». VIX BCerga nofo3peBatoT B TOM, UTO
OHW «CQINLLKOM OT/INYAKTCA OT HaC».

Mo3ToMy MeHS 6eCNOKOUT He «3aroBop» WA N0Xb, ChabprkoBaHHANA
NHTennekTyanamm, pabotaroLMMmn Ha BNacCTb, a ckopee V3pansib Kak rocyapCcTBo
C OYeHb XOPOLUMMUN CBA3AMMU C 06LLeCcTBEHHOCTBIO. [1a, Mbl BCe 3TO 3HaeM.

Korga Mbl MoABOAVM NUTOrK, NOC/E BCEX XaNob 1 HbITbA O «<HOBOM
aHTNCEMUTU3IME» U aHTUM3pannbckux CMW, 3anagHble NoAn NOMHAT XepTB
KaX,oro TepakTa cMepTHUKA B Nepycanmme nnm Tenb-ABuMBe Tak, Kak 6yATo 3TO
61V NPUATHBIE NapUXaHe NIV HbIOMOPKLbI, FOPa3Ao Nyulle, YeM BCe yXachl,
rnokasaHHble Mo TesieBn30py, — pekn Kposu B lNanectnHe, Mpake, JlInBaHe.
N3pannbckme xepTBbl — TO €CTb eBpPenckme XepTBbl.

— HMKOr4a He BOCMNPUHUMAKTCA KakK HEYTO CaMO coboii pa3ymMmerieecsd, B oTan4me ot
apabos, appukKaHueB M asnaTos. [lanecTnHckas AeBoyka, 3acTpesieHHas B rosioBy
N3panibCKMUM CO14aTOM, OCTaeTCA Hen3BeCTHON )KEpTBOI7I, B TO BPpeMA KaK N3panibCKada
A€BOYKa, 3acCTpeneHHada NaneCTMHCKUM TePPOPUCTOM, OCTAETCA B NaMATU. To xe camoe
OTHOCUTCA U K 3aK/ZTKOYEHHbIM: Mbl, N3Pal/1bCKNe eBpeN, BCE 3HaeM MMeHa ropPCTKA
N3PaUNbCKUX 3aKTIOYEHHDbIX, KaK N MHOTre nran Ha 3ar|ap,e, W, eC/IN He NX MeHa, TO XOTs bbl
X CTpajaHnaAa, NX Tparejgnto. Ho nnBaHLUbl 1 NanecTuHLbI, KOTOpble rogaMun rHUKOT B
N3PaUNbCKUX TOPbMaX U arepax ana 3afep>KaHHbIX, HEN3BECTHbI N HUKOrAa He ABNAKOTCA
4HacTbio «I'Ip06ﬂeMb|», €C/IN TONNbKO HE NPONCXOANT NOXUNLLEHWNE N3PaNIbCKOTo CosljaTa B
NonbITKe 0CBO6OANTL NX. DTO AaxKe He BONPOC NaMATU. He Hy>XHO MOMHUTb Ce30HHbIe AOXAMN,
AOCTAaTOYHO MOMHUTL O KaTacTpopnueckoM HaBogHEHUN. VIX cmepTb No406Ha AOXAHD; HaLla

cmepTb — 310 KaTactpoda.
M. JTaHUMaHH — OAVIH U3 TaKUX NHTeNNeKTyasnoB. N OH 3ac/yXnBaeT BOCXULLLEHUS
3a CBOW TanaHT.



What Do You Remember about Autumn 20007?

There is a simple test to prove my claim: examining what for the
West was “obvious” about the start of the intifada in the fall of 2000.
What | wish to show is the role played by the Zionist left in cementing
the anti-Palestinian public perception so common today. | know it
was not only their doing. It is the way of the world. Most people hate
losers, detest the weak, identify with the mighty. But they also need,
in our “enlightened era,” to be just, to have a “secular God” on their
side. This is exactly where what is called in France “the Israeli Peace
Camp” played such an important role.

| prefer to begin with the role David Grossman played, carefully,
almost shyly, yet always willing to obey Israeli interpellations. Here is
an article Grossman wrote right at the beginning of the second
intifada. This is how Grossman obeyed the call for pro-Israeli writing
abroad:

True, there is no symmetry between the concessions the two
sides can make. Israel holds almost all the cards, while the
Palestinians have more restricted options. Nevertheless, there
is no escaping the sense that Arafat was the less bold, less

creative, and more stubborn of the two leaders.?

During the same period, Amos Oz was far more aggressive. The
meanings he reproduced during those months have since prevailed
in the West. Is it thanks to Oz’s role in Israeli propaganda, because
he was the most diligent writer for the State of Israel? It does not
really matter now. Here is what he wrote on October 13, 2000. This
would quickly become the official version of the events that led to the
intifada, a version which holds firm to this very day.

Ehud Barak stretched this volatile new tide in Israel to its
limits when he offered, in Camp David, to give the
Palestinians more than 90% of the West Bank and to



YT1o Bbl MOMHUTE 06 oceHn 2000 roaa?

CyLiecTByeT NPOCTON TeCT, MOATBEPXAAOLLNIA MOe yTBepXaeHne: He06XoANMO
npoaHanu3npoBaThb, YTO AN 3anaja 6bin0 «oueBUAHbIM» B HaYane nHTudaabl oceHbto 2000
roga. f xouy nokasatb p0J/ib, KOTOPYHO ChbIrPain CMOHUCTCKME N1eBbIe B YKPEnaeHNn CToNb
PacnpoCTpaHEHHOro cerogHAa aHTMnNaneCTMHCKOro 06LL|,€CTB€HHOF0 MHeHW4.  3Haro, UTO 3TO
HE& TO/IbKO X 3acnyra. TakoB nopAaaok Beu_|,e|7|. bonbLWWHCTBO J'II-O,D,EI‘/'I HeHaBnaaAT
HeyAauHNKOB, Npe3nparT cnabsblix, OTOXAeCTBNAOT cebs c cunbHbIMKU. Ho B Hally
«NpocCBeLEHHYH 3MOXY» UM TakKXe HeO6XOAI/IMO 6bITb cnpaBeanmMBbIMU, NMETb «CBETCKOTO
Bora» Ha cBoe CTOpOHe. MMeHHO 34eCb TakK BaXXHYH POJib Cbirpana Tak Ha3blBaeMblli BO
®PpaHUUM «M3PanUNbCKN Narepb MUpax».

Sl npegnoynTaro HayaTb C PO, KOTOPYHO cbirpan Jasn [poccmaH, OCTOPOXKHO,
NOYTY 3aCTEHYNBO, HO BCerga rotoBbl NOAUYMHUTLCA U3PanIbCKMM 3anpocam. BoT
CTaTbs, HaNMcaHHas NpoccMaHOM B CAMOM Hauyane BTOPoU nHTUdaabl. BoT kak
[POCCMaH OTKJIMKHYNCA Ha NPU3bIB K NPON3PanIbCKO NY6ANLNCTMKE 38 pybexxoMm:

[encTBUTeNbHO, HET HUKaKOM CMMMEeTPUN B YCTYMNKax, Ha KOTopble MoryT
MONTM 06e CTOPOHbI. Mi3panib AepXNT B CBOMX pykax MOYTY BCe KO3bIpWY, B
TO BpeMmsi KaK y NanecTnHLEeB BbIOGOp 6o/ee orpaHnyeH. Tem He MeHee,
Henb3sa n36exatb oLlyLeHNs, 4To ApadaT 6bin MeHee CMenbIM, MeHee

KpeaTuBHbIV 1 6onee ynpsamblli N3 ABYX NNAEPOB.2

B 10T e nepuog Amoc O3 6b1/1 ropasgo arpeccmsHee. CMbICA ero
BbICKa3blBaHWI, BOCMPOM3BEAEHHbI B Te MecsLbl, C Tex nop Bo3o6a1ajan Ha
3anage. Bo3amoxHO, 370 6narogaps poan O3a B U3panibCKol nponaraHje,
NOTOMY YTO OH 6bl/1 CaMbIM ycepAHbIM aBTOpoM Ans FocygapcTea Mispannb?
Cerivac 370 yXe He MMeeT 3HayeHVs. BoT uto oH Hanuncan 13 okTabpsa 2000
roga. 310 6bICTPO CTaNo 0pULMaNBLHON BEPCUEN COBBITUI, NPUBEALLNX K
NHTNdaae, Bepcmei, KoTopas oCTaeTCs TakoBOW M MO Cell AeHb.

oxya bapak goBen 3Ty HOBYH, HECTAaOUIBHYHO CUTYaLMIO B
N3paune pgo npegena, korga B Kamn-3sunae npeanoxun
nanectuHuam 6onee 90% 3anagHoro 6epera u...



recognise a Palestinian state with East Jerusalem as its
capital city. He even agreed, with clenched teeth, that the
disputed holy places in Jerusalem would go under Muslim
custody.

To no avail. Yasser Arafat returned from Camp David back
in August calling himself the new Saladin. Palestinian press
and media immediately began to beat the drums of a holy war
against the Jews, “for the redemption of the holy places.”

Mr Arafat is a colossal tragedy for both peoples. He has
allowed the newly created Palestinian Authority to sink in
corruption, and he has incited his people against Israel and
against the Jews. Finally, he has initiated this recent burst of
hateful violence, in an attempt to inspire a raging fury all over
the Arab and Islamic world to start a jihad, a holy war, against
the Jews.

As | listen to the rhetoric of the Palestinian official state
and media, and of the Arafatesque intellectuals, | am hardly
surprised by the Ilynching committed in Ramallah. The
Palestinian people are suffocated and poisoned by blind

hate.3

Note the incitement in those lines. Is it really that different from the
Likud offensive against the elected leader of the Palestinians a few
months later, when Sharon became prime minister? But, of course,
since Oz is a “progressive” he is careful to talk about the natives as if
he were a social worker talking about children: it was the father
figure, Arafat, who “incited his people against Israel and against the
Jews.” And not one phrase is offered to corroborate such an
accusation, not a single quotation of this alleged “incitement against
the Jews.”

But OZ’s article is better read as an introduction to the humiliation
of Arafat’s leadership, and to the slow delegitimization of the
Palestinian leadership, in other words, the contempt for Palestinian
independence. (A political question for you: Who paved the way for
Hamas—Arafat or his Israeli enemies? Who produced the dead end
known as “no partner for peace”?) Israel’'s theme, already by the fall
of the year 2000, was to frame Arafat. Read A. B. Yehoshua:



OH nNpur3Han NanecTMHCKoe rocyAapcTBO CO CToNMLEen B BocTouHoM
Nepycanume. OH gaxe, CTUCHYB 3y6bl, COrIacuICcs C TeM, UTO CMOPHbIe
CBATble MecTa B Mepycanvme nepenayT noj KOHTPOb MyCyibMaH.

Bcé 6e3pesynbTaTHO. Acnp Apadat BepHynca ns Kamn-A3snja B
aBrycre, HasBaB cebs HoBbIM CanaavHoM. MNManecTnHckasa npecca n
CMW HemepneHHO Hayanm pasfyBaTb CBALLEHHYH BOVIHY NPOTMB
eBpeeB «3a 0CBObBOXAeHMe CBATbIX MeCT».

FocnoaviH ApadaTt — KonoccanbHas Tpareams ana o6omx Hapogos. OH
NO3BO/IM1 HOBOOOPA30BaHHOW [ManecTHCKOW aBTOHOMMUM MOTPA3HYTHL B
KOppynuun 1 NoAcTpekan CBOM HapoZ NpoTus M3panns 1 espees. HakoHew,
OH NMHMUMmMpoBasn 3Ty HeAaBHHOK BOJ/IHY HEHABUCTHNYECKOIO Hacnana,
NbITafACb pa3Xeyb APOCTHYIO BCMbILLKY FTHEBa BO BCEM apabCKoM U
nc1iaMCkKoM Mumpe, UTOObI HaYaTb LKNXas, CBALWEHHYH BOIZHy, npoTme
eBpees.

CnyLwast puTOopuKy NanecTMHCKoro odnuUnanbHOro
rocygapctea n CMW, a Takxe nHtennekTyanos B Ayxe ApadaTteca,
1 HWYYTb He YyAMBNEeH NNMHYeBaHMeM, cCoBepLUleHHbIM B Pamanne.
ManecTMHCKNIA Hapoy, 3a4bIXaeTca 1 OTpaBaseTca cnenbiMu.

HeHaBNAEeTb.3

O6paTtnTe BHMMaHMe Ha NOACTPEKaTeNbCTBO B 3TUX CTPOKaX. Pa3Be 3TO Tak yX
CUNBHO OTAMYAETCHA OT HACTynAeHUs «JTInkyaa» NPOTUB N3bpaHHOro Anaepa
nanecTUHUEB HeCKOIbKO MecsLeB cnycTs, korga LLapoH ctan npeMbep-MUHUCTPOM?
Ho, koHe4YHOo, Nockonbky O3 — «MPOrpeccmcT», OH OCTOPOXHO FOBOPUT O Ty3eMLaX,
Kak 6yATO coumanbHbI paboTHUK, FOBOPSALLNI O AeTaX: MMeHHO ApadaT, Kak oTel,
CceMelicTBa, «NoACTpeKkas CBOM Hapog NpoTuB M3panna n npoTtns eBpees». M HX
OAHOW Ppa3bl He NPUBOANTCH B MOATBEPXAEHME TaKoro 06BNUHEHNS, HN OAHOM
LUTaTbl N3 3TOr0 NpeAnosiaraeMoro «noAcTpekaTeIbCTBa NPOTYB».
eBpeeB.4

OaHako ctatbto O3a nyylle YMTaTb Kak BBeeHVe B YHUXeHne pyKoBOACTBa
ApadaTta 1 B NoCTeneHHy AeNNTNTUMN3aLNIO NafeCTUHCKOro pyKoBOACTBa,
WHBbIMW CNI0BaMW, B Npe3peHVe K NasieCTUHCKON He3aBucnMmMocTu. (Monutnyeckuni
BOMPOC K BaM: KTO Nponoxun nyte ansg XAMACa — Apadat nnm ero nspannbckme
Bparmn? KTo 3aBen Hac B TYNUK, N3BECTHbIW KaK «OTCYyTCTBME NapTHepa 414
Mupa»?) Tema N3paunnsa yxxe Kk oceHn 2000 roga 3akiro4anach B c/iefyroLlem:
06BuUHUTL ApagaTadvTaiite AB Vexowya:



We sat down with Arafat, Barak’s offer was generous and
then [Arafat] smashed everything to pieces, thinking that only
through violence and international pressure could he achieve
more. This is the cause of the disappointment. And he made a
big mistake, because he was facing Barak, not Sharon or

Netanyahu, with a broad consensus to finish the deal.®

The Palestinian president was not only the Father of the Palestinian
nation, but had also already become an international figure, and it
was therefore necessary for Israel to identify the popular uprising
with the “old terrorist.” Therefore, Oz compared him to Saladin,
hoping to appeal to latent colonial (Christian) hatred. It is not a
coincidence that Oz was more hateful toward Arafat than anybody
else in his camp. There is no other writer of Israeli prose who utilizes
the arsenal of colonial stereotypes as much as Amos Oz. (I will
return to this later.) Oz’s Saladin metaphors had already started in
August 2000, while the Israeli army waited for the unrest to begin.
Note the agony of the writer sitting in his safe haven, watching the
natives, barbaric, poor, in the most populated territory of the world,
sealed off already then.

| am sitting in front of the television in the living room, seeing
Yasser Arafat receive a triumphant hero’s welcome in Gaza, and all
this for having said no to peace with Israel. The whole Gaza Strip is
covered in flags and slogans proclaiming the “Palestinian Saladin” ...
My heart breaks.®

Forget for a moment the subject of that paragraph, the “I,” the
writer himself. Leave to one side the Weltschmerz he experiences.
Forget even the ignorance toward the “historical person of Saladin”
(as so beautifully described by Meron Benvenisti in response to Oz’s

incitement in Haaretz back in August 2000),” the clinging instead to
the anti-Muslim and anti-Arab images, the colonial images used in
order to appeal to the old Western colonial sentiments. The authentic
dimension of Oz’s fervor, apart from his total identification with
(General) Ehud Barak, is his deep hatred toward the Palestinian
desire and struggle. It was he who, during the 1970s, when Israel
refused any negotiations with the Palestinians, dubbed the PLO “one
of the darkest movements in history.” How was it possible then to



Mbl cenu 3a cTon NneperoBopos ¢ ApadaToMm, npeanoxeHvie bapaka 66110
LeapbiM, a 3aTem [ApadaTt] Bce paspyLumns, nonarasi, YTo TOJIbKO C
MOMOLLbIO HACW/INA N MEXAYHAPOAHOro AaB/IeHNS OH CMOXEeT J06UTbCA
6onbLiero. B aTom npuynHa pasoyapoBaHus. N oH coBepLUna 60bLLYHO
OLIN6KY, MOTOMY UTO NpoTMBOCTONAN bapaky, a He LLlapoHy nnu [Apadarty].

HeTaHbﬂXy, Nnpv 3TOM CcyLlecTByeT LLII/IpOKVII7I KOHCEHCYC OTHOCUTEJ/IbHO 3aBepLueHna CAenkn.s

ManecTMHCKMM Nnpe3naeHT 6bia1 He TobKo OTLOM NanecTUHCKOM Hauum, HO U
y>Xe cTan MexayHapogHow ¢urypow, 1 noatomy V3paunnto 66110 Heo6Xxo4MMOo
OTOXZAECTBUTb HAPOAHOE BOCCTaHME CO «CTapbiM TEPPOPUCTOM». No3Tomy O3
cpaBHWA ero ¢ CanagMHOM, HaZlecb aneannpoBaTh K CKPbITON KONOHWANbLHOMN
(XprcTraHckor) HeHaBnCTU. HecnyyariHo O3 ncnbiTbiBan K Apadaty 6onbLue
HEeHaBWCTU, YeM K KOMY-11M60 ApyroMy B CBOeM fiarepe. HeT agpyroro
N3PansIbCKOro nucaTens, KOTopbIn Tak e akTUBHO MCMOo/b3yeT apceHan
KOJIOHWMasIbHbIX CTepeoTnnoB, Kak AMoc O3. (5 BepHYCb K 3TOMY NO3Xe.)
MeTtadopbl O3a ¢ CanagnHOM Hayanm NoABNATLCS eLle B aBrycte 2000 roaa,
Korfa nspaunnbckas apMus xgana Hadana becrnopsigko. O6paTnTe BHMMaHMeE Ha
aroHWIo NucaTens, CMAsLLLEero B CBoeM 6e30nacHOM ybexxuie n HabararoLero
3a Ty3emMuamMu, BapBapamu, 6egHaKaMm, Ha CaMOW ryCTOHaceIeHHOM
TeppuUTOpPUN MMNPA, YXXe TorAa N30aNPOBaHHOMN.

A1 cnxy nepej TeieBU30POM B FOCTUHOM 1 BUXY, Kak Acrpa
ApadaTta TpuymdanbHO BCcTpeyatoT B [a3e, 1 BCE 3TO 3a TO, UTO OH
oTKa3ancsa ot Mupa ¢ Vispannem. Becb cekTop aza NokpbIT pnaramu
N NO3yHraMn, NpoBo3rialllalolLiMMn «MNanectTMHCKOro Canap,MHa»...

Moé cepgLie pa3pbIiBaeTcs.6

3abyabTe Ha MrHOBeHMe O nojJjexallemM 3Toro absaua, 06 «s», camoMm
aBTope. OTNOXUTE B CTOPOHY...Be/ibTiumepjOH nepexuBaeT. 3abyabTe faxe
O HeBeXeCTBe MO OTHOLLEHUIO K «MCTopuYeckor nnyHocTn CanagnHa» (Kak
3TO npekpacHo onvcan MepoH beHBeHUCTW B oTBeT Ha «CTpaHy O3a»).

noAcTpekaTenbCcTBO BXagpey(ewé B asrycte 2000 roga),7BMecTo 3TOro oH LenaseTcs 3a
AHTUMYCY/IbMaHCKMe N aHTrnapabckme obpasbl, KONOHMAaNbHble 06pa3bl, NCNOJb3yeMble
ANSA TOro, YTobbl anennnpoBaTh K CTapbIM 3anagHbIM KOJIOHWAIbHbIM HAaCTPOEHUAM.
MNoannHHasa ctopoHa neina O3a, MOMKYMO ero NoIHOro OTOXAECTB/IEHUS C (FeHepaiom)
Oxyaom bapakom, 3akntouaeTcs B ero rnybokom HEHABUCTU K ManecTUHCKAM
cTpemneHunsaM 1 6opbbe. ViMeHHO oH B 1970-x rogax, korga Mispannb oTkasancs ot
KaKMX-nM6o neperoBOpOB € nanectnHuamm, Hassan OO[ «OAHMM U3 CaMbIX MPaYHbIX
ABUKEHNI B UCTOPUU». Kak Xe Toraa 6b1710 BOSMOXHO...



turn such a man into a symbol of peace-loving Israel? Only colonial
sentiments can explain this.

In any case, the hatred toward Arafat intensified, especially inside
Israel, during the years preceding his death. Every terrorist action
was automatically blamed on him. And during Sharon’s reign, this
hatred reached an aggressive zenith, when every terrorist attack,
that is, every failure of Israel’s draconian security measures, was
followed by a threat from one cabinet minister or another: “It is about
time we liquidated Arafat.” The “motive” behind this aggression,
toward the elected president of the Palestinians, changed from time
to time. Sometimes he was not democratic enough, at other times he
did not oppress his opponents with sufficient force, and on yet other
occasions he was just too corrupt (as if the corruption rampant
among Israel’'s leadership would ever be a reason not to talk to
them).

This strategy preceded even the outbreak of the 2000 intifada. It
ran throughout the Oslo years, while the colonization deepened, the
number of settlers tripled, lands were expropriated, roads for Jews
were paved in the occupied territories, IDF assassination squads
were Killing Palestinian youths, and Arafat kept promising his people
independence, as he was stubborn (foolish? optimistic?) enough to
trust unfounded promises he had received regarding the creation of
two states west of the Jordan river. But when Camp David failed,
regardless of anything else, everyone—writers, ambassadors, senior
columnists—were on the same frequency: blame Arafat.

| do not wish to analyze the “Arafat theme” in the Israeli press,
only to say that it was directed from above, as part of an
orchestrated propaganda campaign. It was part of what Israeli
political discourse calls Hasbara, which literally means “explanation,”

but more fundamentally means “successful” propaganda.® Israelis
are called upon, as good patriots, to “explain” the country’s policies
to the outside world. Professors who went on sabbaticals abroad
were supplied with the “correct answers” to give, and so were Israeli
writers. So, the “Arafat theme,” as well as later themes, began with a
political decision from above, and Amos Oz was simply one of the
best hacks in this troupe. Yet, | would like to confront this success of
the Israeli media with a totally different set of events. Forget for a



MNpeBpaTUTL TakOro YenoBeKa B CMMBOJ MUPOAO6MBOro M3panna? 3To MOXHO 06bACHUTL

TOJIbKO KO/TIOHMAaTbHbIMWN HAaCTPOEHNAMN.

B nto6om cnyyae, HeHaBUCTb K ApadaTy ycunmnacb, 0CO6eHHO BHYTPU
N3pawnsg, B roabl, npejluectsoBasLUvie ero cMepTun. Kaxaoe Teppopuctnyeckoe
AencTBre aBToOMaTMYeck NpunncbiBanock eMy. A BO BpeMs npasneHus LLlapoHa
3Ta HEHaBUCTb AOCTWI1a arPecCcUBHOrO anores, Korja 3a Kaxablm
TEePPOPUCTUYECKMM aKTOM, TO €CTb 3a KaX/AbIM NPOBasioM APakOHOBCKUX Mep
6e3onacHOCTK MN3pawnns, cnegoBana yrposa oT TOro UM MHOro MUHUCTPA
KabuHeTa: «HakoHeu-TO Mbl AvkBUAMPOBann Apadata». «MoTuB» 3TOW arpeccum
MO OTHOLUEHUIO K NU36pPaHHOMY Npe3vAeHTy nanecTUHLEB MeHsICA BpeMs OT
BpeMeHW. MIHorga oH 6bl1 HeAOCTAaTOUHO AeMOKpaTUYeH, MHOrA4a HeA0CTaTOUHO
XKeCTKO NoAaBAsa CBOUX OMNMOHEHTOB, @ B TPeTbUX C/ly4asx OH 6bl1 NPOCTO
C/IMLLKOM KOPPYMMMPOBaH (Kak byATo noBcemMecTHas Koppynums cpean
N3PanNbCKOro PpyKoBOACTBA KOrAa-n1Mbo Mmorna ctaTb NPUYMHON ANS 0TKasa oT
neperoBopoB C HVMMN).

JTa cTpaTerus cyLwiecTBoBasna eweé Ao Hayvana nHtndagbl 2000 roga. OHa
nprMeHsiacb Ha NPOTAXeHUW Bcero neproga Ocsio, Noka KOJIOHM3auus
yrnybnanacb, YACN0 noceneHueB yTparBanochb, 3eMaV 3KCNPONPUUPOBaNnCh, Ha
OKKYMMPOBAHHbIX TEPPUTOPUAX NPOKNALbIBANNCL JOPOT AN eBpeeBs, OTPSAAbI
yoniiy, LUAXAJ pacnpaBnsinncb € nanecTUHCKOM MONoAEXbI0, a ApadaT nposoxKan
obeLlaTb CBOEMY HApOAY HE3aBUCUMOCTb, MOCKOJIbKY 6bI1 AOCTATOUHO YNPAM
(rnyn? onTUMUCTNYEH?), YTO6bI NOBEPUTL HEOBOCHOBAaHHbLIM ObeLLLaHKSAM, KOTopble
OH MOJIyYnN OTHOCUTENIbHO CO34aHMA ABYX rOCYAapCTB K 3anagy oT peku MopaaH. Ho
korga Kamn-[3sug notepnen Heyjady, HeCMOTPS HY Ha YTO, BCe — NucaTtenu,
nocnbl, Beaylne obospeBaTen — 6bIAU e4MHOAYLLIHBI: BO BCEM BMHOBAT Apadar.

1 He Xxo4uy aHanM3MpoBaTh «TeMy ApadaTta» B N3panIbCKOM npecce, a NMLLb CKaxy, YTO
OHa 6bblna HarpaB/ieHa CBepXxy, ABNAACb YaCTbHO CﬂﬂaHMPOBaHHOVI I'IpOI'IaFaHAVICTCKOVI
KaMmnaHuW. 3To 6bIJ10 YACTbIO TOro, UTO B N3pPanNJIbCKOM MONNTUNHECKOM ANCKYPCe Ha3bIBakoT
Xacbapa4Tto B OyKBa/IbHOM CMbIC/1e 03HaYaeT «0ObACHEeHMEY,

HO, UTO 60JIee BaXXHO, 3TO 03HaYaeT «ycneLlHy» nponaraHay.s/i3pannbTaH, Kak
NCTUHHbIX NaTPNOTOB, NPU3bIBAOT «06BACHNTL» NOANTUKY CTPaHbl BHELLHEMY
mMupy. Npodeccopam, yesxaBLUMM B OTNYCK 3a FpaHuLy, NpesocTaBnsanncb
«MPaBW/IbHbIE OTBETbI», KakK U N3PanibCKUM Nucatensam. Takmum obpasom, «Tema
Apadata», Kak n nocneayroLime TeMbl, Ha4anacb C NOANTUYECKOro peLleHns
ceepxy, a AMoc O3 66171 NPOCTO OAHUM U3 YYLLNX ANNETAaHTOB B 3TOW Tpynne.
TeM He MeHee, 5 xoTen bbl CONOCTaBUTL 3TOT ycnex uspanabckmux CMU ¢
COBepLUEHHO NHbIM HabopoM cobbITUIA. 3abyabTe Ha Bpems



moment the books (such as Charles Enderlin’'s Le réve brisé), the
essays (especially the one by Hussein Agha and Robert Malley in

the New York Review of Books in August 2001°). Let us follow the
real cracks in Israeli belief in the official version.

Enter Major General Malka

One month after the intifada began in late September 2000, Major
General Amos Malka, by then number three in the military hierarchy
and the head of Israeli military intelligence (a post he was to hold
until 2001), asked one of his officers (Major Kuperwasser) how many
5.56 bullets had been fired—from automatic rifles, heavy machine
guns—in the Central Command (that is, in the West Bank) during
that first month of the intifada. This is what Malka said in an
interview, years after the event:

Kuperwasser got back to me with the number: 850,000
bullets. My figure was 1.3 million bullets in the West Bank and
Gaza. This is a strategic figure that says that our soldiers are
shooting and shooting and shooting. | asked: “Is this what you
intended in your preparations?” and he replied in the negative.
| said: “Then the significance is that we are determining the

height of the flames.”10

It was a bullet for every Palestinian child, said one of the officers in
that meeting. (This is what the lIsraeli daily Maariv had already
revealed seven years ago, when the horrible figures were first leaked
to the press, probably by Malka himself). Is this not the right place to
repeat Lanzmann’s deceptive description? Yes, indeed, for he was
referring in his description exactly to the period Malka was talking
about.

They have autonomous territories, an armed police force,
weapons are everywhere, behind the rock throwers—the
young boys on the front line—there are the masked and
equipped Tanzim of Fatah.



B TOT MOMEHT KHUMM (Hanpumep, Yapnb3a JHAepanHa)Le réve brisé
3cce (ocobeHHO 3cce XycenHa Arn n PobepTta Mannn)

TOTHbt0-Mopkckoe kHuxxHoe 0603peHmes asrycTte 2001 rogas/asaiite npocneanM 3a peanbHbIMU

TpewyHaMu B N3panibCKoi Bepe B opuLMansHOM BepCUun.

Bxogut reHepasn-maviop Masika.

Yepes mecsal nocsie Havyana nHTndazpbl B KoHUe ceHTs16pst 2000 roga reHepan-mawvop
AMoc Manka, 3aHMMaBLUMNIA K TOMY BpPeMeHW TpeTbe MeCcTo B BOEHHOW nepapxmu 1
BO3r/1aBAABLUMIA N3PaNIbCKYHO BOEHHYHO pa3Bejky (A0/HKHOCTb, KOTOPYH OH 3aHMMan 4o
2001 roga), cnpocmn o4HOro s ceomx oduLepos (Maopa Kynepsaccepa), CKObKO
NaTpoHOB Kanubpa 5,56 MM 6b1710 BbINyLLEHO N3 aBTOMATUYECKMX BUHTOBOK U
KpYNHOKannéepHbIX NynemMeToB B LleHTpanbHOM KOMaHA0BaHUN (TO eCTb Ha 3anajHoM
6epery) 3a NepBbl MecsAL, MHTUGAaAbI. BOT UTo ckasan Manka B MHTEePBbIO CNYCTSA rojbl
nocne 3Toro cobbITUA:

KynepBaccep coobmn mHe unépy: 850 000 nynb. Mos undpa
coctasnsna 1,3 MUANMOHA NyNb Ha 3anajHoM bepery 1 B cekTope
[a3a. DTo cTpaTernyecky BaxHas umbpa, Kotopasi FoBOPUT O TOM, UTO
HaLUW CONAaTbl CTPENsoT, CTPENSAIOT U CTPeNstoT. A cnpocun: «3T0 TO,
YTO Bbl NJ1IAHVNPOBANU?», N OH OTBETUA OTPULLATENbHO. A cka3an:
«Torga 3HaveHue 3aK14YaeTCsl B TOM, UTO Mbl ONpeaesnsieMm...»

«BepwrHa nnameHm».10

«3T0 6Bbl1a NYNSA 3@ KAKAOro NanecTUHCKOro pebeHka», — ckasan o4uH 13
odnLepoB Ha TON BCTpeye. (3To umMTaTa U3 N3pannbCKor exesHeBHOW raseThbl)
Maapus3T0 yxe bbl/I0 packpbITO CEMb /IeT Ha3aj, Korga yxacatouwme undpbl
BNepBble NPOCOYNINCE B Mpeccy, BEpOsATHO, caMnM Masnkoin. He ymecTHO nu
34eCb NOBTOPUTbL 06MaHuYMBOe onuncaHme JlaHuMaHa? [la, KoOHe4YHo, Bejb B
CBOEM OMVCaHWN OH NMeN B BUAY VIMEHHO TOT Mepunoa, 0 KOTOPOM roBOpwUI
Manka.

Y HUX eCTb aBTOHOMHbIe TeEPPUTOPUN, BOOPY>XXEHHasA Noanums,
opy>Xue MnoscroAy, 3a MeTaTeNIIMy KaMHEN — MONOAbIMU
NapHAMN Ha NepesoBON — CTOAT 3aMacKMPOBaHHbIE U
3KNMNpPOBaHHble 6oeBnkn PATX.



It was the first month of the intifada. The history of colonialism is very
familiar with this type of scenario: an attempt by the natives to rise
up—yes, bitterly, sometimes violently—meets with a horrible military
response, a “tough” response, “let them know who is the master, let
them forget the desire for freedom, let them forget what we have
inflicted upon them, let them suffer even more.” The Israeli Chief of
Staff Moshe Ya'alon later dubbed this response as “burning their
consciousness.” When the intifada broke out, he was deputy chief of
staff, already the mastermind behind this strategy, an ally of Ehud
Barak. The goal was not only to indefinitely postpone fulfillment of
the promise to found a Palestinian state, but also to use the unrest in
order to break the Palestinians, to reverse the Oslo “mistakes.” A few
weeks before Camp David, in July 2000, during the preparations for
the Camp David summit, Major General Malka reviewed Arafat’s
positions for the members of the Israeli cabinet.

| said there was no chance that he would compromise on 90
percent of the territories or even on 93 percent. He is not a
real-estate trader, and he is not going to stop midway. Barak
said to me: “You are telling me that if | offer him 90 percent,
he isn’t going to take it? | don’t accept your assessment.”

| said to him that indeed, there is no chance that he would
accept it ... | told them [the cabinet members, all Labour and
Meretz—Y.L.] that the difference between me and them is that
they are speaking from hope and | am trying to neutralize my
hope and give a professional assessment. But Barak saw
himself as able to make his assessments without
assessments from Military Intelligence, because he is his own
intelligence, and he thought he was smarter. Afterward, it was
convenient for him to explain his failure by a distorted

description of the reality."

Haaretz's senior political commentator Akiva Eldar, who interviewed
Malka, wrote the following:

Malka insists that even after the peace talks gave way to
hostilities, Military Intelligence did not revise its assessments.



370 6b11 NepBbI MecAL, UHTUdaAbI. ICTopua KONOHMaNN3Ma XOPOLLIO 3HaKoMa C
NOA06OHbLIMU CLLEeHaPUAMK: NOMbITKA KOPEHHOro HaceNeHUs NoAHATbL BOCCTaHVe —
A3, OXKeCTOYEHHOe, NHOrAa HaCUbCTBEHHOE — BCTpeyaeT Y>KacHbli BOEHHbIV OTBeT,
«KeCTKNM» oTBeT: «[1yCTb OHW 3HAIOT, KTO 3eCb X0351H, NYCTb 3abyAyT O
cTpemaeHun K ceoboge, NycTb 3abyAyT O TOM, YTO Mbl UM MPUYUHWAN, MYCTb
CTpajatoT eLle 6onblue». HavanbHMK N'eHepanbHoro wraba N3pannsa Mowwe AanoH
No3Xe Ha3Ban 3TOT OTBET «OKUraHMEeM 1X CoO3HaHMA». Korga Hayanacb nHTMdasa, oH
6b11 3aMecTUTeNIeM HavasibHYIKa [eHepanbHOro Wwraba, y)ke Torga rnaBHbIM
OpraHM3aTopoM 3TOW CTpaTermu, CoOr3HMKOM Ixyaa bapaka. Llenb coctosna He
TO/IbKO B TOM, UTObObI Ha HeornpeesieHHbIA CPOK OTI0XUTE BbIMONHEHe obeLlaHns
0 CO3JaHNV NanecTUHCKOro rocyAapcrea, HO U B TOM, YTObbI NCMOJIb30BaTh
6ecnopsaku 4ns Toro, YTobbl CNIOMUTL NanecTUHLEB, NCMPaBUTb «oWwnbkm» Ocno. 3a
HeckoNbKo Hegenb Ao Kamn-A3Buaa, B nrone 2000 roaa, BO BpeMs MoAroToBKM K
cammuty B Kamn-A3Buge, reHepan-mariop Masnka 03HakoOMW YNeHOB M3PansibCKOro
KabuHeTa MUHUCTPOB C no3uuuven Apadara.

¢ ckasan, uTo Y HEro HeT HU ManenLlero LwaHca NomTn Ha KOMApoMucc no
nosofy 90 NpoLeHTOB TeppuTopuii Uam agaxe 93 npoueHToB. OH He
3aHNMaeTCA TOpFOBﬂeVI HeABVMXXNMOCTbHO N HE co6|/|paeTc9 OCTaHAaBNINBATbCA Ha
nonnyTtu. bapak oTBeTUN MHe: «Bbl XOTUTe CKa3aTb, YTO eC/IN A NPeaIoXy eMy
90 NpOLEHTOB, OH OTKAXeTCA? f1 He corsiaceH € BaLlen OLEeHKOM».

f1 ckasan emy, 4To, AeiCTBUTENbHO, HEeT HUKAKUX LAaHCOB, YTO
OH 3TO NpUMET... 1 ckazan UM [uneHam KabrHeTa MUHUCTPOB, BCEM
nemnéopuctam n...] Mepey—YLPasHuua Mexxay MHON U HUMW B TOM,
UYTO OHM FOBOPSAT, UCXOAA U3 HAAEXAbl, a S MbITAatOCb
HENTPann3oBaTb CBOKO HaAeXay U AaTb NpodeccmoHanbHyro
oueHKy. Ho bapak cuntan cebst cnocobHbIM AenaTb CBOW OLEeHKU
6e3 NoOMOLLM BOEHHOW pa3BesKu, MOTOMY UTO OH CaM 6bls1 YacTbto
eé VHTeNNeKkTa, N OH AyMai, YTo yMHee. Bnocneacteun emy 66110
YAOH6HO 06 BACHNTL CBOK HeyAauy MCKaXXeHHbIM 06pa3om.

ornncaHme peasibHOCTN.11

XaaperBepywnii NONNTUYECKNA KOMMEHTaTOpP M3AaHna AK1Ba DbAap, B3SIBLUNM NHTEPBbLIO
y Manku, Hanucan cnegytolLiee:

Masika HacTanBaeT Ha TOM, UTO Jaxe Moc/e Toro, Kak MYpHbIe MePeroBopbl NEPEPOCN

B 60eBble AeCTBUSA, BOEHHAasi pa3Be/jka He nepecMoTpesia CBOW OLIEHKM.



Neither did the research units at the Shin Bet, the Mossad,
the Foreign Ministry and the office of the coordinator of
activities in the territories adopt the thesis that the Camp

David summit had revealed “the Oslo plot” [by Arafat].?

And this is how Amos Oz described the failure of Camp David to
Western ears. Note how similar his description of Arafat’s “inability”
to think or act for peace is to the official line presented by Major
General Malka:

Ehud Barak went a very long way towards the Palestinians,
even before the beginning of the Camp David summit; longer
than any of his predecessors ever dreamt to go; longer than
any other Israeli prime minister is likely to go. On the way to
Camp David, Barak’s proclaimed stance was so dovish that it
made him lose his parliamentary majority, his coalition
government, even some of his constituency. Nevertheless,
while shedding wings and body and tail on the way, he carried
on like a flying cockpit, he carried on. Seemingly Yasser
Arafat did not go such a long and lonely way towards the

Israelis.’3

Did Oz simply get his facts wrong? Was he misled? It is of little
importance. He who sleeps with dogs will wake up with fleas. In
January 2007, when Ehud Barak declared he was returning to
political life, Akiva Eldar summed up his achievements thus, back in
those bad old days:

He dragged Yasser Arafat into a predictable failure at the
Camp David talks. Then, when the talks with the Palestinian
delegation in Washington were moving ahead at full steam,
Barak allowed Ariel Sharon to take a provocative stroll on the
Temple Mount. After the intifada broke out, he refused to meet
with Arafat, who sought to lower the flames. Barak also
instructed then-IDF chief of staff Shaul Mofaz to enter into
direct hostilities with the Palestinian security services headed



WccnepoBaTenbckue nogpasgeneHus LLnH bet, Moccaga, MuHmnctepctea
WHOCTPAHHbIX AeN 1 yNpaB/ieHNA KOOPANHATOPa AeATe/IbHOCTU Ha
TEPPUTOPUAX TaKXKe He MPUHSAIN Te3MNC 0 TOM, UYTO narepb

Ha cammuTte B laBuge 6611 packpblT «OcnoBCKuIA 3aroBop» [ApadaTtal.12

BoT kak AMoc O3 onucan npoBan Kamn-[3BUACKOro cornalleHuns 3anagHbim
cnywatenam. ObpatmnTe BHMMaHMeE, HACKObKO ero onvcaHme «HecrnocobHoOCTU»
Apadata MbICIUTb UK AeACTBOBATbL BO MMS MMpPa COBNaAaeT c oduLManbHOM
nosuumen reHepan-manopa Manku:

Oxya bapak npogenan o4eHb JONTUI MYTb HAaBCTPeYy NanecTmHLaMm eLle Ao
Hadana cammuTa B Kamn-/aBuae; AoNbluUe, YeM Nt060oW 13 ero
npesLecTBEHHVKOB KOr4a-nnmbo meytan nponTu; AoNbLUe, YeM, BePOSITHO,
CMOXeT MPOonTK N6ON APYron N3pannbCKNn NpeMbep-MUHUCTP. Ha nyTu K
Kamn-A3Bunay 3asaBneHHas bapakom no3nums 6bina HaCTONbLKO MATKOW, UTO
npuBena K notepe Nap/siaMeHTCKOro 601bLIVNHCTBA, KOANNLMOHHOIO
NpaBUTeNbCTBA U AaXke YacTu CBOero afiekTopaTa. TemM He MeHee, cbpacbiBas
KPblbsi, TENO 1 XBOCT MO NyTW, OH NPOA0/IKaN ABUraTbCa BRepes, Kak
neTawroLLan kabumHa. Kaxetcs, Acnmp ApadaTt He npoLuen Takom AOATUNA U
OAVIHOKMI NYTb HaBCTPeYy rnanecTuHLaM.

M3pannbTaHe.13

O3 npocTo owmnbcsa B paktax? Ero BBenu B 3abnyxgeHne? 310 He MeeT
60/1bLLIOro 3HayveHus. KTo cnuTt ¢ cobakamm, TOT NpocHeTca ¢ baoxamu. B
saHBape 2007 roga, korga dxy4 bapak 06baBMA 0 CBOEM BO3BPALLEHNN B
NoNNTUKY, AKMBa dNbAap Tak NOAbITOXW/ €ro AOCTUXEHNSA B T€ MpayHble
BpeMeHa:

OH BTAHYN Acnpa ApadaTa B npejckasyemMblii NpoBaJs Ha NeperoBopax B
Kamn-[sBunge. 3aTtem, Korga neperoBopbl C NanecTUHCKOW generaumein B
BalwmnHrroHe wnum nonHeIM xo40M, bapak nossonwvn Apuvanio LLiapoHy
COBepLUNTb NPOBOKALIMOHHYH MPOry/aky no XpamoBow rope. locne Havana
NHTUGAAbI OH OTKa3asca BCcTpeyaTbes ¢ ApadaTtom, KOTOPbI MblTancs
YTUXOMUPUTb CUTyaumto. bapak Takxke nopyymnn TorgaHeMy HayvanbHUKY
leHepanbHoro wraba UAXAJ LLaynto Mogasy BCTyNnTb B NpsiMble 60eBble
AeViCTBUSA C ManecTUHCKUMU cnyxbamy 6e30nacHOCTY, BO3r1aBasieMbIMU



by Jibril Rajoub, who stood like a wall between IDF soldiers
and the Tanzim militias.'*

And, after all this, Barak, before resigning to enter the business
world, handed the right not only the government, but the greatest gift
of all: In order to cover up his failure to achieve an agreement with
the Palestinians, he claimed credit for his success in proving that
“there is no Palestinian partner.”1°

We return again to those who helped furnish the “obvious facts”
that lie behind today’s desperate situation. Did Oz ever review the
part he played in the propaganda campaign? Propagandists do not
apologize, unless it is part of the propaganda operation. In any case,
he never retracted, never apologized.

Silence is unquotable. | cannot even try and inform you of all the
events about which these champions of civil rights kept their mouths
shut during that very intifada. Those representatives of the Peace
Camp, as they are depicted in the Western press, especially in
France, kept their mouths clamped during the great massacres in
Rafah and Gaza City, and earlier, during the massacres in Jenin and
other towns and villages of Palestine. That silence is unquotable,
unless the Western newspapers had bothered to ask them for their
response during those massacres. But the press did not ask,
because it did not want to know, because the function of these
writers—fetishes of progress—was never to be informative, nor to be
intellectuals. Is this down to bad writing? Bad journalism? Or caused
by paternalistic editors who tolerate awful columns from our little
provincial outpost? Perhaps. Yet a proper explanation needs more
than a superficial psychological portrait of a handful of editors. What
is it that makes up this fetish?

The Messenger of the Colonial—The Neo—New Jew

Is the genocide of European Jewry being used as part of the
negation of what is happening to the Palestinians? Who can doubt
it? When Eli Wiesel or Claude Lanzmann or any other of the most
distinguished bearers of Holocaust memory are recruited to defend
Israel, everybody knows they do so on behalf of the Holocaust



Axunbpunnb Pagxyb, KOTOPbIN CTOAN Kak cTeHa mexay congatamm UAXAS n

ononyeHuamun TaH3nma.14

N nocne Bcero atoro bapak, npexge Yem ynTn B OTCTaBKY U 3aHATbCS
613HeCcoM, NpenoAHeC NPaBo He TONIbKO NPaBUTENLCTBY, HO 1 CaMblIl LIeHHbIN
NoAapoK: YTOObI CKPbITb CBOK Heyzauy B AOCTVXEHUW CornalleHus ¢
nanecTuHLUamMmn, OH npunucan cebe 3acnyry B JoKasaTeNbCTBE TOrO, YTO
«lManecTMHCKMX NnapTHEpPOB HeT».15

MbI cHOBa BO3BpallaeMCAa K TeM, KTO NOMOT NpeaoCTaBnTb «04eBUAHDbIE (I)aKTbI»,
nexatlmne B OCHoOBe CeFOAHFILIJHeﬁ OTYaSIHHOW caITyaunn. I'Iepecmanlean nm 03 Koraa-
HVI6y,£l,b CBOHO POJIb B I'IpOI'IaI'aHAVICTCKOVI KaMmnaHumn? npOHaFaHAVICTbI HEe N3BUHAKTCA, eCJinN
9TO He ABAdAeTCA YacCTbio l'lpOI'IaI'aHAI/ICTCKOVI onepaunn. B ntobom Ccnydae, OH HUKOrga He
OTKa3blBa/CcaA OT CBOUX C/10B, HNKOr4a He N3BUNHANCA.

MonuaHuve He MoANEXUT UUTUPOBaHUIO. A Aaxe He MOry NonbITaTbCs
pacckasaTb Bam 060 BCeX COObITUAX, O KOTOPbIX 3TV 60publ 3a rpaxjaHckme npasa
MONYann BO BpeMsi TOW caMou UHTUaAbI. 3TN npeAcTaBuUTenn «Jlareps Mrupa», Kak
X n3obpaxaet 3anajHasa npecca, 0cobeHHO BO PpaHUMN, XPaHWUIN MONYaHME BO
BpeMs MaccoBbIX Y6UNCTB B Padaxe 1 Mase, a paHee — BO BpeMs MacCOBbIX YOUINCTB
B [DKeHVIHe 1 ApYyrux ropogax v gepesHsx [anecTrHbl. 3TO MOYaHME He MOANeXUT
LUTUPOBaHWIO, ecnu 6bl 3anajHble ra3eTbl He YA0CYXKUANCh CIPOCUTL UX 06 1X
peakuMmn Ha 3T MaccoBble ybuiictBa. Ho npecca He cripaluvisana, NoToMy YTo He
XoTesna 3HaTb, NOTOMY UTO GYHKLMS ITUX Nucatenern — detmler nporpecca —
HUKOrAa He 3aK1to4anack B TOM, YTObbl 6bITb MHGOPMATUBHbLIMU U
WHTenneKTyanaMu. 3To pesybTaT NaoXoro CTUaa NMcbMa? MNaoxowm XXypHanncTukm?
Nnwn xe 310 cneacTBme naTepHaINCTCKUX PejakTOpPOB, KOTOpPble TepraT yXKacHble
KOMIOHKW 13 HaLlero MaseHbKoro npoBuHLUManbHoro gpoprnocra? BosmoxHo. OgHako
415 NPaBUIBHOMO 06 BbACHEHWA TpebyeTcs HeYTo bonbLuee, YeM NOBEPXHOCTHLIN
NCUXONOrNYECKUIA MOPTPET FOPCTKN PefakTopoB. YTo e cocTaBnseTt 37oT peTunil?

BectHuk ko/1o0H1Yi —Heo-HoBbivi eBpevi

Mcnonb3yeTca v reHoum i, eBPONencKoro eBpericTBa Kak cpeicTBo
OTPULAHNSA TOrO, YTO MPONCXOAUT C NaNecTUHUaMn? KTo MoXeT B 3TOM
coMHeBaTbca? Korga 2num Busenb, Knog JTaHuMaH nav ntobon 4pyrov ns
CaMbIX BblAAOLWMXCA HOCUTEeNen NaMaT 0 X0N0KOCTe NPUBEKArOTCA K
3awmTe M3panng, Bce 3HaKOT, UTO OHU AeNaroT 3TO OT MeHU XO0/I0KOCTa.



survivors and victims, namely the State of Israel. Again, this is all
part of the blurred lines between Jews and Israelis, the mixed roles
they play, all under one title: victims.

“‘Allow me to tell a brief story, a private one.” This is how David
Grossman opened one of his European columns, in 1998.

A very dear member of my family, a survivor of the Treblinka
death camp, arrived at my wedding with a bandage on her
forearm. She was covering her tattooed number so as not to
mar the celebration with a memento of the Holocaust.

| understood then, very sharply, how much all of us here in
Israel are always walking on a surface as thin as that

bandage.®

Only in this special genre of “Israeli writing in the West” does one
reflect at one’s own wedding party on the fate of the Jewish nation in
general and on Treblinka in particular. This is such a scandalous
example of kitsch that | will refrain from elaborating on it further. But
needless to say, no Israeli newspaper would have published such
nonsense about an aunt with a bandage, not even if Grossman had
submitted it. Yet the ltalian daily La Repubblica published this
“reflection” on the occasion of Pope John-Paul the Second’s visit to
Israel in 1998. Of course, the conclusion was that what we all need
is peace and forgiveness and so on and so forth. Who in the
‘repentant” West would have mentioned that what the aunt covered
in public was then uncovered by the nephew? No one. This is not a
story about a family, but about politics in Israel, told not by a survivor
or a son of survivors (the so-called “second generation”). This is a
story told by an ideologue. In this story, every Israeli is a member of
the “second generation.” Israeli writers within this genre—writers of
columns that address the good conscience of the liberal reader in
the West—repeat the same story: We are the survivors, there is no
other place for us but in the Middle East, yet we are Westerners like
yourselves, we have the same values as you do, we want peace.

A certain llan Greilsammer wrote on September 11, 2003, in Le
Monde—among other defamations of the Israeli left—the following
words:



BbkmBLIVIE 1 XXepTBbl, 8 UMeHHO lMocyaapcTBo M3panib. OnaTh e, BCe 3TO YacTb PasMbITbIX
rpaHnL Mexay eBpeaMn N n3panibTaAHaMu, CMeLllaHHbIX pone|7|, KOTOPbIE OHN NTPakOT NOA
oAHNM 06LL|,VIM Ha3BaHMEM: XePTBbI.

«[103BO/IbTE MHE paccka3aTb KOPOTKYH UCTOPUIO, NMNYHYO». Tak [3Bua
[poccMaH Havan OAHY U3 CBOUX eBPOMenckmnx KonoHok B 1998 roay.

OueHb Aoporas MHe poACTBEHHMLA, NepexuBLLas KoOHUAarepb
TpebnnHka, npuLlia Ha Moo CBaZbby C NOBA3KOW Ha
npeanneybe. OHa NPUKPbIBana CBOK TaTyMPOBKY C HOMEPOM,
UYTOObI HE NCMOPTUTL TOPXXECTBO HaNoOMVHaHMEM O XO/I0KOCTe.
Torza 1 04eHb OCTPO 0CO3HAaN, HAaCKO/IbKO BCE Mbl 34eCh, B
N3pawnne, NOCTOSAHHO XOAMM MO TakOW TOHKOW MOBEPXHOCTMW.

OUNHT.16

TONbKO B 3TOM 0COBOM XaHpe «N3panibCkor NnTepaTypbl Ha 3anaje» Ha
CO6CTBEHHOM CBajbbe MOXHO 3aJyMaTbCs O Cyabbe eBpelrickoro Hapozaa B
uenom n TpebAMHKN B HaCTHOCTU. DTO HAaCTONbKO CKaHAANbHbIV NpuMep
KUTYa, YTO A BO34epXXyCb OT AadJibHENLINX KOMMeHTapueB. Ho, camo cobon
pa3syMeeTcs, HU OHa N3PpanibCKas raseTa He onybsinkosasna 66l NOA06HYHO
yeryxy O TeTe C MOBSA3KOW, Aaxe eC/in 6bl ee npeacTaBun poccmaH. U Bce
Xe UTaNbsAHCKas exeaHeBHas rasetala RepubblicadTo «pa3mbilLuneHmne»
66110 oNy6AMKOBaHO Mo cy4yato Bu3mnTa Manbl MloanHa Maena I B N3pannb
B 1998 rosy. KoHeuHo, BbIBOZA Obl/1 TAKOB: BCEM HaM HYXXHbl MUP,
npoLeHne 1 Tak ganee. KTo Ha «packassLueMcsa» 3anaze ynoMsHyn 6bl,
YTO TO, YUTO TeTA Ny6/INYHO CKPbIBAa, 3aTeM 6b110 PackpbITO
naeMAaHHUKOM? H/KTO. 3TO UCTOPKSA He O ceMbe, a 0 NoNNTUKe B 3paunne,
paccKkasaHHas He BbDXKVBLUVM MW CbIHOM BbIXXMBLUMX (TaK Ha3bIBaeMbIM
«BTOPbIM MOKOJIEHNEM>»). ITO NCTOPUS, paccka3aHHasa naeonorom. B atowm
NCTOPUN KaXAblA U3PaUSIBTAHVUH — Yj1eH «BTOPOro NMOKONEHUSI».
N3pannbckre nucatenm B 3TOM XaHpe — aBTOPbI KOJIOHOK,
06paLLatoLLNXCA K YMCTOM COBECTU NnbepanbHOro YmtaTens Ha 3anage, —
NOBTOPSAIOT OAHY U Ty XX€ UCTOPUIO: Mbl — BbIXKUBLUWE, ASIS HAaC HET APYyroro
MecTa, KpomMe bamxxHero Boctoka, HO Mbl — 3amnaZHble 104N, Kak U Bbl, Y
HacC Te e LLleHHOCTWN, YTO M Y BAC, Mbl XOTUM MUpa.

Hekwnin MinaH I'perincammep Hanucan 11 ceHTabpsa 2003 roga BLe Monde—cpean
NnpoYnx KneBeTHN4YeCKnX BbICKA3bIBaHW B agpec n3pannbCknx neBbixX — cnegywouine
cnoBa.



It is enough to be an anti-Zionist, a-Zionist, post-Zionist, or a
new historian who describes the massacres perpetrated by
the Jews during the war of 1948 to be welcomed everywhere
with open arms. It is of no importance that these Israeli anti-
Zionists represent an infinitesimally small fraction of the
Jewish Israeli population (How many are there in all? Thirty?
Sixty? Out of ... 5 million?) or that the solutions they propose
refer to completely delirious chimeras, those of an Arab
Palestinian state which would guarantee the rights of a Jewish
minority [sic], for their views are now avidly sought well
beyond—and here is the novelty—the ranks of groups of the
extreme Left. Out go the likes of Zeev Sternhell, Eli Barnavi,
Claude Klein, Yirmiyahu Yovel, Amos Oz, A. B. Yehoshua,
and David Grossmann although they represent all that is best

and most intelligent in the Israeli peace camp.’

In today’s lIsrael, it is not that easy to research the atrocities
committed by Israeli soldiers in the war of 1948. People have lost
their jobs in Israeli universities for less than that. It is not that easy to
demonstrate against the war in Lebanon as, according to
Greilsammer, only the “anti-Zionist[s], a-Zionist[s], post-Zionist[s], or
... new historian[s]” did. What Greilsammer is really driving at is the
following: in any other place in the (white) world, a state of all its
citizens would be a reasonable democratic and republican solution, a
legitimate political idea—but this does not apply to Arabs. If a French
non-Jew were to claim this, he would without a doubt be considered
a Le Pen supporter. But it is the role of the Jew, within French
racism, to articulate such disdain toward the Arabs. This is the return
of the colonial.

Of course the Israeli Peace Camp figures do not have the same
values as the liberal readers of Le Monde, Libération, the Guardian,
or La Repubblica. Of course, not one of those readers would publicly
demand the kind of constitution those writers support in Israel. And,
of course, not one of the European liberal readers of those Peace
Camp Israeli writers would dare support in their own countries
religious matrimonial laws of the type we have in Israel, or property
laws under which Arabs are prevented from purchasing land, not to



[lOCTaTOYHO 6bITb aHTUCUOHUCTOM, aCMOHUCTOM, NOCTCUOHUCTOM UK
HOBbIM NCTOPUKOM, OMUCbIBAIOLLIMM MaccoBble YOUNCTBA, COBEPLUEHHbIE
eBpessMn BO BpeMs BOWHbI 1948 roga, 4To6bl 3TO 6b1710 BCTPEUYEHO NOBCHOAY
C pacnpoctepTbiMn 06bATUAMU. COBEPLUEHHO HEBAXHO, YTO 3TN
N3pannbCKme aHTUCUMOHUCTbI MPeACTaBAAIOT COB0N HUUTOXHO Manyto A0S0
eBperickoro HaceneHus Mapanns (CKonbko nx Bcero? Tpuauatb?
WecTtbaecat? M3... 5 MUNINOHOB?) UK UTO NpeasiaraeMblie MU peLleHns
npeAcTaBnatoT cOboV coBepLUeHHO bpeoBble XMMepbl, HaNnpuMep, Naeto
apabCckoro nNanecTUHCKOro rocyapcrea, KOTOpoe rapaHTpoBano bbl npasa
eBPeriCKoro MeHbLUVNHCTBA. C1K], NOCKONbKY NX B3rNA4bl Tenepb akTUBHO
BOCTpeboBaHbI Janeko 3a npejenaMmm — 1 34ecb B 3TOM HOBLLECTBO —
PSAOB KpalriHe neBbiX rpynmn. YXoaaT Takme ntoau, kak 3ees LLtepHxenn, 3am
BapHasu, Knog KnsiiH, Mpmusa Mosens, Amoc O3, A.B. Mexoluya 1 [1ssug,
[POCCMaHH, XOTS OHV MPeACTaBAAIT BCE Nyyllee, YTO ecTb B 3TOM MUpe.

1 CaMbIVi YMHbIA B M3Pan/ibCKOM slarepe 3a Mmp.17

B coBpemeHHOM W3panne He Tak-TO MPOCTO NCCNeA0BaTb 3BEPCTBA, COBEPLUEHHbIE
N3pannbCKNMU congaTaMim Bo BpeMs BOMHbI 1948 roaa. lroan Tepsnu paboTy B
N3pannbCKNX YHUBEPCUTETAX Jaxe 3a MeHbLUMe NPOCTYNKW. He Tak-To NpocTo
npoTecToBaTb NPOTMB BOWHbLI B JIBaHe, Kak, No cnoBaM [pelinbcammepa, 310
Aenanv ToNbKO «aHTUCUOHUCTbI, aCMOHUCTbI, MOCTCUOHUCTBI UW... HOBble
ncropmkmx». Ha camom gene pelinbcammep NbiTaeTcst AOHECTY CIeAyHOLLYO MbIC/b: B
NO60M ApyromMm MecTe (6e10ro) Mmpa rocyfapcrao, obbeanHSAoLLLee BCeX CBOUX
rpaxaaH, 66110 661 pa3yMHbIM AeMOKpPaTUYeCKUM U pecrnybanKaHCKUM peLLeHnemMm,
3aKOHHOW NONINTUYECKOWN NAeein, — HO 3TO He OTHOCUTCA K apabam. Ecnin Obl
dpaHLUy3CKMin HeeBpelt 3asBM1 06 3TOM, ero, HECOMHEHHO, COYNN H6bl CTOPOHHMKOM
Jle MNeH. Ho MeHHO posib eBpesi BO $ppaHLYy3CKOM pacr3Me 3aKN04aeTCs B TOM,
4YTObbI BblpaXxaTb Takoe npe3peHune K apabam. OTo BO3BpaLLEeHMe KONoHNaIN3Ma.

KoHeuHO, feATenn n3pannbckoro «Jlareps Myupa» He pas3fenstoT Tex Xe LeHHOCTeNn,
4YTO M NNbepanbHO HaCTpPOoeHHble YnTaTenn.Le Monde, Libération, To CTpax, nnnla
RepubblicaKoHeUyHo, HM OAUH K3 3TUX YnTaTener NnybanyHo He ctan bbl TpeboBaTb
NPUHATUA B MI3pansie KOHCTUTYLMIW, MOAOBHON TOW, KOTOPYHO NOAAEPXNBAIOT 3TN
aBTOpPbI. M, KOHEYHO Xe, H/ OAWNH 13 eBPONeNcKnUX NnbepanbHbIX YnTaTenem 3Tux
N3PanNbCKUX aBTOPOB U3 «Jlarepsi Mupa» He oCMennacst bbl Noaep>KaTb B CBOUX
CTPaHax pennrno3Hble 6payHble 3aKOHbI, NOA06HbIE TeM, UTO AeNCTBYIOT B N3pawne,
NN 3aKOHbI O CO6CTBEHHOCTU, COMNaCcHO KOTOPbIM apabam 3arnpeLleHo NokynaTb 3eMJto.



mention Israel’s laws of citizenship that discriminate against non-
Jews. This is exactly the role assigned by racist Europe: to rid

Western democracy of its liberal rhetoric. Read Alain Finkielkraut.'®
The poor man talked too much to Haaretz. The gap between him
and Le Pen is not that great. But this similarity was supposed to
remain unspoken, hidden. The hapless Finkielkraut, talking to a
Hebrew liberal newspaper, drowned in his own identification with
Israel and said out loud what he was meant to have kept to himself.
He “felt at home” talking to the Israelis—about the Holocaust and his
own history, and about Muslims, and Africans, and Jews, and of
course the West, the great defender of tolerance. Tragically enough,
all too many Jews have taken up this dirty gauntlet, to express the
old racism with a new form of invented history: “the Judeo-Christian
tradition,” with one common enemy—Islam.’®

The issue here is not that of Jewish racism, or Jewish hostility
toward Arabs or Muslims, not because these do not exist, but
because we are dealing here with the Western media. The question
here is not Jewish racism per se, but rather the Western role
assigned to Jews vis-a-vis Arabs. This is the ideological context in
which it became self-evidently correct to wash over colonial crimes
with slogans of “victims’ rights,” or “love of peace,” or “yearning for
peace.” The new Jew was once a member of a kibbutz, a good and
decent socialist, who, as we all remember, turned the desert green.
The neo—new Jew has a completely different role. Either he is an
Israeli or pro-Israeli, and he has to remind Europe that the Jews are
the bearers of Europe’s memory of evil. Our collective memory is the
only place to deal with absolute memory, the ultimate story of human
suffering. We are not dealing here with a political agenda, nor with a
political act. It is rather to do simply with images with which we can
identify. This is how Martine Silber opened a long column about
Amos Oz:

When he speaks, he leans towards his interlocutor, as if he
were dealing with an adversary, a student, a child. Completely
absorbed by what he is saying, he demands—by his attitude,
his look, his voice, the pauses he makes, as much as by the
content of what he says—complete attention. Indefatigable,



YNOoMsIHUTE U3pannbCkie 3akKOoHbl O FPaXAAHCTBE, ANCKPUMUHMPYOLLME
HeeBpeeB. VIMEHHO Takyto pPOJib U OTBOAUT pacucTckas EBpona: n36asutb

3anagHas gemokpatua n eé nnbepanbHasa putopuka. Novntate AneHa PrHKeNbKpPayTa.18
BeaHsAra cavwkom MHOro 6ontan.XaapeyPasHuua mexay HAM 1 Jle MNeH He Tak
Y>K BeNKa. Ho 3TO CXOACTBO AOIKHO 6bI10 OCTaTbCA HEBbICKa3aHHbIM, CKPbITbIM.
HecuacTHbI PHKeNbKpayT, pasroBapusas ¢ 1MbepanbHOW eBperickon ra3eTol,
YTOHY/ B COBCTBEHHOM OTOXAECTBNeHNU cebs ¢ MI3pannem n BCayx ckasan To,
4TO A0/KeH 6bIn gepxaTb Npu cebe. OH «4yBCTBOBaN Cebsi Kak AOMay,
pasroBapuBas C n3pannbTAHaMM — O XOJIOKOCTe 1 CBOen CO6CTBEHHOW NCTOPUN,
0 MyCy/ibMaHax, adpurkaHLax, eBpesx 1, KOHeYHO Xe, 0 3anaje, BeNMKOM
3aLNTHNKE TOIEPAHTHOCTU. TParnyHo, YTO CINLLKOM MHOrVe eBpeun NoaxXBaTuiu
3TOT rPSA3HbIN BbI3OB, YTOObI BbIPa3nTb CTapbIVi pacn3M C MOMOLLbIO HOBOW
$OpPMbl BbIMbILLIEHHOW UCTOPUN: «NYLEe0-XPUCTUAHCKOMN».
Tpaanums», C OAHMM O6LLMM BparoMm — MCI1aMOM.19

Peub 38ecb NAET He O eBPeNCKOM pacmn3mMe Uam BpaxaebHOCTM eBpees Mo
OTHOLLEHWIO K apabam nam MycysibMaHaMm, He MOTOMY YTO 3TOrO He CyLecTByeT, a
MOTOMY YTO Mbl MeeM Aeno ¢ 3anagHbimy CMW. Bonpoc 35ecs He B camoM
eBperickoM pacur3me, a ckopee B APYrOM.pO/ib, OTBOAUMAS 3arafgoM eBPeSIM 10
OTHOLLIEHUIO K apabamV/IMeHHO B TakOM UAe0N0rmM4yeckoM KOHTeKCTe CTano camo
CO60I pasyMerLVIMCA 3aManymMBaTh KONOHMAJbHbIE MPeCcTyrnaeHNs 103yHraMu
0 «MPaBax XepTB», «/TI6BU K MUPY» UNN «CTPEeMIEHUN K MUPY». HOBbIV eBpen
KOrfa-To 6b11 YneHOM KnbyLa, XOpoLnM 1 MOPSAOYHBLIM COLMANNCTOM,
KOTOpPBbIW, KaK Mbl BC€ MOMHWM, O3e/IeHW/1 MYCTbIHI. Y HOBOro eBpes
CcoBepLUEeHHO gpyras posb. OH IN60 N3PanNbTAHUH, NM60 CTOPOHHUK N3panns, n
OH AO/KeH HanNnoOMMHaTb EBpone, UTO eBpeun ABAAOTCA HOCUTENSAMMU
eBpOonencKkor NnamaTy o 31e. Hawa KonnekTuBHas NaMsaTb — eANHCTBEHHOEe
MeCTO, re MOXHO MMeTb Aef1o ¢ abCONOTHOM NaMATLIO, C INTaBHOW NCTOPUEN
yenoBeyecknx CTpajaHuii. 34ecCb Mbl IMeeM AeNo He C MOINTUNYECKOW
NPOrpaMMon N He C NONNTUYECKUM aKTOM. Peub naet npocto 06 obpasax, ¢
KOTOPbIMY Mbl MOXeM cebs 0TOXAeCTBUTb. Tak MapTuH 3unbbep Hayvana cBow
ANVIHHYHO KONOHKY 06 Amoce O3e:

Korga oH roBopuT, OH Hak/oHAETCs K cobeceHMKY, CZIOBHO
nmeeT Aeno C MPOTUBHUKOM, Y4EeHUKOM, pebeHKOM. MNoIHOCTbIo
NOrNOLWEHHbI TEMOW pPasroBopa, oH TpebyeT — CBOUM
nosejeHVeM, B3rs40M, FON10COM, Nay3amu, a Takxe
cofepXXaHMeM CKa3aHHOro — NOJIHOro BHUMaHUA. HeyToMuMbINA,



determined and rigorous, his certainties and his serenity rest
on ancient and indelible suffering. We can get a glimpse of
these if we refer to a collection of texts published in 1995 by
Calmann-Lévy: Les deux morts de ma grand-mere. He was
born in 1939, in Jerusalem, under the British Mandate. His
grandfather had fled Odessa after the October Revolution.
Although a Zionist, he had left for Vilnius in Poland. In 1931,
exhausted by the anti-Semitic persecution, it was still not
towards Zion that he turned: he requested an American
passport which was refused to him. He was also refused entry
to England and France. He was then “sufficiently mad” to ask
for German citizenship. Finally, he settled “on Asia,” Zion,
Jerusalem. It was not the paradise on earth that he had
described in the bad poems he had composed, but rather a
primitive, noisy, dusty, agitated city, in which culture was

totally absent.?°

Needless to say, the subject of this interview was the allegedly self-
evident aspiration for peace, limited to the Israeli side, of course. Nor
need we be surprised at the use of the timeworn formula of “Justice
versus Justice”:

It is a conflict between what is just and what is just, between
Good and Good, sometimes between evil and evil, but never,
never, between the Good and the Evil. And everyone knows
what the solution will be, everybody knows that one day there
will be two states.

But that formula was just as accurate in 1967, in 1977, in 1997, as
today. It is a hollow formula, behind which one can easily hide and
close one’s eyes to concrete injustices, evoking the empty slogan of
“Justice versus Justice.” With the use of the superficial “Justice
versus Justice” theme, one does not have to take sides; one is
exempt from taking a real moral stance. If each side is as just as the
other, one is fully entitled to stick up for one’s own ethnic group.

But, as | have said, this is not about a political agenda. It is about
the iconization of politics. Oz or Grossman will tell you about their



Ero pelunTenbHOCTb M HENPEKIOHHOCTb OCHOBAHbI Ha APEeBHUX U
HensrnagnMblx CTpagaHuax. Mbl MOXeM yBUAETb 3TO, 06paTUBLLMCH K
CHOPHUKY TEeKCTOB, onyb6ankoBaHHOMY KanbMaHHOM-/1eBn B 1995
ropy:Les deux morts de ma grand-méreOH poannca B 1939 roay B
Nepycannme, BO BpeMeHa 6pmTaHCKoro MmaHgaTta. Ero gea 6exan ns
Ogeccobl nocsie OKTAOGPLCKON peBoONOLUNN. XOTS OH 6bI/1 CUOHUCTOM, OH
yexan B BunbHioc, Monbwa. B 1931 rogy, namy4yeHHbI
AHTMCEMUTCKUMU NpecnefoBaHNAMK, OH obpaTtuacs He K CUOHY: OH
NoNpoCcyA aMepuKaHCKMM NacnopT, B KOTOPOM eMy 6bI/10 OTKa3aHo.
EMy Takxke oTkasanu Bo Bbe3sge B AHIUI0 1 PpaHumio. Torga oH 6bin
«[0CTAaTOYHO 6e3yMeH», YUTObbl MOMPOCUTL HEMELLKOe rPaXAaHCTBO.
HakoHeu, oH nocennncs «B Asnn», CnoHe, Mepycanmme. 310 bbia He
pai Ha 3emne, KOTOPbIA OH OMMCbIBaA B CBOUX MJIOXMUX CTUXaX, a
cKopee NepBOObITHbINW, LUYMHbIN, NblIbHbIV, 6€CNOKOVHbIA FOpo, B
KOTOPOM Liapuna KynbTypa.

MOJTHOCTBHO OTCYTCTBYET.20

PasymeeTcs, TEMOW 3TOro MHTEPBbLIO CTaI0 AKO6LI OUEBMAHOE CTPEMIIEHNE K
MUpY, OrpaHNUBatoLLLeeCcs], pasyMeeTcs, U3panibCKOM CTOPOHOM. U Hac He
AOJIXXHO YAUBASTL MCMOb30BaHMe n36uToi dopmynbl «CnpaBesiInBOCTb NPOTUB
CnpaBeANVIBOCTU»:

OTO KOHPNUKT Mexay TeM, UTO CNpaBeAIMBO, N TEM, YTO
cnpaseanneo, mexay lobpom n Jobpom, MHOrAa MeXAy 3/10M U
3/10M, HO HUKOrAa... HukorgaMexay Jobpom n 3nom. M Bcem
N3BECTHO, KakuM byJeT peLleHne, BCEM N3BECTHO, YTO OAHAXAb!
byneT ABa rocyjapcTsa.

Ho 3Ta popmyna 6bina cTonb e TouHa B 1967, 1977, 1997 rogax, Kak 1 cerogHs. 3To nycras
dopMyna, 3a KOTOPOI Nerko CNpATaTbCA M 3aKpbiTh rNa3a Ha KOHKPETHYH HecnpaBeanmBoCTb,
npuberas K nycTomy no3syHry «CnpaseA/IMBOCTb NPOTUB CNPaBeANMBOCTU». MICNonb3ysa
NOBEPXHOCTHYIO TeMy «CrpaBeA/IMBOCTL NPOTUB CNPaBeANNBOCTU», HE HYXXHO 3aHVMaTb Yblo-
NM60 CTOPOHY; YenoBek 0CBOHOXAAeTCA OT HEOH6XOANMOCTN 3aHVUMATb PeasibHYI0 MOPaNbHYIO
nosnumio. Ecnm kaxgas cTopoHa Tak Xxe cnpasefnga, Kak 1 Apyrasi, To YenoBek VMeeT NoJiHoe
NpaBo 3aLMLLaTbL CBOI ITHUYECKYIO rpynmy.

Ho, Kak A y>xe roBopwu, peyb NAET He O NONNTNYECKOM Nporpamme. Peub
NAET 06 MKOHU3aUUM NOANTUKN. O3 nam NpoccMaH pacckaxyT Bam 06 3TOM.



relatives who survived the Holocaust, as does Finkielkraut. There is
no real political or philosophical discourse here, apart from: “We are
here to remind you that evil at its worst did take place, and took
place against us. The least you can do now is to not identify with the
victims of our forty-year-old occupation. You owe us that much at
least.”

Does this discourse spring from the hatred of Arabs and
Muslims? Not at all. One did not have to wait for Finkielkraut’s
scandalous interview in Haaretz to sense that. It was in the air all
along; it is the return of the colonial. But it is insufficient just to say
“they are Jews and that is why they defend Israel’s colonial crimes,”
not only because such talk can easily become anti-Semitic, but
because the question has always been the arena in which these pro-
Israeli propagandists play. And the best way to examine this is
through the discourse on the right of return for Palestinian refugees.
Here the theme of colonial anxiety—"they will drown us, these
masses of refugees™—was most carefully developed.

Mama, the Arabs Are Coming!

The old Western colonial discourse of mistrust of the Arabs needed
the Israeli Peace Camp’s intellectuals “to tell the Truth.” Credited
with personal integrity, Israeli writers depicted the Israeli as the
eternal victim of the Palestinians:

Already in 1967 | was one of the very few Israelis invoking the
solution of two neighboring states, with Jerusalem as the
capital city of both, reciprocal recognition and mutual
acceptance. Since then, for many years, my own people
treated me like a traitor. My children at school suffered all
manner of insults, accused of being the children of one ready
to sell off his homeland ... | pause to reflect. | remember how
in the old days a single phone booth would have sufficed to
contain the entire national assembly of Israeli peace activists.
We could literally count ourselves on the tip of our fingers, a
tiny minority among minorities. Today everything is different.



POACTBEHHWKMW, NepexuBLUne XON0KOCT, Kak U PrHKenbKpayT. 34ecb HeT
HaCToALLEero NoANTNYECKOro nan ¢unocodpckoro ANCKypca, Kpome: «Mbl 31echb,
4YTOObl HAMOMHWTL BaM, YTO 3710 B €ro XyALleM NposiBNeHUN LeACTBUTENIbHO NMEeO
MeCTO, U UMeJI0 MecTO NPOTUB Hac. [0 KpaliHel Mepe, ceinyac Bbl MOXeTe He
OTOXAECTBNIATL Cebs C XXepTBaMU Hallel COpoKaneTHer okKynaumm. Bel Ham xoTs
6bl 3TO AOJ/IKHbI».

Pa3Be 3TOT AMCKYpPC NPOUCTEKAET U3 HEHABUCTU K apabamM 1 MycynbMaHam?
BoBsce HeT. He cTomnio »XaaTb CKaHAANbHOIo MHTEPBLIO PUHKeNbKpayTa BXaapey
3TO HYXXHO NOYYBCTBOBATb. 3TO B/Ta/I0 B BO3/yXe BCe 3TO BpeMs; 3TO
BO3BpalleHVe KoNoH1nann3mMa. Ho HeAoCTaTouHO NPOCTO CKasaTb: «OHU eBpen, U
MO3TOMY OHM 3aLMLLAIT KONIOHMaNbHbIe NpecTtynaeHnsa VIspannsa», He ToNbKO
NOTOMY, YTO TakKe pasroBopbl IEFKO MOTYT CTaTb aHTUCEMUTCKUMU, HO U
NOTOMY, YTO BOMPOC BCerja 3ak/itoyasncs B TOM, Ha Kakov apeHe AeNCTBYHT 3TN
nponspanibckme NnponaraHAnCTbl. U nyyiumnim cnocob nsyymnTb 3To — Yepes
AVCKYCCUIO O NpaBe Ha BO3BpPaALLleHVe NanecTUHCKNX bexeHueBs. 34eck Tema
KOOHWMAaNIbHOW TPEBOIrY — «OHW YTOMAT HAC, 3TU Macchl bexxeHLeB» — 6blna
pa3paboTaHa Hanbonee TWaTeNbHO.

Mawma, apabsbi ugyt!

B pamkax cTaporo 3anajHoro KoJI0HMaNbHOro ANCKYPCa, OCHOBAHHOIO Ha HeAOBEPUY K
apabam, nHTennekTyanam 13 N3panabCKoro nareps Mvpa TpeboBanocb «rOBOPUTL NPaBay».
N3pannbckne nucatenu, oTAMYaBLUNECS TMYHOM YeCTHOCTBIO, M306paXkani N3pannbTaH Kak
BEUHbIX XEPTB NafleCTUHLEB:

Yxxe B 1967 rogy A 6b11 O4HUM U3 HEMHOTMX U3PaWIbTAH, KTO NPU3bIiBan K
peLleHuto NpobaemMbl NyTeM CO3JaHUS ABYX COCEAHUX roCyapcCTB, rae
Nepycannm 6bin 6bl cTonnuen o6omx, NnyTeM B3aMMHOIo NPU3HaHUA U
NPUHATUA. C TeX Nop, Ha NPOTAXEHNU MHOIX N1eT, MO COBCTBEHHbIN
HapoJ OTHOCWCHA KO MHe Kak K npegaTesnito. Mon AeTu B LKone
noABepraancb BCEBO3MOXHbIM OCKOPHNEHUSAM, X OBBUHSIN B TOM, UTO
OHW JleTV YeloBeKa, rOTOBOrO MPoAaTh CBOK POANHY... 1 3aZyMbIBatoCh.
MOMHI0, KaK B MPeXHne BpeMeHa o4HOW TefiedOHHOM ByAKM XBaTano, YTobbl
BMeCTUTb BCe U3Pan/ibCKoe HaLunoHanbHoe cobpaHme akTBUCTOB
ABVKEHUs 38 MUp. Mbl MOrnv 6ykBanbHO nepecymTaTb Ceb5 No NanbLam,
KpoLLueyHOoe MEHbLUNHCTBO Cpesn MeHbLUMHCTB. CerofHs Bce MHaye.



More than half the nation is with us.... Yet the Palestinians
said no.?"

Forget for a moment how lIsrael turns into the victim through this
representation. Note rather how much of the war between narratives
is being put upon the shoulders of the “sincerity” of the “honest
writer.”

The text is, of course, a mixture of truth and fiction. Oz’s children
grew up in a kibbutz, and if they suffered there it was never because

of his political positions back in 1967.22 Yet in France, as in England
or Germany, he is a representative of a nation, and as such he plays
a role within the European need for an Other that is part of the
European, an imaginary that denies the Muslim, the Arab, or, if you
wish, the colonial present. There is no better theme via which to
examine this than that for which Amos Oz became the principal
tribune in the West: the Palestinian right of return as the desire to
liquidate Israel, the Jews, to drown them in an Arab flood of
refugees. The European fear of waves of Muslim immigrants was
fully exploited here. This is Oz, after the collapse of the Camp David
talks in August 2000:

Yet the Palestinians said no. They insist on their “right of
return,” when we all very well know that around here “right of
return” is an Arab euphemism for the liquidation of Israel. Mr.
Arafat doesn’t insist on merely the right to a Palestinian state,
a right | fully support. Now he demands that the Palestinian
exiles should return not only to Palestine, but also to Israel,
thus upsetting the demographic balance and eventually

turning Israel into the 26th Arab country.?3

Perhaps he did not mean to mislead. Who cares? He was not
present at Camp David. He could have written: “I wasn’t present at
Camp David but | am told by Israeli delegates that Arafat demands
that the Palestinian refugees should return not only to Palestine, but
also to Israel.” But, in fact, he did not need to do so. His statement
was accepted as truth merely because a “progressive Israeli” had



bonee nonoBUHbI HaUMKM € HaMK... 1 BCce e nanecTrHLUbl Ckasanwu
«HeT».21

3abyabTe Ha MrHOBEHMeE O TOM, Kak VMi3pannb B 3TOM npeacTaBieHnmn
npeBpaLyaeTcs B xxepTBy. O6bpaTtnTe BHUMAHME, HACKOJIbKO 60/1bLUAs YacTb
BOVIHbI MeX Ay HappaTyBaMu BO3/1araeTca Ha «MCKPEHHOCTb» «4eCTHOro
nucaTens».

TekcT, pasymeeTcs, npeacTtaBngeT cobon cMmecb npaBAbl U BbiMbicna. Jetn O3a
BbIPOC/IN B KMBYLe, 1 eC/I OHU TaM U CTPajanu, TO HUKOrAa He NoTOMY, YTo

0 CBOUX NOINTNYECKMX B3rnagax ewe B 1967 rogy.220aHako Bo PpaHUmn, Kak U B
AHMAN U FepMaHnK, OH ABASETCA NpeAcTaBUTeNIeM HaLUWMK, N B 3TOM KayecTBe OH
NrpaeT posib B eBPOMNENCKO NOTPeBbHOCTN B «JpyroM», KOTOPbIA ABASIETCS YacTbio...
EBponievickuyidTO BOObpaXkaeMoe NpPoCTPaHCTBO, OTpuLatoLLee MyCcy/ibMaHCKoe,
apabckoe nnu, ecnm XoTuTe, KOJIOHMaIbHOe HacTosiLee. HeT nyyllein TemMbl ANs
nccnefoBaHMs 3TOro BONpoca, YeM Ta, bnarogaps kotopot AMoc O3 cTan rnaBHbIM
TpMbyHOM Ha 3anaje: NpaBo NanecTMHLEB Ha BO3BpaLLeHMe Kak CTpemMaeHne
NVKBUAMPOBATL V3panib, eBpees, yTONUTb X B apabckoM NoToke bexeHLeB.
EBponenickuin cTpax nepej BOAHaMM MyCy/ibMaHCKUX UMMUTPAHTOB Obln 34ecCb B
NoNHOW Mepe ncrnonb3oBaH. Bot O3 nocne nposana neperosopos B Kamn-/3Buje B
asrycte 2000 roaa:

OAHaKo nanecTuHLbl OTBETUIN 0TKa30M. OHM HacTamMBaloOT Ha CBOEM «rpaBe Ha
BO3BpaALLleHMe», XOTA Mbl BCE NMPEKPACHO 3HAaeM, YTO 3/eCb «NpPaBo Ha
BO3BpalLleHne» — 3T0 apabckuii 3BdpemMunsm Ana nnkenaaumnm Mspamns. frocnognH
ApadaT HacTamBaeT He MPOCTO Ha Npase Ha nanecTUHCKoe rocyAapcTeo, Npase,
KOTOpOe 51 MONHOCTBIO NoAAepXXMBato. Ternepb oH TpebyeT, UTO6bI NanecTUHCKne
W3rHaHHNKN BEPHYNNCb He TONbKO B NanecTrHy, HO 1 B VI3panib, TeM CaMbIM

HapyLlas gemorpapuyeckmin 6anaHc 1 B KOHEYHOM UTOre...

npespawasn M3pannb B 26-t0 apabekyro CTpaHy.23

Bo3MOXHO, OH He xoTen BBeCTU B 3abnyxaeHne. Kakasa pasHunua? OH He
npucytcTeoBan B Kamn-A3ssuge. OH Mor 6bl HanucaTb: «f He NPUCYTCTBOBaN B
Kamn-[3Buae, HO n3pannbckue generaTtbl coobwmam mHe, uto Apadat Tpebyer,
4YTO6bI MaNecTUHCKNE B6exeHubl BEPHYNUCh He TONbKO B [1anecTuHy, HO 1 B
N3pannb». Ho Ha camoM Aene emMy He HY>XXHO 6b110 3Toro genatb. Ero 3assneHne
6b110 NPUHATO 3a NPaBAy ML MOTOMY, YTO «NPOrpecCUBHbIN N3PANNBTAHNHY



enunciated it. This was sufficient proof for latent Western colonialism
to accept it.

Indeed, this idea became the main theme of Israeli propaganda
four months later, in December 2000. The IDF failed to put the riots
down despite extreme violence. The promises we were all given that
there were plans, well prepared in advance, to teach them a lesson,
were now drifting like old newspapers in a pool of blood—now also
Jewish blood, spilled in a Palestinian terrorist campaign, which was
instigated by Israel’s assassination policy of Palestinian leaders
(which began in November 2000). Barak was due to lose the election
to his old mentor, Ariel Sharon. Suddenly, an intensive campaign
against the “Palestinian demand for the right of return” was
launched. The Israeli press had been full of critiques of the
Palestinian demand for that right, four months before the
aforementioned winter in Camp David. On December 14, 2000, |
was approached by a nice professor from Peace Now’s leadership,
who told me plainly: “Now we must all write against the right of
return.”

And, abroad, it was again Amos Oz, who had already carried the
torch of that particular Truth, who contributed his dose of rhetoric on
the subject. Let us see some examples of this swift fabrication of a
political agenda. Here is Amos Oz in Le Monde, on January 9, 2001:

In Israel, the party of peace should now reconsider its
position: for thirty years, we have repeatedly said that peace
could not come about while Israel administered another
nation. Some even claimed that it is because Israel persisted
in administering another nation that peace escaped our grasp.
But our government is no longer persisting in this direction ...

The Palestinian nation rejects this peace. Its leaders now openly
affirm the right to return of hundreds of thousands of Palestinians
who were chased from or fled their homes during the 1948 war, all
the while cynically refusing to recognize the fate of hundreds of
thousands of Jews who were chased from or fled their homes in

Arab countries during the same war.2*



CoopmynmpoBanm 3T0. ITOro 6610 AOCTATOYHO, UTOObI CKPLIThINV 3anafHbl KOJIOHMANN3M
NpWHAM 3TO.

[lecTBNTENbHO, 3Ta njes cTana rnaBHOW TeMOWN N3PanibCKON
nponaraHAbl YeTbipe Mecsaua cnycTd, B gekabpe 2000 roga. LLAXAJ1 He cmor
NoAaBUTb 6eCcnopsifiky, HECMOTPS Ha KpaliHee Hacunve. ObellaHuns, KoTopble
HaM BCeM AaBa/in O HaNNYNK 3apaHee NOAroTOBNEHHbIX N1aHOB, YTO6bI
npenoaaTtb UM YpOK, Ternepb naaBanu, Kak cTapble raseTbl B /ly>Ke KpOBU —
Ternepb eLle 1 eBPenckom KpoBn, NPOANTOW B XOAe NaneCTUHCKOW
TePPOPUCTNYECKON KaMNaHNN, CNPOBOLIVMPOBAHHOMN NOANUTUKOW N3pannsa no
ybuncTBy NanecTMHCKNX N1aepos (HayasLwerca B Hossbpe 2000 roga). bapak
A0/1KeH 6b11 NponrpaTh BbIGOPbI CBOEMY CTapOMYy HAaCTaBHUKY APMIIH0
LLlapoHy. BHe3anHo Havanacb NHTEHCUBHAas KaMnaHUs NpPOTMB
«ManecTUHCKOro TpeboBaHMs NpaBa Ha BO3BpaLLeHMe». M3pannbckas npecca
6bl71a NONHA KPUTUKW ManecTUHCKOro TpeboBaHms 3TOro npasa 3a yeTbipe
MecsiLa 40 BbilleyrnoMsiHyTOW 3uMbl B Kamn-Aasuge. 14 gekabpsa 2000 roga Ko
MHe nogoLlen NpUATHbIV Nnpodeccop 13 pykKoBOACTBA OpraHusaumn «Mup
cemryac» 1 NpsAMo ckasan: «Ternepb Mbl BCE AO/DKHbI NUCATb MPOTKUB NpaBa Ha
BO3BpaLLeHune».

A 3a pybexxom Amoc O3, yxxe HecyLmi pakesn 3TOW NCTUHBI, CHOBAa
BHeC CBOW BKJ1aj, BbICTYNVB C PUTOPUKOKN Ha 3Ty Temy. [laBainTe
PacCMOTPUM HECKOIbKO MPUMEpPOB ObICTPOro co34aHnsA NOINTNYECKOW
nosecTkn aHsA. Bot AMoc O3 BLe Monded sHBaps 2001 roaa:

B N3panne naptnmn mupa cnegyeT nepecMoTpeTb CBOIO MO3MLMIO: Ha
NPOTSXKEHUN TPUALLATA NeT Mbl HEOAHOKPATHO 3asiBASN, YTO MUP
HeBO3MOXeH, Noka Vispaunb ynpaBnsieT Apyrovi ctpaHoii. HekoTopsble
Aaxe yTBepXzanu, YTo MMEeHHO NOTOMY, YTO V3pannb ynopHo
NpoAo/Kan ynpaBnaTh APYror CTpaHoW, MUP YCKOAb3an oT Hac. Ho
Halle NPaBUTENbCTBO 6O/bLLUE He YNOPCTBYET B 3TOM HamnpaBieHUMN...

ManecTMHCKNIN Hapog OTBEepraeT 3ToT Mup. Ero nngepsl Ternepb OTKPbITO
3aAB/IFIOT O NMpaBe Ha BO3BpaLLleHVe COTEeH ThiCAY ManecTUHLEB,
MN3rHaHHbIX 13 CBOUX JOMOB UK 6eXaBLUMX OT H/X BO BPeMS BOMHbI
1948 roga, Npv 3TOM LMNHUYHO OTKa3bIBasACb NPU3HaTb CyAbby COTeH
TbICAY eBpeeB, N3rHaHHbIX 13 CBOUX JOMOB UK 6eXaBLUNX OT HUX.

Apabckue cTpaHbl BO BpeMsi TOV Xe BONHbI.24



Then came a trail of articles which all responded to the same
interpellation. There was no particularly good reason for A. B.
Yehoshua to write a long article for Libération in January, when no
new political argument had been revealed against the “return,” or for
David Grossman, at about the same time, to do the same on a
Jewish website. (Of course, most of those articles appeared in many
languages, as part of the Israeli propaganda campaign.)

It is important to end this discussion with two comments. First,
the Palestinians did not raise the issue of the right of return at Camp
David. As Haaretz revealed some years later:

In a lecture at Princeton University in March 2002, Prof. Mati
Steinberg [until the middle of 2003 a special advisor to the
head of Shin Bet] argued that the Camp David summit failed
because of the dispute over the Temple Mount—not over the
issue of the right of return, which was barely discussed at that
summit and was born retrospectively in Israel in order to

create the internal consensus [my emphasis].2°

| am not going to discuss the tragedy of a writer who trusted the
state apparatus because of his extreme étatism, his almost erotic
attraction to military generals. | am interested in the march of French
fools who followed that Israeli spin of January 2001. Eli Wiesel wrote
thus nine days after Amos Oz renewed his campaign against the
return:

The Palestinians are also insisting on the “right to return” of
more than 3 million refugees. On this, Israel is united in its
refusal. The most fervent pacificists, including the great
writers Amos Oz, A. B. Yehoshua and David Grossman, are
publicly opposed. And vigorously so. The solution of a
massive return is unthinkable. To bring 3 million Palestinians
to Israel would mean its physical suicide, which is something

that no Israeli of good faith can accept.?®

Note the importance of the namedropping, of swearing by certain
names. This is how the colonial now returns: in the name of the



3atem nocnegoBana yepea crater, Kaxaas 13 KOTopbIX OTBeYasa Ha O4MH
TOT e Bonpoc. Y A.B. Mlexollya He 6b110 HUKAaKMX BECKUX MPUUMH NNCaTh
ANVIHHYIO CTaTblo. OcBob60XX4eHneB siHBape, KOrAa He nosiBUI0Ck HNKAKNX HOBbIX
NONUTNYECKMX aPrYMEHTOB NPOTMB «BO3BPALLEHNS», UV B MOb3Y TOrO, YTO6bI
Aasung F'poccMaH NpPUIMEpPHO B TO Xe BpeMs cAenan To e CaMoe Ha eBPenCcKoM
Beb6-canTe. (KoHeuHOo, 60NBbLLUNHCTBO 3TUX CTaTel NOABUINCHL HA MHOTMX S3blKaX B
paMKax U3pawnsibCKOM NponaraHANCTCKOW KamMnaHun.)

BaxxHO 3aBepLUNTb 3Ty ANCKYCCUIO ABYMS 3aMedaHnamMun. Bo-nepsbix,
nanecTuHLbl He NOAHMMaV BOMNPOC O rnpase Ha Bo3BpaLleHne B Kamn-
[3Bunae.Xaaperctano n3BeCcTHO HECKOIbKO NeT CnycTA:

B nekuumn, npounTaHHou B NMPUHCTOHCKOM YHUBepcuTeTe B MapTe 2002
roga, npodeccop Matum LLTtelH6epr [go cepeanHbl 2003 roga cneumanbHbIi
coBeTHVK rnasbl LUnH beT] ytBepxaan, 4to cammut B Kamn-A3sunge
NpoBaNCA K3-3a Cropa BOKPYr XpamMOBOW ropbl, a He 13-3a BOMpPOca o
npaBe Ha BO3BPALLEHUNE.KOTOPLIV MPaKTUHECKU HE OO6CYXKAA/ICa Ha TOM
cammuTe v 6b1/1 CO34aH 384HUM YNC/IOM B U3pavisie ¢ Lesibro

COOPMUPOBATHL BHYTPEHHUL KOHCEHCY[MON aKkLeHT].25

51 He cobupatocb 06CYXAaTb TpareAmto NUcaTens, KOTOpbI A0BePSA rocyaapCTBEHHOMY
annapaTy 13-3a CBOUX KPaMHUX B3rNSAL0B.3TaTM3MErO MOYTM 3pOTHYECKOe BleYeHne K
BOEHHbIM reHepanaM. MeHsa nHTepecyet MapLl ¢paHLy3CK1X AypakoB, KOTopble
nocnefoBanu 3a N3panabCKor nponaraHgon aHeaps 2001 roga. 9am Busenb Hanmcan aTto
yepes fleBATb AHeli nocse Toro, kKak AMoc O3 BO306HOBWJT CBOKO KaMMaHWIo NPOTUB
BO3BpaLLeHNs:

ManecTnHLbI Tak)Xe HaCcTaMBalT Ha «MNpaBe Ha Bo3BpaLleHne» 6onee 3
MUANNOHOB 6exeHLeB. B aTom Bonpoce N3pannb eauHoAyLLeH B CBOEM OTKase.
CaMmble Apble NaunduCTbl, BKIKOYAA TakMX BblAAOLWMXCA NMcaTenen, kak AMoc
03, A. b. Mexolwuya u [laBug FpoccMaH, Ny6AnYHO BbICTyNnaT NpoTuBe. U genatot
3TO OYeHb peLnTenbHO. PelleHre 0 MacCOBOM BO3BpaLLEHNN HEMbBICVMO.
MpvBe3TN 3 MUNIMOHA NanecTHLUEB B 13pannb 03Havano 6bl ero pusmnyeckoe
CamMoybuInCcTBO, YTO caMo No cebe Hernpremaemo.

C3TUM HE MOXeT CMUPUTbCA HU O4UNH AO6pOCOBeCTHbIVI N3PannbTAHNH.26

O6paT|/|Te BHMMaHME Ha Ba>XHOCTb YNMOMWHaAHWNA U3BECTHbLIX MMEH, Ha NCMNOJZIb30BaHWe

onpegeneHHbIX MPO3BULL. BOT Kak BO3BpaLLAeTCsl KOMIOHWAaNbHOE MPOLLIOE: BO VMSI...



victims. When Eli Wiesel is called to the flag, everything becomes
about the annihilation of the Jews. Even Oz was already talking—
during the raids of F16 on homes and shacks in Palestine, during
curfews and hunger, during the long winter without electricity—about
the “liquidation of Israel.” Two weeks later, on February 7, 2001,
Claude Lanzmann wrote with even greater melodramatic fervor:

Here too, the bearings have been lost. Amos Oz says, for
example (Le Monde, January 9): “The return of the refugees
is the death of Israel.” He adds immediately, it is the meaning
of his words, that they will have their state and we will have
ours, let us build a wall of separation, a great wall of China—
to each his own sovereignty; and if they attack us, then it will
mean war. The emblematic newspaper of the lIsraeli left,
Haaretz, writes today the same thing. This dream of
separation demonstrates well the point at which the situation
is tied into a Gordian and passion-filled knot. Without the
Israelis, the Arab Palestinians will not be able to live, and the
Filipinos called over by Israel from the other end of Asia will
not help to appease Palestinian irredentism any more than did
Sino-Israeli relations, as the late Rabin thought. All this also is
now part of the problem, like the de facto internationalization
that the Palestinians have so brilliantly achieved. It remains to
be seen whether Israel will one day become a target for
NATO, but that's another story: these Jews are even more

skilled than the Americans with intelligent weapons.?’

As you can see, the Holocaust was already on the march in the
streets of Paris, whereas in Nablus and Gaza the number of
Palestinian victims was rising every day. And the march of pro-Israeli
propoganda went on. Here is Arno Klarsfeld, shamelessly, now with
no hesitation in repeating the jingle:

The root cause is the refusal of the Arab and Palestinian
leaders to accept the State of Israel as a Jewish state. The
failure of the negotiations at Camp David and Taba is due to



xepTBbl. Korga 9nu Busenb nogHnmaet dnar, Bce CBOAUTCA K
YHUUTOXeHUIO eBpeeB. [laxe O3 yxe roBopua Bo BpeMs pengos F16 Ha
AOMa 1 navyrun B lanectnHe, BO BpeMsa KOMEHAAHTCKOro yaca 1 rosioja,
BO BpeMS A0Nron 3UMbl 6e3 anekTpmnyecTBa — 0 «JINKBNAALNN
N3panna». e Hegenwn cnycts, 7 pespansa 2001 roga, Knog JlaHUMaHH
Hanwucan c ewe 60abLLIVM MenoapaMmaTyeckm MNbloMm:

3pecb ToXe noTepsiHbl opueHTUpbl. AMoc O3, HanpuMmep, roBopuT (Le
Monded aHBaps): «Bo3BpallieHne 6exxeHLeB — 3TO cMepTb N3panns».
OH TyT e A06aBAsET, UTO CMbIC/ €ro C/IOB B TOM, UTO Y HUX ByaeT
CBOE rocyAapcTBo, a y HaC — CBOE&, AaBanTe NOCTPOUM
pasfennTenibHyo CTeHY, BEIMKYHO KUTaWCKYHO CTeHY, rae y KaXaoro
6yZeT CBOW CyBEPEHUTET; a@ eC/I OHW HanajyT Ha Hac, 3To byaeT
03HayaTb BOMHY. JTa 3HAKOBas raseta U3pannbCKnX NesblX... Xaapey
CeroZiH OH NMULLET TO Xe caMoe. 3Ta MeyTa O pasAesieHNN XOPOoLUO
AEeMOHCTPUPYET TOUKY, B KOTOPOW CUTyaL s 3aBsA3aHa B rOpAneB y3er,
NONHbIN cTpacTel. be3 nspannbTaH apabckme nanecTuHLbI He CMoryT
XUTb, a PUANNANHLUBI, NPU3BaHHbIe M3pannem c 4pyroro KoHua Asnu,
He NOMOryT YCNOKOUTb NaneCTUHCKUA NPPeseHTN3M TakK Xe, Kak He
MOMOT/IN KUTANCKO-N3PanibCKme OTHOLLEHWSA, KaK CHUTaN NOKOWHbIV
PabuH. Bce 370 TakxXe Tenepb ABASAETCH YaCTbio NpobaeMbl, Kak 1
dakTnyeckasa HTepHaLMoHann3auus, KOTOpPYyr nanecTuHLbl Tak
6necrawe ocywecTBuan. OCTaeTcs TONbKO MOCMOTPeTh, CTaHeT /N
N3pannb Korga-Hnbyab mueHbto ansg HATO, HO 3To yxe gpyras
NCTOPUSA: 3TN eBpeu eLle bonee

OHun bonee NCKYCHbI B O6anJ,eHI/II/I C MHTeNNeKTyanbHbIM OpyXunem, 4em aMmepukaHubl.27

Kak BuamTe, X0NOKOCT y>Ke BOBCHO LLeCTBOBaN No yauuam Napuxa, B
TO BpeMs Kak B Habnyce v ase 4ncno nanecTUHCKNX XepTB POCo C
KaXAbIM AHeM. /I MapLu Npon3panibCKO nponaraHabl NpoAoKancs.
Bot ApHo Knapcdenbs, 6e33acTeHUMBO MOBTOPSAOLLNIA 3TY MENOAVIO:

MNepBonpryMHa KpoeTCs B 0TKasle apabCkmx 1 NanecTUHCKUX TN4epoB
npu3HaTb FocysapcTBo V3panib eBperickumM rocyfapctsom. Mposan
neperosopos B Kamn-A3Buge n Tabe 06bsACHAETCA CneayroLMy NpuinHaMu:



the will of the Palestinians to impose on Israel the right to
return for the Palestinian refugees and their descendants.?8

And then, of course—how could we leave him out?—came Bernard-
Henri Lévy:

| would say, like Amos Oz, that the inscription of the right to
return at the head of the demands of the PLO is a pure
provocation, because this right means no longer one but two
Palestinian states: the first here, straightaway, on the
restituted territories; the other, later, in Israel itself, when the
millions of refugees allowed to return will have turned the

Jewish state into a majority-Palestinian country.2®

Why was it so easy to spread these particular lies? Why were these
representatives of Israel—Oz, Yehoshua, Grossman, Yovel and
others—so easily accepted by the French media, using such cheap
arguments? The discourse was stuffed with primitive images,
nourished by the French racist fear of immigrants. With all those
texts vibrating the image of millions of refugees entering Jewish
Israel and turning it into an Arab country, the “non-European danger”
was already in the air. In fact, it had never really disappeared, only
now the old xenophobia had found itself new prophets.



BOJISI NaNeCTUHLEB HaBaA3aTb M3pannto npaBo Ha
BO3BpaLLEeHMEe NaNecTUHCKMX 6eXeHLEB U X MOTOMKOB.28

N, KOHEYHO Xe, KaK >e Mbl MOr/I1 ero 060MTV CTOPOHOW? — rosiBuAca bepHap-
AHpwu JleBn:

1 6bI ckazan, kak 1 AMoc O3, UTo BK/IHOUEHMe MpaBa Ha BO3BpalLleHue
B uncno tTpeboBaHmii OO — 3To UMcTas NPoBOKaLMA, MOTOMY YTO 3TO
NpaBo 03Ha4aeT yXe He 04HO, a ABa NanecTUHCKUX rocyapcTBa:
nepBoe — 34eCb, CPasy e, Ha BO3BPALLEHHbIX TEPPUTOPUSIX; BTOPOE
— No3xe, B camoM M3pawnne, Korga MUAINOHbI 6eXxeHueB, KOTOPbIM
6yzeT paspeLleHO BepHYTbCA, NeperayT Ha APYryto CTOPOHY.

npeBpaTl/ITb eBpeVICKOB rocyapctBo B CTpaHy C NanecTnHCKM 60bLUMHCTBOM HaceneHns.29

MNMoueMy Tak fierko 66110 PacnpPoCTPaHATE UMEHHO 3Ty 10Xb? MNouemy ¢paHLy3ckme
CMMW TaK nerko NpyHAAW 3TUX NpeAcTaeBuTenen Mapauna — O3a, Mexoulya,
MpoccmaHa, loBens u apyrux — Mcnonb3ysa Takve AeLieBble apryMeHTbI? Anckypc
6b11 HaNnoIHEH NPUMUTUBHBLIMW 06pasamu, NOANUTbIBaeMbIMU GPaHLYy3CKNM
PacUCTCKMM CTPaxXoM nepej MMMUrpaHTamMun. Bece 3T TekcTbl, BUbpUpyoLLme
06pasomM MUNNNOHOB beXeHLeB, Bbe3XatoLW X B eBpenckmii M3pannb n
NnpeBpaLLatoLLX ero B apabekyro CTpaHy, y>Xe BUTan B BO3Jyxe, CO34aBas
oLlyLLleH e «kHeeBPOnemnckom onacHoCTn». Ha camoMm fene, oHa HUKOorja n He
ncyesana, NPocTo Tenepb ctapas KceHo$pobua obpena HOBLIX MPOPOKOB.



3

It Takes a Lot of Darkness and Self-Love
to Merge “Us” with “You”: Amos Oz’s A
Tale of
Love and Darkness

| look upon lIsrael as if it were a young girl, after all, | am older
than my country. It is not yet ripe, but is gradually ripening. |
do not know how much longer she may need. Be that as it
may, this country—for better or worse—stands steadier today
than it did twenty years ago. More and more people have
come to understand what may and what may not be

expected, and at what price."

Instead of a Foreword

Going through the “reviews” in the French press of Amos Oz’s
autobiography, A Tale of Love and Darkness, one might get the
impression that France is a totalitarian state and that all reviewers
have to produce the same articles. Some might say that the
publisher Gallimard did an excellent job of public relations for the
book and managed to extract from every critic and reviewer the
same superlatives, while guaranteeing the total lack of discussion of
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i1 3TOro TPEebyercss MHOro TbMbl U J1106BU K cebe.
Ob6BbegUHUTE «HAC» U «BaC». AMoc O3A
VcTopus
JTtob0oBb 1 TbMa

f cmoTpro Ha N3pannb Kak Ha MonoAyto AeBYLLUKY, BeAb A cTapLue
cBoel cTpaHbl. OH eLle He co3pesi, HO NOCTerneHHo co3peBaer.
He 3Hato, CKONbKO eLle eMy NoHazobuTcs BpemeHu. Kak 6bl TO HU
6b110, 3Ta CTPaHa — K AyylleMy AN K XyAlleMy — CerofHs CTOUT
NpoYHee, yeM ABajLUaTb NeT Ha3aj. Bce 6onblue nojen
HaYMHAKT MOHUMATb, YTO MOXET bbITb, @ UTO HeT.

OXWNAaeTcs, N No Kakow LeHe.1

Bmecro npegucioBusa

MNpocmaTpuBas «peueH3nm» Bo GpaHLy3CKOMN npecce Ha aBTobmnorpaduto
Amoca O3a, Mcropusi 1106Bu 11 TbMLIMOXET CIOXUTLCA BrievaTt/ieHne, YTo
®PpaHuUMa — TOoTaUTapHOeE rocyAapcTBo, N BCe peLeH3eHTbl A0/KHbI McaTb
O4HW 1 Te Xe cTaTbWn. HekoTopble MOryT ckasaTb, UTo nsgatenncrso Gallimard
npoAenano oTINYHYt paboTy Mo CBA3SM C 06LLEeCTBEHHOCTLIO 1 CyMe o
BbIKaTb U3 KaXA0ro KpUTUKA U peLeH3eHTa O4HU N Te Xe NPeBOCXOAHble
CTeneHu, rapaHTUPys Npv 3TOM NOHOE OTCYTCTBME 0b6CY>KAEeHUS.



any literary dimension. Worse than that: the writer was sold as if he
himself was the book. | shall quote very little from this treasure trove
of mediocrity, yet this is the theme that accompanies the reception of
the book: “Behind the trajectory of the writer, born in Jerusalem in

1939, there is the trajectory of a whole people.”? To give you just one
little sociological example relevant to this assessment: the
autobiography does not have a single non-Ashkenazi character. How
can it be “the trajectory of a whole people” given that our nation is
composed of 60 percent non-Ashkenazi Jews? During the period
when the interviews and the reviews were being published, the
occupation—which was already total, lawless, and more violent than
ever—appears only when Oz accuses French intellectuals of being
“anti-Israeli.” The Palestinians are not mentioned at all. Oz is taken
for granted as a man of peace in a way | described in Chapter 2. |
am not going to “argue” with the long line of reciters in that chorus
line. But the subject of the book is a kind of mirror image: loving
Amos Oz is loving oneself. Here is a typical paragraph, which reads
like official Israeli propaganda.

All the Jewish settlements that were captured by the Arabs in
the War of Independence, without exception, were razed to
the ground, and their Jewish inhabitants were murdered or
taken captive or escaped, but the Arab armies did not allow
any of the survivors to return after the war. The Arabs
implemented a more complete “ethnic cleansing” in the
territories they conquered than the Jews did: hundreds of
thousands of Arabs fled or were driven out from the territory of
the State of Israel in that war, but a hundred thousand
remained, whereas there were no Jews at all in the West
Bank or the Gaza Strip under Jordanian and Egyptian rule.
Not one. The settlements were obliterated, and the

synagogues and cemeteries were razed to the ground.3

Expert propagandist that he is, Amos Oz well understands how
much more powerful “‘complete ‘ethnic cleansing™ is than partial
ethnic cleansing. He therefore takes great pains to describe minutely
the “extermination of the Jewish nation” in the territories behind the



MepeBoA: aHrAnlickuii - pycckumii - www.onlinedoctranslator.com

toboe nnTepaTypHOe n3MepeHue. Xyxe TOro: nMcatens npogasanu Tak, 6yaTo
OH CaM U1 eCTb 3Ta KHUra. 1 6yay UuMTUpPOBaTh /ML HEMHOIO€e 13 3TOro K/lazess
MOCPEeACTBEHHOCTU, HO BOT TEMA, KOTOPasi COMPOBOXAAET BOCMPUSTIE KHUTN:
«3a Ky/nmcaMm NyTy nucaTens, poamBLLErocs B Miepycannme B

1939 rog - 3TO TpaekTOpPUA PasBUTUSA Lesioro Hapoga.2llpueeay nvwb o4NH
He60/IbLLION COLMONOrYecKny NpuMep, UMeL M/ OTHOLLEHME K 3TOW OLleHKe: B
aBTobnorpadumm HeT HM OAHOMO MEePCOHaXKa HeaLLKeHA3CKoro NPONCXOXAEHMS.
Kak OHa MOXeT 6bITb «TpaekTopUel LLenoro Hapoaay», eCin Hala cTpaHa Ha 60
NPOLLEHTOB COCTOUT N3 eBpeeB HealLKeHAa3CKoro NponcxoxaeHusa? B neprnog
ny6AKauMn MHTEPBbLIO U peLieH31IA OKKyNauusa — KoTopas ye bblnia
TOTaNbHOW, 6€33aKOHHOIN 1 60siee XXeCTOKON, YeM KOrga-nmbo — ynoMnHaeTcs
TONbKO TOraa, korga O3 06BUHSAET ppaHLYy3CKUX NHTENNeKTyanoB B
«aHTUM3PANNBCKNX» HACTPOEHUAX. [anecTnHUbI BoobLLe He ynoMuHatoTcs. O3
BOCMPUHMMaeTCs Kak YenioBek M1pa, Kak 1 yxxe onucelBan paHee.[NaBa 24 He
CO61pPaoChb «CNOPUTL» C AJIMHHBIM PSIAOM YTeLoB B 3TOM npunese. Ho Tema
KHUTM — CBOEro poAa 3epkasbHoe oTpaxeHue: ntobute AMoca O3a — 3HauUuT
nobuTb cebs. BoT TMNNYHbLIV ab3au, KOTOPbI YnTaeTca Kak odpuumanbHas
n3pannibCckas nponaraHia.

Bce eBpeiickme noceneHuns, 3axsayeHHble apabamm B BoliHe 3a
He3aBNCUMOCTb, 6€3 UCKOYEHWS, BV CPaBHEHbI C 3eMi1el,
a NX eBperickue XUTenu bblin youTbl, B3ATbl B MJIEH NV
6exxanun, Ho apabckme apMun He NMo3BONIN HAKOMY U3
BbKVBLUVX BEPHYTLCA Nocsie BOMHbLI. Apabbl nposenuv bonee
NOJIHYO «3THUYECKYH YNCTKY» Ha 3aBOEBAHHbIX TEPPUTOPUSIX,
YeM eBpeun: COTHU TbicaY apaboB bexxanu Nnm 611N N3rHaHbI C
Tepputopuu NocyaapcTea V3pansib B TOW BOMHE, HO CTO ThICAY
OCTaJINCb, B TO BPeMs Kak Ha 3anasHoM bepery nnum B cektope
[a3a noA NopAaHCKUM U ermneTckuM NnpaBaeHneM eBpees
BoOb6LLe He 6b110. Hn ogHoro. MNoceneHns 6b111 YHUUTOXEHBI,
n

CnHaroru n knagéuila éblan CpaBHEHbI C 3eMNen.3

Bysyuun onbITHBIM NponaraHancTom, AMoc O3 npekpacHo NOHMMAaEeT, HAaCKOJIbKO
3pdeKTMBHER «MONHAA STHMYECKAst YNCTKa», YEM YacTUYHas!. Mo3ToMy OH
npunaraeT orpoMHble YyCUAUS, YTO6bl NOAPO6HO onncaTb «ncTpebneHne
eBperickoro HapoAa» Ha TEPPUTOPUAX, HAXOASALLIMXCS 3a Npesenamu...
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“green line,” without specifying numbers of villages or victims. It is an
absolute we’re talking about—a veritable genocide, one after which
no trace remains of the annihilated nation. Thus: “All the Jewish
settlements that were captured by the Arabs in the War of
Independence, without exception, were razed to the ground, and
their Jewish inhabitants were murdered or taken captive or escaped,
but the Arab armies did not allow any of the survivors to return after
the war.” In the face of this totality, the Jews are seen to have
committed something far less genocidal, especially when compared
to what the obliterators of their memory did to them: “hundreds of
thousands of Arabs fled or were driven out from the territory of the
State of Israel in that war, but a hundred thousand remained.” The
comparison is not over. By way of conclusion, Oz reverts to the
same extermination that has already been planted in our brain, with
some additional details that serve to echo the Holocaust: “there were
no Jews at all in the West Bank or the Gaza Strip under Jordanian
and Egyptian rule. Not one. The settlements were obliterated, and
the synagogues and cemeteries were razed to the ground.” Numbers
appear only in the central section of the equation. At both ends—the
opening and the conclusion that horrify and flabbergast the reader—
there is only unadulterated atrocity. This, of course, is an old trick of
salesmanship. Please note—the Palestinians are not mentioned in
the equation, only “Arabs”; the result is the semantic parceling up of
the Egyptian army (Kfar Darom in the Gaza Strip) and the Arab
[Jordanian] Legion (Gush Ezion and the Old City of Jerusalem).

The ruin of the Palestinian people—four hundred of whose
villages were laid waste, who were reduced to negligible numbers,
racially discriminated against and poverty-stricken minorities in their
own cities, and hundred of thousands of whom lost all they
possessed, including the chance of human existence—this ongoing
destruction, which continued as Oz wrote his book, is turned in the
citation above into a not-so-frightful event, the situation of many
other peoples being far worse, for example the fate of the Jews in
Israel. This is the only time the disaster which affects our life to this
day is described in the book. This is all that Oz has to say about
events that took place during his lifetime. But it is even more cynical
than that. Oz has never employed the term “ethnic cleansing” in



«3eneHast NIMHUA», 6e3 yKazaHUsA KONNYecTBa AepeBeHb WK XepTB. Peub
naet 06 abcontoTHOM dpakTe — HaCTosALLEM reHoumAe, Nocae KOTOPOro He
OCTaeTcs N cnefa yHNUTOXeHHOM Haumn. Taknm obpasom: « BceEBpelickne
noceneHsi, 3axBaveHHble apabamm Bo BpeMs BOHbI 3@ HE3aBUCUMOCTb, 6€3
UCK/TIOYEHMSIObININ CPAaBHEHbI C 3eMJIEN, a X eBpPencKkme Xntenm oolav youThl,
B3ATbl B NJ1eH WX 6exanu, Ho apabckme apMum 3TOro He caenann.Her
NO3BONATL/IFO60MKN3 YUNCNIa BBIKUBLUMX, KOTOPbIE J0/KHbI 6bI/1M BEPHYTLCA
nocne BOWMHbI». Ha poHe 3Ton BCeobbeMIOLLLEN KAapPTUHBI eBpen, Kak
npeAcTaBfAeTcs, COBePLUMIN HEYTO ropasjo MeHee reHoumnaHoe, 0CobeHHO
MO CPaBHEHWIO C TeM, YTO cAenanu C HAMW Te, KTO CTéP UM NaMATb: «COTHU
TbiCAY apaboB 6exanu unm 6el1n U3rHaHel € TeppuTopun Focyaapcrea
N3pannb BO BpeMs TOW BOVHbI, HO CTO TbICAY OCTa/INCb». CpaBHEHVe Ha 3TOM
He 3akaHuMBaeTca. B 3akntoueHme O3 Bo3BpaLLaeTca K TOMY Xe
NCTpebneHnto, KOTopoe yXe 3aneyaTiefocb B HalleM CO3HaHUW, C
HEKOTOPbIMW AOMONHUTENbHbLIMUY AeTansAMU, KOTOpble NepeKk/INKarTCa C
X0/I0KOCTOM: «Ha 3anagHom bepery nnu B cekTope asa noj NOpAAHCKUM U
ernneTckMM npasneHnemM eespees BoobLLe He 6b110. H1 ogHoro. MNoceneHns
6bIIN YHUUTOXEHbI, @ CUHAroru 1 Knagouiia cpaBHeHbl ¢ 3eMnéin». Lngpeol
NOSABASAIOTCHA TONbKO B LLleHTPasbHOW YacTy ypaBHeHUs. Ha 060X KOHLAxX — B
Hayasie 1 B 3aKJIF0YEHUY, KOTOPbIE YXKacaroT 1 OLLEeNOMAAT YNTaTens, —
LapUT NNLWb HENMPUKPbITas XXeCTOKOCTb. 3TO, KOHEYHO, CTapblii
MapKeTUHroBbIV TproK. ObpaTnTe BHMMaHWe: NasecTUHLbI B ypaBHEHUN He
YNOMVHAKTCA, TONBbKO «apabbl»; B pe3ynbTaTe NPoUCXoAMUT CeMaHTu4eckoe
pasgeneHune ermnetckor apmum (Kbap-Aapom B cekTtope Nasa) n apabckoro
[MopgaHckoro] nernoHa (Myw-3umoH n Ctapbii ropog Viepycannma).

[mbenb NanecTMHCKOro Hapoja — YeTblpecta AepeBeHb, OMNyCTOLLEHHbIX
B pe3y/sibTaTe paspyLUeHnin, YNCNEHHOCTb HacesieHs, NoABepraBLUerocs
pPacoBoOVi ANCKPUMUHALUN U HULLETe B COBCTBEHHbIX rOpoAax, N COTHU ThICAY
nojein, NoTepsaBLIMX BCe CBOE MMYLLLECTBO, BK/IHOUAA BO3MOXHOCTb
CyLLLeCTBOBAHMA — 3TO NPOAO/IKaKoLeecs paspyLLleHmne, KoTopoe
NPOAO/IKaNoCh 1 BO BpeMs HanmcaHmnsa kHurm O3a, B NpuBeLeHHON Bbllle
uMTaTe NpeBpaLLaeTcs B He CTOJIb YX y>XXacHoe cobbITve, MOCKOJIbKY
NONOXeHMe MHOTUX APYrX HAPOAO0B ropasfo xXyxe, Hanpumep, cyanba
eBpeeB B 3panne. 3T0 eMHCTBEHHBIN C/lyyald, KOrja B KHUre onvcbiBaeTcs
KaTacTpoda, BANAKOLWAA Ha HaLly XXN3Hb NO Cell AeHb. JTO Bce, UTo O3 MoxeT
CKa3aTb O CO6bITUAX, NPOM3OLLEALLINX MPU ero Xu3Hu. Ho 370 ele 6onee
UMHUYHO. O3 HUKOTAa He NCMOJIb30Ba TEPMUH «3THUYECKas YNCTKa».



relation to the conduct of the Israel Defense Forces (IDF) in 1948.
Now he does so only in order to say, if it happened, another ethnic
cleansing was perpetrated that was far worse, a “real” ethnic
cleansing. He would not have used the phrase at all, had the writing
of that particular autobiography addressed only Hebrew readers. No
one in lIsrael, except for a few leftists, ever uses the term “ethnic
cleansing” in relation to 1948. The book was written for the European
mirror glass.

The book itself, apart from this poisonous paragraph, along with a
few others, is a cunning work of flattery of both the Hebrew reader
and the reader in the West, with the kind help of translators and
editors that saved the Western readers some of the most
embarrassing parts of that book, to which we were exposed in the
original. History in A Tale of Love and Darkness tenaciously rides
astride the back of the family of Oz the child. This is how his
description of the April 13, 1948 massacre of the Jewish convoy to
the Mount of Scopus begins: his father was supposed to form a part
of the convoy. Luckily for him, he ran a temperature on the evening
before and that saved him. His father’s close escape does not save
us from an almost bewilderingly detailed description of this of all
massacres.

My father was supposed to go up to Mount Scopus in that
very convoy, on April 13, 1948, in which seventy-seven
doctors and nurses, professors and students were murdered,
many of them burnt alive. He had been instructed by the
National Guard, or perhaps by his superiors in the National
Library, to go and lock up certain sections of the basement
stores of the Library, since Mount Scopus was cut off from the

rest of the city.*

But since the book is brimming with writers and intellectuals, it is
worth noting that here the “intellectuality” of the Jewish victims of the
massacre is underscored: “doctors and nurses, professors and
students.” However, since this massacre came in the wake of, and
probably in retaliation for, the Deir Yassin massacre, Oz strings on
the following passage:



OH He ynoMunHaeTt o AencTBusax ApMmunm 06opoHbl Mapanna (LAXA) B 1948 rogy.
Tenepb e OH JenaeT 370 NNLLb A1 TOrO, YTO6bI CKa3aTb, YTO €C/M 3TO U
NPOW30LLII0, TO bbl1a COBepLUEHa eLle OfHa 3THNYeCKasa YNCTKa, ropasfo XyaLlas,
«HacToALWasn» 3THNYeckasa ynctka. OH 66l BoobLLe He ncnosib30Ban 3Ty ¢ppasy, ecnu
6bl ero aBTobmorpadusa bbina ajgpecoBaHa ToNLKO YMTaTeNAM Ha nspuTe. HUKTO B
N3panne, 3a NCKNOYEHVIEM HECKO/IBKMX NIEBLIX, HUKOTa He NCNOo/b3yeT TePMUH
«3THUYeCKas YNCTKa» B OTHoweHUn 1948 roga. KHura HanncaHa ans eBponerckoro
3epkana.

Cama KHW/ra, 3a NCKJIFoYeHneM 3TOro SA40BUTOro ab3aua v HeCKoNbKNX
APYrnx, npeacransaet cob60m XUTPOYMHYHO MOMbITKY NOJIbCTUTE Kak
NBPUTCKOMY YMTaTENO, TaK 1 3anagHOMYy YnTaTento, Nnpu no6es3Hom NoMoLLm
nepeBoAYMKOB 1 pefakTOpoB, KOTopble 136aBMAN 3anagHblX YnTaTenemn ot
HeKOTOpbIX Hanbonee HeTOBKMX MOMEHTOB 3TOMN KHUTN, C KOTOPbLIMU Mbl
CTONKHYNNCb B opuUrnHane. Victopus BHcTopus 1t06Bu v TbMbIOH YNOPHO
e/leT BepXoM Ha cnuHe cemby O3a-MnageHua. Tak HauMHaeTca ero onmcaHue
pe3Hu eBpenckoro KoHBos 13 anpens 1948 roga Ha rope CKonyc: ero ortew,
A,0/1KeH 6b11 6bITh B cOCTaBe KOHBOSA. K cHacTbio AN Hero, HakaHyHe BeyepoMm
y Hero nogHanacb Temnepartypa, 1 3To ero cnacno. O4HaKko TO, YTO ero oTuy
4yA0M YAAN0Ch N36exaTb yXXaca, He n3baBngeT Hac OT NOYTU OLLeNOMASIOLLE
noApO6HOro ONMCcaHms 3TOM N3 BCEX MACCOBbLIX pacnpas.

Mol oTeL, osKeH bbla1 OTNPaBUTLCA Ha ropy CKONyc B TOM CaMOM
kKoHBoOe 13 anpens 1948 roga, Korga 6b111 yoUThl CEMbAECAT CEMb
Bpayen 1 Mmegcectep, Npodeccopos 1 CTYAEHTOB, MHOTME N3 KOTOPbIX
61NV COXOKEHbI 3aXMBO. HauyoHanbHas reapauns, Uam, BO3MOXHO,
ero HayanbCTBO B HauMoHanbHOW 6nbanoTteke, npukasanu emy
3anepeTb HEKOTOpPble CeKLMU NoABaNbHbIX CKNaA0B 6UbAn0TEKN,
nockonbky ropa Ckonyc 6bia1a oTpe3aHa OT 0CTa/lbHOro Mu1pa.

OCTaNbHadA 4YacTb ropoja.4

Ho nockonbky KHUra n3obunyet UMeHaMm nucatenein u
NHTeNIeKTyanoB, CTOUT OTMETUTb, YTO 34eCb NojAYepKMBaeTCs
«NHTEeNNeKTyalbHOCTb» eBPeViCKUX XXepTB Pe3HU: «Bpayven n meacecrep,
npodeccopoB n cTyaeHTOB». OgHAK0, MOCKOLKY 3Ta Pe3HSA Npou3oLua
BCNeZ 3a pe3Hen B enp-AcrHe v, BeposTHO, B OTMecTKY 3a Hee, O3
fobaBnseT cneayoLnii OTPbIBOK:



Four days after Irgun and Stern Gang forces captured the
Arab village of Deir Yassin to the west of Jerusalem and
butchered many of its inhabitants, armed Arabs attacked the
convoy, which, at half past nine in the morning, was crossing
Sheikh Jarrah on its way to Mount Scopus ... (The Hadassah
Hospital served not just the Jewish population but all the

inhabitants of Jerusalem.)®

Thus: “... butchered many of its inhabitants ...,” that’s all, after the
previous detailed description: “...seventy-seven doctors and nurses,
professors and students were murdered, many of them burnt alive.”
The hospital, by the way, served the public at large; how inhuman of
the Arabs! The description of the massacre of the convoy continues:

There were two ambulances in the convoy, three buses
whose windows had been reinforced with metal plates for fear
of snipers, several lorries carrying supplies including medical
supplies, and two small cars ... In the heart of the Arab
neighborhood, almost at the feet of the villa of the Grand Mufti
Haj Amin al-Husseini, the exiled pro-Nazi leader of the
Palestinian Arabs, at a distance of a hundred and fifty yards
or so from the Silwani Villa, the leading vehicle went over a

landmine.®

The massacre of the convoy is described in greater detail than we
have space here to relate in full. Worthy of note, however, is that all
of a sudden the name “Palestinian” replaces “Arab” in the description
of the “ethnic cleansing.” How does it make its appearance?
Precisely in the mode of Israeli propaganda through the ages—from
Ben Gurion to Netanyahu—in which the Mufti has played the role of
full partner to the extermination, the Mufti who was not even in
Jerusalem anymore at the time of the massacre.” But Oz is not really
writing his memoir. The following is the reason for the details. It
comes at the very end of the horrifying description:

Not long after this massacre, the Haganah launched major
offensives for the first time all over the country, and



Uepes yeTbipe AHA Mocne Toro, Kak cuibl MipryHa v LLITtepHa
3axBaTUAM apabekyto gepeBHto Jerip-AcuH K 3anagy oT Mepycanmma m
3BepCKkn YOI MHOTUX ee XnTesneln, BOOPY>XXeHHble apabbl Hananau Ha
KONOHHY, KOTOpasi B NONOBUHE AeCATOro yTpa nepecekana Lemnx-
Axappax no nytu kK rope Ckonyc... (bonbHMUa Xagacca obcnyxmnsana
He TOJIbKO eBpeiickoe HaceneHmne, Ho 1N BCeX OCTallbHbIX)

(kntenn Nepycannma.)s

NTaK: «...6b1N0 3BEPCKMN YOUTO MHOTO ero XuUTenemn...», 1 370 BC&, nocne
npeablAyLLero NoApo6HOro onNucaHms: «...ob1In YOUTbI CEMbAECAT CEMb
Bpayel n megcectep, NpodpeccopoB 1 CTYAEHTOB, MHOTVE N3 HUX COXOKEHBI
3aXK1BO». BonbHMLaA, KCTaTK, 06CNyXMBana LUMPOKYHO Ny6AnNKY; Kak
6ecuenoBeyHO CO CTOPOHbLI apabos! OnncaHmne pesHn KOHBOS MPOAOIKAETCS:

B KONOHHe 6b1710 ABe MaLLVHbI CKOPOW NOMOLLW, TP aBTObYyCa, OKHa
KOTOPbIX 6b1AV YCUeHbl MeTaNInyeckKMMn NNacTUHaMm n3-3a
ornaceHui CHanepoB, HECKONbLKO rPYy30BNKOB, MepeBO3nNBLLUUX FPY3bl,
B TOM UuncCne MegMKaMeHTbl, U ABa HeboNbLLINX aBTOMObWAS... B camom
LeHTpe apabckoro kBapTana, NoOYTN y NOAHOXNSA BUbI Benvkoro
MydTMa Xagka AMMHA anb-XyCcernHU, N3rHaHHOMO NPOHALMCTCKOro
nnaepa rnanecTMHCKMX apabos, NPUMepPHO B CTa NATUAECATN AphaX OT
BUAbI CbBAHW, FON0BHAasA MalLMHa nepeexana yepes...

MVHY.6

PaccTpen KOHBOSI onvcaH 6onee NoApPo6HO, YeM Mbl MOXeM 34eCb
NOIHOCTBIO U3N0XUTb. OAHAKO CTOUT OTMETUTb, YTO BHE3arnHo B
OMNUCAHNN «3THNYECKOW YNCTKN» NMS «MNaNecTUHCKNI» 3aMeHsaeT NMS
«apab». Kak oHo nosasnsetcs? MIMeHHO B TOM CTU1e N3Pan/ibCKON
nponaraHabl Ha NPOTAXeHW BeKoB — OT beH-T'ypuoHa Ao
HeTaHbAXy, — B KOTOPOM My)TUIA Urpan posib NOSHOMPABHOIO
COyYacCTHUKA NcTpebneHus, MyepTmnii, KOTopbli faxe He 6bin B
Nepycannm yxxe He cyLlecTBoBas Ha MOMeHT pe3Hn.7Ho O3 Ha camoM Jene He
nuweT memMyapbl. BOT npnymnHa, No KOTOPOW NPUBOAATCSA 3TV NOAPOOHOCTUN. OHUK
npmBoaAaATCcA B CaMOM KOHLE y>KaCakoLlero onncaHma:

Bckope nocne 3Ton pesHu «XaraHa» BnepBble Ha4vana
MaclITabHble HACTYNNeHUS NO BCeW CTpaHe, U



threatened to take up arms against the British army if it dared
to intervene.®

This, in a nutshell, is the 1948 narrative. Deir Yassin is marginal. And
then, from the comparison between Jews and Arabs, the causality
emerges: they started it. Not only it is a false way of presenting the
causal sequence of events—the simple fact is that by April 1948 the
ethnic cleansing was already in full flow, for it began directly after
November 1947—but it shows no sign of any “self-criticism,” or
reassessment. For years, Israelis learned to pay no attention to
Palestinian claims or stories. Oz obeys this injunction to an extent
that no one else could get away with, for he represents an “ideal” for
his readers.

Unsurprisingly, the critics in Israel were part of the “new
consensus” that we witnessed between October 2000 and July 2006.
None of them cited the paragraph on the “ethnic cleansing,” none
mentioned the reorganization of the 1948 narrative. Unlike the
French reviewers, who did not read the whole book, there is no
doubt that it was read carefully in Israel, and Professor Dan Laor, a
Hebrew literature professor wrote: “the barrier between literature and
reality was thinned down, and the structuring of the tale, with its
varied elements, created an impression of authenticity.” He then
compared the book and its merits with Marcel Proust's A /a
recherche du temps perdu.

How is it that to European journalists Oz always appears to be a
peace movement activist? Well, aside from Gallimard’s success in
marketing, the explanation lies in interviews such as the following,
published in Le Monde:

The conflict between Israeli Jews and Palestinian Arabs
brings together all the elements of a tragedy in the classical
sense of the term. Two peoples confront one another, each
sure it is in the right. The Palestinians want to regain their
land. They have no other country that they can call “home.”
The Jews claim the same land, and the Israeli Jews have no
other country that they can call “home.” Here then are two



YyrpoXanu B3siTb B PyKn Opy>KMe NpoTMB BPUTAHCKON apMnK, ecav Ta OCMeNnTCs

BMeLlaTbCA.8

BkpaTue, TakoBa KapTuHa cobbiTnii 1948 roga. leiip-AcMH — MmapruHanbHas ¢urypa. A
3aTem, U3 CpaBHEHWA eBpeeB U apa6os, BbIPNCOBbIBAETCA NMPUYNHHO-CNeACTBEHHAA CBA3b!:
OHYVDTO MONIOXWNIO0 HaYvano BCeEMY. Mano Toro, YTo 3TO NOXHBIM CNOCO6 npeacraBneHmMA
NPUYNHHO-C/IeACTBEHHO CBA3M COObITU — NpOoCTol ¢akT B TOM, UTO K anpento 1948 roaa
3THNYECKME YNCTKN yXKe LWAN NOAHBIM XOA0M, MOCKO/bKY Ha4anucb cpasy nocsie HoA6ps
1947 roaa, — TaK 37O eLle U He JeMOHCTPUpPYeT HUKaKUX MPU3HaKOB «CaMOKPUTUKM» NN
nepeoueHkn. rO,CI,aMI/I N3pannbTadHE Hay4YnIncCb He o6pau_|,aTb BHMaHWA Ha 3aaBNeHNA N
paccka3bl nanectnHUeEB. O3 noAYNHAETCA 3TOMY NpeanncaHnto B TaKoW CTeMneHn, B KaKow
HUKTO APYron He CMOr 6bl, MOCKOJIbKY OH NPeACTaBAsieT CObOW «maean» s CBOUX
yuTaTenen.

HeyanBuTenbHO, YTO M3pannbCKme KPUTUKN BbIIN YaCTbo «HOBOTO
KOHCEeHCyCca», KOTOpbIA Mbl HabntoAanu B nepurog ¢ oktsaépsa 2000 no nronb 2006
roga. HNKTO 13 HUX He ynoMsaHyn naparpad o6 «3THNYECKUX YMCTKaX», HUKTO He
YNOMSHYN peopraHusaumio nosectsosaHusa 1948 roga. B otinyme ot
bpaHLUy3CKNX peLLeH3eHTOB, KOTOPble He YNTAaIN KHUTY LLe/IMKOM, HET COMHEH WA,
uTOo B VI3pavne ee yntanu BHUMaTenbHO, n npodeccop AaH Jlaop,
npenozasaTte/b UBPUTCKOW NNTEPAaTypbl, HANMcan: «bapbep Mexay N1MTepaTypon
N peasibHOCTbIO 6bI1 NCTOHYEH, a CTPYKTYpa NOBEeCTBOBAHWSA C ero
pa3HOO6pa3HbIMK 3/IeMeHTaMu Co3aBasia BneyatieHne NnoAIMHHOCTU». 3aTem
OH CPaBHW KHUTY N ee JOCTOVHCTBA C npousseaeHussMmn Mapcens MNpycTta.A la
recherche du temps perdu.

Kak Tak nonyuaetcs, 4To eBponenckum xypHanmcram O3 Bcerga
npeacTaBNAETCA aKTUBUCTOM ABVXKEHUA 3a MUP? [TOMUMO MapKeTUHIOBOTO
ycnexa Gallimard, o6bscHeHMe KpoeTcs B TaKUX MHTEPBbLIO, Kak criejytoLLee,
onyb6nmkoBaHHoe BLe Monde:

KOHPAMKT Mexay n3panabCckMMm eBpessmMmun 1 NanecTUHCKUMM apabamm
obbeanHsIeT B cebe BCe 31eMeHTbI Tpareaunm B K1acCUYeckoM CMbIC/1e 3TOro
cnoBa. lBa HapoAa NPOTUBOCTOAT APYT APYTY, KaXAbl yBepeH B CBOEWA
npasoTe. ManecTUHLbI XOTAT BEPHYTb CBOHD 3eMJI0. Y HUX HET ApYroi
CTPaHbl, KOTOPYH OHW MOTAK 6bl Ha3BaTb «40MOM». EBpen npeTeHAyHT Ha
Ty Xe 3eMJ110, U 'y U3PanNbCKMX EBPEEB HET APYroi CTPaHbl, KOTOPYHO OHM
MO 6bl Ha3BaTb «A0MOM». TakuM 06pa3om, nepes Hamu age



homeless peoples who claim the same homeland ... It's a
tragedy.?

But where is the tragedy in Oz’s description of the conflict? The total
ethnic cleansing of the Jews or the slaughtered convoy do not
constitute a tragedy but rather a pure melodrama, where the Jews,
and Oz himself, of course, are the victims. It is not Racine, nor
Corneille. At best it is Pixérécourt. That melodramatic genre is the
only arena in which Oz is able to protect the little young woman,
Israel. Why does he need that “tragic’ analysis? It permits him to
avoid any criticism of the Israeli side. It is so easy to evade politics
by selling some images, empty words that convey nothing. Take that
text Oz wrote for Liberation, on August 29, 2005, and see how easy
it is not to say anything:

Israel and Palestine, for nearly forty years, are like the jailer
and his prisoner, handcuffed one to the other. After so many
years, there is almost no difference between them: the jailer is
no freer than his prisoner.

Can a real writer be so indifferent to the suffering of human beings?
Yes, if your career is being built on selling your own nation as a
tourist package. Or, to be less sharp, Oz doesn’t exist without his
nationalist collective, and that collective has an imaginaire: a family
is its protagonist, a very homogenized family to be sure; one may
even say a family that is too good to be true.

Wisdom of the Aunt

The narrative past of A Tale of Love and Darkness lies somewhere in
the nineteenth-century biographical chronicle of the family, and
traverses periods of terrible trials and tribulations. The grandparents,
very flatteringly described, were extraordinary people, according to
the book. Their mode of speaking brings to mind Hebrew translations
of Tolstoy and Chekhov. Not one of them is a “morbid” or “demonic”
character or anything else out of the arsenal that Oz has often
depicted in his narratives. On the other hand, though we constantly



Be3Z0oMHble NtoaN, KOTOPbIe MPETEHAYHT Ha O4HY U TY XK€ POAUHY... ITO
Tpareaus.o

Ho rae >e Tparegus B onucaHum koHdAmkTa O3om? NonHasa sTHMYeckas
YNCTKA eBpeeB NN YHUUTOXEHHbI KOHBOW — 3TO He TpareAus, a umcras
MenoApamMa, rae XeprtesaMu ABNAKOTCH eBpeun, 1, KOHeYHo xe, caM O3. 3To He
PacH 1 He KopHenb. B nyylwiem cnyyae 370 lnkcepekyp. 3T0T
MenoApaMaTnYecknii XaHp — eANHCTBEHHAsA apeHa, Ha Kotopoin O3 MoxeT
3alUNTUTbL MaJIEHbKYH MOJIOAYHO XeHLMHY, N3panib. 3ayem emy 3TOT
«Tparnyecknii» aHanns? OH No3BosseT eMy 13bexaTb 60N KPUTUKY
N3PanNbCKOMN CTOPOHBI. TaK Nerko YKJIOHUTLCA OT MOAUTUKM, NpoJaBas Kakue-
TO 06pa3bl, NyCTble C/I0Ba, KOTOPble HNYEro He nepeaatoT. BozbMem, K
npumepy, TekcT, Kotopbln O3 Hanucan pgna OceoboxxgeHne29 aBrycta 2005
rosa,  NoCMoTpuTe, Kak S1erko npomMonyarts:

N3pannb v ManectrHa Ha NPOTSXKEHUN MNOYUTU COPOKA NET NOAO6HBI
THOPEMLLMKY W ero 3ak/IF04eHHOMY, MPUKOBAHHbIM HapyUYHUKaMK ApYr K Apyry.
Mocne cToNbKUX NeT MeXAY HUMW MOYTU HET PasHMLbI: THPEMLLMK HUYEM He
cBO60OHee CBOEro 3ak/IF04eHHOrO.

MoXeT 1 HaCTOSALLMIA NncaTeNb BblTb HACTONBLKO PAaBHOAYLLHBIM K CTpajaHusaMm nogein? [a, ecnm
Ballla Kapbepa CTPOUTCS Ha Npojaxe coO6CTBEHHOW CTPaHbl B KauecTBe TypUCTUYECKOro nakeTa.
Nnn, ecnn roBopuTb MeHee pe3ko, cTpaHa O3 He cyLecTBoBana 6bl 6e3 cBoero
HaLUNOHaNNCTUYECKOro KOJINEKTMBA, U 3TOT KOJINEKTUB UMeEeTB006paxxaembivil NaBHbIM repoem
ABNSAETCA ceMbsl, puyem, 6e3yc/IoBHO, O4eHb OAHOPOAHAs; MOXHO AaXe CKa3aTb, CeMbS,

KOTOpas CNLLKOM XOpoLUa, YTobbl 6bITb MPaBAo.

MyaapocTts TéTu

NoBecTBOBaTENbHOE NMpoLUnoeMIcTopusi 1106Bu v TbMbIKHUTA HAXOAUTCA rae-
TO B 6morpadumnyeckomn xpoHmke ceMbmn XIX Beka 1 oxBaTbiBaeT Nepmnosbl
Y>KaCHbIX NCMbITAHWIA N HeB3roA. babyluka n gefyLika, ONVCaHHbIE B KHUMe
BeCbMa /1IeCTHO, 6bI1K, MO MHEHWIO aBTOPa, HEOBbIKHOBEHHbLIMU NHOABMU. NX
MaHepa roBopuUTb HaNoMUHaeT eBperckne nepeBosbl Tonctoro n Yexosa. Hu
OAMH U3 HNX He ABNAETCA «60sIe3HEHHBIM» UIN «AEMOHNYECKUM»
nepcoHaxem, Nan 4em-To NOLO6HbLIM M3 apceHana, Kotopbii O3 4YacTo
n3obpaxkan B CBOMX NoBecTBoBaHUAX. C ApYyror CTOPOHbI, XOTA Mbl MOCTOAHHO



hear how erudite they were, and notwithstanding the fact that they
lived through the most dramatic eras of our time, none of the family
ever has anything of significance to say—a new insight, something
we have not heard umpteen times previously. All is subsumed in the
kind of banal wisdom you encounter waiting at the doctor’s, or for the
bus, though name dropping is rife.

The trouble with Trotsky and Lenin and Stalin and their
friends, your grandfather thought, is that they tried to
reorganise the whole of life, at a stroke, out of books, books
by Marx and Engels and other great thinkers like them; they
may have known the libraries very well, but they didn’t have
any idea about life, neither about malice nor about jealousy,
envy, rishes or gloating at others’ misfortunes. Never, never
will it be possible to organise life according to a book! Not our
Shulhan Arukh, not Jesus of Nazareth, and not Marx’s

Manifesto! Never!10

“They didn’t have any idea about life,” Amos Oz’s aunt tells him and
he relates this to his readers. We, all of us—the aunt, the writer and
the readers—do have an idea about life, of course. Life does not
follow the book, but is simply life. That's how it is. That's the

wisdom."" What is bothersome in the deluge of names and the
display of intellect via name dropping is the fact that no insight has
been drawn regarding “life according to a book.” The grandfather
could have said, for instance, that even Moses imposed upon us a
life according to a book (after all, Moses is “our very own’
contribution to Western civilization—that is to say, there's good
reason to parade him). Or else there might have been some true
intellectual in the family, one who had read enough Freud to say that,
tragically indeed, civilization itself compels us to live “life according to
a book.” Moreover, this is the context in which people understand
their own lives, which is Oz’s quest in this book anyway. And indeed,
“life according to a book” is a nightmare, not only for the orthodox
followers of Jesus or of the Shulhan Arukh, of Marx or Stalin, but
even in our own liberal existence. And what of Zionism? Is that a

“book” according to which one lives?'? What about Herzl? Ben



MocnywainTe, KAKUMU 3PYANPOBAHHBIMU OHU BbINN, U, HECMOTPS Ha TO, UTO OHU XU B
camble ApaMaTUYHbIe 3MOXM HaLLero BpeMeHU, HAKTO 13 YNeHOB CEMbU HUKOTAA He
rOBOPUT HNYEro 3HAUNMMOr0 — HUYEro HOBOTO, Yero Mbl He C/bilany 6ecyncieHHoe
KONMYeCcTBO pa3 paHbLLe. Bce 3To nornoLeHo 6aHanbHOM MyApOCTbIO, C KOTOPOU
CTaNKMBaeLlbCs, OXngas npnemMa y Bpada 1Uam aBTobyca, XoTst yoOMUHaHNe N3BECTHbIX
MMeH BCTpeyaeTcs NOBCEMECTHO.

MNpobnema Tpoukoro, JleHnHa, CTannHa u nx gpysen, Kkak
AyMan Baw gej, 3ak/toyanacb B TOM, YTO OHY MbITaNNCh
OA4HVM MaxoM MepecTpPonTb BCHO XN3Hb U3 KHUT, KHUT Mapkca,
JHrenbca v Apyrux BesiMKnNX MbicinTtenen, Nnogo6HbIX NM; OHWU,
MOXeT ObITb, N XOPOLLO 3HaNN 6NBINOTEKN, HO MOHATUSA He
MMeNUn O XXN3HW, HX O 3/106e, HW O PeBHOCTW, 3aBUCTU. PUCHI
WAV 3/10PaACTBOBATL Haj YyXVMU HecyacTbaMU. HuKoraa,
HUKOr4a He yAacTCa OpraHn30BaTh XN3Hb Mo KHure! He no
Hawen! LLysibxaH ApyxHe Nncyc s Hasapeta n He Mapkc

MaHugectr Hnkorpaalio

«OHN MOHATNA HE UMeNU O XN3HU», — roBopuUT TéTs AMoca O3a, 1 OH
AeINTCA 3TUM CO CBOUMU unTatenamm. KoHeyHo, BCe Mbl — TETH,
nmcaTesib U YnTaTeNN — MEeM NpeacTaB/ieHne 0 XN3HWN. HO XXN3Hb He
cnepyeT 3a 3TUM.KHUIaHO 3TO MPOCTOXM3HLTAK OHO U eCTb. BOT Tak.

MYZApPOCTb.114T0 0CO6EeHHO pa3apaxKaeT B 3TOM NOTOKe MMEeH U AeMOHCTpauum
WHTeNNeKTa NoCPpeACTBOM YNOMUHAHWSA U3BECTHbIX TMYHOCTEN, Tak 3TO
OTCYTCTBME KAKUX-INOO PasMbILLIEHUI O «XKU3HW N0 KHUre». [eayuika Mor 6bl,
HanpuMmep, ckasaTb, YTO Aaxe Mowncer HaBA3bIBaeT HaM XM3Hb MO KHUre (B
KOHLLe KOHL,0B, Mouncen — 3TO «Hall CO6CTBEHHbIVI» BKNaA B 3anajHyto
LMBUIN3ALNIO, TO eCTb eCTb BeCKMe NPUYNHbI BbICTaBAATL €ro Hanokas). Vinu xe
B CEMbe MOr 6bl 6bITb KaKON-HNOYAb HACTOALLWIA UHTeNNeKTyan, ToT, KTO
AOCTaTOYHO MHOTO YnTan dPperiga, Ytobbl CKasaTb, UTO, KakK 3TO HW TParnyHo,
cama UuMBUIN3aLMA 3aCTaBNseT HaC XNTb «KNU3HbIO MO KHUre». bonee Toro,
WMEHHO B 3TOM KOHTEeKCTe NI MOHNMAIOT CBOK COBCTBEHHYHO XM3Hb, YTO,
CO6CTBEHHO, 1 ABNseTcsa Lenbto O3a B 3ToW KHUre. M AeiCTBUTENBbHO, «XKMU3Hb NO
KHUre» — 370 KOLIMap, He TONbKO A/1s1 OPTOAOKCa/IbHbIX NocnegoBaTtenein Mincyca
wnw...LLynbxaH ApyxMapkca nnu CTanrHa, Ho Jlaxe B HalleM CO6CTBEHHOM
nnbéepasibHOM CyLLIeCTBOBaHUW. A YUTO HacyeT CMOHM3Ma? 3TO YTO, CUOHU3M?

«KHMra», No KOTopow venoBek XnBeT?12A Uto HacueT epuns? beH



Gurion? And the building of a new man, the new Jews, which Oz
himself portrays in his novels “according to the book™—what about
them? Not an insight on the horizon. And so on, through hundreds of
pages over which Oz spills the names of dozens of writers—Homer,
Ovid, Shakespeare, Goethe, Mickiewicz, Chekhov, Tolstoy,
Dostoyevsky, Turgenev, Gnessin, Bialik, Agnon, Tchernikhowsky,
Kafka and more. None of them is anonymous, none of them is “off
the beaten path.” Not one of them is an idiosyncratic choice by a
reader. In Oz’'s family no one admired a marginal poet, one already
lost to oblivion. None of them loved an unimportant author, suffered
from a failure of judgement, had the taste of a different age, or read
only the fashionable bestsellers of their youth—Stefan Zweig or
Franz Werfel, Arthur Schnitzler or maybe even lesser works. After
all, only a few of the books of any given era still stock our shelves
today. But no, everything in this book belongs to the movement of
History that has brought progress—in a kind of cultural teleology.
Dear reader, should you have failed to read these classics, you can
now imbibe of them indirectly through the mediation of Amos OZzZ'’s
aunts and grandmothers. This is the same classic canon as that of
yesterday and the day before, for this is an eternal list and the Oz
family has thrived under its protective shade. The narcissistic delight,
dear reader, is all yours, thanks to the ideal self of the author.'3

But after the roll call of names of writers that Oz mobilizes in
order to present himself to the reader (as an object of love), one is
astonished by the fact that nowhere in A Tale of Love and Darkness
is there a description of anything from any of the books named, or
any insight into any of the readers of all those books. So many
authors are mentioned, and yet there is no trace of a testimony of
anything having been actually read, only the excitement at the ability
to attribute the reading of literature to someone. There is not one
original, innovative reading, a shadow of an attempt to hold on to a
literary memory, an artistic experience. It is as though the man has
read literature and nothing meant anything to him at all beside his
own life, or trauma. Only in this way can the following narcissistic
outburst be interpreted: “So what do all these panting interviewers

actually want from Nabokov and me?”'* Even Agnon, who enjoys
the privilege of a personal description because the author had the



'YPMOH? A UTO HacYeT Co34aHNA HOBOMO YeN0BeKa, HOBLIX eBpeeB, KOTOPbIX Cam
O3 n3obpaxaeT B CBOMX POMaHaX «MNo KHUre»? HMKakoro npo3peHuns Ha
ropv3soHTe. M Tak ganee, Ha COTHAX CTpPaHUL, Ha KoTopbix O3 nepeuncasaer
MMeHa AecsaTKoB nucatenet — Fomepa, OBngms, LWekcnnpa, Néte, Mmukesunya,
YexoBa, Toncroro, floctoesckoro, TypreHesa, HecuHbIX, bannka, ArHoHa,
YepHuxoBckoro, Kabku n MHorux apyrvx. H1 oanH n3 HAX He aHOHVMEH, HI
OAVIH He «B CTOPOHE OT NPOTOPEHHOWN A0OPOrn». HN OANH N3 HUX He ABNseTCH
CBOeObpasHbIM BbIGOPOM umTaTens. B cembe O3a HUKTO He BOCXMLLA/CA
MaprmHanbHbIM NO3TOM, YXXe KaHYyBLUMM B 3a6BeHne. HNKTO U3 HUX He nrobun
HUKOMY He N3BEeCTHbIX aBTOPOB, He CTPaAa/l OT HeAOoCTaTKa 34paBoro CMbICNa, He
o6nazgan BKyCOM Jpyron 3noxXm 1 He YnTan ToJIbKO MOJHble 6ecTcennepbl CBOeK
monogoctn — CtedaHa Lisenra nnm ®parHua Bepdens, Aptypa LLHMUnepa nnn,
MOXeT 6bITb, Jaxe MeHee 13BeCTHble Npon3BeeHNs. B KOHLUEe KOHLOB, N1LLb
HEeMHOrme KHUIM TOM NV MHOM 3MOXM A0 CUX NOP 3aHUMAIOT HaLm NOAKN. Ho
HeT, BCé B 3TOWN KHWUTe MPUHaANeXnNT ABUXKEHNIO ICToOpUK, KOTOpPOe MpuHecno
nporpecc — CBOero poja KynbTypHoOV Teneonorun. Joporon YntaTesnb, eC/n Bbl
He YnTanm 3TN Knaccrmyeckme nNponsBeseHuns, Tenepb Bbl MOXeTe NpUobLUTBCA
K HAM KOCBEHHO Yepes nocpesHnYecTBo TETOK 1 6abywek AMoca O3a. 3T0 TOT
Xe KNnacCMyeckuin KaHOH, YTO 1 BYepa, 1 No3aByepa, b0 3TO BEYUHbI CINCOK, U
cembs O3a npougeTana noz ero 3awmTHOM ceHblo. Hapumccnyeckoe
HacnhaxgaeHuve,
Joporoii untatenb, BCE 3TO NpUHaANexXnT Tebe 6narogapsa naeanbHOMYy «s» aBTOpPa.13

Ho nocne nepeumncneHns nmeH nucateneu, KoTopbix O3 ncrnonb3ayer,
YTOObI NPeACTaBUTb Cebs unTaTento (kak 06beKkT /1tbBK), MopaxaeTt ToT
baKT, UTo HUrae B cropus 1106BuU v TbMbI ECTb N1 ONUCaHMe Yero-1m6o 13
YNOMSAHYTbIX KHUT, NI XOTb KakKoe-TO npeAcTaBAeHNEe 0 YnTaTensax sTnx
KHUI? YNOMVHaeTcs Tak MHOIoO aBTOPOB, U BCE Xe HeT HU c/leja
CBUAETeNbCTBA O TOM, UTO UTO-TO 6bISIO AeNCTBUTENIbHO NPOYNTaHO,
TOJIbKO BOCTOPI OT BO3MOXXHOCTW NMPUMNNCaTb YTeHNE NNTepaTypbl KOMY-TO
KOHKpeTHOMY. HeT HM 04HOro opur1MHaabLHOro, HOBaTOPCKOro NPoYTEHUS,
HWN T€HW MONbITKW COXPAaHUTb NNTEPATYPHYIO NaMsATb, XyA0XKeCTBEHHbI
onbIT. Kak 6yATO 3TOT YesioBeK YnTan nutepaTypy, U HAYTO He UMesio ANS
Hero HMKakKoro 3HayYeHusi, KpoMe ero CO6CTBEHHOW XU3HWN UV TPaBMbl.
TONIbKO Tak MOXHO NCTOJIKOBATb C/IeyHOLWMI Hapuuccuyecknin Belnag: «u
YTO XKe BCe 3TV 3amnbiXaBLUMECH NHTEPBbIOEPbI?»

«Yero Mbl Ha caMoM genie XoTUM oT HabokoBa 1 0T MeHs?»14/Jaxke ArHOH, KOTOPbIA
noNb3yeTcs NpUBUAErVer NTMUYHOro ONMcaHMs, NOCKO/IbKY aBTop o6iaaan...



honor of a conversation with him, and thanks to the fact that he is a
more-or-less-famous Nobel Prize winner, enters this pantheon via
the ego of Oz, leaving no mark of any significance. A long discussion
of Agnon is used for the sole purpose of “interpreting” Oz’s own
work, after which, in order to escape from any meaningful utterance,
Oz mobilizes a grandmother (not an aunt this time) to give vent to
some cliché:

For several years | endeavored to free myself from Agnon’s
shadow. | struggled to distance my writing from his influence,
his dense, ornamented, sometimes Philistine language, his
measured rhythms, a certain midrashic self-satisfaction, a
beat of Yiddish tunes, juicy ripples of Hasidic tales. | had to
liberate myself from the influence of his sarcasm and wit, his
baroque symbolism, his enigmatic labyrinthine games, his
double meanings and his complicated, erudite literary tricks.

Despite all my efforts to free myself from him, what | have
learned from Agnon no doubt still resonates in my writing.

What is it, in fact, that | learned from him?

Perhaps this. To cast more than one shadow. Not to pick
the raisins from the cake. To rein in and to polish pain. And
one other thing, that my grandmother used to say in a sharper
way than | have found it expressed by Agnon: “If you have no

more tears left to weep, then don’t weep. Laugh.”1®

What did the young writer Oz in fact learn from Agnon? “To rein in
and to polish pain.” You hardly need to cite Agnon in reference to a
maxim that could be picked up in any creative writing class. And
since Oz has learned nothing from Agnon he cites his grandmother,
because when all is said and done—so dictates the popular wisdom
that the reader adores so—it is better to laugh than to cry (but
where, in all Oz’s oeuvre, is there anything funny?). Again, success
is teleologized. Oz knew Agnon before the Swedes awarded him the
Nobel Prize. Of our almost forgotten Yossef Berdyczewski, on the
other hand, who truly influenced him, Oz does not speak.
Berdyczewski is barely known even to Hebrew readers, and thus
there is no way of really “identifying with him.” In fact, not one of his



YecTb becebl C HAM, a TakxXe TOT $aKT, UTO OH 6onee-MeHee N3BECTHbIV naypeaT
Hobenesckor npemMnmn, No3BoAsSIeT eMy BOMTU B 3TOT NaHTEOH Yepe3 3ro O3a, He
OCTaBMB HNKAKOro 3Ha4YMMoro cnega. AnntensHoe obcyxaeHme ArHoHa
NCMONb3YeTCA NCKNOUNTENBbHO AN «MHTepnpeTaunm» cCoO6CTBEHHbIX paboT 033,
nocne yero, Ytobbl n3bexaTb KaknMx-nMbo 0CMbIC/IEHHbIX BblCKa3biBaHW, O3
Mobunmnsyet 6abyLLKy (Ha 3TOT pa3 He TeTto), UTOObI BbICKa3aTb KaKoe-TO KuLLe:

B TeueHMe HeCKONBbKNX NleT s NbiTanca OCBO6OAI/ITbCFI OT TeHU ArHoHa.
60p0}1CF| 34 TO, UTOOBLI MOU nponmssejeHnda He 6blnn nogBep>XeHbl ero BANAHNIO,
ero C/IOXXHOMY, BUTNEBaTOMY, MOPO GUANCTUMCKOMY A3bIKY, pa3MepeHHbIM
pUTMaM, HEKOTOPOWV MUAPALLUNCTCKOM CaMOYyBEPEHHOCTN, PUTMY NAVLLICKUX
MeNoANii, COYHbIM OTFO0CKaM XaCUACKMX PAcCKa3oB. MHe HY>HO 6b110
0CBO60OANTLCSA OT BINSAHUSA €ro capka3mMa 1 OCTPOYMUsi, ero 6apoyHoO
CMMBOJIIKN, €ero 3arao4Hbix ﬂa6I/IpI/IHTHbIX urp, ero AByCMbICHEHHOCTeﬁ nero
CNOXHbIX, 3pYANPOBAHHbIX NNTEPATYPHbIX YJ10BOK.

HecmoTps Ha BCe MOU MOMbITKM OCBOBOAUTLCS OT HEro, TO, YeEMY S HAYUUICa y
ArHoHa, HECOMHEHHO, A0 CX NOpP Haxo4AnT OTKNNK B MOUX NMpounsBeaeHNAX.

YeMmy e, COBCTBEHHO, Sy HEro Hay4mnncs?

Bo3mMoXHO, BOT UTo. OT6packiBaTbh He OA4HY TeHb. He
BbIKOBbIPVBaTb 13OM U3 nupora. CaepXnBaTb 1 Cr/1aXnBaTb
601b. U ele Koe-uTo, UTO MOst 6abyLlKa roBopuaa ropassao
pe3ye, YeM 3TO Bblpa3nn ArHoH: «Ecin y Tebsa HeT

Ecnmy Bac ewé octannce cnésbl, He nnayvote. CMenTech.15

Yemy e Ha caMOM fene Hayumncs Monogomn nucatensb O3 y ArHoHa? «Oby3aatb n
crnagnTb 6onb». EaBa N HYXXHO LUTUPOBATb ArHOHA, YTObObI YNTOMSAHYTH akCMOMY,
KOTOPYH MOXHO 6b1/10 6bl MOYepPrHYTb Ha NH06OM Kypce nnTepaTypHOro TBOp4YecTBa.
A nockonbky O3 HNYEMY He Hay4nncsa y ATHOHA, OH LIUTUPYET CBOKO 6abyLLIKy,
MOTOMY YTO, B KOHLE KOHL0B, — TaK rMacuT HapoAHas My4poCTb, KOTOPYHO Tak
NOOUT YnTaTenb, — Nydylle CMesaTbCH, YeM nnakaTb (HO rae Bo Bcem TBopyecTBe O3a
eCTb UTO-HNbYAb cMeLllHoe?). OnAaTb Xe, ycnex Teneonormnsnpyetcs. O3 3Han ArHoHa
eLLle A0 TOro, Kak weeApbl Bpyunnu emy Hobenesckyto npemuto. C Apyro CTOPOHbI, O
HalleM Moyt 3a6biTom Nocede BepanueBckom, KOTOPbIN AeiCTBUTENLHO OKa3an Ha
Hero BausiHMe, O3 He roBopuT. bepanyeBckuii eaBa U3BECTEH JaXe YnTaTensamM Ha
NBPUTE, N MO3TOMY HET cnocoba No-HacTosAWeMy «OTOXAECTBUTL Cebs C HUM». Ha
CaMOM Jiefie, HY OfMH 13 ero



earlier tales and certainly no novel by Oz owes anything to Agnon,
either in theme or style. That is why this influence, a sort of crowning
of himself as the successor of Agnon, is framed in terms of his
grandmother.

Even when Oz essays some original thought, also floating in a
sea of important names, his sagacity slips into grandmaternal
wisdom: “Gershom Scholem ... was also fascinated and possibly

even tormented by the question of life after death.”'® “Fascinated” is
very good but “possibly ... tormented” is better, less positive but
dramatic sounding. And that is not all:

The morning the news of his death was broadcast, | wrote:
Gershom Scholem died in the night. And now he knows.
Bergman too knows now. So does Kafka. So do my mother

and father.1”

Here we go again—important intellectuals are mentioned, ones that
the European and certainly the German and French reader would
recognize, but we end up with mom and dad. They were avid
readers, as has been divulged earlier, but what they share with
Kafka and Scholem is certainly not death or even life after death. Nor
is anything said, of course, of Jewish beliefs regarding life after
death or of Oz’s dissent from these. Nothing of any significance is
conveyed. The only thing that comes across is that Oz and his
parents belong to the club of readers of German, and of course of
Israeli readers, whose world is structured around a reciprocated love
for the West. This, then, is the main concern of Oz's book—the
shaping of the ideal ego, in perpetual oscillation between the delights
of narcissism and their virtuous sublimation.

The following is a short example of this smug narcissism. Oz
peruses a dedication that his father’s uncle, Joseph Klausner, a
Zionist historian, wrote to him: “As | stare at this inscription now,
more than fifty years later, | wonder what he really knew about me,

my Uncle Joseph.”'® | will spare the readers some of the
embarrassing paragraphs, and will stick to my point, namely
narcissism in its political context. Not only do the readers serve as a
collective mirror, but they can enjoy themselves by watching this very



bonee paHHME CKa3kn, N y>XK TOUHO HU O4VH POMaH O3a, He MEeKT H1Yero
o6u.|,ero C ATHOHOM HW B TeMaTuke, HX B ctune. VIMeHHOo MO3TOMY 3TO BANAHWNE,
CBOEro poda KOpoHauunsa ero Kak npeemMHmKa ArHoHa, npeacraBaeHoO B KOHTEKCTE
ero 6abyLukun.

Aaxe koraa O3 BbICKa3blBaeT OPUTrMHA/IbHbIE MbIC/N, TOXe
3aTepsiHHbIE B MOPEe BaXXHbIX MIMEH, ero NpoHNLaTeIbHOCTb NepexoauT B
MyZpOCTb 6abyLLKkn: «IepwomM LLlonem... Toxxe 6611 04apOBaH 1, BO3MOXHO,

Aaxe My4mnacst BOMPOCOM O XU3HU Noc/ie CMepTU.16«3aBOPOXKEHHbIV» 3BYUUT
O4YeHb XOPOLLO, HO «BO3MOXHO... MyUYMMbI» yyLle, MeHee NO3UTMBHO, HO
ApaMaTnyHo. M 3TO eLLe He BCe:

YTpom, Korga coobLmnuv o ero cMepTu, A Hanucan: «fepLom
LLlonem ymep Houbto. /I Tenepb OH 3HaeT. beprmaH Toxe
Tenepb 3HaeT. Kadka Toxe. Most MaTb TOXe».

n otew.17

N BOT 0MATbL — YNOMMUHAIOTCA BaXKHbI€ NHTE/IIEKTYabl, KOTOPbLIX y3HaeT
eBPOMencKnii, a, KOHeYHO Xe, HeMeLKUA 1 GPaHLy3CKUNM YnTaTenb, HO B
MTOre Mbl OCTaHaB/AMBaeMcsi Ha Mame 1 nane. OHM BbINV 3a8941bIMN
YnTaTeNAMU, Kak y>Xe roBOPUIOCH paHee, HO TO, UTO X 06 bedNHSAET C
Kadkori n LLlonemom, — 310, 6€3yCN0OBHO, He CMepTb U fjaXe He XW3Hb nocsie
cMepTu. PasymeeTcs, HNYEro He roBOpUTCA N O eBPENCKNX BEPOBAHNAX
OTHOCUTE/IbHO XWN3HW Noc/ie CMepTy Uan o Hecornacum O3a ¢ HUMW. Hnuero
3HauUMMOro He rnepegaetcs. EAMHCTBEHHOE, YTO NPOCNEXNBAETCS, 3TO TO, YTO
O3 1 ero pogutenu npuHagnexar K Kiyby untarenein HemeLKoro, 1, KOHe4YHo
Xe, N3pansibCKoro, Ye MUp NOCTPOEH BOKPYT B3aMMHOW NH06BM K 3anagy.
Takvm 06pasom, 3TO 1 ecTb rnaBHasi Tema KHUrn O3a — popmurpoBaHume
NAEanbHOro 3ro, HaxXoAsLLLEerocsi B MOCTOAHHOM KOJIe6aHUN MexXay
npenecTaMu Hapuuccrsma 1 ero gobpogetenbHon cybammaume.

Hwvxe npriBeAéH KOPOTKNI MpUMep 3TOr0 CaMOA0BOIbHOIO HapLmccmsma. O3
paccMaTpuBaeT NOCBsLLEHME, HAaMNVCaHHOe eMy Asfeli ero oTua, CUOHUCTCKIM
ncroprikom Vosedpom KnaycHepom: «Celiuac, cnycts 6osiee NATUAECATY NIeT, TAASA Ha
3Ty HaAMNWCb, A 3aat0Cb BOMPOCOM, YTO OH Ha CaMOM Jesie 3Ha/l 060 MHe».

Mo aaas [xosed.184 n3basnro untaTene oT HEKOTOPbIX HENOBKUX ab3aues n
COCPeAoTOUYCb Ha CBOE OCHOBHOW MbICW, @ UMEHHO O HAapLMCCU3Me B ero
NONUTNYECKOM KOHTEKCTe. YnTaTenu He TONbKO CTaHyT AN MeHsi CBOero poja
3epKanoMm, HO 1 CMOTFYT NOJlyYnTb YAOBONBLCTBME, HAabA04asa 3a STUM.



specular reflection: we are so educated, we are so intellectual, we
are so European.
And now for an even more embarrassing sentence:

And since then | have felt good in the company of women ...

There may also be a vague jealousy of female sexuality: a
woman is infinitely richer, gentler, more subtle, like the

difference between a fiddle and a drum.®

Since when exactly did he feel good in the company of women?
Since his teacher made love to him, he tells us. Description of the
intercourse is too long to cite, but there too Oz hops back and forth
between simple narcissism and the ever-so civilized ideal of the self.
Note the European odors lingering on the teacher’s sheets:

. and so our poetry reading evenings accompanied by
strains of Schubert, Grieg, or Brahms on the gramophone
faded, and after a couple more times they stopped, and her
smile settled on me only from a distance when we passed
each other, a smile radiating joy, pride and affection, not like a
benefactor smiling at someone she has given something to,

but more like an artist looking at a painting she has made ...20

Despite the sexual swagger regarding the enchanted coupling with
his teacher at the kibbutz—her skin was tanned “yellowy-brown” and
on her thighs the down was an “almost invisible gold” (is this more
Marie Claire or soft porn, one may ask?)—sometimes these
narcissistic bouts end in a moment of recoil. For example, after the
writer describes himself in terms of the caress of his teacher’s gaze,
a kind of awareness dawns in him that one should not boast in this
way. From this emerge all kinds of ironies. The outbursts are then
replaced by a studied description of the ideal ego—the Zionist ideal,
the State of Israel and Western culture, and their true
representatives—father or mother, and, of course, the writer himself
and his humility.?! Thereby we find the figure of the father enhanced
and even more so that of the son humbly nestling against the father
figure. With all these the reader may easily identify, especially the



3epkanbHoOe OTpaXKeHMe: Mbl Take 06pa3oBaHHbIe, TaKNe NHTENNEKTYyaNbHbIe,
Takue eBponeliubl.
A Tenepb eLle 6osee HeNOBKOE NMpeasioXeHUe:

N c Tex nop 51 4yBCTBYHO ce65 KOMGOPTHO B KOMMAHUN XEHLLMH...

Bo3mMoxHO Takxe NMPNCYyTCTBYET CMYTHOE YyBCTBO 3aBUCTU K >KEHCKOM
CeKCyalbHOCTU: XXeHLLMHa 6ecKkoHeYyHOo borauye, HeXXHee, TOHbLLE, I'IO,£|,06HO...

Pa3Huua mexay cKpunkom n bapabaHom.19

C Kakmx 3TO MOP OH NOYYBCTBOBA/ Ceb6 XOPOLLO B KOMMNAHUM XeHLWMH? C Tex nop, Kak ero
yunTenbHULA 3aHANACk C HAM N11060BbI0, FOBOPUT OH. ONKrcaHme NosIoBOro akTa C/INLWKOM
ANIVIHHOE, YTOObI ero UMTUPOBaTh, HO 1 3geck O3 MeyeTca MexXay NMPOoCTbIM HapLUMCCU3MOM 1
BEYHO LIMBUIN30BAHHbLIM UeanoM CO6CTBEHHOrO «A». ObpaTnTe BHMMaHMe Ha
eBponerickMe 3anaxu, BUTaroLLMe Ha MPOCTbIHAX YYUTENbHNLLbI:

...\ BOT HalLM Beyepa UTeHUs CTUXOB nog 3Byku LLy6epTa, MNpura nan
Bpamca Ha rpaMmo¢dOoHe NocTerneHHO COLLJIN Ha HEeT, a noc/e eLle
napbl TaKVX BeUEePOB OHU MPeKPaTUINCh, 1 ee yNiblbka 03apsiia MeHs
NVLWb n3ganeka, Koraa Mbl MPOXOAUAN MUMO APYT APYra, Y/bl6Ka,
N3ayyaroLlas pajgocTb, FOPAOCTb U MPUBSA3AHHOCTb, HE MOX0Xas Ha
yNblboKy 6narogeTtens, ynbli6atoLierocd ToMy, KOMy oHa YTo-TO Jana.

HO CKOpee KaK XyA0>XHMUa, paccMaTpMBakoLlasd HarnmMcaHHYHK eto KapTUHY...20

HecmoTps Ha cekcyasibHYO CaMOyBepPeHHOCTb, CBA3aHHYH C ero o4apoBaTe/lbHOMN
CBA3bIO C yuMTeNnbHMLEN B KNbyLe, — ee KOXa 6bl/1a 3aropesion, «xentosaTo-
KOpUYHEBO», @ Ha 6beapax NyLWOoK 6b1a «N0UTU HEBUAMMbIM 3010TOM» (MOXHO 1
CKa3aTb YTO-TO bonee cepbesHoe?). Mapu Ka3p(Unn, MOXHO CPOCUTb, MSrkas
nopHorpadus?) — MHorga aTn Hapumccnmyeckre BCnieckm 3akaHunBarTCs
MOMEHTOM OTTOPXeHUA. HanprmMep, nocie Toro Kak nucatesb ONncbIBaeT cebs B
TepMUVHax 1acku B3rfisja CBOEro yuymTesns, B HeM BHe3arnHo rnprxoAnT 0CO3HaHue
TOro, YTO TaK XBaCTaTbCA He cneayeT. I3 3TOro BO3HMKaT BCEBO3MOXHbIE MPOHUN.
3aTeM BCMbILLKN CMEHATCSA MPOAYMaHHbBIM ONcaHNeM UAeasibHOro 3ro —
CUMOHWCTCKOro naeana, Nrocysapcraea Visapannb 1 3anagHom KynbTypbl, @ TakxXe ux
NCTUHHBIX NpeAcTaBuTeNIeil — OTUa WA MaTepu 1, KOHEYHO Xe, CaMoro nucaTens.
N ero cMmpeHue.21Takmm ob6pasom, Mbl BUAMM, Kak ycuUImBaeTcs obpas oTua,
1 ewwe 6onblue — 06pas CbiHa, CMUPEHHO MPUXXABLUEroCs K OTLLOBCKOM
durype. Bce 3T0 nerko no3BonseT YnNTaTento y3HaTb, 0COBEHHO...



Israeli reader. Whoever wishes to address the issue of the immense
importance Oz attributes to his parents, without an ounce of self-
criticism—after all, in this tradition of memoirs there are precedents
—and to personalities he has encountered and known in his youth,
should examine the manner in which the collectivity of his readers is
offered a sublime being: with the implicit message “We are so
wonderful.” This is the structure that can help to explain how—
through the character of the boy who identifies with his parents—
OZ'’s readership is so readily excited by these figures.

Wisdom of the Grandson

“When | was little,” writes Oz, “my ambition was to grow up to be a
book. Not a writer.”22 So he also said to a French weekly:

As a child | hoped to become a book when | grew up. Not a
writer, a book: men are killed like flies. Writers too. But a
book, even if one destroys it methodically, there will be
somewhere a copy of it that will survive on a shelf, at the end
of a bookshelf, in some lost library, in Reykjavik, Valladolid or

Vancouver.23

This sounds very sublime, of course, and again lures the reader into
being moved by such an ideal image of the self. However, elsewhere
in his memoir, describing “the bad reader,” Oz gives vent to his fears
(in a chapter that was not translated).

The bad reader is a kind of psychopathic lover, one that falls
upon the woman who has fallen into his hands and tears her
clothes off, and after she is completely naked goes on to tear
off her skin, and then impatiently does away with her flesh,
dismembers the skeleton, and only then, when already
gnawing at the bones with his brute yellow teeth, is he

satiated: that’s it, now I'm really inside, I've made it.2*

And so we come closer to the way Oz should be read (when it is the
book that is actually read rather than simply the publisher’s press



N3pannbcknin untatens. J1l0601, KTO 3axo4eT 3aTPOHYTb BONPOC O TOM,
Kakoe orpoMHoe 3HadeHue O3 npuaaeT CBOUM poauTenam, 6es manenwien
CaMOKPUTUKU — BeAb B 3TOV TPaAULMM MEMyapoB eCTb npeueseHThl.

— N K IMYHOCTAM, C KOTOPbIMY OH BCTPEYaNCs U KOTOPbIX 3HaN B KOHOCTU, cnesyeT
06paTUTLCA K TOMY, KaK OH npeasiaraeT CBOVIM YNTaTeNssM BO3BbILLEHHOEe CyLLeCTBO:
C HesABHbIM NocnaHveM: «Mbl Takne 3amevaTenbHble». VIMEHHO Takasi CTPYKTypa
MOXeT MOMOYb 06BACHUTB, Kak 6bnarogapst 06pasy Manbumka, KOTOpbI
OTOXZAEeCTBNAET cebs CO CBOUMU POAUTENSIMU, UnTaTenun «BonwwebHrKa cTpaHbl O3»
TaK N1erko NPUXoAAT B BOCTOPT OT 3TUX NepCoHaxewn.

MyapocTe BHyKka

«Koraa a1 6bin ManeHbkM, — nuweTt O3, — Moell MeyTo 6b110 BbipacTu U CTaTb KHUTON. He

nucatenem».220H Takxe ckasan ¢paHuy3C|<owly exeHeae/bHUKY:

B geTcTBe A MeuTan CTaTb KHUIOW, KOr4a BblpacTy. He nucaTtenem, a KHUron:
nojgen yoursatoTt Kak Myx. MNucatenu Toxe. Ho KHUra, gaxe ecnm eé MeToaNYHO
YHUUTOXAaTb, FAe-TO BCE paBHO HAMAETCA e€ 3K3eMNAsp, KOTOPbIV COXPaHUTCA
Ha NoJKe, B KOHLLe KHVXXHOW NOJKW, B KaKOW-HUOYAb 3aTepsAHHONM bubanoTeke,
B PelikbaBuKe, Banbagonnae nnuv rae-Hnbyap eLé.

BaHKyBep.23

3T0, KOHEYHO, 3BY4YUT OUYEHb BO3BbILLEHHO 1 CHOBA 3aMaHNBAET YnTaTens,
3aCTaBAsAS €ro NPOHUKHYTHLCSA TakMM MjeanbHbIM 06pa3oM cebsi. OgHaKo B ApYrom
MecTe CBOMIX MEMYapOB, OMUCLIBAs «MIOXOro YnTaTensi», O3 n3nvBaeT CBOW CTPaxu
(B rnaBe, KOTOpasi He 6blna NepeBeaeHa).

[noxon uTew, — 3TO CBOEro poja NcMxonaTuyecknii I060BHUK,
KOTOPbI HabpacbiBaeTCA Ha NOMABLUY B €ro PyKU XXeHLLUHY,
CpblBaeT C Heé ogexay, a Noce Toro, Kak OHa NOHOCTbHIO
O6Ha)XeHa, HAUMHAEeT CANPATb C HEE KOXY, a 3aTeM HeTeprneamBo
pacnpaBnseTcs C €€ NAOTbIo, PacyUNeHsieT CKeeT, U TONbKO
MNOTOM, y>XXe rpbi3si KOCTV CBOUMU IPYObIMU XENTbIMU 3y6amMu, OH

HacbITuncs: BOT 1 BCe, Tenepb A AeCTBUTENIbHO BHYTPY, 1 06U/CSH CBOEro.24

Taknm 06pa3om, Mbl IPUBAMXKAEMCH K TOMY, Kak cneayeT YUnTaTb CTPaHy
O3 (korga unTaeTc UMeHHO KHUra, a He NMPOoCTO N34aTeNbCTBO).



release): it seems that the book Oz wished to be is in fact the body
of a woman, and the “bad reader” is none other than a rapist
torturing that body. Suffice it to say that—though it is described here
in perverted terms—the fear of the “bad reader” is not disingenuous.
The citation above is no more than a plea for pity, such as Oz
frequently expresses, usually toward defenseless women,
throughout his literary career. In this book he explains whence this
need emanates. Moreover, his fear of the rapist or his identification
with the weak woman is not only the basis of a raw demagogic
patriotism (and all the harsh rhetoric against left-wing intellectuals is

couched in terms of the defense of a vulnerable female body2°), but
also, once the “bad reader” is described, the path is cleared for
sympathetic reading on the part of the “good reader,” namely he who
is willing to make love to the book.

You, the reader, put yourself in Raskolnikov’s place, in order
to feel within you the horror and the desperation and the
malignant misery diluted with Napoleonic hubris, and the
megalomaniac’s visions ... In order to draw an analogy (the
conclusion of which will be kept secret) ... between the literary

character and your own self.2%

This passage lays the basis for a sympathetic reading not only of
Raskolnikov but also of A Tale of Love and Darkness. The reader is
told here: You read Dostoyevsky, so “put yourself in Raskolnikov’s
place.” But note here that nowhere in Oz’s oeuvre is there a
Raskolnikov—that is, such a modernity-inspired murderer—certainly
not in this book, but this statement situates the reader as a
Dostoyevsky reader, a reader to whom Dostoyevsky has put such an
unbearably exacting test. But this is notwithstanding the fact that A
Tale of Love and Darkness, with its single protagonist who has no
ties with anyone in the world, in no way resembles the polyphony of
the Russian writer. Oz’s manner of presentating the idea of
identification with regard to Dostoyevsky’s novels reduces the whole
literary conception of nineteenth-century literature to the language of
Hollywood’s popular realism, or paperbacks you read on the bus or
train. More to the point, one could interpret it thus: You, the reader,



(penuns): kaxkeTcs, YTO KHUra, KOTOPOW xoTen 6bITb O3, Ha CaMOM Jene rnpeacTaBnseT cobon
TeN0 XEHLLUWHbI, 3 «MJIOXON YNTATe/Ib» — 3TO HE KTO MHOW, KaK HAaCUNbHUK, NCTA3aKOLWNIA 3TO
Teno. [locTaTouHO CKasaTb, UTO — XOTS 34eCb 3TO ONMMNCAHO B U3BPALLEHHbIX TEPMUHAX —
CTpax nepes «MA0X1UM YnTatesemM» He ABNSETC HEUCKPeHHUM. [pnBeAeHHas Bbllle LMTaTa
— He bonee Yem Monbba 0 cocTpagaHnm, koTopoe O3 4aCTo BblipaxaeT, 06bIYHO MO
OTHOLLEHWIO K 6€33aLLNTHBIM XEHLLMHAM, Ha NPOTSXXEHUW BCel CBOeN NnTepaTypHO
Kapbepbl. B 3TO KHMre OH 06bACHAET, 0TKyAa bepeTcs 3Ta noTpebHocTb. bonee Toro, ero
CTpax nepes HaCUNbHWUKOM WU ero OTOXAECTB/IeHNE CO CNaboi XEeHLMHON — 3TO He
TO/IbKO OCHOBA rpyboro femarormyeckoro naTpruoTnamMa (1 BCs peskas putopuka NnpoTms

NeBbIX MHTENNEKTYa/loB — 3TO

o6ne4veHo B popMy 3aLLMThl YA3BUMOTrO XXEHCKOr0 Te/1a.25), HO Takxe, Kak
TO/IbKO OMMUCLIBAETCS «MI0OXO0M UMTaTeIb», OTKPLIBAETCA MyThb A/
COYYBCTBEHHOIO MPOYTEHMS CO CTOPOHbI «XOPOLLIEr0 YUNTATENSA», TO €CThb
TOro, KTO FOTOB MOMO6UTL 3TY KHUTY.

Bbl, unTatenb, NocTaBbTe cebs Ha MeCcTo PackonbHMKOBA,
YTOObI MPOYYBCTBOBATb YXAacC, OTYasiHME W 3/T06HYIO0 TOCKY,
CMeLlaHHble C HanoJIeOHOBCKOW ropAbiHen, N BUAeHUS
MerasoMaHa... Ytobbl NpoBeCcTn aHaNornk (BbIBOL KOTOPOWA
OCTaHeTCs B cekpeTe)... Mexay nTtepaTypHbIM

XapakTep 1 Bbl CAMW.26

DTOT OTPLIBOK 3aK/1aAblBaeT OCHOBY ANA 61aroxeniaTe/lbHOro NPOYTEeHUSA He TONbKO
PackonbHWKOBA, HO W...MIcTOpuUs J1IH06BY Y TbMbMNTATENIO 34eCb FOBOPUTCS: Bbl
ymnTanm [loctoeBCKOro, MO3TOMY «MoCTaBbTe Cebs Ha MecTo PackonbHMKOBa». Ho
obpaTtunTe BHMMaHMe, 4YTo HUrge B TBopyecTBe O3a HeT PackoNbHMKOBa — TO eCTb
TaKOro BAOXHOB/IEHHOIO COBPEMEHHOCTbIO YOULbl — Y>K TOUHO He B 3TOW KHUre, HO
3TO yTBepXJeHne NoMeLLaeT YnTaTens B rnosioxeHne ymntatens JJocToeBcKoro,
yuTaTens, K KoTopomy JJOCTOEBCKMIA NOABEPT CTO/Ib HEBbIHOCMMO CYpOBOMY
NCNbITaHWIO. HO 3TO HECMOTPSA Ha TO, UTOoMIcTOoPUS /1H06BU Y TbMbIKO3%», C €ro
eIMHCTBEHHbIM [1aBHbIM FrepoeM, He MerLLIMM CBS3el HN C KEM B MUPe, HUKOUM
06pa3om He HanoMu1HaeT NoNdOHUI0 pycckoro nucaTtens. Cnoco6b, kotopbiMm O3
npeacTaBnaseT naero naeHTUdrKaumm B OTHOWEHNN pOMaHoOB [loOCTOeBCKOro, CBOAMUT
BCHO INTepaTypPHYHO KoHLUenuuto nntepatypbl XIX Beka K A3bIKY Fo//INBYACKOro
NONynsApHOro peanmsma UM KHAT B MATKOM 06/10)KKe, KOTopble YATaloT B aBTobyce
nnu noesje. bosiee T0ro, 3T0 MOXHO MHTEPNPETUPOBATbL Tak: Bbl, UnTaTens,



who has never read Dostoyevsky, read me instead. Take
Dostoyevsky as an ideal self and come to me and through me into
the world that | offer you, in the name of Dostoyevsky.

On the Ideal Ego—The Hebrew language

In a Livres-Hebdo article, we find a very popular image Oz has been
using for years. The young Oz grew up in Jerusalem, “an old
nymphomaniac who squeezes lover after lover to death before

shrugging him off her with a yawn.”?” Where does this image of the
“old nymphomaniac” come from? It is quite clear: from the ethnically
heterogeneous nature of the city. Read closely and you will find that
obsessive hatred toward anything which is “impure.” Here again, the
“return of the colonial” finds an appropriate expression. The following
is something Oz said of Modern Hebrew many years ago:

The New Hebrew is, so to speak, a flirt in heat. One day she
is seemingly all yours and completely with you, at your feet,
ready for anything, happy for any audacious activity, and all at
once you're lying there behind her, flat on your back and a
trifle ridiculous, and she runs off to her new lovers ... She
never forgets, not for an instant, the Prophets and the
Tannaim, but everywhere she turns she betrays them with
every passerby ... and in all her meandering they are viewed
from afar, in the background, like the mountains and the

sea.?8

Here, unlike the case of the “old nymphomaniac,” we find a
seemingly comfortable (metaphor of the) man forgiving the woman
“in heat,” absolving her lechery. We find Oz again, and most
consistently, relating to the Israeli phenomenon in the form of a “girl.”
We find here the writer exemplifying the most powerful bond of the
obsessive structure—the narrator as representative of the Law. In
short, instead of a discussion of language, the key point in the
paragraph on Hebrew is a metaphor regarding identification with a
“father figure.” The daughter is a flirt, yet nonetheless we forgive her.
Fathers are pure and worthy of our empathy. So what is this Law the



KTo HuKorga He yntan locToeBCKOro, NpoyTuTe MeH4. [Npumute
[lOCTOEBCKOro Kak ngeanbHoe «f», U NPUANTE KO MHE, U Yepe3 MeHs B
MUP, KOTOPbI 1 BaM nNpegnarato, Bo MM [loCTOeBCKOro.

06 ngeasibHOM 3ro — UBPUTCKUY S3bIK

BLivres-HebdoB cTaTbe Mbl HAXOANM OYeHb NONYNAPHbIA 06pas, koTopbi O3
NCNoNb3yeT yxxe MHoro net. Monogow O3 BbIpoC B Vlepycanmme, «ctapas
HUM$OMaHKa, KOTopas 3ajyLunna o4HOro NtoboBHMKA 3a APYTrvM, Mpexae Yem...»

«OHa OTTONKHYNa ero oT cebs, 3eBasdA».270TkyAa bepeTca 3TOT 06pas
«CTapon HUMPOMaHKN»? CoBepLUEHHO ACHO: N3 3THUYECKON
HeoAHOPOAHOCTM ropoja. NpucMoTpuUTecb BHUMAaTesIbHee, U Bbl
OB6Hapy>XnMTe 3Ty HaBA3UMBYH HEHABUCTb KO BCEMY «HEUYNCTOMY».
34eCb CHOBA YMECTHO MPOSIBASETCA «BO3BPALLEHVIE KOTOHVANbHOMO».
BoT uTo MHOro net Ha3ag cka3an O3 o coBpeMeHHOM NBpUTE:

HoBoeBpelika, Tak cka3aTb, — 3TO KOKeTMBas ocoba. B oagnH
AEHb OHa, KaXKeTcsi, BCA TBOS, MONIHOCTLIO PSAOM, Y TBOMX HOT,
roToBasi KO BCEMY, CHACTAMBasA OT H06ON CMEeNoCTn, a B APYrol
— Thbl NEXMNLWb NO3aAN HEE, Ha CNWHE, HEMHOIO CMELLHO, U OHa
yberaeT K CBOMM HOBbIM IIO60BHMKaM... OHa H Ha CEKYHAY He
3a6bbIBaeT NPOPOKOB M TAHHOB, HO Kyza 6bl OHA HU
NoBepPHYNaCb, OHa NPeAaeT NX C KaXAbIM MPOXOXUM... U BO
BCEX CBOMIX CTPAHCTBUSAX OHW BUAHLI N34a1€eka, Ha 3a4HEM
nnaHe, Kak ropsl u...

Mope.28

34ecb, B OT/IYME OT C/Iydas Co «CTapori HUMPOMAaHKOV», Mbl BUAUM, KaK, Ka3aioCb
6bl, BNo/IHe KOMGOPTHO HYBCTBYHOLLMIA cebs (MeTadopa) MyXumMHa npoLwlaeT
XEHLLUMHY «B COCTOSIHUW BO3OYXAEHUSA», 0CBOOOXAaa eé OT NOXOoTW. Mbl CHOBa U
cHoBa BmanM O3a, Hanbonee nocnefoBaTebHO 06PALLAIOLLLErOCs K U3PanibCKOMY
dbeHoMeHy B 0bpase «AeByLIKW». 34eCb Mbl BUAWM, KaK NUcaTeb 4eMOHCTPpUpPYeT
CaMyto CUJIbHYHO CBSA3b B CTPYKTYpe 06CecCcBHOro poMaHa — pacckasyuk Kak
npeactaBuTenb 3akoHa. Kopoue roBopsi, BMeCTo 06CyXaeHns A3blka, KNoYeBOou
MOMeHT B ab3aLe o0 nBpute — 310 MeTadopa, KacaroLwasaca naeHTnemnKaumnm c
«OTLOBCKOWN duUrypori». loub — KOKeTKa, HO TeM He MeHee Mbl eé npoLliaemM. OTubl
YMCTbl N AOCTOWHbI HaLero COYyBCTBUSA. Tak YTO Xe 3TO 3a 3aKOH?



writer so happily defends when it comes to the “daughter figure”?
The Law is purity, that of a homogeneous nationalist entity. What do
we learn from this metaphor of the writer’'s Hebrew? Nothing. Is his
Hebrew Biblical or perhaps Tannaite? After all, the two texts are very
different. We do not know and can only say that both Hebrews are
“‘pure” from the nationalist point of view, unlike the Talmud for
example, or later Jewish Rabbinical writings. So is Oz’s Hebrew the
language of a lecherous flirt, in other words heterogeneous? It is
most striking how hollow the image of Hebrew is. All the Hebrew
reader may glean is some sort of reaffirmation of his own language,
however it is used, a reaffirmation which claims that New Hebrew
“never forgets, not for an instant, the Prophets and the Tannaim.”
You, readers, possibly you have forgetten the pure sources of your
mother tongue, but she—your mother tongue, Hebrew—remembers.
How does she remember? Oz offers us no explanation, but simply
the notion of a kind of cultural perfume.

These things about Hebrew are as accessible to the Western
reader as to the reader of Hebrew, seeing as nothing has actually
been said about the language itself, although an exotic image of it
has been flaunted. In a 1994 compilation of essays in English, Oz
returned to the quarter-century-old metaphor of the “flirt in heat” and
reasserted the same “truth of the Tannaim and the Prophets.” But
now the “lecherous flirt” was replaced by “a character with a
questionable past” for fear of slighting Anglo-Saxon feminists. But
what Oz has to say about Hebrew is not important here. The point is
the manner in which Oz places himself in the sphere of the ideal, a
higher plane of identification whence he addresses the readers—
speakers and non-speakers of Hebrew alike. Oz presents himself
here—precisely in the pattern that recurs throughout A Tale of Love
and Darkness—as the spokesman for posterity and defender of the
vulnerable maiden, namely the State of Israel.

Yet, one has to read into those ideas about purity of language
exactly what Oz shares not with the liberal left in the West, but with
the reactionary or traditional nationalists. It is not only the anti-Arab
sentiments or the fear of immigration that the reader in the West
finds it easy to identify with, as | showed in Chapter 2. It is not “just



MNrcaTenb Tak OXOTHO 3alumulaeT «0bpas gouepun»? 3aKOH - 3TO YNCTOTA,
YMCTOTa OAHOPOAHOIO HALVOHANNCTNYECKOro 06pa3oBaHms. YTo Mbl y3Haem
13 370l MeTadopbl UBpUTa NUcaTensa? Huuero. BnseTcs v ero nBpuT
61MbNencKM NnKn, BO3MOXHO, TAHHAUTCKUM? B KOHLE KOHLOB, 3TK ABa TeKCTa
OoYeHb pa3sHble. Mbl He 3HaeM 1 MOXeM NULLb CKa3aTb, YTo 06a nBpuUTa
«YUCTbI» C HAUMOHANNCTNYECKOW TOUKW 3peHUs, B OTANYME, Hanpumep, oT
Tanmypa nnn 6onee NO3gHNX eBPENCKUX PaBBUHCKUX MUCAHNW. Tak ABNsSeTcs
nm nepuT O3a A3bIKOM NOXOTANBOro GpAnpTa, APYriMm choBamu,
HeogHopoAHbIM? Hanbonee nopasnTenbHO, HACKOIbKO MYCT 3TOT 06pa3
nepuTa. Bce, 4To MOXET NOYepnHYTb YMTaTeslb Ha UBPUTE, - 3TO HeKoe
noATBepPXAeHVe CO6CTBEHHONO A3bIKa, Kak 6bl OH HW UCMOb30BasCs,
NoATBePXAeHVe, yTBepXatoLlee, UTO HOBbI UBPUT «HW Ha MTHOBEHWE He
3a6bIBaeT MPOPOKOB 1 TAHHAUTOB». BO3MOXHO, Bbl, YnTaTeNN, 3a6bINN
NCTUHHbIE UCTOKM CBOEro poAHOrro A3blKa, HO OHa — BaLl POAHON AA3bIK,
MBPUT — NOMHUT. Kak oHa noMHUT? O3 He npeanaraet HaM 06 bACHEHMS, a
INWb HaMeKaeT Ha HeKUI KyNbTYPHbIA apomar.

DT cBeAEeHWNA O NBPUTE Tak Xe AOCTYMHbI 3anagHOMY YMTaTeNto, Kak U
ymuTaTesto, N3yyaroLemMy UBPUT, MOCKOIbKY O CAMOM fA3bIKe HUYero He
CKa3aHo, XOTA ero 3Kk30TnYeckuin obpas n geMoHcTpupyeTcs. B coopHumke 3cce
Ha aHrnickom A3bike 1994 roga O3 BepHYCs K MeTadope «noXOTAMBOro
bnnpTytowero» YeTBepTbBEKOBOW AABHOCTY U MOATBEPAU TY Xe «UCTUHY
TaHHaeB U NPOPOKOB». HO Tenepb «MOXOT/INBOIro GANPTYHOLLLEr0» 3aMeHUAN
Ha «NepCcoHa)a C COMHUTEeIbHbIM NMPOLLU/IbIM», OMacasiCb OCKOPOUTL
AHII0CaKCOHCKUX peMnHNCTOK. Ho To, uTo O3 roBopuT 06 NBPUTE, 34€eChb
HeBaXHO. CyTb B TOM, kKak O3 No3uLMOHMNPYeET cebsi B 3STOM KOHTeKCTe.cpepa
vgeasia, bonee BbICOKNI YpOBEHb UAeHTUbMKaLMKW, C KOTOPOro OH
obpallaeTcs K YynTaTenssM — Kak K TeM, KTO FOBOPUT Ha NBPUTE, TaK 1 K TeM,
KTO ero He 3HaeT. 3gecb O3 npeacTaBnseT cebd — MMEHHO Mo TOW cxeme,
KOTOpasi NOBTOPSIETCA Ha NPOTAXEHUN BCEro TeKCTa. IcTopus /1106Bu v TbMb]
— KaK npeAcTaBuTeb byayLMX MOKOAEHNI N 3aNTHNK 6e33aLLUTHON
AeBYLLKW, a MeHHo [ocyaapcTea M3pannsb.

OgHako, cnegyet MOHMUMATb, YTO B 3TU UAeun 0 YNCToTe A3bika O3
pasgensieT He C InbepanbHbIMU 1IeBbIMM Ha 3anazje, a C peakuyMOHHbIMY
NNV TPAZNLUMOHHBIMU HaUMOHaNNcTaMmn. YitaTento Ha 3anaje /1erko
OTOXAECTBUTb ceb5 He TOJIbKO C aHTUapPabCKMMM HAaCTPOEHUAMY UK
CTpaxoM nepej MMUrpauvein, kak s nokasan sl[1aBa 2370 He «NpPoCTo»



politics,” for it is far deeper: namely, the fundamentally intolerant
nature of Zionism as a contemporary phenomenon:

Like any other language, Hebrew has a certain integrity which
I’'m keen to preserve and protect from modernization. For
example, in Hebrew, the verb usually sits at the beginning of a
sentence. This reflects a form of cognitive hierarchy. What’s
more important? Ever since the Bible, actions have taken
priority: before we discuss where, why, to what end and to
whom you have done something, let’s first establish what you
actually did. Languages reflect in a very profound way a
certain cultural ethos, a system of values. | believe that the
Hebraic value system is a good one and I'd like to preserve it.
This system is under threat not only of modernization and
from foreign languages. Hebrew is like a person with loose
morals: it has slept around and been influenced by Aramaic,
Arabic, Russian, German, Yiddish, English, Polish and
whatnot. And all these influences have the effect of giving it
enormous flexibility. One can put the verb almost anywhere in
the statement and it would remain good, correct Hebrew,
though it could suggest the linguistic background of the
speaker. | often write such sentences, in dialogues, which
removes the necessity of stating explicitly that a particular
person comes from, say, Russia or the Middle East. When |
write dialogue, I'm just a bystander and | always try to be a
truthful bystander. But when it comes to a description or a
philosophical or narrative passage, then | feel responsible for
using and preserving the integrity of the Hebrew language
because of the values which | believe are inherent in her
deeper structure. | often end up feeling like a kind of Don

Quixote trying to defend something which no longer exists.?°

Why is all this talk of the placement of the verb at the head of a
sentence given as a specifically Hebrew feature? It is perhaps true of
so many other tongues, and in Hebrew, more than anything else, it
reflects syntactic chaos (a linguistic jumble which is the result of
indecision regarding a uniform version of the language), a chaos that



NONNTNKAE», MOTOMY YTO AefI0 rOpasAo rnybxe: a UMeHHO, B MPUHLMNNAABHO
HeTepn1Mow NpMpoae CMOHM3MA Kak COBPEMEHHOTIO ABEHUS:

Kak n ntoboin apyromn sa3bik, UBpUT obnagaet onpeaenéHHoOM
LEeNIOCTHOCTbHIO, KOTOPYHO 1 CTPEM/TIOCh COXPAHUTb U 3aLUTUTb OT
MoJAepHu13aumn. Hanpumep, B MBpUTe rnaros 06bI4YHO CTOUT B Havane
npeAsoXeHNsA. OTO OTPaXaeT CBOero poja KOrHUTUBHYIO nepapxuo. Yto
BaxkHee? Co BpeMéH bnbnuun gerictBmnsa Bcerga MMenn npuopuTerT:
npexae Yem o0bcyxaaTb, rae, novemy, C Kakow Lesibio U KOMY Bbl YTO-TO
caenanwu, gaBanTe CHavana onpejenMyToBbl 4eNCTBUTENBHO Tak U
caenanu. A3blky 04eHb ryboKo OTpaXaroT onpeAeneHHbIV KyNbTYpPHbIN
3TOC, CUCTEMY LIeHHOCTEN. [ cunTaro, YTo eBpelrickas cmcTemMa LLeHHOCTeN
XOpOoLLa, N 1 XOTeN bbl ee COXPaHUTb. ITa CUCTEMA HAXOAUTCSA MO,
YyrpO301 He TOJIbKO MOAEPHU3aLNU N MHOCTPaHHbIX A3bIKOB. BpUT
nofo6eH yenoBeky € pacnyLweHHbIMU HpaBaMW: OH MHOFO rAe nobbiBan
N Haxo4uNcs noj BAnNsHMeM apamerickoro, apabckoro, pycckoro,
HemMeLKoro, UAMLLIAa, aHrANNCKOro, NobLCKOro U Apyrnx A3bikos. M Bce
3TW BINAHNA NPUAAOT €My OFPOMHYH MTMOKOCTb. [Naros MoXHO
NOCTaBUTb NPaKTUYeCcK B 1I060M MecTe NpeasioXXeHNs, M OH OCTaHeTCs
XOPOLUUM, NPaBUbHbIM UBPUTOM, XOTH N MOXET yKa3blBaTb Ha
A3bIKOBOW GOH roBopsLLero. 4 4acTto NULLY Takue NpeaioXeHns B
Avanorax, Yto nsbasnset oT HEO6XOANMOCTY NPAMO YKa3blBaTb, UTO
KOHKPEeTHbI YenoBek poAoM, ckaxem, 13 Poccun nnu bamxHero
BocToka. Korga s nuwy gnanoru, 1 BCero imb CTOPOHHUN
HabntogaTtesnb, U A BCerja ctaparochb 6bITb NPaBANBbLIM HabatoAaTenem.
Ho korga geno goxoauT Ao onncaHuns, ¢puaocodckoro nnm
NOBeCTBOBATE/IbHOIO OTPbIBKA, 1 YYBCTBYH OTBETCTBEHHOCTbL 33
NCMoNb30BaHVe 1 COXpPaHeHMe LefloCTHOCTU UBPUTA U3-3a LieHHOCTEeN,
KOTOpble, KaK Sl CYMTAlO, 3aJI0XKeHbl B ero rnybuHHOW CTpyKType. YacTto 4
B UTOre YyBCTBYIO Ce65 cBOero posa JoHom.

[oH KMXOT NbITaeTcs 3aUTUTL TO, Yero 60/blue He CyLecTBYeT.29

Moyemy BCe 3TV Pa3roBOpPbI O PACMONOXEHUN F1aroa B Havane Npea/ioxXeHus
paccMaTpmBatoTCsa Kak cneumduyeckas 0Co0b6eHHOCTb MBpUTa? BO3MOXHO, 3TO
CcnpaBeAINBO AN MHOTUX APYrX A3bIKOB, U B BPUTE 3TO, MPeXe BCero, oTpaxaeT
CUHTAKCUMYECKN XaoC (MMHIBUCTUNYECKYO Hepa3bepuxy, SIBAAIOLLYHOCS pe3ybTaToM
HepeLINTeNIbHOCTU B OTHOLLEHWM eMHO BEPCUM A3bIKA), XaoC, KOTOPbI



Oz certainly dislikes. Moreover, throughout the years of Oz’s writing
career, much has been written and debated regarding the question
of whether or not modern Hebrew is a Semitic language (as most
philologists maintain) or a European one, with a grammar derived
from Yiddish and a Semitic vocabulary (Chaim Rosen and Paul
Wexler propounded this view, the latter more radically than the
former). Oz has no interest in this debate. All he wants to do is
peddle an attractive image, at the heart of which is the writer’s self-
image, defending something feminine, out of empathy with the ideal
of the Ancient Fathers. And so he says of himself and his
environment:

Spoken languages are all so slim and poor. Most of the
people around me use an active vocabulary of a thousand to
fifteen hundred words, and this morsel is fettered to
grandiloquent structures and the latest in fashionable patterns
from overseas ... | hope that little by little literature that is
being written will come to enrich the spoken language. After
all, the limits of language are limits and what you are unable
to express verbally you cannot properly think through either.
The chance to express complexity and nuance is the
opportunity to enrich life and live it according to a fine and

sophisticated rhythm.30

But there is really no point in belaboring the issue. Oral languages
are no more limited or restricted than literary ones. Some of the most
important Hebrew writers did wonderful things by de-mystifying the
“ancient” and “eternal” language. A non-erudite discussion of
Hebrew can still say something about the Hebrew of literature and of
reality.

Image of the Father and the Defense of Europe

One has to read Oz's attacks against intellectuals in Europe. Not
only where he “defends” the pure little virgin—the Israeli nation—
from these intellectuals, but also where he demonstrates that there is
something else which he hates in the “leftist” position, aside from its



O3, 6e3ycnioBHO, HejontobnmeaeT. bonee Toro, 3a rofbl NMCaTeNbCKOWM
Kapbepbl O3a 6bl/10 HANWUCAHO N 06CYXAEHO MHOIO CTaTel No BONpPOCY O TOM,
ABNSAETCHA /I COBPEMEHHbI NBPUT CEMUTCKNM A3bIKOM (KaK yTBepXAatoT
60/1bLUMHCTBO GUI0N0rOB) UV eBPONencKMM, C rPaMMaTUKON,
3aMMCTBOBAHHOW 13 NAMLLA, N CEMUTCKOW IeKCunKon (Xanm Po3eH v Mon
Bekcnep BbIABUHYN 3Ty TOUKY 3peHUs, NpuyemM nocnefHuii 6611 6onee
pagvikaneH, yem nepsblii). O3 He 3aMHTepecoBaH B 3TUX gebaTax. Bce, yero oH
XoyeT, — 3TO NPOAATb NpuBAeKaTeNbHbI 06pas, B OCHOBE KOTOPOro IEXUT
CaMOBOCMpUATME NCaTeNs, 3aLLMLLAIOLLLEro HeYTO XXeHCTBEHHOe, 3
COUYBCTBUSA K Maeany ApeBHUX OTLOB LiepkBuU. N Tak OH roBopuT o cebe 1
CBOEM OKPY>XeHUN:

YCTHble 53bIKW TakK CKYAHbI U 6eHbl. BONBLUNHCTBO OKPY>KaKOLLMX
MEHSI N0Zel NCNONb3YT aKTUBHBbI C/IOBAPHbIN 3anac oT TbICAUN
A0 MONyTOpa ThICAY C/I0B, Y 3TOT KJIOUOK CKOBAH BbICOKOMAPHbLIMM
CTPYKTYpPaMU U NOCIEAHVNMU MOAHBIMU TEHAEHUMAMMN 13-3a
pybexa... 1 Hagecb, YTo NOCTENEHHO Co34aBaemMasi AMTepaTypa
060raTuT YCTHYHO peub. B KOHLIE KOHLLOB, rpaHuLbl i3blka — 3TO
rPaHNLbl, 1 TO, UTO Bbl HE MOXeTe BbIPa3nTb BepbanbHO, Bbl He
MOXKeTe AO/MKHbIM 06pa3oM OCMbIC/INTL. BOSMOXHOCTb BbIPa3unTb
CNNOXXHOCTb N HHAHChI — 3TO BO3MOXHOCTb 060raTnTb XU3Hb U
NPOXUTb €€ B COOTBETCTBUM C TOHKOCTBIO W...

CNIOXHbIV PUTM.30

Ho HeT cMbIcna yrnybnsitbCst B 3TOT BOMPOC. YCTHbIE A3bIK/ HUYEM He
6osiee orpaHNYeHbIl, YeM INTepaTypPHble. HeKOTOpbIe N3 CaMbIX BaXXHbIX
eBpencKMX NncaTener CoBepLUVAM Yyaeca, pa3BesiB MUPbl O «ApPeBHEM»
N «BEYHOM» fA3bIKe. [laxke HecrneumanncTckoe ob6cyXaeHne nBpuTa
MO>XeT MHOroe pacckasaTb O UBPUTE B INTepaType 1 B peasbHOCTH.

O6pasz Otya v 3aLymta EBporibi

Heobxoanmo npountaTh Hanaakm O3a Ha nHTennekTyanos B EBpone. He
TOJIbKO TaM, r4e OH «3alluLLaeT» YACTYH MaseHbKY AeBCTBEHHULY —
MN3PanNNbCKYH HaLMO — OT 3TUX UHTE/I/IEKTYaNioB, HO 1 TaMm, rAae OH
AEMOHCTPUPYET, UTO MOMUMO «J1IE€BbIX» B3rNS40B, OH HEHAaBUAWT eLLe Koe-4To.



anti-Zionism. Here, for example, is what the Israeli author has had to
say to the elite of Frankfurt in a lecture on the occasion of his Goethe
Prize award in the summer of 2005:

Since the days of Job and until recently, Satan, Man and God
shared accommodations. The three of them were unanimous
in distinguishing between Good and Evil; God commanded to
choose the Good, Satan lured to do Evil, but both God and
Satan played on the same board, with Man as their play-
piece. So simple everything used to be once, absolutely
straightforward.3

And after this purely Christian introduction to the lost paradise of the
religious world comes the almost central issue:

Somewhere in the nineteenth century, not long after Goethe’s
demise, a new mode of thought made its way into Western
civilization that put Evil to one side and even negated its very
existence. This intellectual innovation has come to be known

as “the social sciences.”3?
From here, Oz goes on to summarize social science:

In the eyes of this school, uncompromisingly rational,
optimistic, wonderfully sophisticated—psychology, sociology,
anthropology and the economic sciences—Evil does not exist.
And in fact neither does Good.

And thus, so as not to have to say “Karl Marx” out loud, Oz frog-
marches through the lecture theater before the Frankfurt dignitaries
all the founders of the social sciences, including Weber, Durkheim,
Mauss and others. But in case this crash course on the history of
sociology and determinism did not suffice, here comes the crunch:

Several of the social sciences of the modern era are in fact an
extensive endeavor, the first of its kind, to oust both Good and
Evil from the stage of human vision ... “society is to blame for
everything,” or the political establishment is culpable, or



AHTNCMOHKM3M. BOT, Hanprmep, YTo U3PanSIbCKUW NcaTe b CKa3an
dpaHKPYpPTCKON 311Te B NeKLMN NO C/Iydatro MPUCYXAeHNs eMy npeMnm
nmeHu ete netom 2005 roaa:

Co BpemeH VloBa 1 g0 HegaBHero BpemeHun CataHa, Yenosek n
bor mupHo cocyuliecTtBoBanu. Bce Tpoe egHOAYLLHO
pasnnyanu Jobpo v 3n0; bor nosenesan Bblbmpatb Jobpo,
CaTtaHa cobnasHsan TBOpUTL 3710, HO 1 bor, n CataHa nrpanmu Ha
O4HOW Aocke, a Yenosek 6b1/1 X NewwKow. Tak MPoCTo BCe
6b1/10 KOrga-1o, abCONOTHO.

NPOCTOW.31

W nocne 3TOro YMcTo XPUCTUAHCKOrO BCTYMAEHWSA K yTPaYeHHOMY paro
PenVrmo3HOro MMpa BO3HMKAET NOYTU LieHTPasbHbIli BONPOC:

NpvmMepHO B AeBATHAALATOM Beke, BCKOpe nocse cmepTu éTte, B 3anagHyto
LMBUAM3ALMIO MPOHMK HOBbIV 06pa3 MblLUEeHNS, KOTOPbI OTOABUHYA 3710
Ha BTOPOW MJIaH 1 Aaxe OTpMLaa CaMo ero CyLecTBoBaHue. 310
NHTennekTyanbHOe HOBOBBe/EHVEe CTasio N3BECTHO Kak...

KaK «CoUMasibHble HayK».32
[Janee O3 nepexoauT K 0606LLEeHNIO 3HaHWUI B 061aCTV COLMANbHbIX HayK:

B rnasax aToi WKObl, 6€CKOMAPOMMCCHO PaLMOHaNbHOMN,
ONTUMUCTUYHOW, YANBUTENBbHO YTOHYEHHOW — MCUXONO0TnW,
COLVIONOTNY, @HTPOMONOTN N SIKOHOMNYECKMX HAayK — 3/1a He
cywiectByeT. W, no cytn, gobpa Toxe.

M BOT, UTO6bLI HE NPOU3HOCUTL BCyX «Kapn Mapkc», O3 MapLumpyeT no
NeKuoHHOMY 3any nepes ¢ppaHkdypTCKUMU CAHOBHUKAMK, NPeACTaBASIOLLMMN
BCEX OCHOBAaTe/Nen coumanbHbIX HayK, BKIovas Bebepa, Aropkrelima, Mocca u
Apyrux. Ho ecaim 3Toro KpaTkoro Kypca rno NcTtopum COLMONOTN U
AeTepPMUHN3Ma 0Ka3aNoCb HELOCTAaTOYHO, BOT U peLlatoLLnii MOMEHT:

HekoTopble 13 coumanbHbIX HayK COBPEMEHHOW 3MOXM MPeACTaBAAOT
cob0Il4, Mo cyTW, MacLLTabHyo, MepBY0 B CBOEM POAe MOMbITKY UCKTHOUYUTb
kak lobpo, Tak 1 3710 13 MOAsi 3peHNS YeI0BEeYeCTBa... «06LLEeCTBO BUHOBATO
BO BCEM», U NONUTUYECKNA NCTEBNNLLIMEHT BUHOBEH, NN



colonialism, imperialism, Zionism, globalization, or what have
you.33

And so, in a motley of flattery (the grandeur of German literature
through the ages), ignorance and a “be on our side” form of
propaganda, Oz adds:

Today, after the collapse of the totalitarian regimes of Evil, we
have developed a tremendous respect for cultures that vary
one from the other, for multiculturalism, for pluralism. | know

people who would kill on sight whoever is not a pluralist.3*

Yet again, we are returning to our point of departure. The Father, the
guardian of the Law, is not just an obsessive who tracks down all
forms of impurity, but he also knows exactly what the Germans like
to hear, and not only Germans. A Jew from lIsrael stands there, in
Germany, takes upon himself the right to speak in the name of the
survivors, and ridicules multiculturalism. This is the same
multiculturalism that in contemporary Germany is trying to protect
Muslims from the demand that they “look like us,” that is trying to
promote Muslims’ right to teach and learn in their own tongue within
the German educational system, and to build mosques. This is the
context into which Oz contributes his adoration of Europe: |, as
representative of the survivors, will speak of the past, in return for
silence regarding the murky present—the German dream of an all-
white Europe. Nor does he stop there:

Again Satan’s work is cut out for him. Postmodernism has
hired his services, though in this instance his business
borders on the kitsch: a small secret gang of “forces of
darkness” is forever culpable for all our troubles, beginning
with poverty and discrimination and culminating with 9/11 and
the Tsunami. Ordinary Man—is always innocent ... According
to the most fashionable discourse, Evil is a corporation. Public

institutions are evil.3°



KOMOHWann3m, nMmnepmannim, CNOHM3M, rno6an|/|3au,|/|ﬂ NN YTO-TO

noao6bHoe.33

N BOT, B mecTpori cMecun nectu (Bennyme HeMeLKoM nntepaTypbl Ha
NPOTAXXEHMN BEKOB), HEBEXECTBAa 1 NponaraHabl B fyxe «byAbTe Ha Hallel
cTopoHe», O3 gobaBnserT:

CerozHs, nocsie Kpaxa TOTa/IMTaPHbIX PEXMMOB 3/1a, Mbl MPOHUKANCH
OFPOMHbIM YBaXXeHMEM K Ky/IbTypaMm, KOTOpbIe OTANYAKTCA APYr OT
Apyra, K MynbTUKYNbTypaan3my, K Naopann3smy. 8 3Hato...

Jlroan, rotosble y6I/ITb Ha MecTe Nt60oro, KTo He sABNsIeTCs NNOPaINCTOM.34

N cHoBa Mbl BO3BpaLLaemMcs K UCXo4HOW Touke. OTel, XpaHUTeNb
3aKoHa, He NPOCTO OAepPXXNMbIN NLLYLLIA BCe GOPMbl HEYNCTOTbI, HO OH
TakKXXe TOYHO 3HaeT, YTO NOO6AT CbIWaTh HEMLbI, U HE TO/IbKO HeEMUbI.
EBpein n3 N3pannsa ctout Tam, B FepmaHum, npucBaviBaeT cebe npaso
FOBOPUTb OT UMEHU BbIKUBLUNX N BbICMENBaeT MY/IbTUKYNbTYPaav3Mm.
OTO TOT CaMbI MYNbTUKYNbTYPaNN3M, KOTOPbIY B COBPEMEHHOW
FepMaHMU NbITaeTcs 3aWMNTUTb MYCYy/IbMaH OT TpeboBaHWS «BbIMNAAeTb
KaK Mbl», KOTOPbIV NbITaeTcs NPoABUraTb NpPaBo Mycy/bMaH
npenofaBaTb N y4UTbCA HA CBOEM POAHOM A3bIKe B paMKaxX HeMeLKOW
CUCTeMbl 06pa3oBaHUA 1 CTPOUTL MeyeTU. IMeHHO B 3TOM KOHTeKCTe
O3 BblpaxaeT cBoe BOCXMLLeHVe EBPOMON: 1, Kak npeacTaBuTeNb
BbDKVBLUWX, 6YZly FOBOPUTL O MPOLUIOM B O6MEeH Ha MOJlYaHue
OTHOCUTEJIbHO TYMaHHOI0 HaCTOSILLEero — HeMeLKOW MeyTbl O
NONHOCTbIO 6enont EBpone. /I OH Ha 3TOM He OCTaHaB/INBaeTCs:

N cHoBa CaTaHe NpeACTOUT HernpocTasa 3aga4va. NoctMohepHU3M
HaHSAN ero, XoTs B JAaHHOM C/lydae ero 6u3Hec rpaHNYnT C KUTYEM:
HebobLLAs TaHasa 6aHAa «CU TbMbl» HAaBCerja BUHOBHA BO BCeX
Hawmnx 6egax, HauUMHasa ¢ 6eHOCTU N ANCKPUMUHALNN U
3aKkaHumBas 11 ceHTa6pA N LyHamu. O6bIYHBIV YesioBeK BCeraa
HeBMHOBeH... COrnacHoO caMmom MOAHOW ToYKe 3peHuns, 310 — 3TO
Kopropauus. O6LecTBEHHOCTb

NHCTUTYUMn — 310.35



This is obviously the place finally to settle accounts with Edward
Said, in the name of Goethe of course. And, while he’s at it, he can
attack the “many contemporary Europeans, haunted by guilt and to
the point of paying lip service to everything that is far away, to
everything that is ‘different,’ to everything that is absolutely non-
European” as well. He does not even see the irony of expressing
himself thus, he whose presence in Frankfurt is precisely so linked to
the German guilt complex—the prize, the speech, the hope to get to
Stockholm by means of the Green notables of Die Zeit. Like other
deniers of the horrors of colonialism (Fienkelkraut is just a
particularly miserable example), Oz suggests, of course, that there is
a misguided sense of guilt—that which is directed at Europe’s
colonial past—and there is a justified form. Of the latter Oz does not
speak, but it is the foil of the former—it is that which places the
Jewish Holocaust in the heart of the European ethos.

One might ask oneself whether Oz rehearsed the speech out
loud. How would the term “absolutely non-European” sound to
German ears? How does it sound in French? Would Le Pen like
such an expression? And how did all those bootlickers in the French
press react when this theme appeared in the book we are dealing
with? | will tell you: the racist colonialism in them probably approved
of such a narcissistic idea of the West.

This is how the desire for “European purity” expresses itself when
it comes from an Israeli Jew. Here we touch upon the concrete, the
real of our life—upon colonialism. The most authentic thing about
Amos Oz—if we put aside the fear of women’s sexuality, which is
simply a pathetic aspect of his clumsy narratives—is the colonial
discourse. It is not a conscious response to the bugle call for the
sake of an old cause, doomed to extinction. It is a discourse based
on the current Zionist experience. In the historical moment in which
we are living, Zionism has no source of legitimization except the old
colonial discourse. And this is also the ideological project of the
Hebrew literature translated for Europeans (as, for example, in The
Liberated Bride by A. B. Yehoshua): we shall be the ideal border
against what is not Europe and we will grant you the stamp of
righteousness, of being kosher. Even the pork we will make kosher.



OueBUAHO, 3TO MECTO, rAe HakoHeL-TO MOXHO CBEeCTW CYETHLI C D4BapAoMm
Canpom, KOHeYHO Xe, oT UMeHu [éTe. 1, 3a04HO, OH MOXeT HanagaTb Ha
«MHOIX COBPEMEHHbIX eBponenLeB, MyUYMbIX YyBCTBOM BVHbI N AOXOASALLNX
A0 TOTO, YTO /INLLb Ha C/I0BaX NOAAEPXMBAIOT BCE AANIEKOE, BCE «APYyroe», BCeé
abCcontoTHO HeeBpornenckoe». OH gaxe He BUAUT UPOHUN B TOM, YTO
BblpaXkaeTcsi TakM 06pa3om, Befb ero npucytcreme Bo PpaHkdypTe Kak pas
1N CBA3@HO C HEMEeLKKVM KOMIMNEeKCOM BUHbI — NpeMuel, peyubto, Hagexaomn
nonactb B CTOKrosibM 61arogaps 3enéHbim gearensam. BpemsKak n gpyrve
oTpULATENN YXKaCoB KOMIOHMaNn3mMa (P1HKenbKpayT — /iNLb OANH U3
0CO6eHHO neYanbHbIX NnpuMepos), O3, KOHEeYHO Xe, NpeanonaraeT, YTo
cyLlecTByeT OLNB60OYHOEe YyBCTBO BVHbLI — TO, KOTOPOE HarnpaBaeHOo NpoTMB
KONOHManbHOro npownoro EBponsl, — 1 cyuiecTeyeT onpasgaHHas popma
3Toro vysctBa. O nocnegHein O3 He FOBOPUT, HO OHa SABASETCSA
NPOTMBOIMOJIOXHOCTbLIO NePBOV — MMEHHO OHa rnomMeLlaeT X0/10KOCT eBpeeB B
camoe cepjLe eBponerickoro stoca.

MO>HO 3a4aTbCsi BONPOCOM, peneTrpoBan v O3 3Ty peydb BCyX. Kak 6bl
3ByYan TepMUH «abCoOIIOTHO HeEeBPONenCcKUin» ANt HeMeLKunX ywein? Kak oH
3BYUUT No-PpaHUy3ckn? NoHpaBmnock 6kl Jle MNeH Takoe BblipaxkeHue? U kak
oTpearvpoBanu BCe 3TV NOAXaAUMLLUNKU N3 GPaHLYy3CKOW Npecchl, Koraa aTa
TemMa nosiBuachb B KHUIe, KOTOPYH Mbl paccMatpuiBaemM? 1 BaM CKaxy:
PaCUCTCKNI KONOHNANN3M B HUX, BEPOATHO, 0406punA 6kl TaKyro
Hapumccrmyeckyro naer o 3anaje.

BoT Kak nposiBnsieTca cTpemieHme K «eBpOonerickor YncToTe», Korga oHo
NCXOAMUT OT N3PannbCKOro eBpest. 34ecb Mbl KacaeMcst KOHKPeTHOro, peasbHOro
acnekTa Hallel XN3HN — KonoHnanusma. Camoe nognnHHoe B AmMoce O3e — ecnin
OTOPOCUTL CTPaxX Mepes XXeHCKOW CeKCyasbHOCTbI, KOTOPbIV ABASETCA NPOCTO
XKaNKNUM 3/IEMEHTOM ero HeyK/ItoXKMX NOBECTBOBAHWIA, — 3TO KOJIOHNA/bHbI
AVNCKYPC. DTO He CO3HaTeNbHbIV OTBET Ha NPU3bIB K AENCTBUIO paAn CTaporo Aena,
06peyeHHOro Ha nc4e3HoBeHWe. 3TO ANCKYPC, OCHOBAHHbIN Ha COBPEMEHHOM
CMOHUCTCKOM OnbiTe. B nctopnyecknii MOMeHT, B KOTOPOM Mbl XXVBEM, Y CUOHU3MA
HeT NCTOYHMKA NernTmManmm, KpoMe cTaporo KONoHManbLHOro Anckypca. M sto
TakXke NAe0N0rnyYeckmnin NpoeKkT eBPercKon NnTepaTypbl, NepeBeseHHOo Ans
eBponeiiLes (Hanpumep, BOcBo6oxgeHHas Hesecta(ABTop: A.b. iexoluya) Mbl
CTaHeM naeanbHON rpaHunLLen NPOTUB BCEro, YTO He aBnseTcs EBponow, 1 Mbl
Aapyem Bam neyaTb NpaBeAHOCTU, MOANNHHOCTUN. KOLUEPHBIVlaxe Ty CBUHUHY,
KOTOPYIO Mbl 6yZleM rOTOBUTb.KOLLIEPHBIU.



Back to the Father, “the European”

No left-wing German intellectual has dared to criticize these
statements of Oz’s publicly. | do not wish to get involved in a long
discussion of contemporary German ideology and the place of the
Jew within it, so suffice it to say that Oz is being baptized as the
“representative of the new Jewish European People,” a “graduate of
European culture.” The character of his father in A Tale of Love and
Darkness is a clear indication of this dimension of the book.

The well-known scholars and writers were impressed by
Father’s acuity and erudition. They knew they could always
rely on his extensive knowledge whenever their dictionaries

and reference works let them down.36
Moreover:

My father was amazingly knowledgeable, an excellent student
with a prodigious memory, an expert in world literature as well
as Hebrew literature, who was at home in many languages,
utterly familiar with the Tosefta, the Midrashic literature, the
religious poetry of the Jews of Spain, as well as Homer, Ovid,
Babylonian poetry, Shakespeare, Goethe and Adam

Mickievicz, as hard-working as a honey bee ...3’

As | said before, Oz’s admiration for his father in the book is
indubitable. Notwithstanding insinuations of the difficulties
encountered by the child of such an exacting father (much less is
said of the misery of the mother’s life with a man she did not love),
Oz does not have the courage to truly judge him. Was it indeed only
the uncle’s exaggerated integrity that kept his father from attaining a
university faculty post? Was he really a brilliant literary researcher?
Perhaps he was a mediocre one in a generation of truly great men of
letters? On the other hand, empathy with the father’s suffering is
evident on many pages, and the story of the pain of this small family,
even when told under the strictest self-censorship and in the
absence of any narrative courage, especially regarding the mother,
permeates much of the book. The pain remains with the reader long



Bosspaiyaemcs k Otyy, «EBporiery»

Hn oAnH HeMeUKNiA NHTeNNeKTyan NeBblX B3rNsS40B He OCMeNncs
Ny6/IMUYHO KPUTMKOBATb 3TU 3asBneHMs O3a. S He xouy BAaBaTbCA B
A0/TVIe PACCYy>XAEHWNS O COBPEMEHHOM HEMELKO NAE0N0TN N MecTe
eBpesi B Held, N03TOMY AOCTAaTOYHO CKa3aTb, UTo O3a KpecTaT Kak
«MpeACTaBUTENSI HOBOIO €BPEiCKOro eBponenckoro Hapoaa,
«BbIMYCKHVIKA €BPOMEeicKOM KyNbTypbl». XapakTep ero otua B/cropus
J1106BY VI TbMBATO ABHOE CBUAETE/IbCTBO 3TOr0 acnekTa KHUMU.

M3BecTHble yyeHble 1 nucaTenn 6blin BnevatieHbl MPOHNLATeNIbHOCTBIO
n apyamumen otua. OHM 3HaNW, YTO BCErga MOryT NOMIOXUTLCSA Ha ero
06LLIMpPHbIE 3HAHUS, KOTAa AEN0 KAacanocCb VX CI0BapEeri.

ad CrpaBOYHblE€ N34aHNA NX noaBsenn.3e
Bonee TOro:

Mo oTel, 6bin yANBUTENBHO 3PYANPOBAHHBIM YeN0BEKOM, MPEBOCXOAHbLIM
yYeHNKOM € peHOMeHaNbHOW NaMATbIO, 3KCNePTOM B MUPOBOI nnTepaType,
a TaKxXe B eBpencKon nntepaTtype, CBO60OAHO BRajen MHOTMMU A3bIKaMU,
6bln NpeKkpacHO 3HaKoM € TocePpTON, MUAPALLNCTCKOW NUTEpaTypoO,
penurno3Hor noasuver eespees VicnaHuum, a Takxe ¢ Flomepom, OBuanem,
BaBM/IOHCKOW no33uven, Lekcnnpom, MNéte n Agamom.

Mwuuknesnuy, prAOﬂ}O6MBbIVI, KaK MeJOHOCHa4d n4yena...37

Kak a y>xe rosopun, BocxmieHne O3a CBOMM OTLIOM B KHUre HeCOMHeHHO. HecmoTps
Ha HaMeKWu Ha TPYAHOCTU, C KOTOPbIMU CTaNIKMBaICS pebeHOK Takoro
TpeboBaTeIbHOro OTLA (FOPa3fo MeHbLLEe FOBOPUTCA O CTPajaHuaX MaTepu C
MY>XYMHOI, KOTOPOro oHa He ntobuna), y O3a He xBaTaeT CMeNoCTu, YTO6bI Mo-
HacTosLLLeMY CYANTb ero. [leiCTBUTENIbHO /N TOIbKO NpeyBe/InYeHHas YeCTHOCTb
ASAV MoMeLLana ero oTuy noayyYnTb JO/MKHOCTb NpenojaBaTens B yHBepcuTeTe?
Bbin 1 OH AencTBUTENbHO BnecTAWMM AnTepaTypHbIM ncciegoBaTenem?
B0O3MOXHO, OH 6bln NOCPeACTBEHHbBIM UCCIeL0BaTeNeM B MOKONEHUN NO-
HacTosLeMy BeNNKNX NnTepatopos? C Apyro CTOPOHBbI, COUYBCTBME K CTPAAAHNAM
oTLa OYEBUAHO HA MHOTUX CTpaHMLAX, N UCTOpUS 60N 3TOM ManeHbLKOWN CeMbU,
AaXe paccka3aHHasa B yC10BUAX CTPOXKaliLLel caMoLeH3ypbl 1 6e3 Kakon-nmbo
CMeNoCTV B MOBECTBOBAHUM, 0CO6EHHO B OTHOLLEHVI MaTepu, MPOHN3bIBaeT
60/1bLLUYI YacTb KHUM. 3Ta 60/1b HAA0/ITO OCTAaeTCA B NAMATY YMTaTeNs.



after the book has been put aside. The scanty Israeli criticism of A
Tale of Love and Darkness is perhaps to be attributed to a
reluctance to speak ill of a “celebrity” who has laid out in the open his
very earliest suffering, after years of beating about the bush.

What interests us here is the manipulative way in which Oz
constructs his tale as a version “through the eyes of the West,”
meaning through the eyes of the Israeli aspiring to be part of the
West, by means of an ideal, namely the European Jew epitomizing
Europe-ism. The link between the Western reader and the Israeli
reader is defined as follows: your fantasy will be “we are your past.”
In Germany (and sometimes in France) this is part of the
embarrassing tide of a Judeophile nostalgia, much deeper than a
mere fad. The Jews of Europe prior to the genocide are described as
an enormous community of intellectuals, and Oz excels in this
direction, as these Jews are all similar to his father and all reassert
the superiority of European civilization:

So there they were, these over-enthusiastic Europhiles, who
could speak so many of Europe’s languages, recite its poetry,
who believed in its moral superiority, appreciated its ballet and
opera, cultivated its heritage, dreamed of its post-national
unity and adored its manners, clothes and fashions, who had
loved it unconditionally and uninhibitedly for decades, since
the beginning of the Jewish Enlightenment, and had done
everything humanly possible to please it, to contribute to it in
every way and in every domain, to become part of it, to break
through its cool hostility with frantic courtship, to make friends,
to ingratiate themselves, to be accepted, to be loved ... [my

emphasis].38

There seems little need to enter into a detailed lexical analysis of the
verbs in the latter part of this text, which | italicized. Do they not all
describe to perfection Oz’s endeavor in his lectures, in the memoir,
in the interviews, in his seemingly ridiculous quest for the love of the
“‘European Reader’?

European Civilization and Its Victims



nocsne Toro, Kak KHu1ra otaiokxeHa B CTOpoHy. CKyAHasa n3pannbckasa KpUtuka
Victopusi 1106BU Y TbMBIBO3MOXHO, 3TO 06 BACHAETCA HEXeNaHVeM MN10Xo
OT3bIBaTbCA O «3HAMEHUTOCTU», KOTOpas Nocsie MHOTUX JIeT YKIOHUYNBbIX
OTBETOB OTKPbITO pacckasasa 0 CBOVMX CaMbIX PAHHUX CTPajaHUSX.

Hac 3pecb nHTepecyetT MaHUNYNATUBHBIW CNocob, KoTopbiM O3
BbICTPAvBaeT CBOK NCTOPUIO KaK BEPCUIO «r1a3aMu 3anaga», TO eCTb rnasamm
N3PanNbTAHNHA, CTPEMSALLEroca CTaTb YacTbio 3anaja, MocpeAcTBOM Uaeana,
a UMeHHO eBpPOoMnercKoro esBpes, 0NLETBOPSAIOLLErO eBponenckocTb. CBA3b
MeXay 3anafiHbiM YuTaTesnieM N N3panibCKUM YmnTaTenem onpesensaercs
cnegyrowmm obpasom: Bawa paHTasunsa byaeT 3aK104aThCs B TOM, YTO «Mbl —
Balle npowunoe». B FrepmaHnm (a nHorga v Bo ®paHumm) 3T0 YacTb HE/TOBKON
BOJIHbI F0400PUABCKON HOCTaNbINK, ropasao 6onee rnybokom, Yem NPoCcTo
MoZHoe BeaHVe. EBpen EBponbl A0 reHoLMAa ONUCbIBAOTCA Kak OorpomMHas
o6LMHa UHTennekTyanos, n O3 npeycneBaeT B 3TOM HanpaB/eHUN,
MOCKOJIbKY BCE 3TU eBPEn MOXO0XWM Ha ero oTL.a 1N BCe OHU NOATBEPXKAAKOT
NPeBOCXOACTBO eBPONenCKon LmMBuUaInN3aLnn:

BOT OHU, 3TN upe3mMepHO BOCTOPXEHHble eBpOdUbI, BAajeBLINE MHOTUMM
eBpOoNencKnMmn a3blikaMun, feknamMmmpoBaBLLMe eé Mo33uto, BepuBLLME B eé
MoOpasibHOe NPeBOCXOACTBO, LieHMBLUVE eé baneT 1 onepy, 6epexxHo
XpaHuBLLUMe eé Hacne ue, MeyTaBLUMe O eé MOCTHALMOHAaNbHOM eMHCTBE U
oboxaBLUMe eé 0bbluau, ofexay N MOoAy, KoTopble ntobunn eé
6€30roBOPOYHO 1 63 BCAKNX OrPaHUNYEHUNIA Ha MPOTAXEHNN AeCATUNETUN, C
camMoro Ha4yana eBpeinckoro lNMpoceeLleHns, 1 genann Bcé, YTo 6bI10 B 1X
CUNax.VroguTe eV, BHECTU CBOV BK/1[ BO BCEX OTHOLLIEHUSAX U BO BCEX
cpepax, CTatb ee YacTbro, PopPBaThC CKBO3b €€ X0/104HYH0 BPaXxge6HOoCTb ¢
[TOMOLLbIO HEUCTOBOIO YXaXUBAaHWS, 3aBECTU APY3€EU, PaCrioNNOXUTL K Ce6E,
6bITb MPUHATLIM, O6bITb JIFOOUMBIM.... [MOW

aKLeHT].38

KaxxeTcs, HeT 0coboi HeobX0AMMOCTY BAABATLCA B MOAPOGHbIV NeKCnYecKnii
aHaNM3 rnarosoB B 3aK/IKOUMNTENIbHOM YaCTX 3TOr0 TEKCTa, KOTOPYHO A Bblgenunn
KypCMBOM. Pa3Be OHW BCe He ONMCbIBAlOT B COBEpPLLEHCTBe cTpemMsieHne O3a B ero
nexkumsax, Memyapax, MUHTepBbHO, B €ro, Ka3anocb Obl, Heslenom nomcke Nbsn
«EeBPOMNEenNCKoro YntaTens»?

EBponevickasi UnBuan3aymsa v e€ xeprebl



The greatest wrong perpetrated in A Tale of Love and Darkness is
the denial of the victims’ true identity by the narration of an Ideal Ego
(ein Ideal Ich). The Jewish nation that was murdered in Europe, in
whose name Oz extorts empathy from the Germans, was not a
nation of “Europhiles.” Most of them bore little resemblance to their
description in the book or in Oz's interviews in the French press,
where the whole identification of Victims = Europhiles receives a
grotesque expression. Most of the Jewish victims of the Nazis did
not “speak so many of Europe’s languages, recite its poetry, believe
in its moral superiority, appreciate its ballet and opera, cultivate its
heritage, dream of its post-national unity and adore its manners,
clothes and fashions.” This is simply the desecration of the memory
of the victims of the Holocaust, most of whom never went to the
opera, never read European poetry.

This contradiction is covered up by Israeli nationalism, Oz’s own
version of it of course, and the Zionism of the Israel-loving Germans
or French. The point of contact between Zionism and its supporters
in Europe is not religious—it is entirely based upon enthusiasm
regarding the new Jew, who has appropriated, among other things,
the Holocaust. Only from such a perspective could Oz have told Die
Zeit, in the same interview in which he compared Israel to an
adolescent girl (quoted above):

In adolescence | had a phobia, that as an adult | might wake
up one morning and find myself speaking Yiddish. Like the

fear of graying hair or the wrinkles of old age.3°

It takes quite a lot of vulgarity to speak so of Yiddish, the language of
the Jewish people exterminated in Eastern Europe, to speak in terms
of such rejection, usually to the German press, to speak thus as the
representative of the victims, on behalf of the Hebrew of the
“Prophets and the Tannaim.” Oz deals only with the ideal self of the
Israeli reader, and with that of the German reader of course. But
here we should revert to his linguistic conceptions, to the place
where he talks of the oral language, to where he stands in adoration
of the Hebrew of the Prophets: “spoken languages are all so slim
and poor.” The real people, those who never frequented operas or



Bennuanwwee 3nogesHue, coBepLUeHHoe B/ICTopus /106BU 1 TbMbI
OTpULAHNE UCTUHHON TINYHOCTU XEPTB NOCPeACTBOM NOBECTBOBAHUSA OT
nnua NaeansHoro 3ro (ein Ideal IchEBpencknin Hapoy, youTslii B EBporie,
OT MeHU KoToporo O3 BbIMaHMBAET COYYBCTBME Y HEMLIEB, He bbln
Hauven «eBpodunioB». BONBLMHCTBO 13 HUX Masio MOXOAWIN Ha ONMCcaHmne
B KHUre uam B MHTepBbio O3a ppaHLy3CKon npecce, rae BCA 3Ta
naeHTNNKaLMs XepTB Kak eBpodUIOB NoyyaeT rpoTeckHOe BblipaXxeHune.
BONBLUMHCTBO eBperiCKMX XepTB HAUMCTOB He bblnv««OH roBOpUT Ha
MHOIX €BPONeViCKuX A3bIKax, 4EKNaMUPYET ero rno33uto, BEPUT B €ro
MOPasibHOE MPeBOCXO4CTBO, LUEHUT ero 6aseT v orepy, 6epexHo XPaHUT
ero Hacsiegue, MeYTaeT O ero rMnoCTHaLUnoHa/IbHOM e4UHCTBE v oboxaeTt
€ro MaHepbl, 04exay v Mogy».3TO NPOCTO OCKBEPHEHWE MaMATU XXePTB
XonokocTta, 601bLLINHCTBO N3 KOTOPbLIX HUKOrAa He 6bian B onepe n
HUKOTra He YnTany eBPOMnencKyro no33utio.

3TO NpOTMBOpEeUMe MackMpyeTca N3panibCkM HaLuMOHaAN3MOM, KOHEYHO
Xe, CO6CTBEHHO Bepcmeli 3pannbCeKkoro HaumoHanmsma O3a, U CMOHU3MOM
nobawmx N3pannb Hemues nnn GpaHLy30B. Touka CONPUKOCHOBEHUS MeXAy
CNOHN3MOM U €ro CTOPOHHMKaMn B EBpone He Pe/IMTMO3HaA — OHa MNMOJIHOCTbLHO
OCHOBaHa Ha 3HTy3Ma3mMe Mo OTHOLLEHWNHO K HOBOMY €BpPEIO, KOTOprI7I, noOMMMO
npouyero, Nnpuceonn cebe XonokocT. ToONbKO € TaKOW TOUKM 3peHuns O3 Mor
paCCKa3aTb5pE’MﬂB TOM Xe& UHTepPBblo, r4e OH CpaBHWN I/I3pa|/|nb C AGBO‘«IKOVI-
NOAPOCTKOM (LMTaTa BbiLLe):

B nogpocTkoBOoM Bo3pacTe y MeHs bbina ¢obus: 9 6oanack, YTO, CTaB B3POC/IOW,
OAHaXAbl YTPOM MPOCHYCb 1 06HAPYXKY, UTO rOBOPHO Ha nauwe. Kak u...

CTpax nepea ceabiMn BONOCaMn NI MOPLLUMHaMKM CTapoOCTN.39

Hy>XHO HeMano BynbrapHoCTW, YTO6bI Tak FOBOPUTL O UAMLLE, A3bIKE
eBperickoro Hapoaa, nctpebneHHoro B BoctouHoi EBpone, rosoputsb B
TaKOM KOHTEKCTe, 06bIYHO 06paLLlasicb K HEMELKOV npecce, rOBOPUTb
TaK, BbICTyMNasi B KaUecTBe NMpeACcTaBUTENS XXePTB OT UMEeHU BPUTA
«MPOPOKOB 1 TaHHaeB». O3 paccMaTpMBaET TOJIbKO MAeanbHbIli 06pa3
N3PanNbCKOro YnTaTens, U, KOHEYHO Xe, HemeLkoro. Ho 3aeck cnegyet
BEPHYTbLCS K €ro IMHIBUCTUYECKUM NPEACTaBNEHMAM, K TOMY MeCTy, rae
OH roBOPUT 06 YCTHOW peun, K TOMY MecTy, FAe OH C BOCXULLEHMEM
OTHOCUTCS K UBPUTY NMPOPOKOB: «YCTHbIE A3bIKM BCE Takue y3KMe U
6epHble». PeanbHble Ntoan, Te, KTO HUKOrAa He noceLlan onepbl Uu



concerts, those who were deported en masse to the camps and to
their deaths, were not “ideal” in any sense. They loved their spoken
language, their world which was burnt down; they were real. And Oz
cannot face up to the real.

The Foreign Ears

At the heart of OZ’s literary endeavor there is the appeal to the West:
(only) we are of your own flesh, though you have rejected us. It is no
coincidence that this rationale sounds “feminine.” At the center of the
rhetoric Oz explains what exonerates us, what justifies us, what
renders us blameless that may never have existed, and the version
that he offers us is nothing more than a plea for acquittal from
Germany, which is always in that context Western Culture:

Europe has now changed completely, and is full of Europeans
from wall to wall. Incidentally, the graffiti in Europe have also
changed from wall to wall. When my father was a young man
in Vilna, every wall in Europe said, “Jews go home to
Palestine.” Fifty years later, when he went back to Europe on

a visit, the walls all screamed: “Jews get out of Palestine.”*0

Beyond this assertion, the straightforward one which refers not to the
Holocaust but to anti-Zionism, and if we abstract from the implied
suggestion that anti-Zionism is embodied in chance graffiti
somewhere in Europe (weren'’t there hundreds or thousands of anti-
Zionist or pro-Palestinian slogans that protested the occupation of
Lebanon or the West Bank and Gaza?), we find here a rhetorical
device that makes an enormous generalization out of a small
aleatory detail. This is the Oz method, like a rhetorical bulldozer and
without finesse. Beyond all this there is something even more
objectionable: the way the Israeli talks as one who talks specifically
to the “German,” to the Goy as the “son of the anti-Semite.” What
can be cheaper than the following statements with regard to Lotte
Wershner, the mother of Oz’s son-in-law, and her sister Margarette,
in Frankfurt, while receiving the Goethe Prize, in August of 20057



Te, KTO MaccoBO AenNopTMPOBaNN B larepst Ha BEpPHYH CMepTb, He 6binn
«AeanbHbIMN» HN B KAKOM CMblcie. OHM 1106uAn cBo poAHOMN SA3blK, CBOM
MUP, KOTOPbIA 6b11 COXOKEH A0TNA; OHU 6bInn peanbHbIMU. A O3 He MoXeT
B3rNSAHYTb NMpasje B rna3a.

VIHOCTpaHHsbIe yLimn

B ocHoBe nuTepaTypHOro 3ambicna O3a nexunT obpalleHure K 3anagy: (TonbKo)
Mbl — OT BaLLUel Na10Tu, XOTS Bbl HAC U OTBepran. Hecny4amHo 310
060CHOBaHMe 3BYUMNT «KEHCTBEHHO». B LeHTpe putoprky O3 06bACHAET, UTO
HaC ONpaBAbIBaeT, YTO HAC 3aLMLLAET, YTO AenaeT HaC HEMOPOUHbIMU, Yero,
BO3MOXHO, HVMKOrAa 1 He CyLL,ecTBOBaso, 1 NpenaraemMasi MM Bepcms — He
YTO MHOE, KaK MoJ/ibba 06 onpaBAaHNM CO CTOPOHbI 'epMaHnK, KoTopas
BCersAa B 3TOM KOHTeKCTe ABNAeTCA 3anagHON KyNbTypOri:

EBpona Tenepb NOAHOCTLIO U3MEHWIACb 1 NOJIHA eBponenLes OT
CTeHbl J0 cTeHbl. KcTatu, rpaddunTt B EBpone Toxe N3MeHUINCh.
Koraa mow otel, 66171 MO10AbIM YenoBekoM B BunbHe, Ha KaXaom
cTeHe B EBpone 6b110 HanmcaHo: «EBpewn, Bo3BpaLaritecb 4OMOW B
MNanectunHy». NATLAECAT NIET CNyCTA, KOraa oH BepHyscda B EBpony...

Bo BpeMsi BM3nUTa CTeHbl 6yKBanbHO Kpruanu: «EBpen, yeupaintecs 13 ManectmHbl!»4o

[MOMKMO 3TOro yTBEpPXAeHUS, MPSAMOIMHENHOIO, KOTOPOe OTHOCUTCS He K
XOJIOKOCTY, @ K aHTUCUOHU3MY, U eCn Mbl abcTparmpyemcs ot
noApasymMeBaemMoro npeArnosioKeHuns, YTo aHTUCMOHN3M BOMJIOLLEH B
cnydanHbelx rpaddutn rae-to B EBpone (passe He 6b1J10 COTEH UK ThICAY
AHTUCUOHUCTCKUX MW NPOManecTUHCKMX JI03yHroB, MPOTeCTOBAaBLUMX NPOTUB
okkynauwuun JlueaHa, 3anagHoro 6epera n asbl?), Mbl 06HaPYXUM 34eCb
pUTOpUYECKUIA NpMeM, KOTOPbIV AenaeT orpoMHOe 0606LLeHne 13
HebonbLUOW cydanHoW geTann. 31o Metog O3a, NoA0OHbI pUTOpPUYECKOMY
6ynbao3epy, NVLEHHOMY BCAKOW TOHKOCTU. [TOMMMO BCero 3Toro, eCcTb HeyTo
eLe 6bonee npefocyanTenbHOE: TO, Kak N3panbTAHVH roBOPUT, obpaltasncs
KOHKPEeTHO K «HeMLy», a FON — K «CbIHY aHTUCEMUTa». YTO MOXET 6bITb
JelleBne, yem cneayroLme 3aasneHnsa Slotte BepluHep, matepun 3at4 O3a, 1
ee cecTpbl MaprapeTTbl, caenaHHble Bo PpaHkbypTe BO BpeMsi BpyUeHUs
npemun éte B aBrycte 2005 roga?



Lotte and her sister Margarette were transferred to
Theresienstadt. | wish | could tell you they were both liberated
from the camp thanks to peace demonstrators carrying Make
Love Not War banners. But in fact no idealistic pacifists
liberated them but combatants clad in helmets and armed with
machine guns. We, the lIsraeli peace activists, never forget
this lesson, not even as we struggle against our country’s
handling of the Palestinians, not even as we work towards
peace between Israel and Palestine through a compromise
one can live with.

Here, again, slowly but surely, an analogy is drawn between the
enemies of Jewish existence, the Nazis, and the peace activists of
the sixties in Germany, and in the West in general. On the other
extreme end of the equation stands the Zionist left—that “supports
compromise” but serves in the army. This is an army “in general™—
an army that ensures Jewish survival and liberates Jews—whom
peace demonstrators did nothing to save from extermination—from
Theresienstadt. This is talk for foreign ears, translated into Hebrew,
not the other way round. And this procedure recurs throughout the
book, as well as in the booklet of essays On the Slopes of the
Volcano. In the latter the target is no longer camouflaged—it is
Germany and Western Europe—but in the memoir it is the Hebrew
reader relishing the fact that the West is our Other: the West sees
us, hears us, knows us better now, after we told them what their
parents did to us, without mentioning, of course, the occupation or
the separation wall.

Amos Oz turns to the Europeans and says to them: we are your
own flesh and blood; and to the Israelis he says: we are their own
flesh and blood. As far as he and his readers—Europeans and
Israelis alike—are concerned, the Jews are the mirror. It is enough to
peek at the three essays he wrote in The Slopes of the Volcano to
realize what tender German/Western eyes rest upon Oz, and how
well this serves him.

And then there are the books.



JloTTe 1 ee cectpe MaprapeTtTe nepeBenun B Tepe3neHLUTaAT.
XoTenocb 6bl CKasaTb, YTO UX 06enx 0cBobOAVAN U3 Nareps
6narogaps MUPHbIM LEMOHCTPAHTaM, LWeALWMM C naakaTaMmu
«JlrobuTe, a He BoOUTE». HO Ha caMoOM Jiene nx ocBoboannmn He
nAaeanncTnYHble NaunudumCTbl, a KOMBATaHTbI B KacKax,
BOOPY>XeHHble aBToMataMu. Mbl, U3pansibckre akTUBUCTLI 38 MUP,
HUKOr4a He 3abbiBaeM 3TOT YPOK, Aaxe Korga bopemcsa NpoTue
OTHOLUEHMA HaLLel CTPaHbl K NanecTnHuamMm, gaxe Korga paboraem
Haj, JOCTMXeHVeM Mupa Mexay N3pawnnem v NanectnHom nytem
KoMnpomMwucca, NnprieMmaemMoro ansa Bcex.

34ecb, CHOBa, Me//IeHHO, HO BEPHO, MPOBOAUTCHA aHaNorna Mexay
Bparamm eBpenckoro CyLwecTBoBaHUs, HaumMcTaMmu, 1 6opuamm 3a Mup
LeCcTNAecAaTbIX rofoB B f[epMaHuy 1 Ha 3anaje B uenoM. Ha apyrom
noJitoce ypaBHEHNA CTOUT CUMOHWCTCKOE JIeBOe KPbI/1o, KOTopoe
«NOoA4epP>XMBAEeT KOMAPOMUCC», HO CIYXUT B apMUN. ITO apMUS «B LLeJIOM»
— apMus, KoTopas obecrneyrBaeT BbIKMBaHME eBpeeB 11 0CBOOOXAAeT
eBpeeB, KOTOPbIX YYaCTHUKN MUPHbIX 4eéMOHCTPaUUiA HUKaK He cnacauv oT
ncrpebneHus, n3 TepesveHWTaATa. 3TO C10Ba A9 MHOCTPAHHOIO CNyXa,
nepeBejeHHble Ha NBPUT, a He HA0bopOoT. VM 3TOT Nprem NOBTOPSETCSA Ha
NPOTAXEHUNN BCEN KHUMN, @ TakKKe B COOPHUKe 3cce. Ha ck/1o0Hax By/ikaHab
nocnejHeM ciyyae Uesb yXXe He 3aMackmpoBaHa — 3T0 fepMaHua n
3anagHasa EBpona, — HO B MeMyapax 3TO eBpeuCcKnIA YntaTesib,
Hacnaxgarowmcsa Tem ¢akTom, UTo 3anaz — 3To Hawe [Jpyroe: 3anaj,
BUAWNT HAC, CNbILLUUT HAC, 3HaeT Hac ydLle Ternepb, NOC/e TOro Kak Mbl
pacckasann UM, YTO UX POANTENN CAeNann C HAMN, He YNIOMUHAas, KOHEYHO,
OKKYNaLuuio AV PasaennTesibHYH CTeHY.

AmMoc O3 obpalaeTca K eBponeiyamMm 1 roBOpUT UM: Mbl — Ballla
NN0Tb N KPOBb; a U3panibTAHaM OH FrOBOPUT: Mbl — UX MNNOTb U
KpoBb. [lNs1 HEero n ero yntatenen — Kak eBporenLes, Tak u
N3panNbTaAH — eBpen ABaTCA 3epkasioM. JJoCcTaToOUYHO B3r/IdHYTb Ha
TPpW 3CCe, KOTOopble OH Hanwcan BCK/I0HbI BY/IKAHA0CO3HaTb, Kakoun
HEXHbIN B3rNsa4 HemeLuKo-3anagHbIx rnas ycrpemaeH Ha O3a, n Kak
XOPOLUO 3TO eMy C/IYXKUT.

A eLle eCTb KHUTW.



That is to say, there were always books. In almost every
home we had in Jerusalem German books or Hebrew books
that had been translated from the German even before WWII
—Goethe, Schiller, Kleist and Heine, Thomas Mann and Erich
Maria Remarque.?’

Once upon a time, there was a Holocaust and an emotional
breakdown; then came reconciliation, and then the return of
literature:

And so, Gunter Grass, Heinrich Boll, Ingeborg Bachmann,
Uwe Johnson and especially my beloved friend Siegfried
Lenz, opened the door to Germany for me. These writers and
a handful of dear personal friends in Germany caused me to
lift the boycott and to open up my mind and after a while—my
heart too. They reacquainted me with the medicinal capacities
of literature.*2

And then, after this piousness of a seemingly personal story as a
means of telling the general narrative, comes the usual conclusion—
having slung dirt at whoever sympathizes with the non-European,
that is, with the Other always ingratiating, he says:

To imagine the Other is not a mere aesthetic tool. To visualize
the Other is to my mind an important moral dictum.

This and more—to imagine the Other, if you promise to
keep the secret, is also a distinctly sublime and refined human
pleasure.*3

And the only question is what Other is Oz capable of visualizing?
From the vision of what Other does he derive pleasure?

The Motherland

None of this tells us much about the path Oz would like us to follow
—that which leads to his mother’s death. The child has grown up,
and yet he prefers to recreate the pain of the child and not to talk of



MHbIMK cnoBamu, KHUMM 6binn Bcerga. Moyt B KaXaom gome B
Nepycanume y Hac 6611 HeMeLKe U eBperickme KHUTK,
nepesejeHHble C HeMeLKOoro eLie 40 BTopor MUpoOBOW BOMHBGI.
- l'ete, LWnnnep, Knenct u leriHe, Tomac MaHH 1 3pux

Mapwua Pemapk.41

XKnnun-6binm XonokoCT 1 SMOLMOHAbHbLIA KPU3MC; 3aTEM HACTYNUI0
NPUMUpPEHNE, a MOTOM — BO3POXKAEHME NNTEPATYpPbI:

N BoT, MNoHTep IMpacc, NreHpux bénnb, NHrebopr baxmaHH, YBe
JPKOHCOH N 0COBEHHO MOW N6UMBIA ApYr 3urdpug J1IeHL, oTKPbIN
MHe aBepu B F[epMaHnio. TV NMcaTenn 1 HeCKobKO AOPOrnx MHe
Apy3en B FepMaHnM 3aCTaBUIN MEHS CHATb BOMKOT N OTKPbITb CBOW
pasyM, a Yepes HeKOTopoe BpeMst — 1 cepaue. OHY BHOBb
NO3HAaKOMUAN MeHS C LefiebHbIMU CBOMCTBaMU FepMaHun.

nuTepaTtypbl.42

A 3aTeM, Noce 3Tor 6naroyecTrBOWN, Ka3anocb bbl, TMYHOW NCTOPUM KaK
CpeAcTBa N310XeHNs 06LLero NoBeCTBOBaHUS, c/iedyeT 06blUHbIV BbIBOA:
OH MOJINBAET rpsi3bHo BCEX, KTO COYYBCTBYET HeeBponewLam, To ecTb
BCerga 3anckmBaeT nepeg «pyrmm», roBopsi:

MpeAcTaBAsATb [pyroro — 3To He MPOCTO 3CTETUYECKUA MHCTPYMEHT. Buyanumsauus
[pyroro, Ha Mol B3rnsiA, ABASeTCS BaXHbIM MOPanbHbIM MPUHLMUMOM.
W 370 eLe He Bce — NpeACTaBUTL [lpyroro, eciv noobeLarts COXpaHnTb CeKpPeT, — 3T0

TOXEe B BbICLLEN CTEMEHMN BO3BbILUEHHOE U YTOHYEHHOE YenoBeyeckoe KayecTBo.

YAOBO/IbCTBME.43

N eAMHCTBEHHBIN BOMPOC 3aK/104aeTcs B TOM, Kakoe [lpyroe cnocobeH
BM3yannsmposaTtb O3? [onyyaeT i OH yA0BONLCTBUE OT BUAEHNA 3Toro Jpyroro?

PoauviHa

Bcé 3To Masio UTO rOBOPUT HAM O TOM MYTU, MO KOTOPOMY O3 XOTesN 6bl, UTO6LI Mbl C1eL0BaSIN.
— TO, UTO NpmBENO K CMEPTN €ro Matepu. PebeHoK BbIPOC, N BCE Xe OH
npegnoymnTaeT BOCCO34aBaTh 60/1b pebeHka 1 He TOBOPUTb O He.



the pain of the adult as he recalls the life of the miserable child.
Because the thread must pass through Oz's emotional world, and
that world is embedded painfully deep in the heart of the confused
reader as well. This literary endeavor is a form of fetishism that
expresses above all a fear of the void underlying reality, a fear of
undermining what has been achieved. The fear of nullity is a worthy
subject, but one which Oz cannot truly address. This is due to his
fear of the “bad reader.”

Sometimes, in little glimmers, Oz isolates a sort of mysterious
feeling of communion. At such moments he uses that affected
authoritative voice that we already know to glorify the writing of the
ancients, and through it he remembers his parents.

| can see them standing there, at the end of the world, on the
edge of the wilderness, both very tender, like a pair of teddy
bears, arm in arm, with the evening breeze of Jerusalem

blowing above their heads ...**

Sometimes, especially with regard to the figure of his father, the
description is not entirely lacking in sophistication, coming as it does
against the background of the Revisionist milieu of Jerusalem, which
Oz exchanged for other father figures—the Labor Party tradition—so
great was his desire to move on from his parental abode.

The whole process of “conversion,” however, instead of
occupying the center of the memaoir, is barely discernible under the
enfolding folklore. Instead of allowing his “guilt complex” (expressed
only in the melodramatic declaration “| killed my father” when he
recounts his change of name from Klausner to Oz) to become the
heart of the drama, he defuses it by delving into a comparison
between the two groupings, the one he left and the one he joined. In
the Kibbutz the great expulsion of the Arabs in 1948 was seen as
justified, and there, as among Jerusalem’s Nationalists, they talked
in favor of ethnic cleansing. Oz is afraid of doubt, of the tragic. So
much so indeed that the “conversion” itself—the heart of the drama
between himself and his father—is used as the story’s comic relief. A
three-page scene is devoted to a speech by Menachem Begin in
which he talks of “taking up arms” using a verb that for the younger



Bosb B3p0OC/N0ro, BCMOMMHAKOLLEN0 XNU3Hb HecYacTHoro pebeHka. Notomy uto
3Ta HUTb A0J/KHA NPOXOANTb Yepes SMOoLUMOoHanbHbI Myp O3a, a 3TOT MUp
MYUUTENbHO y60KO YKOPEHEeH 1 B cepALe pacTepsiHHOro umtatens. 3T1o
nnTepaTypHoe HaunmHaHne — popma deTnLLM3MAa, BbipaXKatroLLas npexae
BCero cTpax nepej nycroTomn, nexallen B OCHOBe peasibHOCTU, CTpax
noZopBaTb AOCTUrHYyTOe. CTpax nepes NycToTor — AOCTOMHAasA TemMa, HO O3 He
MOXeT NO-HacTosALLEeMY ee 3aTPOHYTb. JTO CBA3aHO C ero CTPaxom nepes
«MNNOXUM YNTaTeNnemM».

NHorga, B eaBa 3aMeTHbIX Npobaeckax, O3 BbICBOOOXJaeT Hekoe
TAaWHCTBEHHOE YYyBCTBO €AVIHEHMS. B Takvie MOMEHTbI OH UCMO/b3yeT TOT
MaHEpPHbIV, aBTOPUTETHBIV ro/10C, KOTOPbIA Mbl y>Ke 3HaeM, YTObbl NPOCIaBAATb
TPYZAbl APEBHUX, N Yepe3 Hero BCNOMUHAET CBOUX POAUTENEN.

51 BUXKY, KaK OHM CTOAT TaM, Ha Kpato CBEeTa, Ha OnyLuKe
NYyCTbIHW, 06a OYEHb HeXHble, CTOBHO Napa NLWEBbIX
MULLEK, MOZ PYKY, B lydax BeyepHero Betepka Mepycannma.

AYET Ha X TON0BaMI...44

NHorpa, ocobeHHO B OTHOLWEHUM 06bpa3a ero oTua, onncaHue He
JINLLEHO N3bICKAHHOCTMN, MOCKOJIbKY OHO MPOUNCXOAUT Ha GoHe
pPeBU3VOHUCTCKOW cpeabl Miepycannma, kotopyto O3 cMeHUN Ha apyrue
OTLOBCKUE PUrypbl — Tpagmumm J1en6opmucTckom NapTUm — HaCTONIbKO
BEe/INKO Obl10 ero xenaHme NoKNHYTb POAUTENBLCKUIA AOM.

OfHako cam npouecc «obpaLleHNsi», BMECTO TOrO UTO6bI 3aHVMaTb
LeHTpaNbHOe MeCcTo B MeMyapax, e4Ba pPasINumM Nnoj OKpPYy>KatoLLMM ero
bonbkNOpPOM. BMeCTO TOro 4Yto6bl MO3BONTL CBOEMY «KOMIIEKCY
BVHbI» (BbIpaXX€HHOMY NMLLb B MeIoApaMaTveckoM 3asBaeHnm «5 ybun ceoero
OTLa», KOrA4a OH pacckasbliBaeT 0 CMeHe nMeHun ¢ KnaycHepa Ha O3a) ctaTb
CepALEeM ApaMbl, OH CMATYaeT ero, yrnybnssce B CpaBHEHMe ABYX FPynnmMpoBOK:
TOWN, KOTOPYH OH MOKMHY/, N TOW, K KOTOPOW OH NpucoeanHuncs. B kmbyue
MaccoBOe n3rHaHme apabos B 1948 rogy cHMTanoCb ONpaBAaAHHbLIM, U TaM, Kak U
cpeamn nepycanmMcknx HaLMOHANNCTOB, FOBOPWM B MOb3Y STHUYECKNX YMCTOK.
O3 60MTCSH COMHEHW, Tparn4yeckoro. HacTtonbko, YTO CaMo «obpalleHmne» —
cepaue ApamMbl MeXAy HUM U ero oTLOM — MUCMO/b3yeTcst Kak KOMUYECKND
3/1eMeHT NOBeCTBOBaHMS. TpexcTpaHNYHas CLueHa NnocesieHa peyn MeHaxema
BEervHa, B KOTOPOV OH rOBOPUT O «B3ATUM B PYKM OPYXUSI», MCNOAb3Ys r1aro,
KOTOPbI ANns 60/1ee MOIOAOro Bo3pacTa



generation of his day meant “getting laid.” Even assuming that this
all actually happened, the same joke can be found in an earlier book
attributed to some other public figure of the day. All that remains of
OZz’s dramatic turning away from his father and his father’s family is a
comic event—the child sniggering in a Begin meeting and cutting
himself off from the family. The Oedipus complex, so central to the
memoir, has been reduced to a bad joke.

Oz refers a few times, along the way, to his mother’s suicide, but
he puts off tackling it until near the end of the book. The heart, the
core of his pain, is found in the attempt to reconstruct the things he
would have said to her had he had the chance. And although this is
a melodramatic technique in its most blatant form, it is nevertheless
a heart-rending instance:

If | had been there with her in that room overlooking the back
yard in Haya and Tsvi’s apartment at that moment, at half past
eight or a quarter to nine on that Saturday evening, | would
certainly have tried my hardest to explain to her why she
mustn’t. And if | did not succeed | would have done everything
possible to stir her compassion, to make her take pity on her
only child. I would have cried and | would have pleaded
without any shame and | would have hugged her knees, |
might even have pretended to faint or | might have hit and
scratched myself till the blood flowed as | had seen her do in

moments of despair.*°

This is how Oz excuses his perpetual appeal to the guilt complex of
others and to their pity. It would have been less reprehensible had he
not so fused the history of the establishment of the State of Israel
with the martyrdom of the book’s victim, his mother—indeed, that of
his father and himself too.

One of the two rooms in Haya and Tsvi Shapiro’s ground-floor
apartment at 175 Ben Yehuda Street in Tel Aviv was sublet to
various senior commanders of the Haganah. In 1948, during
the War of Independence, Major General Yigael Yadin, who
was head of operations and deputy Chief of Staff of the newly



NS NOKOJIeHMA ero BpeMeHu «nepecnaTtb ¢ KeM-HUbY/b» 03Ha4ano MMeHHO 3TO.
Jlaxxe ecnv NpeAnoNoXnTb, YTO BCE 3TO AeNCTBUTENIBHO NPOM30LLIIO, Ty XKe LUYTKY
MOXHO HaliTu B 6onee paHHeln KHUre, NpUNNCbIBAeMO KakKoW-TO ApYrol
obLyecTBeHHON ¢urype Toro sBpeMeHun. OT gpamatmyeckoro otuyxaeHusa O3a ot
OTUA M ero ceMby OCTaNCA JINLLb KOMUYECKUI 330/ — Pe6EHOK, XUXMKAOLLNK Ha
cobpaHunu bervHa 1 oTropaxusarLLMIica OT ceMbU. S4MMOB KOMIJIEKC, CTOJb
LEeHTpa/ibHbIN B MeMyapax, CBeAéH K HeyJlauHo LUyTKe.

B xoze noBecTtBoBaHMA O3 HECKO/IbKO pa3 yrnoMyHaeT CaMoybumiicTBo
CBOeW MaTepwu, HO 3aTparmeaeT 3Ty TeMy INLb 61mxe K KOHLY KHUMN. CyTb
ero 60/11 3aKNK4aeTca B NOMbITKe BOCCO34aTb TO, UTO OH CKa3asl bbl el,
ecnn bbl y Hero 6bin1a Takas BO3MOXHOCTb. M XOTs 3TO
MesogpamaTnyecknin Npruém B ero caMoin oveBngHoOM dopme, TeM He
MeHee, 3T0 AyLuepa3mnpatrowmii 3Srn3o4;

Ecnmn 6bl 51 6b1/1 TaM C Hel B TOM KOMHAaTe C BUAOM Ha 3afiH1I ABOpP B
KBapTupe Xarin n LIBn B TOT MOMEHT, B NMO/I0OBMHE AeCATOro niv B 6es
NATHaAUaTV AeBSATb Cybb0THero Beuepa, s 6bl, KOHEYHO, N30 BCeX CUN
NbITaNIC 06BACHUTL e, MoYeMy OHa He A0JIXXKHA 3TOro AenaTb. A ecnin
6bl MHEe 3TO He YAaNnoChb, 51 6bl caenan Bce BO3SMOXHOe, YTObbI
NpobyanTb B HEW CcOCTpajaHme, YTobbl OHa noXkanena cBoero
eAVHCTBEHHOro pebeHka. S 6bl Nnakan v ymonsn 6e3 BCAKOro CTblaa, s
6bl 06HAN ee 3a KOJIeHU, 1 MOT 6bl faxe NPUTBOPUTBLCS, UTO Najato B
06MOpOK, Nnn Mor 6kl BUTL N LapanaTb cebsa 40 KPOBU, Kak A BUAe,
Kak OHa 3TO Aenana paHblue.

MOMEHTbI OTUAAHNA.45

Tak O3 onpaBAblBaeT CBOV MOCTOSAHHbIE anennsuuin K KOMnaekcy BUHbI
APYIUX N K NX XKaNnoCTW. 3TO 6b110 6bl MeHee npefocyAnTeNIbHO, eCcnu 6bl
OH He cMeLUMBas NCTOPUIo co3jaHuna ['ocyaapcta Vispannb
MyYeHNYEeCKOW CMEPTbIO XXepPTBbl KHUMM, CBOE MaTepu, — 1, Mo CyTH,
CBOEero otua, 1 cebs camoro.

OgaHa 13 aByx KOMHaT B kBapTupe Xalin n LiBu LLannpo Ha nepBomM aTaxe goma Ne 175 no ynuue
BeH-Mexyaa B Tenb-ABMBe caBanack B CybapeHay pasanuHbiM BblCOKOMOCTaBAEHHbIM
KomaHAMpam XaraHbl. B 1948 rogy, Bo Bpems BoliHbl 3a He3aBMCMMOCTb, reHepan-manop Mrasnb
SIAVIH, BO3rNaBAsBLUNI onepaTUBHOE NojApasjeseHre N 3aMecTuTeNb HavanbHMKa WTaba

HeJaBHO CO3JaHHOI XaraHbl, caBan eé B cybapeHay.



established Israeli army, lived there. Conferences were held
there at night, with Israel Galili, Yitzhak Sadeh, Yaakov Dori,
leaders of the Haganah, advisers and officers. Three years

later, in the same room, my mother took her own life.#®

The most terrible moment, almost at the very end of the book, is
recounted in the same ironic tone, and there it becomes fused with
the presence of Germany in our lives:

My mother ended her life at her sister’s apartment in Ben
Yehuda Street, Tel Aviv, in the night between Saturday and
Sunday, January 6, 1952. There was a hysterical debate
going on in the country at the time about whether or not Israel
should demand and accept reparations from Germany on
account of property of Jews murdered during the Hitler

period.4’

Were it not political manipulation we were dealing with,
embarrassing for the German or Western reader, one could salute
this compelling need of the writer, his wish for omnipotence in face of
all the impotence—the lost mother as representative of the West. But
we can interpret things in an inverse manner. In the face of
impotence, Oz has to put up a fagade of omnipotence. So he has to
parade as a writer who is representative of the Jewish Nation and
thus also of the European readership, a shield put up to save
Western civilization from the evil dragon of “multiculturalism” and the
East in general. Alas, here, the most intimate memory is lost. At the
end of a whole story devoted to his parading as an exiled expert on
German culture, his mother’s suicide, described as occurring on the
day when the issue of reparations from Germany was fought out,
becomes just another element of the Zionist Revival. The lIsraeli
reader may take pleasure in the distaste of the departed
grandmother for the dirty and disease-infested East. He may, at the
same time, be indifferent with regard to the East as it is now, now
that we ourselves are Westerners and that everything is fine—
between the Europeans and us, that is. Because Oz is one of us and



OH ocHOBaN M3panibCKy0 apMUK0 U X TaM. 1o HoYam Tam
npoBOAUINCE KOH$epeHLUK ¢ yyacTuem Vicpasana Fannnm, Nuxaka Cage,
flakoBa [lopw, nnaepoB XaraHbl, COBETHUKOB 1 obunLepoB. Tpu roga.

[Mo3Xe, B TON Xe KoOMHATe, MOt MaTb MOKOHYMIa C COBON.46

CaMmblIli y>XKaCHbIA MOMEHT, MOYTM B CAMOM KOHLLe KHUTK,
OMNKUCbIBAETCS B TOM Xe NPOHNYECKOM TOHE, 1 TaM OH C/IMBAaeTCs C
NPUCYTCTBMEM [€pMaHNK B HALLEN XN3HMU:

Mos MaTb NOKOHYWMAA C COBOV B KBapTUpe CBOEWN CecTpbl Ha
ynuue ben-Vexyaa B Tenb-ABMBe B HOUL C Cy660ThI Ha
BOCKpeceHbe, 6 AHBapa 1952 roga. B To Bpems B cTpaHe
pasropesincb OXecToYeHHble ebaTbl O TOM, AO/IKEH /N
N3pannb TpeboBaTb N NpUHMMAaTL penapauun ot fepMaHuu
3a VIMYLLLECTBO eBpeeB, yoUTbIX BO BpeMs rnpasneHuns M'mtnepa.

nepuoa.47

Ecnm 6bl Mbl He UMenu Aeno C NOINTUNYECKOW MaHUNYNSaUvein, HernpuUaTHOW Ans
HeMeLKOro nau 3anagHoro YnTtaTens, MoXHO 661710 6bl NPUBETCTBOBATL 3TY
HaBA34YMBYO NOTPEOHOCTb NCaTeNs, ero CTpeMeHre K BCeMOryLLeCcTBY nepej,
NINLOM BCero beccnnmsa — notepsiHHas MaTb Kak onvueTBopeHve 3anasa. Ho mbl
MOXeM VHTepnpeTUpoBaTh BeLly B 0bpaTHOM katoye. Nepes nmuom beccmnmns
O3 fo/1KeH co34aTb BUAMMOCTb BCEMOTYLLeCTBa. [103TOMY OH AOJIXKeH
BbICTaB/IATb CebA NucaTenem, NpeAcTaBAsOWMM eBPeNCKN Hapo4 1,
cnefoBaTesNIbHO, €BPOMENCKYI0 YMTaTeNbCKYH ayAUTOPUIO, LLINTOM,
BO3ABUIHYTbIM, YTOObI CNACTM 3aMagHyH LMBUAU3ALMIO OT 3/10r0 A4pakoHa
«MyNbTUKYNbTYypanu3Ma» 1 Boctoka B Lie/ioM. YBbI, 34eCb TepsaeTca caMmas
COKpOBEeHHas NaMaTb. B KOHLe Lenon nctopum, NOCBSLLLEHHON ero Bbljaye cebs
3a U3rHaHHOIO 3KCMepTa Mo HeMEeLKOW KyNbType, CaMOybuinCcTBO ero matepu,
OMMCaHHOe Kak npoun3oLlejLiee B AeHb, KOrJa peLuasca BoNpoc o penapaumsx
oT lepmMaHnK, CTAHOBUTCA BCEro NNLWb eLle O4HUM 31eMeHTOM CUOHUCTCKOro
BO3pOXAEeHWSA. N3panibCKUIA YnTaTeNb, BOSMOXHO, MOJYYUT YA0BONLCTBME OT
HenpUA3HU NOKOMHOW 6aBYLLKN K TPA3HOMY U KMLalemy 6one3Hamu Boctoky. B
TO XXe BpeMsi OH MOXeT ObITb paBHOAyLLIEH K BOCTOKY B €ro HblHeLLHeM
COCTOSIHUN, Tenepb, KOrAa Mbl CaMU CTanu 3anNagHbIMU TIOABMU U UTO MeXAY
eBponeritamm n Hamu Bce B nopsgke. NMotomy uto O3 — OA4MH U3 HaC, U



one of them, and the Holocaust, too, belongs to us all—to the entire
West.

Pieds Noirs

One could say that all this is part of a literary world market and the
tactics for achieving fortune or fame. One could also speak of that
market and of the relationship between center and margins. Oz, just
like most provincials selling prose to the center, oscillates between
using marginality to his advantage and denying any difference
between the margins and the center. Yet there is a difference, a deep
one, one that does not disappear just because you close your eyes to
it.

Israeli culture—as a very problematic segment of existing Judaic
cultures—maintains complex relations with Western culture. Even the
idea of nationalism attracts Israelis as a way of becoming
“‘normal,” that is, becoming “like the West,” the model to which we all
had to adopt our vision of ourselves. Under the auspices of
nationalistic Europe, nationalism has come to be identified with the
trinity constituted by territory-language-people.

The situation is even more complicated. Our forefathers adjusted
their culture to a foreign model, in a long and tortuous process, with
physical extermination as one of its stages, and this dislocation has
never been mended. On the contrary—Zionism took it one step
further when it promised the Jews that it would be mended through the
colonization of another people. As we have noted, Herzl defined the
settlement in Asia, at one and the same time, as an escape from anti-
Semitism and as a bulwark for the West against the barbarians of Asia.

Conformity with European norms (in dress habits, for example,
over the last two centuries) was achieved by accepting an internal
contradiction that was never resolved. Western civilization had no
need to resolve it in order to “be itself.” But the Jews, in order to “be
themselves,” had to divide themselves between being a Jew (“at
home”) and being a human (outdoors). As far as the Christian is
concerned, no such duality exists, for, in the context of the culture of
which we speak, being a man is tantamount to being a (Caucasian)

Christian. This is the very heart of European colonialism. Israeli Jews
are a very special kind of colonized colonizers, a late, perhaps the
latest, version of pieds noirs. In short: we are part of you as long as we
are here. To claim otherwise requires a lot of narcissistic denial, a lot of
darkness and a lot of self-love.



OaHa 13 HKX, N XONOKOCT TOXe, KacaeTcs BCexX HAaC — Bcero 3anaja.

Pieds Noirs

MOXHO CKa3aTb, YTO BCE 3TO YaCTb MUPOBOr0 INTEPATYPHOr0 PbiHKA N TaKTUKN
AOCTKEHUA 6oraTcTBa UK cnasbl. MOXHO TakXke roBOPUTbL 06 3TOM pbIHKE U O
B3aMMOOTHOLLEHUAX MexXay LieHTpoM 1 nepudepueli. O3, Kak 1 60NbLLINHCTBO
NPOBUNHLMANOB, NPOAAILLMX NPO3Y LEeHTPY, Konebnetca mexay NCrnofib30BaHneM
MapruHanAbHOCTY B CBOMX MHTEpecax 1 OTpuULaHNEM KaKUX-11B0 pa3nnynii
Mexay nepudepurein n LeHTpPoM. M BCE Xe pa3HuMLa CyLLecTByeT, rnybokas,
KOTOpasi He ncye3aeT TOJIbKO MOTOMY, YTO Bbl 3aKpbiBaeTe Ha Heé rnasa.

M3pannbckas KynbTypa — Kak BeCbMa Npob61eMaTtnyHbI CerMmeHT
CYLLLeCTBYIOLLNX NYAENCKUX KYIbTYP — MOAAEPXMBAET C/IOXKHbIE OTHOLLEHUSA C
3anafHomn KynbTypon. [laxe naes HauMmoHann3ma npmBnekaeT N3pannbTaH Kak
CNocob cTaTb «HOPMaNbHbIMU», TO €CTb «MOXOXVMU Ha 3anas», MoAeNb, Ha KOTOPYHO
Mbl BCe AOJI>KHbI 6bInn OopneHTNPOBATbLCA B CBOEM MpeacTaBAEHNN O cebe. I'Io,u,
3FI/IAOI7I HEILI,I/IOHEU'II/ICTI/IHGCKOVI EBpOI'IbI HauMOHaNN3M CTaJl OTOXAECTBAATLCA C
TPNEANHCTBOM, 06Pa30BaHHbLIM TEPPUTOPUEN, A3LIKOM 1 HAPOAOM.

CuTyauus ewé cnoxHee. Hawuv npegku agantrpoBanm CBOK
KYNbTYPY K Uy>KOW MOAeNu B LOJrOM 1 My4uTeIbHOM npouecce, OAHUM
N3 3TaroB KOTOPOro 6b1s10 pusnveckoe nctpebnerme, n 3ToT gucbanaHc
TakK N He 6bl/1 BOCNO/IHEeH. HanpoTuB, CMOHW3M MNOLLUEN eLlé fanblue,
noobeLlaB eBpesM, YTO 3TO ByaeT UCNpaBieHO NOCPeACTBOM
KOJIOHM3auum Apyroro Hapoga. Kak Mbl y>Xke otmedanu, 'epunib
onpezensn 3aceneHvie A3nn ogHoBpeMeHHO Kak 6ercteso oT
aHTNCEMUTM3MA U KakK oMnaoT 3anaja NpoTuB BapBapoB A3nn.

CooTBeTCTBME eBpOonerickuM HopMaMm (Hanpumep, B ogexJe 3a nocnejHue
ABa cToNeTns) 6b110 AOCTUMHYTO NyTeM NPUHATUS BHYTPEHHero
NpOTMBOpPEUNSs, KOTOPOe Tak N He H6bI10 pa3peLleHo. 3anagHasa umBuamn3aums
He Hy>Janacb B ero paspeLleHnm, Ytobbl «bbITb CO60». HO eBpesm, UTOobbI
«BbITb COBOW», MPUXOANNOCH PA3LensaTbCs MexXay TeM, UTobbl bbITb eBpeeM
(«A0Ma») 1 BbITb YennoBeKOM (Ha ynuue). YTo kacaeTca XpUCTUaHWHa, TO Takon
ABOVICTBEHHOCTW He CyLLecTBYeT, M60 B KOHTEKCTE KY/IbTYpPbl, O KOTOPOW Mbl
roBOPUM, 6bITb MY>XYNHOW PaBHOCUIBHO BbITb (KaBKa3LEM).

XpUCTNAHCTBO. 3TO CaMa CyTb €BPOMENCKOro KoJIoHMannusma. Mispannbckme eBpen — 370
0CObbIVi BUJ, eBPEEeB.KO/IOHU3UPOBAHHbLIE KO/IOHU3aTOPLMO34HAS, BO3MOXHO, CaMasi
HoBasi Bepcuspieds noirsKkopoye roBops: Mbl — YacTb Bac, NOKa Mbl 34eCb. YTBEPXAaTb
obpaTHOe TpebyeT 60/1bLLIOI0 KONMYeCTBa HapLUUCCMYEeCKOro OTPULLAHNSA, MHOIO TbMbl U
MHOro 68U K cebe.



IV

“I Don’t Even Want to Know Their
Names™—
On Hatred for the East: A. B. Yehoshua
and the
Shame of Being Sephardi

Immediately after the outbreak of the Second Lebanon War in July
2006, as the destruction and brutality were reaching a peak, the
novelist and essayist A. B. Yehoshua told Haaretz, in his
characteristically crude way, speaking in Hebrew about the Arabs:
“Finally, we've got a just war, so we don’t need to gnaw it too much

until it becomes unjust.”! Yehoshua, of course, was no less
supportive of the previous wars. In all of them, he regarded Israel as
just. He supported the lIsraeli Defence Forces when the second
intifada erupted in 2000 and he backed the IDF when the First
Lebanon War began in 1982. So what is at issue is less the fact of
his support, and more the brutal style in which he defended the war:
“Finally, we've got a just war.” At that time, there were already
hundreds of thousands of Lebanese refugees; villages and cities had
been bombed, with many killed in the name of “justice.” The brutality
of that war did not suddenly emerge. It developed over a period of
many years, sometimes far from the eyes of the world media. Here is



IV

«f Jaxke He xo4dy 3HaTb ux
ViMeHa» —
O HeHasucTu K BocToky: A. b. Mexolllya
u
[1o30p 6bITb cepapygom

Cpasy nocne Hayana BTtopou nnBaHcKowv BovHbI B Utone 2006 roaa, Koraa
pa3pyLLUeHUs N XKeCTOKOCTb AOCTUTN CBOEro Nuvka, n1ucaTenb N 3CCenCT
A.B. Mexolulya pacckasan:XaapeyB cBoei xapakTepHoUi rpy6oii MaHepe,
roBOpS Ha nBpuTe 06 apabax: «HakoHeL-TO y Hac cnpaBeanBas BOViHa,
TaK YTO HAM He HY>KHO CIULLIKOM AOJITO €€ TAHYTb».

£,0 TeX Mnop, NoKa 3TO He CTaHeT HecnpaseaVBbIM.1/leLlya, KOHEeYHO Xe, He
MeHee LWeApo NoAdep>XXmnBan npeablayLimne BOMHbl. Bo BCcex HMX OH cunTan
N3pannb cnpaBegnviebiM. OH nogaep>kan ApMunto 06opoHbl N3panns, korga B
2000 rogy pa3spasunnacbk BTopas nHTudaaa, u nogaepxan UAXAS, korga B 1982
rofy Hadanaco NepBas nnBaHckasi BOMHA. Takum 06pa3om, BOMNPOC 3ak/oyaeTcs
He CTO/IbKO B CaMOM dakTe ero noAAep>Kku, CKOMbKO B XeCTOKOM CTU/e, B
KOTOPOM OH 3aLumuian BoHY: «kHakoHeLU-TO y Hac cnpaseiivBas BOMHa». B To
BpeMs y>ke 6bl/IN COTHU ThICAY IMBAHCKUX 6eXeHLeB; AepeBHU 1 ropoja 6binu
pa3bombieHbl, MHOTME NOrn61 BO UMS «CMPaBeANBOCTM». XXECTOKOCTb 3TOMN
BOWHbI He MposiBMAack BHe3anHo. OHa pa3BrBanacb B TeUeHme MHOIX NieT,
nopown BAanu ot rnas mmposbix CMW. BoT uTo



part of an interview with Yehoshua which was conducted in the
spring of 2004, prior to the publication of his book Mission of the
Human Resource Man (the italic parts in the following text appeared
only in the Hebrew version of the article; the English editors of
Haaretz chose not to include these parts in their own version of this
interview):

It's possible that there will be a war with the Palestinians. It's
not necessary, it's not impossible. But if there is a war, it will
be a very short one. Maybe a war of six days. Because after
we remove the settlements and after we stop being an
occupation army, all the rules of war will be different. We will
exercise our full force. We will not have to run around looking
for this terrorist or that instigator—we will make use of force
against an entire population. We will use total force. Because
from the minute we withdraw / don’t even want to know their
names. | don’t want any personal relations with them. | am no
longer in a situation of occupation and policing and B'Tselem
[the human rights organization]. Instead, | will be standing
opposite them in a position of nation versus nation. State
versus state. | am not going to perpetrate war crimes for their
own sake, but | will use all my force against them. If there is
shooting at Ashkelon, there is no electricity in Gaza. We shall
use force against an entire population. We shall use total
force. It will be a totally different war. It will be much harder on
the Palestinians. If they shoot Qassam missiles at Ashkelon,
we will cut electricity to Gaza. We shall cut communications in
Gaza. We shall prevent fuel from entering Gaza. We will use
our full force as we did on the Egyptian [Suez] Canal in 1969.
And then, when the Palestinian suffering will be totally
different, much more serious, they will, by themselves,
eliminate the terror. The Palestinian nation will overcome
terrorism itself. It won’t have any other choice. Let them stop
the shooting. No matter if it is the PA [Palestinian Authority] or
the Hamas. Whoever takes responsibility for the fuel,
electricity and hospitals, and sees that they do not function,
will operate within a few days to stop the shooting of the



PparMeHT NHTEepBbLIO C I7|exou_|ya, nposegeHHOro BecHon 2004 roga, 4o
nyéavikauum ero KHUru. Muccus crieymnaincra ro yripasaeHuo
rnepcoHasioMBblaeneHHble KYpPCBOM YaCTy TEKCTa B C1efyloLLem TekcTe
NPUCYTCTBOBAIN TOIbLKO B UBPUTCKOWN BEPCUU CTaTbW; aHINACKME
pefakTopbl XagpeL(oHW peLunaiv He BKIYaTb 3TU YacTu B CBOKO BEPCUIO
3TOro NHTEPBbLIO):

BrnonHe BO3MOXHO, UTO byAeT BOViHa C NanecTUHLUAMN. OTO He
0b6sa3aTeNbHO, HO U He HEBO3MOXHO. HO ec/in BoMiHa 1 byaeT, TO OYeHb
KopoTkas. Bo3MOXHO, Bcero wecTb AHel. [ToToMy 4To rnocse Toro, Kak
Mbl IMKBUAVPYEM NoCeneHns N nepectaHemM bbiTb OKKYNauyoHHOMN
apmwuen, lipasuia Be4eHUs BOVIHbI 6y4yT ApyriiMu.Mbl MPUMEHUM BCHO
cBoto cnny. Ham He npunaéTca 6eratb B NOMCKaX TOro UAM NHOTO
TeppopucTa Uav NOACTPEKATeNA. Mbl [IPUMEHUM CUJTY MPOTUB BCENO
HaceneHusaMbl NpUMEHNM ToTanbHYH cuy. [ToTOMy UTO C MOMEHTa
Hallero oTCTynneHua s gaxe He Xo4dy 3HaTk UX UMEHAa. A He xo4dy ¢ HUMU
HUKaKUX JINYHbIX OTHOLLEHM.S 60NbLUe He HAaX0XYCb B CUTyaunmn
OKKynauuu, NoANLEnCcKoro KOHTPOA U AeATeIbHOCTN OpraHm3aumnm
«B'Uenem» [NnpaBo3alyuTHasa opraHusauus]. Bmecto atoro a1 6yay cToAThb
HanpPoOTVB HUX B MO3ULMM NPOTUBOCTOSAHUA HAaLWW N rocygapcTea. A He
cobumpatocb coBepLUaTb BOEHHbIE NPeCcTyrnjieHnsa paan HAX CaMUX, HO 4
NPUMEHIO NPOTMB HUX BCHO CBOIO cUNy. ECin B ALLIKE/IOHE HaUHYT
CcTpensATb, B [a3e He byaeT anekTpuyectsa. Mbl NpyMeHUM CUy MPOTUB
BCero HaceneHus. Mbl NpMMeHUM TOTanbHYH CUay. OTO byaeT
coBepLUeHHO apyrasi BoiHa. OHa byeT HaMHOro Taxenee ans
nanectnHues. Ecnm oHm 6yayT obcTpenvBaTh ALLIKENIOH pakeTamMun
«Kaccam», Mbl OTK/IFOUYMM 3N1eKTPMNYecTBO B ['a3e. Mbl OTK/IHOUNM CBA3b B
la3e. Mbl NpefoTBpPaTUM NMOCTaBKy TonavBea B [a3y. Mbl npyiMeHM BCHO
HaLly Cuy, Kak Mbl 3TO caenanun ¢ ervnetckmm [Cysukmm] kaHanom B
1969 roay. N Toraa, Korga ctpagaHus nanectmHues 6yayT cOBepLUEHHO
ApYyrnmMu, ropasgo 6osee cepbe3HbIMU, OHU CaMU NCKOPEHSAT Teppop.
MNManecTnHCKasa HauMsa cama nNpeojonieeT TeppopusM. Y Hee He byaeT
Apyroro Bblbopa. MNycTb npekpaTtaT ctpensby. HeBaxHo, ManecTnHckas
aBToHOMUSA 370 nnm XAMAC. ToT, KTO BO3bMeT Ha cebsi OTBETCTBEHHOCTb
3a TOMNANBO, 31eKTPUYECTBO 1 6ONbHULBI 1 M03a00TUTCH O TOM, YTO6bI
OHW He PYHKLMOHNPOBAaNW, B Te4eHne HeCKONbKMX AHer NPUCTYNnT K
AEeNCTBUAM, YTOObI OCTAHOBUTL CTPENbLOY.



Qassams. This new situation will totally change the rules of
the game. Not a desired war, but definitely a purifying one. A
war that will make it clear to the Palestinians that they are
sovereign. The suffering they will go through in the post-
occupation situation will make clear to them that they must
stop the violence, because now they are sovereign. From the
moment we retreat | don’'t want to know their names at all. |
don’t want any personal relationship with them, and | am not

going to commit war crimes for their own sake.?

Note this short sentence: “We will not have to run around looking for
this terrorist or that instigator.” In March 2004, when the interview
was conducted, the systematic killing of intifada activists in the
occupied territories had reached the proportions of daily manhunts—
with jails and prisons crammed full, detention camps crowded, long
lines of Palestinians stuck at IDF checkpoints for many hours, and
the IDF indiscriminately killing what it called “terrorists en route to
attacks in Israel,” which was actually a systematic expansion of the
activity of its death squads. But it is important for me to consider the
terrorist logic of the strategist A. B. Yehoshua: “they” fire a Qassam
(who are “they”?) and “we” stop the flow of electricity to them (who
are “them”?). How easy it is to shut off electricity for the infants of
Gaza! How simple to deplete the fuel in Gaza’'s hospitals and in its
water pumps, “because they fire a Qassam”! This is terrorist logic
par excellence.

When the IDF shut off the electricity in Gaza in June 2006, and
when Ehud Olmert said in his characteristically boorish way,
“Dialysis patients don’'t die from this,” the systematic shut-off of
electricity was the implementation of a plan A. B. Yehoshua had
proposed. This is how an intellectual can kill. Yehoshua did not
invent this sadism, nor did the Israeli radio listeners who called in
demanding the cutting off the water to “them” or that “they” should be
bombed or massacred. Neither the “people” nor the writer, “a
member of the peace camp,” had invented this. The IDF had already
committed such crimes in the past, for example the mass starvation
techniques during the first intifada, the cutting off of electricity in
Beirut back in the winter of 1998, and previous bombings of many



Kaccamc. 3Ta HoBas cMTyaumsi MONHOCTLIO U3MEHUT NpaBuia Urpbl.
HexenaTtenbHas BoliHa, HO onpeAeneHHO o4nLLaoLwas. BoriHa,
KOTOpas ICHO MOKaxeT NasieCTUHLLAM X cyBepeHuTeT. CTpagaHus,
KOTOpble OHU MepexByT B MOCTOKKYMALMOHHOM CUTyaLMn, ACHO
MOKaXyT VM, UTO OHU JO/KHbI NPeKpPaTUTb Hacuane, NOTOMY YTO
Tenepb OHW cyBepeHHbl. C MOMEHTAa Hallero OTCTYMN/eHNs s He
X0U4y 3HaTb X MMeH BOoObLLe. S He X0y HUKAKMNX JINYHbIX
OTHOLUEHWI C HAMW, U 51 HE COBMPaKOCh 3TOro AenaTb.

c06|/|pa+0Tc;| coBepLlaTb BOEHHbIE nMpecTtynieHnd pagn caMnx cebs.2

O6paT|/|Te BHUMaHME Ha 3TO KOPOTKOE npeaaoxeHunme: «Ham He I'Ipl/lp,éTCFI 6eraTb B NOMCKax
TOro TeppopucTa UAn Toro noacrtpekartens». B mapTte 2004 roga, Kkorga npoBoAnioch
NHTEPBbH, CUCTEMAaTUYHECKNE y6I/II7ICTBa dKTNBNCTOB I/IHTI/I(I)a,D,bI Ha OKKYNMMPOBAHHbIX
TEPPUTOPUNAX AOCTUTNIN MacliTaboB eXXegHeBHbIX OXOT Ha mop,e|7|: THOPbMbI U
ncripaBuTesibHbIE yupexXageHnd 6bIN nepenosiHeHbl, narepd And 3ajep>XaHHbIX
nepenosiHeHbIl, ANNHHbIE o4Uepean NaneCTUHLUEB 3acTpeBa Ha KOHTPOJIbHO-MPOMNYCKHbIX
nyHkTax UAXAJT Ha gonrmne vacel, a LUAXAJ] 6e3 pasbopa ybmnBan Tex, Koro HasblBan
«TeppopuUCTaMu, HaNPaBASOLWUMNCA K MecTaM HanageHuin B MI3panne», UTo Ha caMoMm Jene
npeacrtaBadano cobow cncrtematmueckoe pacwmnpeHmne AeATeNnbHOCTUN ero 3CkajpoHoB
cMepTU. Ho AN MeHsl BaXXHO PacCMOTPETb TEPPOPUCTUYECKYIO NI0TUKY cTpaTera A. b.
Vexoulya: «oHW» cTpensroT us «Kaccama» (KTo Takme «OHW»?), @ «<Mbl» NepeKkpbiBaeM UM
nogaydy snekTposaHeprmnn (KTO Takme «OHWM»?). Kak f1erko oTkAn4YnTb SNeKTpn4ecTBo
MnajgeHuam asbl! Kak MPOCTO NCTOLWWTbL 3anachkl TOMJinBa B 60ﬂbHVILl,aX M BOAOMNPOBOAHbIX
CTaHUuAX [a3bl, «MOTOMY UYTO OHW CTPENAT N3 «KaccaMma»!» 3To TUNnYHas
TeppopucTrnyeckasi norvka.

Koraa B utoHe 2006 roga Apmuns 060poHbl Mi3panns oTkaroumna
3nekTpnyecTBo B Nase, n korga Ixys OnbmepT B CBOEV XapakTepHOW rpybow
MaHepe 3asaBu: «OT 3TOro He yMUpatroT NauneHThbl, HaxoAdALecs Ha
AVannse», cuctemMaTnyeckoe OTKKOUeHVe 31eKTpo3Heprum 6bl1o
peanvsauueii nnaHa, npeanoxeHHoro A.b. Mexoluya. BoT kak MoxeT y6rBaTb
VHTennekTyan. Mexollya He M306pen 3TOT CaAU3M, KaK 1 N3paunbCkme
paAnocnyLlaTenu, KoTopble 3BOHWUIN 1 TpeboBanu OTKIHUYNTL BOAY «UM» UIN
60MOUTL AN yoMBaTL «UX». HN «HapoA», HX NUcaTesb, «4ieH nareps Mmpa,
He n3o06penn aToro. ApMmnsa 060poHbI Vi3panns yxke cosepluana nofobHble
npecTtynieHns B NPOLUIOM, HarnpuMep, MaccoBble ro/Io40BKMN BO BpeMS
nepson NHTNUbAaAbI, OTKAKOUEHMe snekTpuyecTea B beripyTe 3umon 1998 roaa
N npeablayLine 6omMb6apaMpOBKN MHOMMX FOPOAOB.



population centers, including all of the Egyptian canal cities.
Nonetheless, even in this context, it is worth noting the climax of the
interview with A. B. Yehoshua in 2004: “Not a desired war, but
definitely a purifying one. A war that will make it clear to the
Palestinians that they are sovereign.” Would | be wrong to suggest
that this is a fascistic text?

It is worth noting the ease with which people like A. B. Yehoshua
are sold in the Western market as “peaceniks.” In Italy, for reasons
that we cannot go into here, this took on the most grotesque form.
While those attending A. B. Yehoshua'’s lecture at Tel Aviv University
were handed copies of the interview by protesting left-wing
academics, the author received the Naples peace prize along with
with Tariq Ali from Britain.

On September 1, 2000, on the very eve of the second intifada,
Dutch television broadcast a dialogue between Yehoshua and the
Palestinian writer and filmmaker from Ramallah Liana Bader.
Yehoshua was introduced as “a peace activist who is almost
persecuted in Israel for being a leftist.” He spoke with an increasing
tone of superiority toward Bader, who complained about Palestinian
distress during the Oslo era. Here is how Yehoshua preached to her:

Now | am really angry, | am really angry because you are not
being fair. There was an intifada here and every day a
Palestinian was wounded and there were Israelis wounded
too; there was war all the time. It's been three or four years
now without terror. Everything is calm, there are no
demonstrations, maybe just here and there, but less. So you
can’t say that the situation is the same. There is improvement

Bader argued:

| have no state, | have no security and all around me my land
is being constantly robbed—

Yehoshua interrupted her:



HacCe/IeHHbIX MYHKTOB, BK/1KOUas BCe ermneTckne roposa BA0/1b KaHal0B.
Tem He MeHee, faXe B 3TOM KOHTEKCTe CTOUT OTMETUTb Ky/IbMUHaL MO0
nHTepBbIo € A.B. Mexowya B 2004 roay: «<HexenaTensHas BOiHa, HO
onpegeneHHo o4vnLarolLas. BorHa, KoTopas A4acT NOHATb
nanecTMHLUAM, YTO OHU CyBepeHHbI». He ownbycb nn 4, ecnn
NPeAnOoJIoXY, UTO 3TO GALLUUNCTCKNIA TEKCT?

CTOUT OTMETUTb, C KaKOoW NerkocTbio Taknx naeli, kak A.b. Mexoluya,
NPOAAT Ha 3anNajgHOM pPbIHKe Kak «MypoTBopLeB». B ITannun, no npnymnHam,
KOTOpble Mbl HE MOXeM 3/eCb 06Cy>AaTh, 3TO MPUHANO CAMYHO FPOTECKHYHO
popMy. B To Bpems Kak NpucyTCTBYOLWMM Ha nekumn A.B. exolya B Tenb-
ABVBCKOM yHVBepcuTeTe passaBanm Konmm NHTEPBbLIO NPOTeCTYIoLLMe ieBble
akaZeMuKu, cam aBTop Mnosiyynn HeanonnTaHCcKyo NpemMmio Mmpa BMecTe ¢
Tapukom Anvn 13 BennkobputaHun.

1 ceHTA6ps 2000 roga, HakaHyHe BTOPOV MHTUdaAbI, FONNaHACKOe TeneBueHne
NoKasano Avanor Mexay Mexollya 1 nanecTMHCKol nucatensHuLerl 1
KUHOpeXMccépom 13 Pamanibl JinaHoii Bagep. Mexoluya 6bin NnpeacTaBneH Kak
«aKTUBWUCT ABUKEHUS 3@ MUP, KOTOPOro NoYTu npecnesyroT B M3panne 3a nesble
B3rnsagbl». OH roBOpW/I C BO3pacTaloLLIM YyBCTBOM MPEBOCXOACTBA MO OTHOLLEHNIO K
Bagep, KoTopas xanoBanack Ha CTpaAaHWs NanecTnHues Bo BpeMs OCN0BCKNX
cornalieHuii. Bot kak Mexoluya o6paLiancs K Heii:

Ceyac 9 AeNCTBUTENBbHO 301, 1 4eNCTBUTE/IbHO 30/1, MOTOMY
UYTO Bbl HEeCNpaBeAnBbl. 34ecb bblna MHTUGAaAA, Y KaXAbIiA
AeHb paHeHbIX NanecTUHLUEB N U3PaUNbTAH TOXe 6UNN; BOMHA
Lna nocTtosiHHO. Cevac yxe Tpy UM YeTbipe roga HeT
Teppopa. Bcé cnoKOWHO, HeT AeMOHCTpaLnii, MOXeT bbITb,
NINLWb U3peaKa, HO pexe. Tak YTo Bbl He MOXeTe CKa3aTb, YTo
CUTyaLWs ocTanacb npexHen. ECTb ynyyuwleHus...

bagep yrBepxgan:

Y MeHsl HeT rocyAapcTBa, Y MeHst HeT 6@30MacHOCTU, 1 BOKPYT MeHs
NOCTOAHHO rPabsaT MO 3eMH0.

Vexollya npepsan ee:



Don’t pretend to be more wretched than you really are. You
have problems but ...

Bader tried to finish the sentence she had started, but Yehoshua
continued instead:

You have your own police, you already have a kind of an
army. When | come to Ramallah | see the Palestinian
policemen sitting with their AK-47 guns, and so on. You have

Arafat, who is received all over the world like a prime minister
3

Four years later, after the death of Arafat, Yehoshua told Tel Aviv’s
Time Out:

Arafat was a symbol of the refugees and the right of return.
He was a chaotic person, an essentially powerless leader,
without a police and without a mechanism for subjugation,
who ruled by virtue of his authoritativeness ... only the chaos
of the eternal refugee, and he drew his entire people into

this.*

The gap between the two interviews should not mislead us. In both
cases, there is profound and consistent animosity toward Palestinian
suffering; in both, there is contempt for the weak, for the victim.
Luckily, Yehoshua does not write with ease. In newspapers, he
prefers interviews. But in the interviews he talks a lot, eager to win
over the interviewer; he enjoys pontificating with arms flailing,
thereby uttering a great many interesting truths.

“Israelization”

Most symptomatic in Yehoshua’s outbursts—in Israel, in Hebrew,
absolutely not in Europe—is his attitude toward the Arabs within the
State of Israel. The Palestinian presence in Israel bothers him, as it
does many lIsraeli politicians. About 20 percent of the citizens of
Israel within the old borders are Palestinians, who are entitled to vote
for the Knesset. The harsh discrimination against them is reflected in



He npunTtBOpPAIACS, UTO Thl XYXXe, YeM eCTb Ha CaMOM aere. Y Tebs
eCTb Npob6AEeMbI, HO...

Bagep nonbITanach 3aKOHYUTL HAUaToe el NpesioxXeHVe, Ho MexoLllya
NPOAOIKNA BMECTO Hee:

Y Bac ecTb CBOA NOAULMSA, ¥ BaC y>Ke eCTb CBOEro poja apmMus.
Koraga s npuesxaro B Pamanny, 1 BUXY ManeCTUHCKNX NONLLENCKUX,
cnaswmx ¢ astomatamm AK-47 n tak ganee. Y Bac ectb Apadar,
KOTOPOro BO BCEM MUpe BCTPeYarT Kak NpeMbep-MUHUCTPA...3

YeTblpe roga cnycts, nocie cMepTu Apadarta, Mexoluya pacckazan 06 3ToMm Tenb-aBusckum CMU.

[lepepebis:

Apadart bbin CUMBOJIOM beXeHLeB 1 NpaBa Ha BO3BpaLLeHVe.
OH 6bl/1 YeN0OBEKOM XaOTUYHbIM, MO CYyTU 6eCCU/IbHBIM
nnaepom, 6es noanumm n 6e3 MexaH13ma NnoAgUYmnMHeHs,
KOTOPbI NPaBwna B CUY CBOEW BNACTU... NNLLIb XaOCOM
BeYHOro 6exeHua, 1 oH BTAHY/ BeCb CBOV HapoJ, B 3TO.

3TOT.4

Pa3Hunua BO BpeMeHU MexXay ABYMSi MHTEPBbIO He A0JIXKHA BBOAUTb HacC B
3abnyxgeHne. B 060mx ciiydaax npucyTcTByeT rnybokasa n ycronursas
BPaXAebHOCTb NO OTHOLLUEHWIO K CTPaAaHUSAM nanecTuHLeB; B 060MX cy4vasx -
npespeHue K ciabbim, K xepTBam. K cuacTbio, Mexollya nuweT Henerko. B razetax
OH NpeAnoYnTaeT NHTePBbLIO. HO B MHTEPBBLIO OH MHOIO FOBOPUT, CTPEMSCh
PacnofioXnTb K cebe NMHTepBbIOEePa; OH C YA0BO/IbLCTBMEM 13M1araeT CBOU MbIC/N,
pa3mMaxmBas pykamu, 1 TeM CaMbIM BblAaeT MHOXECTBO MHTePeCHbIX UCTUH.

«U3panivzayus»

Haunbonee nokasaTeNbHbIM B BbiCKasbiBaHUsAX Mlexolya — B Vi3paune, Ha nspuTe, 1
Y>K TOYHO He B EBpone — ABAseTcs ero oTHoleHre K apabam BHyTpu FocygapcTea
N3pannb. MpucytctBre nanectnHues B M3panne 6eCcrnokounT ero, Kak i MHOTX
M3pannbCKNX NOANTHKOB. Okoo 20 NpoLueHTOB rpaxaaH spanna B npegenax
CTapbIX FPaHULL, COCTaBAIT NManecTUHLbI, MetoLLMe NpaBo rosiocosaTb B KHecceTe.
XecTkas ANCKPUMNHALNA B OTHOLLEHNN HNX HAaXOAUT OTPaXeHue B



the budgets for education, sanitation, health and welfare; the
constitutional discrimination against them is expressed primarily in
land legislation, including a prohibition on them owning water
resources and 80 percent of the land. He does not join the fascistic
calls by politicians on the right to expel the Arabs from Israel, but he
is troubled by the fact that the Arabs in Israel regard themselves as
belonging to the Palestinian people. Back in 1986, in a debate
conducted in the newspapers, he called upon the writer Anton
Shammas to pack up his belongings and leave the country, the
birthplace of Shammas and his forefathers. Regarding the events of
October 2000, when the police killed thirteen demonstrators in the
streets and in the city squares, the author, “a member of the peace
camp,” said the following to an Arab newspaper from the Galilee (in
December 2001):

We, as Jews in the state, face a real problem, and it is how to
work toward achieving the Israelization of the Arabs. And |
believe that it is the duty of all of us, Right and Left and all the
rest, to take action in order to achieve this goal, even if this

happens in stages.®

| will skip over a great many political issues in order to reach the
main point regarding Yehoshua: the wish that there should not be
Arabs among us or that they should become a part of us
(“Israelization”) is an element of Yehoshua's great fear of ethnic
heterogeneity. This fear is the real axis of the novel The Liberated
Bride, the most racist Hebrew novel written in recent years. The
Arabs of Israel are not Palestinians in this novel. When they act like
Palestinians, they are traitors or imbeciles. The Arabs of Israel are
mainly represented as serene villagers who have no interest in
politics. They are pleasant natives, sometimes a bit devious,
sycophantic and especially ugly. The main effort of this novel is
devoted to describing the Palestinians in the West Bank as buffoons.
The disparagement of Mahmoud Darwish and his poetry is
remarkable, together with ridicule of the Palestinians’ longings for
their olive trees, and for their tragedy. Here too we must recall that
no one spoiled the European celebration of the book. Even what



BrogxeTbl Ha 06pasoBaHMe, CAaHUTAPUIO, 34PaBOOXPaHEHNE U
coumanbHoe obecrneyeHve; KOHCTUTYLMOHHAA ANCKPUMHALNVS B
OTHOLLUEHWIN HUX BblpaxkaeTcs rnpexe Bcero B 3eMe/ibHOM
3aKoHOZaTeNIbCTBe, BK/IKOYadA 3anpeT Ha BlajeHne BoAHbIMUN
pecypcamu n 80 npoueHTaMmu 3eman. OH He NpUcoeanHAETCS K
baLlnCTCKUM NpU3bIBaM NOANTUKOB K NPaBy N3rHaTb apabos 13
N3pawnns, Ho ero 6ecnokouT ToT ¢akT, uTo apabbl B N3pawnne cuntatoT
cebs npnHaanexawmmm K nanecTMHCKoMy Hapogy. Ewe B 1986 roay,
B XoZe AebaToB B rasetax, oH npussan nucatens AHToHa LLlammaca
cobpaTb BeLUU 1 NOKUHYTb CTPaHy, poAanHy LLlammaca v ero npeKos.
YT0 KacaeTcsa cobbITni okTAbpa 2000 roga, korga nonnumsa yémna
TPUHAALATb AE€MOHCTPAHTOB Ha YMLAX U FOPOACKUX NNOLWAAAX,
aBTOP, «4U/1IeH narepsa Mmpa», ckasasn cnegyroLliee apabckon rasete us
Fanunen (B gekabpe 2001 roaa):

Mbl, eBpen B 3TOM rocyfapcTBe, CTanknBaeMcsi C peanbHow npobaemon:
Kak paboTaTb Haj AOCTUXEHNEM NU3PanNbTAHCTBA cpean apabos? U
CYMTALO, UTO AONT BCEX HAC, MPaBbIX, IEBbIX U BCEX OCTaJIbHbIX, —
AeNCcTBOBaThb AN AOCTMXKEHWS 3TOW Llenun, gaxke ecam 3To...

npOI/ICXOAI/IT MO3TanHoO.5

S1 onyLLy MHOXeCTBO NOINTUYECKNX BONPOCOB, YTOObI MepenTu K rnaBHOMY
MOMEHTY, KacatoLLiemycsi Mlexoluya: xxenaHuve, 4tobbl cpean Hac He 66110
apaboB 1AM UTOOLI OHM CTaNM YacTblo HAC («M3pannbu3aLnsy»), ABASeTCS
3/1eMeHTOM ry60Koro cTpaxa Mexollya nepes 3STHUUYECKMM MHOroo6pasmem.
ODTOT CTpax — peanbHasa 0Cb POMaHa. OcBO6OX[EHHAsA HEBECTa«ITO CaMbli
PACUCTCKU eBPEeNCKNIA POMaH, HaNUCaHHBbIV 3a nocieaHmne rofbl». B aTom
poMaHe apabbl M3panna He aBnAtoTCA nanectuHuamMmn. Korga oHn BegyT cebs
KaK nanecTuHLUbl, X Ha3bIiBaOT NpeaaTtensaMm Unm nagunotamm. Apabel
N3panns B OCHOBHOM NpeAcTaB/ieHbl KaK MUPHbIe AepeBeHCKMNe XNTeNN, He
NHTepecyroLmecs NOANTUKON. ITO NPUSATHbIE Ty3eMLbl, NHOTAa HEMHOIO
XUTpble, NOAXanMCcK1e 1 0cobeHHOo ypoaameble. OCHOBHAasA YacTb poMaHa
NoCBsLLEeHa N30bpaxeHNo NanecTMHLUEeB Ha 3anagHoM 6epery Kak LLyTOB.
MprMeyaTenbHO NpeHebpexmnTensHoe oTHoweHre K Maxmyay JapsuLly v
ero no3a3nu, a Takxke BblCMeViBaH1e cTpemMaeHNs NasecTUHLEB K CBOUM
O/IBKOBbIM JilepeBbsAM U UX Tparegnn. 34ecb Toxe cnegyeT NOMHUTb, YTO
HMKTO He UCNOPTUA eBpOonerckoe NpasgHOBaHMe 3TOW KHUMW. Jaxe To, YTo



used to be the ltalian Communists fell in line with European
liberalism. The hatred for immigrants and for the East requires an
Israeli advocate.

From Molcho to Riviin

In my view, Yehoshua has written one good novel: Molcho
(published in English as Five Seasons). He experienced a period of
grace when he mourned the death of his father, with feelings of guilt
about his long disavowal of his ethnic origins, and also with the
“discovery of the Mizrahim [Sephardim]” in Israeli society (since the
elections in 1981). The novel centers around Molcho, a Mizrahi Jew
from Jerusalem, who lives in the “European” Carmel section of Haifa
and whose wife, of German origin (German always has the “most
European” connotation in Israeli literature), has just died. Upon the
death of his Ashkenazi wife, he has lost all of his powers of
discrimination between good and bad—that is, between “positive
European” (classical music) and “negative Mizrahi” (noisy music)—
and has been left between two worlds. He wanders around “Europe”
(Haifa’s Carmel or Paris or Berlin), and Mizrahi Israel (Jerusalem)
but does not feel at home. Indeed, there is much evidence in the
book of the author’s loathing of Sephardism, revealed particularly
through memories of his deceased wife. (For example, she forced
the protagonist to bathe regularly, something he was unaccustomed
to doing as a Mizrahi, of course.) The Liberated Bride, on the other
hand, written over fifteen years later, is a bad novel. It was written
when Yehoshua was already an author who was more or less well
known in the West, against the background of the growing enmity
toward Muslims in Europe. Here the border does not run through the
hero, but rather the hero forcibly marks the border.

Yehoshua, as we know, comes from a Sephardi/Mizrahi home
and was born in Jerusalem in the 1930s. One can find many
connections between the “author’s self” in Molcho and in The
Liberated Bride. For example, just as Molcho’s Ashkenazi wife
orders her Sephardi husband to bathe regularly, Rivlin’s wife insists
that her husband wash himself before she consents to sleep with
him because he still smells of the Arab village they visited earlier in



PaHbLUe NTanbsHCKME KOMMYHUCTbI NPUAEPXKMBANNCL €BPOMNENCKINX
nnéepanbHbIX B3rs40B. HeHaBUCTb K UMMUTpaHTaMm 1 K Boctoky Tpebyet
noazepxkun Vspavns.

Ot Mosibxo 40 PuB/iviHa

Ha moii B3rnsia, Mexollya Hanvcan oauH xopoLunii poMaH: Mosixo
(ony6/1IMKOBaHO Ha aHINIMINCKOM fA3blKe KaK /1876 ce30HOBOH nepexu nepunog
AYXOBHOIMO NnoAbema, Korga onnakmseana CMepTb OTLA, UCMbITbIBas YyBCTBO
BMHbI 3@ AO/IFr0e OTpuLaHMe CBOEro 3THMYECKOro NPONCXOXAeHNS, a TakKe B
CBSA3U C «OTKPbITMEM MU3pPaxnMMoB [cepapoB]» B M3PanIbLCKOM obLLecTBe
(nocne Boibopos 1981 roga). PomaH nosecteyeT 0 Monbxo, eBpee-Mu3paxm 13
Nepycannma, XunByLLeM B «eBpOnenckom» parioHe Kapmens B Xade, ubs
XXEHa HeMeLKOro NpouCXoXaeHs (HeMeLKoe NPOoVCXOXaeHMe Bceraa
accoummpyeTcs € «Hanboee eBponenckMM» HanpasaeHNeM B N3PanibCkomn
nuTepaType) ToNbKO YTO yMepna. [locsie cMepTy XXeHbl-allKeHas3n OH yTpaTul
CNOCOBHOCTb pa3nnyaTtb 4O6PO N 310 — TO eCTb «MO3UTUBHYH
€BPOMeNCcKy» (Knaccuyeckas My3blka) N «kHEraTUBHYH MU3Paxm» (LUYyMHasi
My3blKa) — 1 OKa3ancs Mexay AsymMs Mupamu. OH cKMTaeTcs no

«EBpone» (Fandcknin Kapmens, Mapux nan bepamH) n mmuspaxm-mNspannto
(Mepycannm), HO He YyBCTBYeT cebs goMa. eNCTBUTENIbHO, B KHUTe
COAEPXUTCA MHOXECTBO CBUAETENbCTB HEHABUCTY aBTOpa K cedapay,
0COH6EHHO APKO MPOABASAIOLMXCS B BOCMOMUHAHVAX O €r0 MOKOMHOM XeHe.
(Hanpumep, oHa 3acTaBnsia raBHOrO repost perynsipHO MbITbCS, Yero OH,
byayun Mn3paxu, genatb 6b10 HEMPUBLIYHO.) OcBob6OX4eHHas HeBecTaC
APYrovi CTOPOHbI, HAaNMCaHHbIN 6onee YeM NATHaAALATbL 1eT CNyCTa pOMaH
«Mowya» — nnoxori poMaH. OH 6bla HanMcaH, Korga Motuya yxe 6bin 6onee
WIN MeHee N3BeCTHbIM aBTOPOM Ha 3anaje, Ha doHe pacTyLLew
BpaXaebHocTn K MycynbMaHaMm B EBpone. 34ecb rpaHunLa NPoXoAnT He Yepes
reposi, a repov cMaom 0603HaYaeT 3Ty rpaHunLy.

Kak n3BecTHo, Vellya nponcxoaut n3 cepapicko-MmU3PaxmTCKOr ceMbi U
poawncsa B Mepycannme B 1930-x rogax. MOXXHO 06Hapy>X1Tb MHOXECTBO CBA3eW
MeXJy «TMYHOCTbIo aBTopa» U...Mosixon BOcBo60X[4eHHas HesecTtaHanpumep,
NOA06HO TOMY Kak XeHa-allkeHa3n y Moibxo npukasbiBaeT CBOEMY MYXXy-
cebapay perynsipHo MbITbCS, XXeHa PrBAMHa HacTanBaeT Ha TOM, UTOBLI ee My>X
MbIJICS, MPeXJe YeM OHa COrNacuUTCs CnaTb C HXM, MOTOMY YTO OT HEro BCe eLLe
naxHeT apabckomn gepeBHen, KOTOPYHO OHW NOCeTUIN paHee.



the evening. In the racist novel, the narrating subject pretends to be
a complete Ashkenazi—that is, a European. Indeed, going to a
concert is part of a regular cultural menu. But the primary Freudian
slip can be found, of course, in the name of the hero in both of the
novels. Molcho is a typical Sephardic Jerusalemite family name
dating from pre-Zionist Palestine, like the name Mani (the title of
another of Yehoshua’s novels). Both of the names, like both of the
protagonists, belong to the world of symbols through which
Yehoshua sought to contend with his Sephardic past.

On the other hand, Rivlin, the hero of The Liberated Bride, is the
most familiar name of the Ashkenazim from the pre-Zionist

Jerusalem community.® There are very few quintessentially
Ashkenazi Jerusalemite names from the century that preceded
Zionism, and Rivlin, the name of one of the largest and more well-
known families in politics, culture and business, is one. In short, the
autobiographical hero has traveled the entire route from “the
confession of weakness” of a Mizrahi Jew through to his
transformation into the opposite: a learned expert on Middle Eastern
affairs, married to a judge and primarily “culturally minded.”
Yehoshua was unable to choose caution and a less transparent
name that would have hidden somewhat his desire to resemble the
Ashkenazi neighbor from the next street in Jerusalem. As in the
interviews, here too Yehoshua forgot himself, in this case because of
a violent desire in this case to wipe out the past, to transform Molcho
the Sephardi into Rivlin the Ashkenazi.

When engaging with A. B. Yehoshua’s literature, and particularly
when considering the way in which he tries to contend with his
Mizrahi origin, it is important to note the place where Yehoshua
builds the “we.” His “I” can only define itself in relation to an “us.” But
“‘we,” of course, requires a “they” in order to become an “us,” in order
to become an “l.” Yehoshua does not succeed in finding for himself
the collective that contains “I” other than an “Israeliness” that
eliminates all traces of his foreignness. Here is what Yehoshua wrote
in the late 1980s about his childhood in Jerusalem on the eve of the
establishment of the state, a childhood that included friends from the
Scouts movement (Ashkenazim) and studies at the Gymnasia



BeuepoM. B pacucTCKOM pOMaHe rfaBHbI repoii MpUTBOPSIeTCS
HaCTOALLMM aLlKeHa3n — TO ecTb eBponenyeM. lencTBUTENbHO,
noceLleHVe KOHLepTa ABNAETCA YacTb 0ObIYHOW KYNbTYPHOM
nporpaMmbl. Ho ocHoBHas GpenancTckas oroBopka, KOHEYHO Xe, KPOeTCs
B VIMEHWN reposi B 060X poMaHax. Moibxo — TUNmnyHasa cedpapackas
nepycanmmckas bammams, BocxoaaLlas K AOCMOHNCTCKON MNanectnHe, Kak
1 ©Ma MaHu (Ha3BaHVe Apyroro poMaHa Mexotuya). O6a nmeHu, Kak 1 06a
rNaBHbIX repos, NPUHaanexart K M1Mpy CMMBOI0B, MOCPEACTBOM KOTOPbIX
exoluya nbiTancs ocMbICAUTL CBOE cedapackoe NpoLuoe.

C Apyroin cTOpoHbl, PBAnH, repont OcBo60Xx4eHHass HeBecTalTo
Hanbonee N3BECTHOE MMS aLLKeHa3n U3 JOCUOHNCTCKOM 3MOXMN.

Nepycannmckas obLyiHa.6B viepycanimMckom CToneTunm,
npeALLecTBOBaBLUEM CMOHN3MY, COXPAaHUIOCh OYeHb Mano TUNUYHO
alKeHa3cknx pamumnmii, u PUBamH, dammnns o4HON N3 KPYNHENLNX U
Hanbosiee N3BECTHbIX CeMeN B MOJINTVKe, KyNbType n busHece, — oHa
N3 HUX. Kopoye rosops, aBTobmorpadmnyeckmii repori NpoLLén Becb
NyTb OT «MNPU3HAHUS CNABOCTN» eBPEA-MU3PaXn 40 CBOErO
NpeBpaLLeHnNs B MOJHYHO MPOTUBOMNOIOXHOCTbL: YYEHOr0 3KCrepTa no
H6N>XKHEBOCTOUHBIM AeflaM, XeHaToro Ha CyAbe 1 B NepByto ovepelb
«KYNIbTYPHO OPUEHTNPOBAHHOrO». lexoLuya He cMor BbIGpaTh
OCTOPOXHOCTb 1 MeHee 6pockyto baMUNnIo, KOTOPas HeCKOJIbKO
CKpbIBana bbl ero xenaHuve 6bITb MOXOXMM Ha cocefla-allkeHasm ¢
coceaHeli ynuubl B Mepycanume. Kak 1 B MHTepPBbIO, 346k Mexolya
TOXe 3abbin 0 cebe, B JAHHOM C/lyyae 13-3a CUIbHOTMO XenaHns cTepeTb
npowunoe, npespatnTb Monxo-cepapaa B PUBINHa-aLlKeHas3W.

Mpw n3yyeHnn nutepatypsl A. b. Mexolya, n 0cobeHHo npu
PacCMOTPEHUN TOr0o, Kak OH MbITaeTCA OCMbIC/INTL CBOE
MW3PaxXUTCKOE MPONCXOXKAEHME, BAXHO OTMETUTbL MecCTo, rae
Vexoluya popMmpyeT «Mbi». EFo «si» MOXeT onpegensite cebs TONbKO
MO OTHOLLEHUH K «<HaM». Ho «Mbl», KOHEHHO, HY>XAAKTCA B «OHN»,
UTOBbI CTaTh «HaMU», UTOBbI CTaThb «si». Mlexollya He yaaéTca HaliTu
ANS Cebsl KONNTEeKTUB, COAEePXALLNIN «51», KPOME «U3PanNbCKOCTU»,
KOTOpas CTUpaeT BCe CIeAbl ero UyxAocTu. BoT uto Mexowya nucan B
KoHLe 1980-x rogoB 0 CBOEM AeTcTBe B Vlepycanrme HakaHyHe
CO3JaHus rocyfapcTBa, O AeTCTBe, KOTOPOoe BK/IHOUAJO B Cebs gpy3el
N3 CKAYTCKOro ABWMXXEHUS (alKkeHasmn) 1 y4éby B rmMHasnsx.



Rehavia high school (Ashkenazi), as well as his place of origin—a
place he had to reject when he wanted to become an Israeli:

The old Sephardim, the family elders and so on, were only
part of my experience and not a part that elicited much
identification. Other heroes emerged during the years of
preparation for establishing the state, and | watched for many
hours from the window of my home on King George Street
[Jerusalem’s main street] as they walked by the Talor cinema
and Histadrut building ... They were not connected to my
grandfather, who strolled in his black robe and tarbush along
the streets of Jerusalem. When occasionally encountering him
on the street while walking with my friend from the Hebrew
Gymnasium, | would feel somewhat confused and

embarrassed.’

Here one can see how well he knows that there is no definition for
Israeliness that does not include the Ashkenazi and the non-
Ashkenazi. Israeliness does not neutralize the citizen’s “previous”
ethnic origin, but takes the previous origin as a starting point.

In the same article, Yehoshua outlines his Zionist fantasy:

| did not want to be Ashkenazi, but rather Israeli. And this was
a good, moral and correct ideological objective from all
perspectives. But—to be completely honest with myself—this
also included a type of comfort, particularly in distinguishing
myself from the waves of immigration of Jews from Arab
countries who arrived in the early 1950s with all of their

problems.8

Nearly fifteen years after writing this article, in an interview in March
2004, without changing the wording very much, Yehoshua tried to
update his formulation regarding the unhealed wound of his
“shameful” Sephardic origin. Responding to the interviewer’s
questions, he complained of discrimination:



CpegHss wkona PexaBusa (allKeHascKas), @ Takoke MeCcTo ero nponcxXoXaeHuss — MecTo, OT

KOTOPOro emMy npurnocCb OTKasaTbCd, KOrga oH 3axoTen Ctatb MU3panibTAHNHOM!

Crapble cedapabl, CTapellnHbl CeMel 1 Tak ganee, 6bin
NNLWb YacTbK MOEro OnbITa, M 3Ta YacTb He BbI3biBasa y MeHS
0coboro conepexmBaHus. pyrve repov NOSBUNNCH B rojbl
NOAroTOBKN K CO3J4aHUIO rOCyAapCcTBa, U § MHOMO YacoB
Habnran N3 okHa CBOero Joma Ha ynuvue kopons leopra
[rnaBHON ynuue Nepycannmal, Kak oHY MPOXOANIN MUMO
KMHOTeaTpa «Tanop» 1 3gaHna «fnuctagpyTar... OHK He 6bln
CBSI3aHbl C MOVIM Ae0M, KOTOPbI NPOryanBasacsa no yamuam
Nepycanuma B cBoeW YepHoU ogexae 1 TapbyLue. Koraa s
n3pesKa BCTpeyas ero Ha yauue, rynsas ¢ 4pyrom ns Eesperickon
M’MMHasunm, 1 YyBCTBOBA Cebs HECKONbKO PacTepsiHHbIM Y

CMYLLEHHbI.7

34eCb BUAHO, HACKOIbKO XOPOLLUO OH MOHUMAET, UTO He CyLLLecTBYeT onpejeneHus
N3PanNbCKOCTL, KOTOPOE He BK/IH0Uano 6bl Kak allikeHasn, Tak U HeallKeHasu.
N3pannbCckocTb He HENTpanmn3yeT «rnpedblyLiiee» STHUUYECKOe NPOUCXOXAEeHWe
rpaXaaHunHa, a 6epeT 370 NpeabijyLiiee NPOUNCXOXAEHME 33 OTNPABHYHO TOUKY.

B Tol e cTaTbe I7Iex0Luya n3naraet CBOK CMOHUCTCKYHO (I)aHTa3I/HO:

f1 He xoTen 6bITb allkeHasu, a XoTen bbiTb N3PanIbTAHUHOM. M 3TO 6blna
XopoLuasi, MopanbHasi U NpaBUibHasa NAe00rMyeckas Lueab co Bcex
CTOPOH. HO — ecnu 6bITb COBEPLUEHHO YeCTHbIM C CaMUM CO60 — 3TO
Takke BK/OYano B cebsa ceoero poga koMbopT, 0CO6eHHO B TOM, YTObbI
OTINYATLCA OT BOSIH UMMUTPaLMn eBpeeB 13 apabCckux CTpaH, KOTopble
npubbINn B Havane 1950-x rogos CO BCEMU CBOVMM...

npob6nemsbl.g

CnycTa NoYTM NATHaALATE NeT Noc/ie HanMcaHus 3Tol CTaTbn, B UHTEPBbLIO B
MapTe 2004 roga, NpakTMYeckn He U3MeHMB GOPMYAPOBKY, MexoLiya
nonbITancs 06HOBUTL CBOHO GOPMY/IMPOBKY OTHOCUTENIbHO He3aXuBLUer paHbl
CBOEro «Mo30PHOro» cepapAckoro npovicxoxgeHusa. OTeeyast Ha BONPOChI
NHTEpPBbIOEpPa, OH NOXanoBanCA Ha ANCKPUMUNHALNIO:



No one ever came to S. Yizhar [the doyen of Israeli writers]
with questions about his family’s Russian past. What I'm
saying is that there is a tacit assumption here that if you come
from a weak minority you are not supposed to leave it. You
mustn’t betray it. Well, | don’t accept that. | simply don’t
accept it. Ever since | can remember, my desire was entirely

turned towards the Israeli way of life.®

With regard to this source of suffering, Yehoshua insists on writing
again and again a fantasy of a neutral Israeliness, devoid of roots.
Only within the Israeli fantasy will he no longer be ashamed of the
origins that trouble him. It is not a simple matter for an author to bear
the memory of his Moroccan mother, the memory of his Arabic-
speaking father and grandfather, with their distinct Mizrahi accent,
and still to hate the Mizrah (the East). On the other hand, not
everyone translates this enmity into literary form, and not every
author turns the pain into racist hatred, while identifying with the
state and, beyond it, with the “superiority of the West.” But Yehoshua
does. His entire intellectual path is characterized by a rejection of the
wedge that divides East and West within the Jewish people.

We should cite this painful point, which portrays “the Israeli
experience” as the place where everyone strips off his/her “previous”
identity and dons a “new identity,” as the point of departure of “The
Sorrows of Yehoshua.” This Yehoshua—who takes pains to
emphasize here that “I did not think that | have some sort of special
mission and special responsibility in regard to my group of ethnic
origin"—definitely believes that he has a “special mission and special
responsibility” with regard to the group to which he is seeking to
appeal. All of his public appearances are imbued with a sense of
mission pertaining to the target group—that is, “Israeli identity™—
which is nothing more than Ashkenazism that covers up the
“‘embarrassing” past. Note the “proof” of the new experience, which
is ostensibly neither Mizrahi nor Ashkenazi:

My sister and | do not have a Mizrahi accent. My father and
mother had a Mizrahi accent. If you think about it, this is quite
an amazing thing: A one-year-old child realizes that he should



HukTo HukKoraa He obpawanca k C. Miuxapy [BblgatoLemycs
N3panibCKOMY MuncaTento] ¢ Bonpocamyi O pycCKOM MPOLLIOM ero CeMbMU.
1 nMeto B BUAY, UTO 3/eCb HErnacHo npeAnosiaraeTcs, YTo eciv Thl
NPUHaANEXVLLb K CNaboMy MeHbLUVHCTBY, TO Tebe Heslb3s ero NoKnAaThb.
Henb3qa ero npeaasaTb. YTO X, 4 C3TVM He corsiaceH. [1pocTo He
cornaceH. CKonbKo cebsi MOMHI0, MO& XenaHuve 66110 NCKTYNTENBHO

06paTUINCL K N3PanibCKOMY 06pasy XM3HW.9

UTo KacaeTcs 3TOro UCTOYHMKa CTpaAaHuii, Mexollya HacTavBaeT Ha TOM, UTOGbI
CHOBa N CHOBa N1caTb GpaHTa3no 0 HENTPAJSIbHOW N3PanIbCKOCTU, NNLLEHHON
KOpHeNn. ToNbKO B paMKax 3ToW n3pannbckom daHTasnm oH nepectaHeT
CTbIANTBCS CBOEro NPONCXOXKAEHUS, KOTOPOe ero TPeBOXNUT. HenpocTo Ans
aBTOpa HeCTU NamMaTb O CBOE MAapOKKAHCKOM MaTepu, NaMsiTb O CBOEM
apaboA3bIYHOM OTLE U Aeje C UX XapaKTePHbIM MU3PAXUTCKMM aKLLEHTOM 1 Npwu
3TOM HeHaBuaeTb Mu3spy (Boctok). C 4pyrot CTOPOHBI, He KaXX bl MepeBoANT 3Ty
BPaxay B nMTepaTypHyto GopMy, 1 He KaxAbli aBTop nNpeBpaLlaeT 60/b B
PaCUCTCKY0 HEHAaBUCTb, OTOXAECTBNAS cebs C rocyapCTBOM U, 3a ero
npeaenamu, ¢ «<NpeBocxoAcTBoM 3anaaa». Ho Mexoluya aenaet 310. Beck ero
WHTeNNeKTyaNbHbI NYyTb XapakTepusyeTcss HeNnpuaTeM KVHa, pasaenstoLwero
BocTok 1 3anaj BHYTpU eBperickoro Hapogaa.

B kauecTBe OTNpaBHOii Toukmn «Ckopbeli Mexollya» cneayeT NpyuBecTy 3ToT
60N1e3HEeHHbI MOMEHT, N306paXXaroLLNI «N3PaAUNIBbCKNIA OMbIT» KaK MecCTo, rae
KaXAblli COpacbiBaeT CBOK «MPEXHIOK» NAEHTUYHOCTb 1 06/1eKaeTCs B «HOBYHO».
3710T Vlexollya, KOTOpbIN 34eCh BCAYECKU NOAYEPKMBAET, UTO «5 He AyMal, uTo y
MeHS eCTb Kakasi-To 0cobas M1ccms 1 ocobas OTBETCTBEHHOCTb B OTHOLLEHWN
MOe€W 3STHNYECKOW rpynnbl», onpejeneHHO CYNTAET, YTO Y Hero eCTb «ocobas
MUCCUA 1N 0Ccobasi OTBETCTBEHHOCTb» B OTHOLLUEHUWIN FPYMbl, K KOTOPOW OH
CTpemMmnTCa 06paTUTbCA. Bce ero nybinyHble BbICTYNIEHUS MPOHM3aHbl YyBCTBOM
MUCCUW, OTHOCALLECA K LleN1eBOW rpyrnre — TO eCTb K «1N3Pan/ibCKOM
NAEHTUYHOCTU», — KOTOPasi ABAETCS HE YeM VHbIM, KakK allKeHa3n3mMoM,
CKPbIBAOLLMM «MO30pHOe» npoLunoe. ObpaTuTe BHUMaHME Ha «A0Ka3aTenbCTBO»
HOBOIO OMbITa, KOTOPbIWA, MO-BUAVIMOMY, HE ABAETCA HN MU3PAXUTCKUM, H
aLLKEeHa3CKNM:

Y MeHs1 1 MOeli CeCcTpbl HET MU3PaXCKOro akLeHTa. A BOT y MOMX OTLLA
N MaTepu 6bI1 MU3PAXCKNM akueHT. Ecnm 3agymaTbcs, 3TO JOBOIBHO
YAMBUTENbHO: rO40BaNbIi pebeHOoK MOHNUMAEeT, YTo eMy cnegyeT



adopt the general Israeli accent and not the specific Mizrahi
accent. That the source of his identity will not be the family
and home; instead, the source of identity will be the majority,
the friend, the school. This is at the most preliminary stage of
all. It is as if the home itself says: Don’t behave as you would
at home. Be like the teachers. Be like the children in the

kindergarten. Don’t be like father and mother.1°

The “general Israeli” accent is first of all an Ashkenazi accent or,
better, a non-Mizrahi accent. A large part of “Israeliness” uses
Mizrahism as a negative definition, as material for jokes and
entertainment, just as in many countries where the folklore of the
margins, of the groups that are distant from the center, is mobilized.
Yehoshua’s denial of or embarrassment at his ethnic origin through
the representation of “a general accent” also certainly appears in
many cultures. In every culture that has a linguistic and cultural
hierarchy, it is embarrassing to belong to the lower rungs. However,
the transition in Israel from “Oriental” to “general” is a transition from
life in the Middle East to the Western fantasy of Israeliness. This is
the swamp in which Yehoshua’s self-hatred developed. It is not
detached for even a moment from the ideological developments
around it. Yehoshua, of course, is not the only person who finds in
the Zionist enterprise a Western refuge from Mizrahi origin, nor is he
the only person who finds in hatred of Arabs the chance to “forget”
the ethnic barrier between the Jews. Anyone seeking to explain the
Likud phenomenon of anti-Arab Mizrahim can plumb this particular
swamp.

However, unlike so many others, Yehoshua made himself into the
trumpeter of the denial process. Even in the previous quotation—
which almost reflects some understanding of spoken language (for
what is an “accent” other than spoken language?) versus the
language of literature—he brandishes the “modernity” of his
existence for as far back as he can remember. He refuses to
understand what underlies denial of the accent learned at his
mother’s bosom, that of her lullabies. He fails to see the manner in
which children, in general, are exiled from the speech of their
parents, whether with the help of their parents or despite their



OH A0MKEH NepeHsITb 06N N3PaUNbCKUM aKLEeHT, a He
cneunduyecknin MM3paxmTcKnin. ICTOYHKOM ero
NAEHTUYHOCTU ByaeT He ceMbs N A0M, @ 60bLUNHCTBO,
APY3bs, LWKONA. DTO HAXOAUTCA HAa CAMOM NpeABapuTe/ibHOM
3Tane. Kak 6yATo caM AoM roBopuT: «He Beaun cebs Tak, Kak
Aoma. byab kak yuuTtens. byab Kak AeTu B LLUKOJIe».

JleTcknii cag. He 6yabTe MOXOXM Ha OTUA W MaTb.10

«OBLLNI N3PaNNBCKU» aKLEHT — 3TO Npex/je BCero allkeHa3Cknii akLeHT uau,
TOUYHee, HEMU3PAXUCTCKUI aKLeHT. 3HaunTeNbHasa YacTb «M3PanibCKOCTU»
NCNONb3yeT MU3PaxmM3M Kak HeraTuBHOe ornpejeneHre, Kak MaTtepuan A5 LWyToK U
pasBieyvyeHnin, N0A40OHO TOMY, KakK 3TO MPONCXOANT BO MHOTMX CTPaHax, rae
Mobunnmsyetcs GONbKAOP MaPrMHANbHbIX FPYNA, rPynn, Aanekmnx oT LeHTpa.
OTpuLaHme unm cmyLeHre Mexotllya no noBozy CBOEro STHUYECKOro
NPOUNCXOXAEHNA NOCPEeACTBOM NpeAcTaB/eHns 06 «obLeM akLeHTe» 6e3yc/iIoBHO
BCTpPeYaeTCs N BO MHOTUX KynbTypax. B 1106011 KynbType, rae cyLuecTByeT A3bIKoBast
N KyNnbTypHasa nepapxus, NPUHaANEeXHOCTb K HA3LMM CTYNeHAM CYMTaeTCs
Henoskol. OgHako nepexo B V3panie oT «BOCTOYHOIO» K «0OLLLeMYy» aKLeHTy —
3TO Nepexoj oT X13HW Ha bamxHem BocToke K 3anagHon daHTasnm 06
M3panabLCKOCTU. ITO 60N0TO, B KOTOPOM pa3BMAack HEHABUCTb Mexolulya k camomy
cebe. OHa HN Ha MFHOBEHME He OTOPBaHa OT NAEO0NOTNYECKNX COBbITU,
oKpyXaroLmx eé. exollya, KOHEUHO, He eANHCTBEHHBIN, KTO HAXOAUT B
CMIOHNCTCKOM ABWXEHMW 3anagHoe ybexuie, CKpbiBatoLLeecs 38 MU3PaxXmTCKNM
NPOUCXOXAEHNEM, N HE eAVHCTBEHHBbIW, KTO BUAUT B HEHABUCTU K apabam
BO3MOXHOCTb «3abbITb» 3THUYECKN bapbep Mexay eBpesaMun. JIloboi, KTO NblTaeTcs
06BACHUTE GeHOMEH aHTHapabCKUX HAaCTPOEHNI MU3PaxUTOB B Jlnkyae, MOXeT
nccnepoBaThb 3TO 60/10TO.

OpHako, B oTanume oT MHOrux gpyrux, Mlewya caenan cebs
Tpybayom npouecca oTpuuaHmns. Jaxe B npeablayLiein uurare,
KOTOpas NoYTY OTPaKaeT HEKOTOPOeE MOHVMaHe pa3roBOpPHOW peyn
(W60 UTO Takoe «aKLeHT», KpOMe pa3roBOPHOW peyn?) B CpaBHEHUN C
A3bIKOM INTEPATYpPbl, OH Pa3MaxXmBaeT «COBPEMEHHOCTbHO» CBOEro
cywectBOBaHUA C TEX MOP, Kak cebs nroMHUT. OH OTKa3biBaeTCca
MOHATb, UTO NEXUNT B OCHOBE OTPULUAHWNA aKLEeHTa, yCBOEHHOIO Ha
reyan Mmatepu, akueHTa ee Konbl6enbHbIX. OH He BNANT, Kak AeTun, B
LL,e/I0M, OKa3bIBAKOTCA OT/IyYeHbl OT peyn CBOUX poanTtenen, byab 1o C
MOMOLLBIO poAUTEsIe NN BOMPEKU NM.



parents, and are led by the state and education system to believe
that high culture, that of the university, let's say, or that of the
dazzling theater lights, is the real culture, as opposed to the culture
of the child’s everyday surroundings. He chooses not to grasp what
happens to someone who finds refuge very far from his father’s
home and opts for another symbolic father who is different from him,
such as the state, or the Ashkenazi. Instead of all this, Yehoshua
aggressively and bitterly repels any criticism. | preach Zionism,
Yehoshua says in essence, on behalf of the general interest, while
you all ask me about the interests of the minority. But he hates
minorities because he does not want to number among them. Fifteen
years before he addressed the lost accent of his mother in an
interview in Haaretz, Yehoshua explained these things, this exile, in
a more resolute way:

During our childhood and adolescence, the heroes [my father]
presented to us were not actually the Sephardi rabbi or
notables of the [Sephardi] community, but rather the top
Jewish officials in the government offices of the British
Mandate where he worked, scholars of the Hebrew University,
where he completed his high school studies when he was in
his early twenties. Those were his real favorites and he would

speak excitedly about them."

That is, his father had already undergone this colonial experience: to
be a child from old Jerusalem, to grow up among Arabs and Mizrahi
Jews, and to regard the Ashkenazim who arrived from Europe as the
model.

This is not only Yehoshua’s trauma. This is the trauma of so
many Mizrahi Jews in Israel: their denial of their ethnic origins
always entails a distinction between East and West within Israeli life.
In order to cope with the trauma, and in complete identification with
the ideological directives of the state, Yehoshua identifies himself
with the West:

| think the process was correct. It was correct to repress, it
was correct to pour a new concrete floor of a new identity. |



Poautenu, noj BANSIHMEM rocyapCcTBa 1N CUCTEMbl 06pPa30BaHUS, CUNTALOT,
YTO BbICOKAs Ky/bTypa, CKaXeM, YHUBEPCUTETCKAst UAn ocienuTenbHas
TeaTpanbHas, ABNSETCA NOANMHHON KyNbTYPOI, B OTINUME OT Ky/bTypbl
NOBCEAHEBHOI0 OKpY>XXeHUs pebeHka. OH NpeanoymTaeT He MOHMMaTb, YTO
NPOUCXOANT C TEM, KTO HaXOAUT ybexuLLe O4eHb Janeko OT A0Ma CBOEero
0TLa, 1 BblIbMpaeT Apyroro CUMBOINYECKOrO OTLA, OT/IMYHOIO OT HEro,
Hanpumep, rocyAapcTBo AW allkeHasw. BmecTo Bcero aToro Mexoluya
arpeccrBHO 1 pe3Ko OTBepraeT N6y KPUTKKY. «S NPONoBeayt CUOHU3M,
— roeopuT Vlexollya, N0 cyTh, — OT UMeHW BCeX, B TO BPEeMSI Kak Bbl BCe
cnpaluMBaeTe MeHs 06 MHTepecax MeHbLUVMHCTBa». HoO OH HeHaBUAUT
MEHbLUVHCTBA, MOTOMY UTO He Xo4YeT 6bITb B UX uncne. MNaTtHaguaTe net
Ha3azj OH 3aTPOHY/N TeMY YTPAUEHHOro akL,eHTa CBOel MaTepy B UHTEPBbLIO
BXaapeyVlelya 06bACHWU 3TW BELLMW, 3TO U3rHaHWe, 6onee peLlnTenbHo:

B geTcTBe 1 IOHOCTU [MOW OTeL] NpeACcTaBisan HaM B KayecTse
repoeB He cedpapACKUX PaBBUHOB UM BUAHBIX gedTenel
cebapAcKon O6LLVHBI, @ BBICOKOMNOCTaB/IEHHbIX eBpencKmnx
YMHOBHVKOB B MPaBUTeNbCTBEHHbIX YUYpeXAeHNAX 6pUTaHCKOro
MaHAaTa, rae oH paboTan, 1 yydeHbIX EBperickoro yHuBepcuTeTa,
r4e OH 3aKOHUYWA CPeAHIOK LLKOY B HaYane ABajLaThiX rOA0B.
OTO 6bINN ero HacTosiLMe N6MMLbI, U OH X OYEeHb N6K.

PacckaXknte 0 HUX ¢ BOCTOProm.11

To ecTb ero oTeL, yXxe nepexun 3TOT KOJIOHWAJIbHbIN OMbIT: 6bITb pebeHKoM
n3 ctaporo Mepycanmma, pactu cpeav apabos 1 eBpeeB-MU3paxm u
CUMTaTb allKeHasn, NpubbIBLLNX U3 EBPOIbI, 06pa3LoM A8 NoApaXxaHs.

370 TpaBMa He To/bKo MexoLlya. 9To TpaBMa MHOMMX eBpeeB-M13paxm B
N3pawnne: nx oTpuLaHme CBOEro STHUYeCKoro NponNCXoXaeHnsa Bcerga sneyer
3a cobow pasnnyve mexzay Boctokom 1 3anagoM B N3PanabCKON XXN3HW.
YT06bI CNPaBUTLCSA C TPABMOM 1 MOJHOCTBIO OTOXAECTBAA cebs C
MAEONOrMYecKMUN AVPEKTBaMU roCyAapcTBa, Mexollya oToxaecTeseT cebs
c 3anaaom:

A1 Aymato, uTo npouecc 6611 NpaBUbHbIM. Bbl10 NPaBUIBHO NOAABUTb,
61710 NPaBUIbHO 3a10XUTb HOBbIV 6ETOHHbI N0 HOBOW UAEHTUYHOCTU.



think the Mizrahim who undertook this process benefited from
it. It was healthy for them and healthy for the culture. Look at
[Mizrahi politicians] Nissim Zvili, Amir Peretz, [Mizrahi writer]
Eli Amir. On the other hand, the Mizrahim who were unable to
repress remained with the bitterness of [the religious party]
Shas. They were left with no alternative other than to return to

the influence of religion.2

Was it really “correct to repress?” Is Amir Peretz proof of non-
repression? Is the writer Eli Amir the proof of the correctness of this
path? Is A. B. Yehoshu himself proof? Why should one repress
anything at all? Would it not have been possible to migrate to Israel
and preserve one’s identity, like the Jewish immigrant from Galicia?
Apparently not, for it is not the same immigration: the immigration of
Yehoshua and of the Mizrahim in Israel includes the shame of being
Oriental. Yehoshua is not only at issue here, but rather the masses
of Mizrahim who have always been placed in the same impossible
position. Our subject here is, ultimately, the hatred toward Arabs that
appears among the Mizrahim in Israel. It is different from the
Western scorn; it takes upon itself the obligation of proving this
hatred. (Moreover, can a writer repress without paying a price in
brutality, not only in brutality toward himself, but also in the brutality
cited extensively at the beginning of this chapter?)

Is the “Israeli” experience both non-Mizrahi and non-Ashkenazi?
Not at all. There is no clearer way that the erroneousness of this idea
is manifested than in the opposition that Yehoshua himself builds
here between, on the one hand, modernity—that is, identification
with the Ashkenazi model—and, on the other hand, Shas. Other
possibilities, such as the Black Panthers or the Mizrahi Democratic
Rainbow—that is, the political expression of Israeli Mizrahism, the
possibility of facing up politically to the Mizrahi situation—do not
even occur to him.

The Liberated Bride by Yehoshua and A Tale of Love and
Darkness by Amos Oz were published at about the same time. Oz
wrote an autobiography that was, of course, also a biography of the
Jewish people in Israel and of Zionism: he became the people and
the people became him. The book stirred up great excitement in



Jymato, UTo M13paxm, KOTOpble y4acTBOBaAM B 3TOM npoLiecce, N3BAEKIN U3
Hero nNosb3y. 3To 66110 NONE3HO ANA HUX U ANS KYNbTypbl. [TocMoTpuTe Ha
[monuTnkoB-muspaxun] Huccrma 3smnm, AMupa lNepeula, [Mrcatena-mmspaxiu]
3nn Amupa. C 4pyrori CTOPOHbI, MU3paxu, KOTOpble He CMOT/IN MNOAaBUTb
NpOTeCTbl, OCTaNNChb C ropeybto [pennrnosHor naptum] LWAC. Y HUX He
0CTaNoChb MHOTO BbIbOPa, KPOME Kak BEPHYTLCA K [penurosHom naptnul.

BINAHWNE PENTNTUN.12

[encTBUTeNbHO NN «NPaBUbHO NOAABNATL»? ABngeTca v AmMup Meped,
fl0Ka3aTeNbCTBOM HeHacunua? ABnsaeTca an nucaTtenb A AMUp
[l0Ka3aTebCTBOM MPaBUILHOCTY 3TOro NyTn? feasercs v cam A. b. exowy
A0Ka3aTesibCTBOM? 3a4emM BOObLLe UTO-N60 NoAaBnsaTe? Passe Henb3s 6b1s10 bbl
3MUTPMpPOBaTh B V3panb 1 COXPaHUTb CBOK NAEHTUYHOCTb, Kak eBpPencKuni
VMMUTPaHT n3 Mannunmn? No-snaMmMomy, HeT, MoCKOIbKY 3TO He O4Ha W Ta Xe
VMMUrpaLVs: UMMUrpaums Mexollya n M1uspaxmmos B Mspanns BkauaeT B
ce6s1 N030p 6bITb BOCTOUHLIM. 34eCh peyb NAeT He ToNbLKo o MexoLulya, Ho 1 o
Maccax MM3paxmmoB, KOTOpble BCerfa okasblBajMCb B O4HOM U TOM Xe
6€e3BbIXOAHOM MOMIOXEHUWN. B KOHEYHOM cueTe, Halla TeMa 34eCb - HEHAaBUCTb K
apabam, KoTopasi NPOosABASETCA CpeAn MU3PaxMMOoB B M3paunne. OHa oTinyaeTca
OT 3anajHoro rnpespeHus; oHa bepeT Ha cebst 0653aHHOCTb AOKa3aTb 3Ty
HeHaBUCTb. (boniee TOoro, MoXeT M NUcaTenb NOAABNATbL, HE 3anaaTyB 3a 3TO
XKECTOKOCTbH, He TOJIbKO XEeCTOKOCTbIO MO OTHOLLEHUIO K cebe, HO U
XeCTOKOCTb, NOAPOOHO ONMMCAHHOW B HaYase 3TOW rnasbl?)

MO>HO /I CYNTATb «U3PaUNNBCKUIA» OMNbIT O4HOBPEMEHHO He-MU3PAXUTCKUM U
He-allKeHa3CckMM? BoBce HeT. HeT 6onee HarnsagHoOro nprmepa owmMb604YHOCTY 3TON
VZeun, YeM NPOTVMBOMNOCTaBAEHME, KOTOopoe cam Mexollya 34eck BbiICTpanBaeT Mexay,
C OAHOW CTOPOHBbI, COBPEMEHHOCTbIO — TO eCTb, NAeHTUPUKaLMen C aliKeHa3CKOW
MOZenb — n, € A4pyron ctopoHsl, LUAC. ipyrne BO3MOXHOCTU, Takme Kak «4épHble
naHTepbl» NN «MnspanTckas JemokpaTnyeckas pagyra» — 10 eCTb NOINTUNYECKOe
BblpaXeHue N3panibCkoro MM3paxm3ma, BOSMOXHOCTb NOIUTUYECKOrO
NPOTUBOCTOAHUS CUTYaLMKN C MU3PaXMUTaMu — eMy Aaxe He MpUXoaaT B ronoBy.

OcBoboXxXgeHHas Hesectallewya nyicropus 11068u v TbMbIKHUTA
Amoca O3a 6bl/1 0ny6anKOBaHbI MPYIMEPHO B 04HO 1 TO Xe Bpems. O3
Hanmcan aBTobrorpaduio, KOTopas, KOHEYHO Xe, TakXe ABNANaCh
buorpadueri eBperickoro Hapoja B Vispanne v CMOHM3Ma: OH CTan 3TUM
HapoAOoM, a Hapog cTan M. KHura Bbi3Basia 601bLLON aXKMOTax.



Israel. Everyone could identify themselves there—their attitudes, or
the attitude of the Yishuv (the pre-1948 Jewish residents) toward the
Holocaust, their attitudes toward Agnon and Germany—all within the
narcissistic framework of the imaginaire. But Yehoshua is not
capable of writing such an autobiography, precisely for the reasons
described here. His autobiography pits him against the Israeli
“collective self” whose ethnic origin is always, in every story, to be
found in Eastern Europe. The autobiography places Amos Oz within
the “collective self.” Does Yehoshua develop a different poetic art
because of this inability? |Is he ready to write something that does
not invite narcissistic identification with “the writer who is the
people”™? He cannot do this, except by exchanging the Mizrahi
Molcho with the Middle East expert Rivlin, and of course with
belligerence toward the Arab minority.

To Be a Mizrahi in Israel

At the beginning, the division between Mizrahim and Ashkenazim in
Israel was not even a cultural divide; at the beginning, it was not a
divide of wealth and poverty (though the Mizrahim became a majority
among the impoverished Jews in Israel, as well as among the prison
population and the Jewish proletariat in Israel); it was not a division
of skin color or of biology (despite references to “blacks”). The
division between Mizrahim and Ashkenazim was not a divide over
anything “natural” or “cultural.” Prior to anything else, it was a
political division—that is, a division instituted by the state. It is
impossible to think of this division prior to the creation of the Jewish
state, or before the manifestation of Zionism in the heart of the
Middle East. Despite the fact that there were Sephardi and
Ashkenazi Jews in the country before Zionism—in Jerusalem, in
Tiberias, in Hebron—there was no nationalist or cultural dimension to
the relations between them, no links of “a shared past,” or of “a
common language.” At most, there were religious connections
between them. And this aspect was also problematic from the outset.

In the long process of establishing the state, from the start of
Zionist settlement in Palestine and with greater intensity after the
official birth of the state in 1948, the category of the “Mizrahi” was



N3pannb. Kaxablh Mmor naeHTnunumpoBaTb cebs TaM — CBOU B3rNabl, Nn
B3rNsbl MLyBa (eBpenckoro HaceneHus Ao 1948 roga) Ha Xon10KoOCT, CBOU
B3rnsibl HA ArHOH 1 FepMaHNIo — BCé B paMKax HapLMCCNYECKOWN CTPYKTYPbI.
Boo6paxaembi/iHo Mexoluya He cnocobeH HanmcaTkb Takylo aBTobuorpaduio
MMEHHO MO NpuYnHamMm, onncaHHbIM 34eck. Ero astobmnorpadus
NPOTMBOMNOCTAB/AET €ro N3PanabCKOMY «KONNEKTUBHOMY A», STHUYECKOe
NPONCXOXAEHME KOTOPOro B KaXXA0M pacckase Bcerga cBsa3aHo ¢ BoctouHom
Esponon. ABTobrnorpadumsa nomewiaet AMoca O3a B KOHTEKCT 3TOro
«KONNEKTVUBHOrO fi». Pa3emBaeT an lexollya MHoe No3Tuyeckoe UCKYCCTBO W3-3a
3TON HeCNoCO6HOCTN? [OTOB I OH HaNWCaTb YTO-TO, YTO He Npegnonaraet
HapLMCCUYeCcKon nageHTndukaumm c «nmcatenem, KoTopbli ecTb Hapoa»? OH He
MOXEeT 3TOro cAenatb, 3a UCKIHoYeHeM 0bMeHa MHEHVAMU C MU3PaxXn-MOJIXO C
akcnepTom no bamxHemy BocTtoky PBAHOM, 1, KOHEYHO Xe, C
BOVHCTBEHHOCTbBIO MO OTHOLLEHWIO K apabCkOMy MEHbLUVHCTBY.

bbITb MU3paxu B Vi3paviie

BHauvane pasgeneHve Mexay MrspaxmmMamu 1 allkeHasn B I3pavne gaxe He
6b1110 KyNbTYPHBIM; BHa4ane 3To He 6bl/10 pasgenieHem rno 6oraTcTey U
6eHOCTY (XOTA MU3PaxmMMbl CTanm 60bLLUNHCTBOM Cpeamn obeiHEBLLNX eBPeeB B
N3panne, a Takxe cpean 3aK/F0UEHHbIX N eBperickoro nposetapunaTa B M3panne);
3TO He 6b110 pa3geneHremM no LBeTy KOXN UAu 6Monornyeckomy npmsHaky
(HeCcMOTps Ha YNOMUHAHWUSA «4YepHbIX»). Pa3geneHne mexay MmspaxmMmamMmm v
allKeHas3un He 6bIN10 pa3jenieHneM rno KakoMy-11Mbo «ecTeCTBeHHOMY» UK
«KYNbTYPHOMY» Mpu3HaKy. MNpexae Bcero, 3To 661710 NONUTUYECKOe pasgeneHumne
— TO eCTb pas3jeneHre, yCTaHOB/IeHHOe rocyapcTBoM. HEBO3MOXHO
npeAcTaBUTb 3TO pasjeneHne 40 CO34aHNS eBPencKoro rocyjapcrea nam Ao
NposiBNeHNA CMOH3Ma B CaMOM cepaLie bamxHero Boctoka. HecmoTpsa Ha To,
YTO B CTPaHe 0 CMOHM3Ma CyLLlecTBOBaNu cedpapickme 1 allkeHa3Cckmne eBpen —
B Nepycannme, B TBepuun, B XeBPOHE — B OTHOLLIEHUSIX MeXAY HAMU He Bblfio
HaLMOHANNCTNYECKOrO NN KY/IbTYPHOIO M3MepeHus, He 6bIno CBs3el «obLuero
NPOLLUIOro» AN «0bLLero fA3blika». B nydwem ciyyae Mexay HAMIN CyLecTBOBau
pennrnosHole cBa3n. M 3ToT acnekT TakXKe C CaMoro Hayana co3gasan npobsemsl.

B AnnTensHOM npouecce CO34aHNA rocyapCTBa, HauMHas C CUOHUCTCKOro
3aceneHus ManectmHbl N € 60NbLUEN MHTEHCUBHOCTbLIO NOc/e 0pULManbHOro
obpasoBaHMA rocygapctea B 1948 roay, kaTeropust «Mm3paxm» bbina



created.’® There is nothing “natural” or “cultural” that connects the
Jews of Yemen with the Jews of Egypt, or Libyan Jewry with Iranian
Jewry, or the Jews of Kurdistan with the Jews of North Africa—
except for the connection the state created between them as Jews
from Arab or Muslim lands living in a state defined as Jewish (that is,
in struggle against the Arabs or the East [Mizrah]). Those defined as
Mizrahim in the new collective (and this was recorded for years in
the state’s official statistics under the rubric of country of origin and in
statistical summaries of “immigrants from Asia and Africa”) were,
until they arrived and until becoming “Mizrahim,” part of Arab or
Muslim society and/or a religious minority within Muslim society, but
definitely not “Mizrahim.” They only became “Mizrahim” after the
creation of the Jewish political entity, which defined them within an
older colonial discourse—that is, in line with the prevailing division in
the Western world: East (Islam) versus West (and Christianity).

Let me state this more clearly. From the moment the state and/or
Zionism placed the challenge of nationalism before all of the Jews, to
change from a religion into a nation, the Jews who came from the
lands of Asia and Africa were compelled—whether they were forced
or tempted to come, whether they did so willingly or for lack of any
other alternative, and even when they were motivated by messianic
fervor—to undergo a double migration. One migration was to
become “Mizrahim”—that is, to receive the common denomination of
“‘non-Ashkenazi"—Persians and Moroccans, Kurds and Egyptians.
The second migration was immediately, in the same process, to
alienate themselves from their “shared origins” (Jews from Arab
lands, or from the lands of Islam) and be part of “Israeliness™—that
is, to receive a new identity that was constructed around a
hegemonic Ashkenazi standard. When Yehoshua complains, “After
all, if you are Polish, no one demands that you remain loyal to
Polishness. No one came to Yizhar with questions about the Russian
past of his family,” he arrives at the right place. But, as is the
tendency with deniers, he immediately flees. The “Israeliness”
Yehoshua speaks of with such enthusiasm is not a new site,
unconnected to the past or place of origin. It is a great illusion. This
is what he says in an interview with Haaretz:



CO3ZaHHbIN.13HeT HNYEro «ecTecTBEHHOr0» UM «KYJIbTYPHOrO», YTO CBSI3bIBaO Obl
eBpees lemeHa c eBpesmu ErMnTa, Wav IMBUIACKX eBPeeB C MPaHCKUMU, UK
eBpeeB KypauctaHa ¢ eBpesmu CesepHoit AGpUKY, KpOMe CBSA3K, CO34aHHOWM
rocyAapCcTBOM MeXAY HAMU Kak MeXAy eBpesMun N3 apabCkmx nav MycynbMaHCKNX
CTPaH, X1BYLLVMW B rocyapCcTBe, onpesensieMoM Kak eBperickoe (To ecTb, B 6opbbe
NpoTVB apaboB nnn Boctoka). Mu3paTe, KTO B HOBOM KO/I/1IeKTUBE Obla onpeseneH
KakK MU3paxmMsbl (1 3TO rogamm GrKCMpoBanocb B 0puLManbHOM rocyaapCTBEHHOMN
CTaTUCTMKe B PybpurKe «CTpaHa NMPOUCXOXAEHUSA» 1N B CTAaTUCTUYECKMX CBOAKAX
«IMMUTPAHTOB 13 A3uun 1 AGpuKin»), 40 NPUBLITUS 1 A0 TOro, Kak OHW CTanu
«MU3paxMMaMmn», 6bIIM HaCcTb apabCckoro Nan MycyibMaHCKOro obLectsa u/mnu
PenVrmo3HbIM MeHbLUVHCTBOM B MyCy/IbMaHCKOM 06LLeCcTBe, HO ornpejeieHHO He
«Mu3paxmmamMmm». OHK CTanu «M13paxmmMamMm» TOIbKO NOC/e CO34aHNSA eBPerickoro
NONNTNYECKOro 06pa3oBaHNs, KOTOPOE OnpeaennIo NX B pamKax CTaporo
KOMIOHMAaNbHOIO ANCKYypCca — TO eCTb B COOTBETCTBMN C Npeobiafatolnm B
3anasHoM Mupe pa3sgeneHrem: Boctok (ncnam) npoTtme 3anaja (M XpUCTUAHCTBA).

[103BO/IbTE MHE N3/TI0XUTb 3TO AcHee. C TOro MOMeHTa, Kak
rocyAapcTso U/nav CMOHM3M NOCTaBWIW Nepej BceMU eBpeaMu 3ajauy
HaUMOHaNM3Ma, He0H6XOAMMOCTb Mepexosa OT PeNurum K Hauum, espen,
npunobIBLLMNE N3 3eMenb A3un 1 AGpuKN, 6111 BbIHYXAEHbl — byAb TO NO
NPUHYXAEHUIO U MO UCKYLLUEHMIO, 406POBOILHO UM 338 HEUMEHMEM
WHOro BbIBOpa, 1 faxe ecnv UMW ABUTaN MeCCMaHCKUM Nbll — COBEPLUNTL
ABOVIHYIO MUrpaumto. NMepBas Murpaumnsa 3akarodanacb B TOM, YTO6bI CTaTb
«MM3PaxMaMm» — TO eCTb MPUHATb obLLee 0603HaUeHe «HeallKeHa3n»
— Mnepcbl 1 MAPOKKaHLUbI, KypAbl 1 ernnTaHe. BTopasa mmurpauns
3aKno4Yanach cpasy Xe, B TOM Xe npoLecce, B OTUYXXAEHUN OT CBOUX
«0BLLMX NCTOKOB» (eBpeun 13 apabckmnx 3eMesib AU U3 3emMesb UCiama) N B
TOM, UTOObI CTaTb YaCTbIO «M3PAUTBCKOCTU» — TO €CTb, MPUHATbL HOBYHO
NAEHTUYHOCTb, MOCTPOEHHYH BOKPYr rereMOHUCTCKOro cTaHaapTa. Koraa
I7IeXOL|Jya Xanyetcs: «B KOHLe KOHLLOB, eC/iv Thbl MOASAK, HAKTO He TpebyeT
OT Tebs BepPHOCTM NOJIbCKOW NAEHTUYHOCTU. HUKTO He npuxoaun K Nuxapy
C BONPOCaMM O PyCCKOM NPOLLU/IOM ero ceMbMW», OH NnomnajaeT B Hy>XHoe
MecTo. Ho, Kak 3To YacTo bblBaeT C oTpuuaTensaMu, oH TyT Xe yberaer.
«3pannbCKoCTb», 0 KOTOPOU I7Iex0Luya rOBOPUT C TaKM 3HTY3a3MOM, —
3TO He HOBOE ABJIeHMEe, He CBA3aHHOE C MPOoLU/IbIM U MECTOM
NPONCXOXAEHUS. 3TO bonbLasg nnnsnsa. O6 3ToM OH rOBOPUT B
NHTepBbIO. Xaapey:



When grandfather walked along the street, it was strange. |
had to explain it. Understand, | was a minority. And as a
minority, | had to make sure that they would not categorize
me. This became particularly acute in the 1950s, when the
mass immigration arrived, when all of those new Mizrahim
came. There was a real threat then that | would be swept into

the Moroccan wave. 4

It is true that some of the Ashkenazim, particular the religious ones,
experienced a violent migration, including “modernization,” and were
compelled in the worst case to become a new Jew. But, as we have
noted, in contrast to the Ashkenazim the Jews from the Arab and
Muslim countries underwent two migrations: one in their redefinition
as “Mizrahim,” unequal “foreigners in the new culture,” and the
second in at the same time being forced to tragically renounce their
non-Ashkenazi identity in favor of “Israeliness.” Yehoshua shattered
this illusion in Molcho in a very poetic way. But since Molcho, he has
been selling the illusion with a growing measure of arrogance,
particularly after discovering how thirsty the Europeans are for this
type of panegyric for modernization and reproach toward the East.
Yehoshua’s case provides us with a good perspective for thinking
about Israel. It is impossible to think about the State of Israel without
thinking about the border between East and West, which all of the
Mizrahim experience within themselves, in the everyday
interpellation by the hegemonic powers (the education system, the
radio, the television): “Don’t be from the East!” This gaping wound is
expressed in the Mizrahi complaints about discrimination, in
“subversive folklore,” in anti-Ashkenazi curses of the worst type
(“Why didn’t they kill you all in Auschwitz?” was particularly popular
at one point), in thousands of cultural decisions such as “returning to
tradition,” especially among the common folk, in maintaining a
“Mizrahi accent,” in Jerusalem, in the towns populated by North
African Jewry (where the third generation of immigrants still preserve
a certain Moroccan accent). But this wound—the State of Israel—
defines the Mizrahi majority as a minority precisely in the way that
Yehoshua explains so well in an interview that seeks to justify the
‘positive repression”. the Mizrahim always have to “meet the



Korga sesyllika wen no ynuue, 3To 66110 CTPpaHHO. MHe NPUXOANIOCE O6BACHATE
emy. MoliMnTe, A 6bI1 B MEHBLLUMHCTBE. M Kak NpeacTaBuUTe/lb MEHBLUVHCTBA, S
AOJIXKEH 6bIN y6eaNTHCS, UTO MeHS He byayT KnaccndpuumpoBaTb. OTO CTalo
0Cc06eHHO ocTpo B 1950-x roaax, Korga Hayasnack MaccoBasi UMMUIpaLms, Koraa
npuexann Bce 3T HOBble MM3paxu. Toraa CyLecTBOBaa peanbHasi yrposa Toro,
YTO MEHS 3ax/1eCTHET BOJIHA MUTpaLN.

MapOKKaHCKaﬂ BOJIHA.14

[lelicTBUTENIbHO, HEKOTOPbIE aLlKeHa3n, 0COBEHHO PeNnrMo3Hble, Mepexunm
HaCWUbCTBEHHYO MUMPaLMIO, BKIHOYAA «MOAEPHU3ALMIO», N B XyALLeM Cay4ae
6b1711 BbIHY>X/eHbl CTaTb HOBbIMW eBpesiMU. HO, Kak Mbl y>XXxe oTMe4anu, B
OT/INYMe OT alKeHasw, eBpen U3 apabCkmx 1 MyCy/ibMaHCKUX CTPaH
nepexunu Ase MUrpauun: nepeas - nepeocMblc/ieHne cebs Kak
«MU3PAXMOB», HEPABHOMPABHbIX «MHOCTPAHLEB B HOBOW KyNbType», U
BTOpasi - 04HOBPEMEHHOE Tparnyeckoe oTpeyeHue OT CBOeN HeallKeHa3CKowW
NAEHTUYHOCTY B MOMb3Y «M3PanIbCKOCTW». exoLlya paspyLuma 3Ty UANK03U0
BMo/1x0B oueHb NO3TUYHOW MaHepe. Ho nockonbky Mo/ixoOH npogaeTt 3Ty
WNNIO3MI0 C BO3pacTaloLLLelt joNel BbICOKOMepUsi, 0CO6eHHO rnocne Toro, Kak
06HapyXW, HACKONBKO eBponeinLbl XXaxayT Noj0b6HoM xBanebHom peun B
aZpec MojepHM3aUnm N ynpeka B agpec Boctoka.

Cnyuaii Mexollya AaeT HaM XOpOLLYIO NepcrekTVBY A pa3MbILLIEHWUI 06
N3panne. HeBo3MOXHO AymaTh 0 ['ocypapcTBe M3pansb, He 3a4yMbIBasCh O
rpaHuue Mexay Boctokom v 3anagom, KOTOpY BCe MU3Paxy OLLyLLLAr0T
BHYTpW cebs, B NOBCeAHEBHbIX 06PALLEHUSIX FrereMOHUCTCKUX CUA (CrucTemMa
obpasoBaHus, pagno, TenesngeHmne): «He byabTe ¢ Boctokal» 3Ta 3ustowas
paHa Bblpa)aeTcs B Xanobax M13paxuv Ha ANCKPUMUNHALMIO, B «MOAPbLIBHOM
donbknope», B CaMbIX XyALLUNX aHTMALLKEHa3CKMX NPoKAATUSX («Movemy Bac
BCeX He younum B OcBeHUMME?» 6bIJ1I0 0CO6EHHO MONyNAPHO B KaKOW-TO
MOMEHT), B TbICAYaX KY/IbTYPHbIX peLleHNr, TakKMUX Kak «Bo3BpaLleHme K
TpagnLmsiM», 0CO6eHHO cpeAu MPOCTOro HapoAa, B COXPaHeHUN
«MU3PaxnCcKoro akueHTa» B Mlepycanmme, B roposax, HaceneHHbIX
ceBepoadpurKaHCKMMU eBpesMI (r4e TpeTbe NOoKoNeHNe UMMUTPAHTOB A0 CUX
NOp COXpPaHsieT onpesesieHHbIi MapOKKaHCKNIA akLeHT). Ho 3Ta paHa —
FocypapcTBo Vispannb onpegensieT 601bLWUMHCTBO MU3Paxu Kak
MEHbLLUVHCTBO MMEHHO Tak, Kak 3TO Tak XOpOoLLO 06bAcHseT Mexoluya B
WHTEPBbIO, KOTOPOE MbITaeTCs OMNPaBAaATb «MO3UTUBHbIE penpeccumn.
MM3paxm BCeraa AOMKHbI «BCTpeyaTbCs C



standard™—“modernity,” manners, classical music, volunteering for a
combat unit in the army, excellence in studies, or, in Yehoshua’s
simple language, “to be like Amir Peretz.”

The Likud party, like other political parties fed by hatred, learned
how to offer the masses of Mizrahim a clearer border than the Zionist
Left offered: The border between the East and the West runs
between the Jews and the Arabs clear and simple, according to
Likud. It is true that the Zionist Left acted in precisely the same way,
as with the settlement of thousands of immigrants from Arab lands
after 1948 in neighborhoods and villages that had just been emptied
of their Palestinian owners and were located adjacent to the next
lines of confrontation. However, Likud was not implicated in the
“‘Mizrahization” of the immigrants—that is, their designation as
Mizrahim; after all, the Zionist Left had been responsible for bringing
them in, for “modernizing,” Westernizing them. Likud offered them
the possibility of “fleeing from Mizrahism” and becoming Israelis by
hating Arabs. The Zionist Left was “the state” in this structure, the
painful cleavage between East and West. The Likud, in this
structure, is “the people of Israel” or “the new state” it will establish
one day, after it gets rid of the Arabs, or the “elites,” or the Left, or all
of them. This is the messianic message Likud sold to its miserable
voters, together with the destruction of the welfare state. Whoever
fails to understand the failure of the attempt by the Zionist Left
(Peace Now, for example) to dig a political ditch between the settlers
and the Mizrahim does not understand the extent to which
colonization in the occupied territories (that is, the escalation of the
conflict) expedited the formation of the new “people of Israel” in
which Mizrahism serves as a type of extreme patriotism. As the
conflict with the Palestinians intensifies to the point of no return, the
Arab East moves further eastward, and the Jews, all of them, can
find themselves in the West in the end. This is exactly what happens
in Yehoshua’s novel The Liberated Bride, a song of praise for the
separation wall.

After he wrote Molcho and confessed his weakness for a
moment, Yehoshua made every effort to shift the border running
within the non-Ashkenazi Israeli, his Molcho, to other places so that
the Mizrahi Jews in his imaginary world would be “Western.” Mr.



CTaHZApPT» — «COBPEMEHHOCTb», MaHepbl, kfaccuyeckasi My3blka, 06poBO/bLbI B
60eBoe noapaszeneHrie apMum, OTINYHbIE ycrexm B yuebe 1Uan, roBops NpocCTbIM
A3bIKOM Mexoluya, «6biTb MOX0XMM Ha AMupa MepeLar.

MNapTna «JIMKyA», Kak v Apyrme noantTrnyeckre naptTumn, NOANUTbIBAEMbIE
HeHaBUCTbIO, Hay4YMaacb Npeanaratb MaccaM MU3paxmm 6osnee YeTkyto
rpaHnLy, Yem Ta, KOTOPYH nNpeanaraay CAOHUCTCKUE NIeBble: rpaHuLIa Mexay
BocTtokom 1 3anasom NpoxoanT Mexay eBpesaMn 1 apabamMm iCHO 1 MPOCTO,
No MHeHUto «Jlukyga». [paBga, CNOHUCTCKME NieBble AeliCTBOBaAM TOYHO TakK
Xe, KaK N B Clyyae C paccenieHmneMm TbiCa4 UMMUITPaHTOB N3 apabCckux CTpaH
nocne 1948 rosa B KBapTanax 1 gepeBHsiX, KOTOpPble TO/IbKO YTO 6bIsn
0CBO6OXAEHbl OT NAaNeCTUHCKUX BNajenbLeB N HAXOAUNNCH PSAOM C
NINHNAMN KOHGpOHTaumn. OgHaKko «JIMKya» He 6bl1 NpUuYacTeH K
«MU3paxm3aunm» UMMUTPAHTOB — TO eCTb K X 0603HaYeHUo Kak
MM3PaXMMOB; B KOHLLe KOHLLOB, IMEHHO CUOHUCTCKME NeBble H6b1u
OTBETCTBEHHbI 3@ X MPUTOK, 3@ UX «MOAEPHUN3ALMNIO», BECTEPHM3ALMIO.
«Jlnkyp» npegnaran UM BO3MOXHOCTb «b6exXaTb OT MU3paxm3ma» U CTaTb
n3pannbTaHaMN, HeHaBUAA apaboB.. B 3TOW CTPYKType CMOHUCTCKME JieBble
NpeACTaBNsANN COHON «rocyfapCcTBO», 60Ne3HEHHbIV packos Mexay BocTtokom
1 3anasom. JInkya B 3TOW CTPYKType — 3TO «Hapos N3pannsa» nnm «HoBoe
roCcyZlapCTBO», KOTOPOE OH OA4HAaXAbl CO34aCT, NOC/e TOro Kak n3baBuTca oT
apaboB, NN «3INTbI», UNU NeBbIX, UK OT BCEX HUX. DTO MeCCMAaHCKNK NocCblIA,
KOTOpbIA JINKYyA NpoAan CBOMM HeCcYacTHbIM U3bnpaTtensim BMmecTe ¢
paspyLleHneM rocysapcrea BceobLuero 61arococtosHms. ToT, KTO He
NOHVMAaeT NMpoBaJsia NomnbITKM CMOHUCTCKNX NeBbIX (Hanpumep, «Mup cenyacy)
NPOPbLITE NONUTUNYECKNY POB MeXAY rnocesieHuaMmn 1 M1U3paxrmMmamm, He
NOHMMAET, B KaKOW CTerneHn KONOHU3aUmsa OKKYNMMPOBAHHbIX TEPPUTOPUIA (TO
eCTb 3CKanaumsa KoHGAMKTA) yckopuna opMmpoBaHme HOBOro «Hapoaa
N3pawnnsa», B KOTOPOM MU3PaXU3M CJTYXUT CBOEro poAa KparHNM
naTpuoTn3MoM. 1o Mepe Toro Kak KOHGAUKT € NanecTMHUaMm ob6ocTpseTcs
[0 TOUKM HeBO3BpaTa, apabckunii BocTok cMellaeTcs BCE ganblue Ha BOCTOK, U
eBpewn, Bce A0 e4NHOro, B KOHLe KOHL,0B OKa3blBatoTcA Ha 3anaje. MiMeHHO
3TO 1 MPOUCXOANT B pomaHe Vexoluya. OcBo60X4eHHAasS HeBEeCTanecHs.,
BOCMeBaloLaa pasaenntesibHyo CTeHy.

MNMocne Toro, kak oH HanuncanMosixol, Ha MrHOBeHVe NMPU3HaBLLNCL B CBOEN
cnaboctu, Viexolya NpuaoXKmnn BCe yCUnms, YTobbl NepeHecT rpaHunLy BHYTpU
HealLKeHa3CKoro 13panibCkoro coobLecTBa, cBoero Monbxo, B Apyrne MecTa,
4YTObbLI €BpPEn-MM3Paxm B ero BoobpaxaeMom Mupe b6binu «3anagHbiMun». Mucrep.



Mani was another such biological attempt (according to which the
Jews were always a “mix” of Mizrahim and Ashkenazim, but the final
product is Western). Voyage to the End of the Millennium is a
“cultural” attempt, according to which the Jews already disengaged
from the East a thousand years ago when they accepted the modern
European prohibition on polygamy, unlike the Muslims. And thus,
against the background of Paris in the early Middle Ages, a false and
completely ahistorical portrayal was built of an alliance between
monogamous Parisian Christians and Jews from Morocco versus the
polygamous Muslims—that is, the Arabs.

Yehoshua needs the separation wall because only “separation”—
that is, a clear demarcation of “outside” and “inside™—gives him a
sense that a “uniform identity” is indeed being created. Anyone who
takes the trouble to study The Liberated Bride will find the Middle
East expert Rivlin scribbling a hackneyed thesis on the civil war in
Algeria, which supposedly erupted due to “a medley of tongues.” (To
strengthen his argument, Yehoshua revealed that he took this
imagined academic thesis from a real article by an Algerian
journalist, who wrote about “linguistic unity.”) This novel enabled
Yehoshua to finally come out of the closet. Here he moved the
border to its “final” place: The East is the Palestinian and the Jew is
part of the West. “I| don’t even want to know their names,” Yehoshua
said in the July 2006 interview. As in the most terrible Jewish curse:
May their names be obliterated.



MaHyITO 6blna elle oaHa NoAobHasa bmonornyeckas nonbITka
(cornacHo KoTopow eBpen Bcerga bbiiv «CMeCbio» MU3PaxXMMOB U
allKeHasWn, HO KOHeYHbI NPoAYKT — 3anajHbll).[lyTeliecTemve K KOHLY
ThICAYE/ETUSITO «KYNbTYPHasA» MNOMbITKA, COFNAacHO KOTOPO eBpeu
OTAEeNNNCE OT BOCTOKA eLLe ThbiCaYuy NeT Hasah, NPUHAB COBPeMeHHbIN
eBpOnencknin 3anpeT Ha MHOMOXeHCTBO, B OT/IMYME OT MyCy/ibMaH.
Takum obpa3om, Ha poHe lMapmxa paHHero CpegHeBekoBbS HbIs1 CO34aH
JIOXHbBI N COBEPLLUEHHO HENCTOPUYECKUIA 06pa3 Cor3a Mexay
MOHOraMHbIMUN NAaPVIXXCKUMU XPUCTaHaMUn 1 eBpeaMun N3 MapokKo 1
NONNraMHbIMWN MyCy/iIbMaHaMu, TO eCcTb apabamu.

NexoLuya HyxgaeTcs B pa3fenntenibHoOW CTeHe, MOTOMY YTO TOJIbKO
«pasgenieHne» — T0 eCTb YeTKoe pasrpaHnyeHe «BHeLHero» n
«BHYTPEHHero» — faeTt eMy OLLyLleH1e, YTO AeACTBUTENbHO CO3JaeTcs
«eANHAA UAEHTNYHOCTb». JTIO6OW, KTO YAOCY)KUTCA N3YUUTb 3TO.
OcBoboXX[eHHasi HeBecTaB pomMaHe akcnepT no bavxkHemy BocTtoky PrBnanH
nMweT N3bUTYHo TEOPUIO O FPaXKAAHCKOW BOMHe B AlXMpe, KOTopas AKobbI
BCMbIXHY/A N3-3a «CMeLLEHNS A3bIKOB». (UTOBbI NOAKPENNTL CBOM apryMeHT,
Vlexollya pacckasan, YTo B3sia 3Ty BbIMbILLIEHHYH HayUYHY TEOPUIO U3
peanbHOW CTaTbW a/DKMPCKOro XYPHaNANCTa, NMcaBLIEro O «A3bIKOBOM
eMHCTBE».) DTOT poMaH No3BoanA Mexollya HakoHeL-TO COBEPLLNTL KaMUHT-
ayT. 34leCb OH NepeMecTuN rpaHnLy Ha ee «OKOHYaTes/ibHOe» MecTo: BocTok —
3TO NasecTVHLUbI, a eBpen — 4acTb 3anaga. «f gaxke He Xo4y 3HaTb UX
MMeHa», — ckasan Mexollya B MHTepBbLHO B utone 2006 roga. Kak B camom
Y>KaCHOM eBperCcKOM MPOKAATUN: Aa ByAyT cTepTbl X MeHa.



V

In Lieu of a Conclusion: A Banished
Thought
from the East about a Polish Saltfish

In Hanoch Levin’s play Those Who Walk in the Darkness, the
protagonists’ thoughts converse with each other. One of them is
Herring Thought and the other is Ass Thought. Both speak about the
material lives of the Ass and of the Herring (an apparent allusion to
the food of poor East European Jews in lIsrael). Only then the
Narrator declares:

THE NARRATOR: In the streets of our town lately wanders
another thought, abstract, very complex, the latest word in
post-modern theory, a disciple of the aged French professor
Lazhan.

She is beautiful, daring, delicate, heavenly; in Paris,
young female students, beneath their straight, lush hair,
think of her during the autumn nights ...

[Ass Thought and Herring Thought approach her]

ASS THOUGHT: | desire so to cling to you, sometimes the throat
chokes, sometimes you want to rise above simplicity and
crudeness, to forget the flesh, to penetrate higher spheres.



B

BmecTo 3aK/1r0o4YeHus; VI3rHaHHbIV
Mbic/1b
C BOCTOKA O 10/1bCKOV CO/1eHOU pbibe.

B nbece XaHoxa JleBUHa Te, kTo XO044T BO TbMEMbBICN TNaBHbIX
repoes nepexkavkaroTca apyr ¢ gpyrom. OgHa n3 HUX — MbiC/b O
Cepebpke, a gpyrasg — Mbicib 06 Ocne. Obe roBopaT o
MaTepuanbHOM Xn3HW Ocna n Cepebpku (0UeBUAHAA OTCbIKA K
nuuie 6esHbIX BOCTOYHOEBPOMenckmx espees B 3panne). Tonbko
noToM Pacckasumk 3asaBnser:

PACCKA34YMK:B nocnegHee Bpems no ynmLam Hallero ropoga 6poaur...
,ﬂ,pyraﬂ MbICJ/1b, a6CTpaKTHaﬂ, OYeHb C/10>KHaA, HoBeliLLlee CN10BO B
NOCTMOZAEpPHUCTCKOV Teopun, NocnejoBaTte/b Npectapenoro ¢ppaHLy3CcKoro
npodeccopa JSlaxaHa.

OHa npekpacHa, cMena, HexHa, 6oxecTBeHHa; B Napuxe
MO0Able CTYAEHTKW, CKpbIBas NoJ CBOVIMY MPAMbIMU, MbILLUHbLIMUA
BO/I0OCAMW MbIC/II O HEN OCEHHVMMN HOYaMMN...

[K Hevi nogxogat Mbeicib 3a4Huubl v Mbicib Cenégkm]

Mbicab o 3agHnue:MHE Tak XO4eTcs MpuXaTbCsa K Tebe, MHOrAa AaXke rop/ioM.
NHoraa, 3a4b1Xascb, XO4eTCa NOAHATLCA Haj NPOCTOTOW N rpyboCThbIo,
3a6bITb O MNIOTCKUX XeNaHNAX, MPOHNKHYTb B BbicLLMe chepbl.



Sometimes you aspire, but lack the strength to acquire;
my wonderful, spiritual, airy, slender one! ...

HERRING THOUGHT: A herring, what is there to say, is merely a
herring, and yet, | allow myself to ... I’'m not saying, after all
| come from the lower classes ... and yet ... one reeks of
fish but the heart seeks the horizon ... | just thought what a
wonderful match we could have been, me and you, saltfish
and spirit, post-modernism and kipper, you and I! ...

LAZHAN THOUGHT: Who are you? I'm from the Sorbonne!

ASS THOUGHT: I’'m from the underwear drawer.

HERRING THOUGHT: I'm from the barrel.’

At first, | intended to conclude this book with an essay on the
playwright and author Hanoch Levin. | am told that readers outside
Israel are completely unfamiliar with Hanoch Levin. So why do | give
up this original intention? Precisely because | have read Hanoch
Levin attentively and have understood his lesson that our fantasy
about the West is a hopeless fantasy. Indeed, we will never be there,
will not truly exist there—that is, with you, really—unless we don a
Western mask, adopt your discourse, your standards. This is more
or less what the Hebrew literature that is familiar in the West does. |
also indirectly spoke about this in previous chapters.

The matter is ostensibly simple. The Israeli fantasy of the West
presumes a norm: “The standards for universalism, beauty, the good
reside among you in the West—in Paris, in London, in Los Angeles.
We would like to live there, but only by living here can we fantasize
about the life there.” This, of course, is wonderful material for
comedy. However, this comedy says something different to the
Western reader or audience: The Jew remains “different”—even the
Israeli, Ashkenazi or Sephardi, right-wing or left-wing—does not
really belong to the West. But your standards too, dear Western
reader, the standards based on the assumption that the good and
the beautiful are Western, are also reexamined in Hanoch Levin’s
comedies. This is what | had planned to discuss in my final chapter,
based on a serious analysis of Levin’'s comedy.

So let us satisfy ourselves with a simple summary of what is
relevant to this book, perhaps to the next book, or perhaps to what |



|/|HOF,£I,a Tbl CTPEMULLBLCA, HO Tebe He xBaTaeT cumn, UYTObbI 3TOrO AOCTNYb,
MOSl YyZecHasi, 0yXOTBOPEHHas, BO3yLLHas, CTpONHas!...

Mbicib Xeppunra:dTO TYT eLle cka3aTb, ce/ibAb — 3TO BCEro AuLUb...
cenbAb, 1 BCe Xe 5 N03BOAAL0 cebe... 1 He roBOpHO, B KOHLLe KOHL0B, S
Xe N3 HU3LNX C/I0eB 06LLeCTBa... N BCe Xe... OT Tebs naxHeT pbI6on,
HO cepjLie CTPEMUTCA K FOPU3OHTY... 1 MPOCTO NoAyMan, Kakomn
3amMeyaTesibHOM Napow Mbl MO 6kl 6bITh, A 1 Thbl, CONIEHas pbiba n
AyX, NOCTMOAEPHU3M N KONUYEeHas cenbapb, Tbl U fl...

Mbicnb Nlaxana:KTo Bbl? A 13 COpO6OHHbI!

Mbicnb o 3agHuLe: A U3 ALLMKa ANnda HNKHEro 6enbs.

Mbicnb XeppuHra:s U3 60OUKN. 1

N3HavyanbHO A NnaHMpOBa 3aBepLUNTL 3Ty KHUTY 3CCe O ApamaTypre 1 nucaTene
XaHoxe fleBnHe. MHe ckasanu, Yto yntatenu 3a npegenamm apamna
coBepLUeHHO He 3HaKOMbl C XaHOXOM J1eBMHOM. Tak noYyeMmy e A 0TKasasacsa oT
3TOro nepBoHa4asibHOro 3aMblicna? IMeHHo NMOTOMY, YTO A BHNMATE/IbHO YNTan
XaHoxa JleBMHa 1 MOHS/ ero ypok 0 TOM, YTo Halla ¢paHTasnsa o 3anajge — 3T0
6e3HagexHasn paHTasns. [lericTBUTeNbHO, Mbl HUKOTAa He OKaXKeMcsl TaMm, He
bysemM no-HacTosILLeMy CyLLecTBOBaTb TaM — TO eCTb, C BaMW, NO-HacTosLWwemMy —
eCc/In He HaZleHeM 3anajHyro Macky, He nMprmMem BaLl AUCKYPC, Balln CTaHA4aPThI.
MNpMepHO Tak NOCTynaeT v eBpenckasa nntepaTypa, U3BecTHas Ha 3anage. A
TakXe KOCBEHHO roBOpu 06 3TOM B NpeablAyLLVX r1aBax.

Ha nepBbIn B3rnsg, geno npoctoe. Vispannbckas daHTasus o 3anage
npeagnonaraeT Hekyto HopMy: «CTaHAapPThl YyHUBEPCaIN3Ma, KpacoThl, Aobpa
CyLLLeCTBYIOT Cpeau Bac Ha 3anage — B lNapwxe, B JIoHAoOHe, B Jloc-
AHpxenece. Mbl XxoTenu 6bl XUTb TaM, HO TOJIbKO XWBS 34eCb, Mbl MOXEM
daHTasnpoBaTb O XNU3HU TaM». ITO, KOHEYHO, NPeKpacHblA MaTtepuan gns
komeann. O4HaKo 3Ta KOMeANS roBOPUT 3anagHOMy YnTaTeso U
ayAUTOPUN HEUTO MHOE: eBPell OCTAaeTCHa «APYrMM» — axe N3PauSibTAHWH,
awkeHasun nnm cepapg, npasblvi AU NEBbIN — Ha CaMOM Jefie He
npuHagnexmnT 3anagy. Ho v Bawu cTaHAapThbl, 4OPOron 3anagHbli YnTaTe b,
CTaHAApPTbl, OCHOBaHHbIE Ha MPeANoN0XeHUN, YTO A06PO N KpacoTa — 3TO
3anajHble LLeHHOCTK, Tak)Ke NepeoCMbIC/INBAOTCA B KOMenAX XaHoXa
NleBrHa. IMeHHO 3TO A U NNaHMpoBan 06CyanTb B CBOEW 3aK/IHOUNTENIbHON
rnaee, OCHOBaHHOW Ha CepbE3HOM aHan3e KkoMeanun JleBnHa.

NTak, p,aBa|7|Te OrpaHNYNMCA KpaTtkMM U310KEHNEM TOTO, UTO MMEET OTHOLLEHNE K
3TON KHUre, BO3MOXHO, K CI'IeAyI-OLLI,EI7I KHUre, nan, BO3MOXHO, K TOMY, YTO 4...



can write only for a Hebrew readership. And it will be easily
understood by most readers of Hebrew literature simply because the
problematic “Western fantasy” in lIsraeli life, in Jewish life, is so
fragile and collapses so easily. This is the topic on which Hanoch
Levin became so effective and also so infuriating in Israel, while this
perhaps also denied him any chance of success in the West. The
West asks our writers to represent a “collective.” But real writers are
not ambassadors.

With Levin, the Western fantasy does not fit the Western fantasy
of the dominant ideology in Israel (let's call it Israeli Zionism). This
ideology assumes that for us, the Jews, complete normality is only in
Israel, far from the West. But the normality also assumes that the
“‘normal,” the standard for normality, can only be found in the West.
Within this context, the new Jew of the West appears, a type of Paul
Newman from Exodus.

There is a politics of translation—exemplified by the fact that
most of those who read literature translated from Hebrew have never
heard of our most important playwright, who is certainly greater than
the writers who are translated with such fanfare in the capitals of the
West.

This is because the politics of translation from Hebrew to French
or to English or to German is not random and also does not operate
autonomously. No order operates on its own, as if there were no
agents, as if there were no embassy, as if there were no Institute for
the Translation of Hebrew Literature, as if there were no cultural
attachés. Moreover, and here we return to what we discussed in
earlier chapters, the Western demand for foreign literature is also not
a matter of a “universal cultural necessity” or a “search for quality
literature,” but is rather inscribed into a market economy and a
particular type of cultural consumption. This question should also be
asked in other ways: How is it that Israeli writers have succeeded in
garnering good sales figures abroad? Were they proclaimed
“‘universal authors” or only “Israeli authors”? What did they give up in
their writing? What did they cover up? To what extent did they
respond to the Western demand for the new Jew? It bears repeating:
It is impossible to review the dozens of articles in the French press
about Amos Oz’s A Tale of Love and Darkness, for example, without



OH MOXeT NncaTb TONbKO AN UBPUTCKON ayautopun. V1 aTo byaeT nerko
NMOHATHO BONBLLUMHCTBY YnTaTeNel UBPUTCKOW nTepaTypbl MPOCTO NOTOMY, UTO
npobnematnyHas «3anagHas GpaHTasvsa» B NU3PanIbCKOM XN3HW, B €BPENCKON
XKM3HW, HACTONbKO XPYMKa M TakK JIerko pywmnTcs. VIMeHHo 3Ta Tema caenana
XaHoxa JleBuHa c1ob 3¢ PeKTUBHbIM U OAHOBPEMEHHO CTOJ/Ib Pa3jpakaowmm B
N3panne, 4To, BOSMOXHO, TakXe JINLLMIO0 ero LLaHCOB Ha ycrex Ha 3anage.
3anag TpebyeT OT HalMX NucaTener NpeacTaBnAaTb «KOANeKTUB». Ho HacTosAwme
nucaTenn — He Noc/bl.

B pabotax JleBMHa 3anagHas ¢aHTasnsa He COOTBETCTBYET 3anagHon paHTasnm
rocnoacTeytoLLeli B Mi3panne ngeonormn (Ha3oBeM ee N3panibCKUM CUOHV3MOM).
JTa naeonorus npeanonaraet, YTo ANs Hac, eBpeeB, NOAHAas HOPManbHOCTb
CyLlecTByeT TONbKO B Mi3panne, Bganum ot 3anaga. Ho aTa HOpManbHOCTb Takxe
npeanonaraeTt, YTo «kHOPMa», CTaHAAPT HOPManbHOCTU, MOXeT ObITb HalAeHa
TONbKO Ha 3anage. B 3ToM KOHTeKCTe NosBASeTCS HOBLIV eBpeit 3anaja, CBOero
poaa Non HetoMaH n3/cxo4.

CywiecTByeT onpejeneHHas noanTrka nepesoja, MPMMepoM KOTOPOW CAYXUT TOT ¢pakT,
YTO 60/IbLUNHCTBO TeX, KTO HATaAET nepeBejeHHY0 C UBPUTa 1NTepaTtypy, HUKOrga He
CnbllWann 0 HaweM CaMOM BblgarwouleMca gpamMaTtypre, KOTOprI7I, 6e3yCﬂOBHO, bonee BeJ/nK,
yem nmcartenn, Ybm npomseefeHna C Takmm paamMaxoM nepeBojAaTcda B CTONIMLAX 3ar|ap,a.

OTO 06BACHAETCA TEM, UTO NONUTMKA NepeBoja C UBPUTA Ha
PpaHLYy3CKUIA, aHTUACKNIA NN HEMELIKUIA A3bIKW He ClyYaliHa 1 He
$YHKLMOHMPYET aBTOHOMHO. H1 04MH NOPSAAOK He CyLLLecTByeT cam no cebe,
Kak 6yATO HeT areHToB, Kak 6yATO HeT NOCONbLCTBA, KaK byATo HeT NHCTUTYTa
nepeBoja NBPUTCKOWN INTepaTypbl, Kak OyATO HET KyNbTypHbIX aTTalle. bonee
TOro, 1 34eCb Mbl BO3BPALLLAEMCS K TOMY, UTO 06CyXAann B npesblayLmx
rnaBax, 3anajHblil CNPOC Ha 3apybeXxKHyro NnTepaTypy TakxKe He ABNseTCs
BOMPOCOM «YHMBEPCANbHON KY/IbTYPHON HEOOXOANMOCTU» UK «MOMNCKA
KauyeCTBEHHOW NNTepaTypbl», @ CKOpee BMNCaH B PbIHOYHY SKOHOMUKY U
0CObbIN TUM KY/IbTYPHOr0 NOTpe6aeHns. STOT BOMPOC cefyeT 3a4aTh U C
APYrov CTOPOHbI: Kak MOAYyYNIOCh, YTO N3PaUIBCKUM NUCaTeNsIM yA4anocb
A06UTBECA XOPOLUMX NOoKa3saTenen Npojax 3a pybexom? bblin n oHu
NPOBO3rnaLleHbl <yHUBEPCANbHLIMWN aBTOPaMM» AN TONBKO «U3PanibCKUMMN
aBTopamMu»? OT Yero oHV O0TKa3aancCb B CBOEM TBOpUYECTBE? YTO OHW CKPbINN?
B KakoW cteneHn oHY OTBETUAWM Ha 3anajHblA CPOC Ha HOBOro espeda? CtouT
NOBTOPUTb: HEBO3MOXHO MPOCMOTPETb AeCATKW cTaTe BO GpaHLy3CKOMn
npecce 06 AmMoce O3se./cropus /1106Bu 1 TbMbMHanpumep, 6e3



noting how all of them, without a single exception, duplicate precisely
the same thing. Rather than turning on a discussion of the book, the
articles focus on the character of the author as the embodiment of
Israeli Jewish history. | am not speaking about the power of major
publishers to sell books like bras or a new cellphone, but rather
about the need this campaign seeks to satisfy, a need | have already
discussed as the Return of the Colonial, or the Holocaust as a
Western “hit,” or “the new Jew.”

No culture exists “for itself,” and a foreign culture certainly does
not exist without the iconography that mediates between the
metropolis and itself. This is a ponderous matter and should be
addressed separately. Levin, of course, never gave up the desire to
be published abroad and, on the other hand, he never denied the
difference between “here” and “there.” On the contrary.

Here, what better conclusion could there be for this book than
another extract from the play | cited earlier?

LAZHAN THOUGHT: | hang around Luxembourg and Saint
Germain, sit in Café de Flore and Brasserie Lipp, sleep at
the Ho6tel Passy, will die in Neuilly, and will be buried in Pere
Lachaise. And you?

ASS THOUGHT: We live in the gutter ...

HERRING THOUGHT: And will be buried in the sewer ...

ASS THOUGHT: But dreaming of Paris.

Later, Herring Thought delivers its summary of life “here” and “there”:

HERRING THOUGHT: And the herring is forgotten. | will never get
to penetrate French culture, | shall never be welcomed in
the household, | will only peek around the door with
yearning eyes turn around and return to my homeland, to
be what | am: a banished thought from the East about a
Polish saltfish.



OTmeuyaeTcs, UTO BCe OHW, 6e3 eMHOro UCKIKUYEeHVSs, Ay6AVpPYHT B TOYHOCTH
O4HO 1 TO Xe. BMecTo 06CyXXaeHNsA KHUMN, CTaTbW COCPeoTaumnBatoTCA Ha
XapakTepe aBTopa Kak BOM/OLEHMN U3PannbCKOW eBperickor ncropumun. 4
FOBOPHO HE O BNIACTU KPYMHbIX U34aTeNbCTB NPOoAaBaTh KHUM Kak
6rocTranbTepbl AN HOBble MOBUbHbIE TefledOoHbI, @ CKopee 0 NOTpebHOCTY,
KOTOPYIO CTPEeMUTCHA YAOBIETBOPUTbL 3Ta KaMrnaHus, NoTpebHOCTN, KOTOPYHO A
y>e 06cyxaan Kak «Bo3BpalleHune KonoHnanm3ma», Nan XonoKocT Kak
3aMNafHbl «XUT», U1V «HOBbI eBpei».

Hu ogHa KynbTypa He cyLliecTByeT «cama no cebex, 1, 6e3ycioBHO,
WHOCTPaHHAasA Ky/bTypa He MOXET CyLLeCcTBOBaTb 6e3 nkoHorpadpuu, kotopas
BbICTyNaeT NOCPEeAHNKOM MeXAy MeTPOonoanen 1N eto CaMO. ITO C/IOXKHbIV
BOMPOC, KOTOPbIV ciegyeT pacCMOTpeTb OTAeNbHO. JIeBMH, KOHEYHO, HNKOrAa He
OTKa3blBasICA OT XKeNaHnsA NybinKoBaTbCA 3a rpaHuLLEel 1, C 4pYyron CTOPOHBI,
HUKOTrAa He OTpuLLan PasHNLY MeXAay «34eCb» 1N «TaM». HanpoTus.

UTOo MOXeT 6bITb yYLLVM 3aBepLUEHNEM 3TON KHUMW, YeM eLle OAMH
OTPbIBOK M3 MbeChl, KOTOPYH S LUTMPOBas paHee?

Meicnb Nlaxana$l 4acTo bbiBato B Jltokcembypre n CeHT-flynce.
XepmeH, nocnaunT B Kade «le dnop» n bpaccepun «Jlunny,
nepeHouyeTt B oTene «laccux», ympeT B HEVKM 1 ByaeT MOXOPOHEH Ha
Knagoéuve Mep-/lawes. A BbI?

Mbicnb o 3agHuLe: Mbl XXVBEM B KaHaBe...

Mbicnb XeppuHra: /1 6yp,eT NMOXOPOHEH B KaHaMMN3auUunn...

Mbicib 0 3agHnue:HO 9 MeuTato o [apuxe.

Mo3xe Herring Thought npeactaBnseT cBOM 0630p XU3HU «34eCb» N «TaM»:

Mbicnb Xeppurra:A MPO cenbAb 3abbl1v. A HUKOrAa 3TOro He Nonmy.
YT06bI NPOHUKHYTb BO GPaHLYy3CKYO KY/IbTYpPY, MeHS HUKOr4a He
npuMyT B A40Me, 1 byay Nnllb 3arnaAblBaTh 3a ABEPb C TOCKAMBbLIMU
rnasamu, ornsAbiBaTbCA M BO3BPALLATLCS Ha POANHY, YTOObI ObITb
TeM, KTO A1 eCTb: N3rHaHHOW C BOCTOKA MbIC/IbIO O MOJIbCKOW
CconeHou polbe.
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Iron], trans. Aloma Halter, Tel Aviv, 1989.
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2 “A nation that knows no bounds,” Haaretz, interview with A. B. Yehoshua,
March 18, 2004.

3 “The dead should be counted,” from an interview on Dutch TV, December 10,
2000, Ha'it.

4  Time Out (Tel Aviv), November 11, 2004.

5 Kul al-arab, December 28, 2001.

6 Yehoshua was embarrassed when this slip of the pen was noted in the reviews
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